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FOREWORD

During my ministry as minister of the Reformed Church in Africa, especially when
serving the congregation in Lenasia South (Jeshua Congregation) I became drawn to the
plight as well as the need for the Gospel of Jesus Christ to be carried to the informal

settlements that positioned itself along the borders of the congregational boundaries.

After the 1994 general elections, which marked a new era in the lives of all South
Africans, these informal settlements began to grow at an incredible pace. Not only did it
grow in numbers but violence such as rape, murder and robbery was on the increase. The
desire to bring the Gospel to the dwellers of these informal settlements intensified. I was
advised not to enter these areas because my safety could not be guaranteed. In the few
incursions that I made into the informal areas I witnessed a community that lived in fear,
in abject poverty and high unemployment. These people had no purpose in life other than

to consume much home brewed alcohol that eventually led to crimes being committed.

There were churches in close proximity to these informal settlements, but they kept their

distance from including the informal settlements as part of the missio ecclesia.

This prompted me to investigate initially the view on missions of the churches in close
proximity to these informal settlements, but eventually I broadened the scope as well as
bringing it near home to the congregations of the RCA in the Gauteng Presbytery. The
question therefore of mission as “inclusive” or “exclusive” in the congregations of the

RCA was investigated. This empirical study was an attempt to determine that effect.

I would like to express my thanks and appreciation to the following people who in one or

other way assisted me to accomplish this.

¢ DR Gideon van der Watt who constantly and at every opportunity reminded me to

proceed with my post-graduate studies.



Prof. Dolf Brits who I regard as an elder brother that encouraged me, especially in
the short time I had to produce this dissertation. He opened up his library and
home to me.

Dr Sarie van Vuuren, co-supervisor with whom I spent endless hours on the
research data and from whom I learned much about data interpretation.

Proff. Riekert and Verster for allowing sufficient time and space to complete this
task.

Prof. Verster, my supervisor, who always made sure I did not stray off the aim of
the dissertation. His hands were always on my shoulders and ever available to
discuss a new thought that [ wanted to introduce in the argument.

Rev Surajlall and Suminthra Sukdaven, my parents, who laid a firm foundation
for my Christian growth

Finally my wife, Sarah and my two children, Jared and Akhiel who had to be
without a husband and father respectively for nearly three months while working

fulltime on this dissertation. Thank you for your patience and understanding
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INTRODUCTION

THE DEMISE OF APARTHEID

South Africa has a past that is very unique in many respects; not least among them was
the state instituted ideology of apartheid. This ideology has stripped non-white people of
their human dignity and pride. It deprived them of many benefits to create a better life for

everyone.

The result of this ideology had a profound effect on the socio-economic and socio-
political environment in South Africa. These effects are now becoming an issue that is
being addressed by the government but which also need to be addressed by the Christian

churches urgently.

One of the social evils that apartheid created was the “Group Areas Act”. The different
race groups became accustomed to living separately in their “group areas” and developed
a culture recognisable in these areas. With the removal of this Act people were able to

choose where they wanted to live.

THE SOCIAL EFFECTS OF POST APARTHEID

With the dismantling of apartheid and all repressive laws being repealed, the non-white
population has the opportunity to reclaim its pride and dignity. Some elements in society
saw this as an opportunity to enrich themselves through various means, not least among
them was through crime (both white and blue collar crimes). Of importance as well is the
migration of people from the rural areas to the urban areas where they are closer to their
places of employment, better schools for their children, better infrastructure and

amenities.
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Most of these people do not have the funds to either rent or build their own homes and so
they begin to settle on available lands surrounding a suburb by building homes generally

made of wood and zinc. These settlements became known as informal settlements.

This also opened the door to those that were unemployed to be able to at least build a
shelter over their heads. This lead to grave problems on many fronts as there were
initially a lack of sanitation facilities, clean water and electricity. These areas also
became the breeding ground for unruly people who resorted to crime as a means of
making a living. Other social problems began to emerge as a result of these settlements
like high unemployment, unwanted pregnancies, alcoholism, abuse, wife battering, and

etcetera.

The architectafrica.com webpage reveals that according to the 2001 Census statistics,
16.4% of all households, which is equivalent to 5.2 million people in South Africa, live in

informal dwellings.

Monty Narsoo (2004) suggested, in his presentation at a workshop entitled “The
Perpetuating Challenge of Informal Settlements”, that the largest urban areas represent
some of the “greatest concentrations of poverty in the country”. He further qualifies this
by stating that 1.2 million households continue to live in informal dwellings in 2001

which, according to him, is 33.8% of all informal dwellings.

PURPOSE OF RESEARCH

Since 1994, with the election of a democratic government in South Africa, the socio-
political environment underwent considerable changes. In light of the information
presented above, this research will focus on the Reformed Church in Africa, where a
missiological analysis will be done of all three of its congregations in the Gauteng
Presbytery Region, so as to determine how the Reformed Church in Africa, in this region,
being predominately “Indian”, understands the “Missio Dei” within this new socio-

political environment that it is confronted with.
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The analysis of this research will focus on the following:

I.

The views of the members of these churches to the plight of the informal
settlers.

Their understanding of the purpose of the church

Whether these Christian churches see this as an opportunity to express their
Christian love by:

a. Bringing the message of salvation

b. Including them as members of their church.

Based on the above, whether these churches resemble an “inclusive” or
“exclusive” mission orientation, (the terms, inclusive and exclusive, as it will
be used in this context, will be explained later).

Based on the results of the research and if necessary, to suggest ways for the

church to be more missionary minded and inclusive.

RESEARCH METHODOLOGY

Literacy research — literature, which will include amongst others, books,
journals and articles as well as research from the internet by accessing results
from workshops and seminars on related topics.

Field work — Information gathering for the qualitative and quantitative
analysis will be done using the questionnaire instrument of measurement as
discussed by Goddard and Melville (2005) in their book “Research
Methodology. An Introduction” while also employing the methodology of
Steinar Kvale, author of “Interviews. An Introduction to Qualitative Research
Interviewing”, 1996. (The methodology is discussed in greater detail in

chapter two under the heading “Methodology™).

VALUE OF THE STUDY

The Reformed Church in Africa (RCA) has, since its inception, been a church that

worked exclusively, for many years, among the “Indian” population of South Africa. The

author of this dissertation, currently serves as a minister of this church, and whose father,
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Reverend Surajlall Sukdaven, served this church since 1964, initially as an evangelist and
then as a minister. The author therefore has an adequate understanding of the ethos of the

RCA and has also witnessed the transformation that has been taking place over the years.

Never before in the history of the RCA has it witnessed or was confronted by this
dynamic socio-political change that swept South Africa since 1990. This study is to
understand how the RCA is responding to these challenges and how it understands the

concept of the “Missio Dei” in light of the church being either “inclusive or exclusive” or

both.

This study will therefore add considerable insight to the way the RCA understands itself
considering the rapid changes taking place in South Africa and whether a paradigm shift
is demanded so as to become relevant in terms of their missiological approach within a

new socio-political environment.

OVERVIEW OF THE CHAPTERSIN THISDISSERTATION

To understand these new challenges for the RCA, chapter one will be devoted to the
historical social problems that had a bearing on the new socio-political climate currently

prevalent in South Africa.

In chapter two the methodology that will be adopted in information gathering will be
discussed. This will include the type of research methodology, the instrument of
measurement to be applied, the sampling methodology and the analysis of the

information.

Chapter three will give an indication of the history of the RCA which will include the
founding, the challenges during its early years as well as the ethos which is encapsulated
in the Laudium Declaration (Pypers 1995:5-7). The Laudium Declaration has been
included in chapter three as it is from the Laudium Declaration that we will understand
the missionary character of the RCA as some of these statements will be discussed

briefly.
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In Chapter four the term “inclusiveness” and “exclusiveness” will be defined in greater
detail as used in this context of the dissertation. A Biblical understanding of the concept
of missions with regards to missions being exclusive or inclusive will be discussed as

well.

In chapter five a closer examination of inclusiveness and exclusiveness in the Old

Testament will be engaged in as well as understanding the term “universalism”.

Chapter six will be dedicated to understanding the relationship between church and

mission as well as inclusiveness and exclusiveness in the New Testament.

Chapter seven will be the analysis and interpretation of the data from the questionnaires
where an attempt will be made to determine how the RCA in Gauteng Province
understands their missiological position in the new socio-political climate with regards to

inclusiveness and exclusiveness.

In chapter eight, based on the analysis, conclusions from the data will be drawn and, if
necessary, recommendations will be made on how the church should understand mission,
how it can be more missionary minded and, if not already “inclusive” then the

importance of the church being the inclusive body of Christ.
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CHAPTER ONE

THE HISTORICAL SOCIAL PROBLEM THAT HASLED TO THE EFFECTS
OF POST APARTHEID

In this chapter a very brief explanation will be given of the history that eventually led to
the current crisis where 5.2 million people (The Free Encyclopaedia) in South Africa

presently live in informal dwellings.

1.1. Migrant Labour

Generations before apartheid became an enforced policy, men travelled between their
places of residence in rural areas to their place of employment as there was a shortage of
labourers to farm the land. Wilson (1972:1) states that these labourers were brought to the
farms (and docks) on contract basis and that many of them, when their contracts expired,

did not return home.

With the discovery of gold in 1886 on the Witwatersrand, 100 000 blacks were employed
by the year 1899. A special labour department was set up to recruit labourers from
Transvaal and Mozambique and that by 1936 the Chamber of Mines employed over

300 000 black workers from Transkei, Ciskei, Mozambique and Lesotho (Wilson
1972:3).

This mentality of migrant labour soon spread to other sectors of the economy and many
labourers were housed in compounds. These other sectors, situated in the cities, saw a
number of labourers settle in towns (Wilson 1972:5).

1.2. Segregated policesintroduced

Jooma (1991:13) claims that after South Africa became a Union in 1910, successive

governments pursued policies designed to segregate Africans and whites to the extent that
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in 1913 and in 1936 legislation was passed to reserve less than 14% of land in South

Africa for Africans.

Wolpe (Beinart and Dubow 1995:71) confirms that the Natives Land Act 27/1913
defined certain areas as African reserves and that “no African could henceforth purchase

or occupy land outside these reserves”.

Cosser (1990:26) states that due to this great influx of Black workers into the urban areas,
Whites demanded stronger segregation controls and therefore in 1922 the Stellard
Commission stated that the urban areas were created by Whites and that the Blacks could

only enter if it is work related.

With the coming into power of the National Party these forms of segregation became

more prominent.

1.3. Formation of the National Party

When the National Party was formed in 1914 by General J.B.M. Hertzog (Davenport
1998:39) it became the representative of the Afrikaner people in South Africa. On 26
May 1948 the Nationalist Party won the elections (De Klerk 1998:14) and went about

systematically changing the social structure of the people.

1.4. Policiesof the National Party

Robertson and Whitten (1978:23) confirm that what could be deemed as spontaneous
forms of segregation were replaced by formal apartheid (separateness) in public and
private life. The liberties that non-whites enjoyed were removed and criticism against this

new position was severely curtailed.

Jooma (1991:13), explains that prior to 1948, when the National Party won the

government election, Africans enjoyed freehold rights in certain metropolitan residential
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areas. Since 1948 the National Party controlled government removed these rights by

moving people to dormitory suburbs where freehold rights could not be obtained.

This forced people to live far away from their places of employment. Transport systems
were inadequate. The main form of transport was the train. People therefore began to
move closer to their places of employment and set up shacks in vacant fields as they
could not afford formal housing. Here general ablution facilities and lack of decent

infrastructures resulted in great hardships and suffering. Many of them left their families

behind.

In order to separate races and place them into their “proper” place in society the National
Party formalised laws to this effect. Some of these laws were Mixed Marriages Act where
marriage between whites and other races were prohibited, the Immorality Act where
sexual intercourse on racial lines were prohibited, the Population Registration Act where
a person’s race was recorded and the Group Areas Act where people were forcibly
removed and relocated to different residential areas according to the race classification.

Many other such acts were formalised to maintain this segregation of racial groups.

With the promulgation of these laws and the confinement of people into group areas,

missionary endeavours were also confined to race groups.

According to John de Gruchy (1995: 32) the next logical step was the creation of a

separate church denomination for the different “race” groups in South Africa.

Christian missions, as a result, evolved on racial lines in these separate areas (group
areas) and were tasked predominately by ministers/evangelists/missionaries of that race
group. The question being asked was, “For how long can the biblical justifications for

this separate development continue?”’
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15. Thewindsof change

15.1. Period: 1989-1993

On the 14 September 1989 FW de Klerk was elected President (De Klerk 1998:149) and
began to establish social and political reforms (1998:151). Political parties were banned
as a result of opposition to apartheid and the National Party was legalised (Sparks
1994:9). Mr Nelson Mandela was unconditionally released from prison on the 11
February 1990 after twenty-seven years (Davenport 1998:9). In August 1990 the National
Party government met with the African National Congress to discuss an interim

government and a new constitution based on a single vote for every citizen.

In February 1991 President de Klerk announced major reforms for the New South Africa.
In June 1991 the Parliament repealed the Land, Group Areas and Population Registration
Acts. In December 1991 the Convention for a Democratic South Africa (CODESA)
convened (Davenport 1998:10) while in 1992 a referendum amongst the white population
of South Africa gave President de Klerk the mandate to proceed with constitution
negotiations which eventually resulted in the first democratic elections being held in
South Africa in April 1994 where every person, black or white, had the freedom to vote
(De Klerk 1998:89). On the 10 May 1994 Nelson Mandela was inaugurated President of
South Africa and Thabo Mbeki and FW de Klerk as executive deputy presidents
(Davenport 1998: 22). This was the year that a new South African flag was raised for the

first time.

1.5.2. Period: 1994-2004

In 2004 South Africa celebrated a decade of freedom from all repressive social laws that
was repealed. Apartheid, as an ideology of segregation based on skin pigmentation was
destroyed. Freedom to stay and work where you want to, to make choices based on your

abilities and talents to make a living, was being enjoyed.
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Sadly though, with the demise of apartheid and the dawn of a new democracy, the doors
to other forms of evil were opened. Pornography and abortion became freely available.
Illegal drug trafficking was on the rise and white collar crime increased. South Africa’s
young democracy was being severely tested. Suddenly the Christian church began to face
new challenges. Some of these challenges can be highlighted from Figure 1 on page 6:

¢ Burglary increased by 13%

¢ Other robbery increased by 96%

¢ Other thefts increased by 12%

¢ Rape increased by 10%.

Brian McKendrick and William Senoamadi (Glanz & Siegel 1996:15) agree that squatter
camps have increasingly become the locus of public violence with many no-go areas for
non-residents. They further state that the quality of life of families is of deep concern
because of overcrowding and lack of basic physical facilities and community resources.
They attribute the growth of informal settlements on the “relaxation of restrictions on the
movement of Africans to urban areas in the early 1980s and 1990s (Glanz & Spiegel

1996:17).
1.6. New challengesfor the church

JJ (Dons) Kritzinger (2000:95) states that with the dawn of democracy and a new
government and the entrenchment of the Human Rights Charter being the foundation of
the new constitution, South Africa was declared a secular state. Therefore under this
ideology all religions were given an equal status under the law. No religion was allowed

to take precedence over the other.

Whereas under the Nationalist government and its influence in the government
Christianity was taught at schools at the exclusion of other religions, Christian prayers
were offered at official meetings, the Sabbath day was kept holy where no sporting
activities took place neither were other forms of entertainment places or businesses

opened.
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Where the Christian churches were once upon a time given preference and protection and
had great influence over the government, suddenly finds itself in the wilderness, exposed
to things not experienced before. Now the Christian church finds a Hindu, a Buddhist, a

Moslem, a Sangoma, a white man, a black man, etc. at its doorsteps.

To add to the emerging socio-economic climate above, security became a pressing
demand. Kritzinger (2000:101) mentions that crime became rampant which forced
communities to ensure sufficient security for their families. The following figures on
crime are quoted from his article:

Figure 1: Crime statistics

Crime number per 100 000 change on 5 years ago
of population
Murder 45 -21%
Attempted murder 54 -7%
Robbery with aggravated
Circumstance 185 +2%
Rape 95 +10%
Assault with grievious
Intent 464 +8%
Common assault 407 +2%
Burglary (residential) 548 +13%
Burglary (business) 180 -7%
Other robbery 134 +96%
Vehicle theft 202 -11%
Theft from vehicle 375 -5%
Other thefts 913 +12%

To overcome the high burglary and theft occurrences, which shows a significant increase,
the public responded through the sudden emergence of townhouse complexes, cordoned
off streets with boom-gate entry, as well as cluster homes and full title stands being

acquired in secured access areas. Communities began to ensure that their homes had high
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walls with barbed wires and electrical fencing. Remote controlled alarm systems are
installed which in turn is connected to security control rooms. Access to these homes

became impossible without prior arrangements.

1.7. A new mission field yet old

Kritzinger (2000:95) says that church is faced with a new missiological shift amongst
other religions, especially secularism, Hinduism and Islam. These religions have
suddenly awakened and began to enjoy a new lease on life to the extent of becoming
missiological, seeking to convert people. More Hindu temples and Mosques are being
built. They are becoming more and more involved in feeding schemes and relief

programs.

There is a large influx of foreigners through immigration and illegal aliens. Urbanisation,
especially of the previously disadvantaged people, changed the demographics of “White
areas”. Even other “group areas” now face the prospects of “blacks” entering their areas.
There are large “informal settlements” mushrooming around these urban suburbs. Once
upon a time they were not seen, but are now found at our doorsteps. This is a new

mission field, yet not a new one as these people always existed, but ignored.

Is the RCA ready to rise up to the missiological challenges that the New South Africa

poses? Is this church able to cross the cultural barriers in its missiological endeavours?
In the quest to seek some answers to these questions, the next chapter will explore some

of the methodologies that will be relevant in providing the necessary research tools for

this purpose.
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CHAPTER TWO

METHODOLOGY

2.1. Introduction

Due to the dynamic geo-political situation that the impoverished people of South Africa
find themselves in as well as the changing but progressive climate presently prevalent in
South Africa, there is a greater number of these people relocating closer to their place of

[3

employment as well as easy access to “piece-jobs”. This “urbanisation” has seen an

increase and development of “squatter-camps” (informal settlements) being established.

The constant migration through urbanisation, which includes moving from one urban area
to another, has created a problem of maintaining a count of the number of people
inhabiting a particular informal settlement. At best one can estimate the number by
counting the number of “shacks’ and multiplying it by a given average of members in a
family. Alternatively one can rely on statistical information gathered by churches in close

proximity to the areas where they have a vested interest.

For the purpose of information gathering for this research, the questionnaire has been
divided into four sections (see appendix 1). Sections one, three and four are structured
questions and section two is an opened-ended question. Section one focuses on
biographical information. Section two refers to the respondents views on their
congregation and their understanding of the church. Section three examines the
respondents’ views and understanding of the concept of missions. Section four examines

the respondents’ views on the future of their congregation.
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2.2. Qualitative versus quantitative resear ch methodol ogy

Kvale (1996:67) dichotomises quantitative research against qualitative research by stating
that, “Quality refers to what kind, to the essential character of something. Quantity refers

to how much, how large, the amount of something”.

J Mouton (1988:1) defines the term qualitative as an indication that this approach
concentrates on qualities of human behaviour i.e. on the qualitative aspects as against

quantitatively measurable aspects of human behaviour.

Further to the definitions above, Bruce L Berg (1995:3) states that “Quality refers to the
what, how, when and where of a thing — its essence and ambience”, while “quantitative

research refers to counts and measures of things.”

When one considers the dichotomy of qualitative research as against quantitative
research, where qualitative research refers to the understanding of the perspectives of the
other, those perspectives cannot be quantified into measurable values, (Seal et al
2004:312), as against assigning numbers to the perceived qualities of things (Babbie &
Mouton 1998:49).

Alan Bryman (1988:122) says that, “Quantitative research tends to be depicted as well
suited to the task of testing explicitly formulated theories, whereas qualitative research is

typically associated with the generation of theories”. (Emphasis mine).
In this dissertation the theory of missions as “inclusive” or “exclusive” will be

interpretatively tested against the analysis of the data gathered by means of a

questionnaire.
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2.3.  Combining quantitative with qualitative resear ch

Further to this discussion Bryman (1988:93) contends that qualitative and quantitative
research process are not “mutually antagonistic and that although there are differences

some areas of similarity are visible”.

The questionnaire (see appendix 1) that was designed for information gathering for this
dissertation one would find that although much of the information would be quantified,
section two of the questionnaire, which has five open-ended questions, will be subjected

to the qualitative process of research.

Therefore these definitions support the intention that the research to be undertaken in this
dissertation has significant quantitative characteristics as it pertains to “testing explicitly
formulated theories” (Bryman 1988:122) and gauging the number of respondents that are
missions orientated, yet also examines the qualities of human behaviour (Mouton
1988:1), within the context of whether the church, in close proximity of the informal
settlements, visualise these settlements as being inclusive or exclusive of their

community. These terms, inclusive and exclusive, will be defined later in the dissertation.

Therefore both methods of research will be used in the analysis of the questionnaire

although the quantitative research method will be more prominent.

2.4. Instrument to measur e information

Wayne Goddard and Stuart Melville acknowledges three common instruments used by
researchers to measure whatever it is about people that they are studying. These common
instruments are tests, interviews and questionnaires. (2005:46).

2.4.1. Interview instrument

Initially for the purpose of information gathering for this dissertation the interview

instrument was adopted. This proved to be unprofitable because the panel that was
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selected included the ministers of the various congregations. The ministers dominated the
discussion to the extent that the other panel members, who were members of his
congregation, were not free in participating in the fear of either contradicting their

minister or offering information that was seen as incorrect by others on the panel.

Another problem was that statistical information was not readily available and the
panellists were at times unsure of the biblical views on certain matters. More time was

required for them to think through some of the questions that were placed before them.

Some of the disadvantages that Kenneth D Bailey (1987:175) suggests about interview
studies were prominent in the above interviews. Of the seven disadvantages that Bailey
mentions of interview studies the following were prominent in the above interview:
1. Cost — travelling and setup costs feature prominently
2. Time — interviews must be arranged at times that will suit the interviewee which
will impact on travelling time.
3. No opportunity to consult records — the interviewee is not provided time to
conduct research.
4. Inconvenience — the interviewee can be affected by fatigue, stress, illness, heat,
and density.

5. Less anonymity — the interview offers less assurance of anonymity.

2.4.2. Questionnaireinstrument

The inaccuracy and bias nature of information gathering experienced from the interviews
held, led to the questionnaire instrument of measurement being adopted instead. In order
to check the reliability of the answers the “Split-half” approach was adopted as explained
by Goddard and Melville (2001:46).

According to Goddard and Melville, the split-half approach is a combination of the
original questionnaire and the equivalent form combined into one. This system eliminates

a second equivalent questionnaire from being distributed in order to check the validity of
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the original answers. Section 2 of the questionnaire was specifically designed to include

the split-half approach (see appendix 2).

25.  Sampling Methods

With the decision to gather information for this dissertation using the questionnaire
instrument of measurement, a sampling methodology had to be decided on that would

give a fair reflection of the population.

Bless and Higson-Smith (1995:86) states that “sampling means abandoning certainty in
favour of probability” and yet Kenneth Bailey (1982:83) states that “If done with care,
sampling can be highly accurate”. He (1982:87) explains further that sampling can be
classified into probability and nonprobability. In probability sampling the probability of
selection of each respondent is known. In nonprobability sampling the probability of

selection of each respondent is not known.

The method of sampling will be discussed in 2.5.3..once an understanding of the structure

of the RCA is considered.

25.1. Issuesto consider in the sampling methodology

As stated in the introduction, this research will focus on the Reformed Church in Africa
in the Gauteng region. The sampling therefore will be focused on the RCA in the

Gauteng region, where there are only three congregations.

The sampling methodology that had to be decided on had to take into consideration the
number of members in each congregation. To give an example of the difference in
number of members in each of these congregations who are sixteen years and older,
congregation 1 has only 13 members, congregation 2 has only 45 members and the
largest of the congregations is 3 with a membership of one hundred who are sixteen years

and older.
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The age of sixteen years and older was chosen because of the nature of the RCA that
these are the people who should be full communicant members or are preparing to

become such members.

2.5.2. Figure2: Structural model of the RCA

NATIONAL RCA SYNOD
BODY
REGIONAL Gauteng KZN Cape
BODY | Presbytery Presbytery Presbytery
CONGREG | | THREE SIX THREE
ATIONS

In Figure 2 we have a structural model of the RCA. The National body is divided into
regions called presbyteries and the presbyteries in turn are composed of congregations.

As can be seen above, the Gauteng Presbytery is composed of three congregations.

2.5.3. Suggested sampling method

The focus of this dissertation is on the Gauteng Presbytery which Bless and Higson-
Smith (1995:87) refers to as the “target population”.

The three congregations that make up the Gauteng Presbytery are known members as
these congregations keep a detailed biographical record of all their members. In keeping
with the definition of Bailey (1982:87) that probability sampling is where the probability
of selection of each respondent is known, this will then be the sampling method that

would be used.
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Further to this, Rossouw (2003:111) makes reference to stratified sampling. This is where
“the population is divided into homogenous subdivisions that can be clearly identified
and mutually exclusive with regard to a particular variable”. In this way the sample will

reflect the diversity within the population.

Therefore, from Figure 2, the three congregations that make up the Gauteng Presbytery

will become the subdivisions.

Bless and Higson-Smith (1995:91) suggests that within each subdivision random
sampling is performed. This random sampling can be performed in two ways according

to these authors: simple or the interval sampling method.

Simple random sampling, according to Black and Champion (1976:275) ensures each
element has an equal and independent chance of being included whereas interval
sampling is based on the selection of elements at equal intervals, starting with a randomly

selected element on the population list (Bless & Higson-Smith 1995:91).

Having discussed the different sampling methods in detail, the sampling method to be
employed in this research would therefore be the probability, stratified simple random

sampling method.

2.6. Coding of the questionnaire

To conduct a qualitative analysis on open-ended questions, code categories had to be
developed. According to Earl Babbie (1999:341), if one is uncertain of the variables the
data represents, it would be useful to prepare a list of the different variables according to
the responses to the open-ended questions and then develop a coding system where each
of these responses can adequately fit. The data is then converted into numeric codes as

designated by the coding system.

This is exactly the coding system adopted for the open-ended questions in the

questionnaire used for the research (see appendix 2).
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2.7. Analysisof thedata

When analysing the answers to the questions in the questionnaire, it is vitally important
to orientate one with the answers these questions will produce to an understanding of the
history and ethos of the RCA and also its position in the missiological field in South
Africa.

To orientate oneself with the RCA, the following chapter will discuss the history and the
ethos of the RCA.
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CHAPTER THREE

HISTORY AND ETHOS OF THE RCA

3.1. History of the RCA

It was discussed on page three of this dissertation how separate churches were born for
the different race groups in South Africa. The RCA was one of these churches that

evolved on this racial line.

The origins of the RCA had its beginnings through formal mission work by the Dutch
Reformed Church and informal mission work by members or the DRC amongst South

African Indians.

D J Pypers (s.a.:1)! refers to the DRC in the Cape Province as being the first to initiate
work of this kind by appointing Dr. GBA Gerdener in 1916 to minister to the Muslim
community. Rev, DJ Pypers was himself appointed as minister to Muslims giving special

attention to the Indian Muslims.

Elsewhere in the country other missions were initiated among the Indian population in
South Africa. This resulted in Indian mission work being done in Natal, Cape Province,

and Transvaal and congregations being established and church buildings erected.
3.1.1. Thefounding of the RCA
According to Pypers (s.a.:2), the convening of the first Synod took place on the 27

August 1968 where ministers and delegates of the four Indian congregations

(Pietermaritzburg/Durban North, Durban South, Transvaal and Cape Town) and

" The date of publication of the book “Guidelines to everyday life” from which this extract is taken is either
1994 or 1995. The Synod of the RCA of 1994 agreed to have this book published in honour of DJ Pypers
who was to retire in April 1995.
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representatives of the DRC met in Raisethorpe, Pietermaritzburg. This was the fourteenth

youngest and smallest church of the DRC with only 360 communicant members.

It was also at this meeting that a church order was adopted and the Indian Reformed
Church was born. The name Indian Reformed Church was subsequently changed to the
Reformed Church in Africa at the 1976 Synod held in the Transvaal as the RCA did not

see itself only as serving the Indian community.

The first Synodical Committee meeting took place on the 30 August 1968. There were
only four points on the agenda: 1. Constitution, 2. Banking Account, 3. Place, date and

time of next meeting and finally, 4. Closing (see Appendix 3).

3.1.2. Growth of the RCA

Since the early beginnings in 1968 the RCA has grown in numbers. Six congregations
have been established in KwaZulu Natal, one in Northern Cape (Kimberley), one in the

Eastern Cape (Port Elizabeth), one in Cape Town and three in Gauteng.

On the 25 September 2006 the RCA hosted its tenth Synod meeting.

3.1.3. Mission work in Transvaal

Prior to 1994 the RCA Presbytery of Gauteng was known as the RCA Presbytery of

Transvaal.

According to Pypers (s.a.:1) Mrs E Hamman, after returning from a Student Christian
Association Conference in India in 1928, began holding open-air services for Indians in
the Boksburg area. Together with the help of her mother and sister, she started a Girls,

Club and Sunday school classes.

As the Indian community spread, the Sunday school classes also began to spread. Cronje

(1982:75) states that the first converts were baptised in 1938.
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Between the years 1955 and 1957 two missionaries became responsible for the mission
work in Transvaal. Rev. CJA Greyling became responsible for the West Rand and Rev. C
du P le Roux was responsible for the East Rand (Cronje: 1982:75).

With the help of two evangelists, G Moodley and B Peter the work spread to various

towns and cities including Vereeniging, Lenasia and Pretoria.

Cronje (1982:75) records some of the methods of mission work employed in these
mission fields. Some of these were: personal visits to homes; Bible study services;
evangelistic campaigns; Sunday schools; youth clubs; camps and symposia with

Muslims.

3.1.4. Establishment of congregationsin Transvaal

The result of these missionary endeavours culminated in three congregations being
established in the Transvaal.

Cronje (1982:75) records that the first congregation was established in Germiston on
Good Friday on the 16 April 1965. In 1972 the congregation in Laudium (Pretoria) was
established and the third congregation was established in Lenasia (South of

Johannesburg) in 1977.

3.1.5. Secession of congregationsin Transvaal

The RCA Synod had to address a sensitive issue during the years 1983-1984. It involved
three ministers of the RCA Presbytery of Transvaal, who were former ministers of the

Dutch Reformed Church.

According to a letter from the RCA Presbytery Committee of Transvaal (see appendix
15), these three ministers lost their status as ministers of the RCA because they
“undertook to forsake their status with the Dutch Reformed Church and the privilege of

being called back to a Dutch Reformed congregation.”
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The result of this was that the RCA Presbytery of Transvaal decided to secede from the
Synod of the RCA (see appendix 16). This resulted in Rev Sukdaven being appointed as
missionary in Western Transvaal (Lenasia South) and inducted on the 4 June 1987. In
December 1990 this mission was established as a congregation. A second congregation
was established in Southern Transvaal (Palmridge) on the 31 January 1988 (see appendix
17).

As aresult the RCA Transvaal Presbytery reconstituted with three congregations.

3.1.6. Challenging times of the RCA

The RCA, born during the apartheid era, soon became very vocal about the injustices of
the day. In its quest to address these injustices, numerous letters were written to the then
Minister of Community Development where various apartheid laws were brought into
question (see Appendix 4-7). The RCA also issued statements challenging the
government of that time against the social ills of apartheid (see Appendix 8-9). It also
took upon itself to call the family of Dutch Reformed Churches to address the issues of
apartheid (see Appendix 10-11).

It was also during these turbulent years that the RCA sought unity of the family of Dutch
Reformed Churches. The first reference to unity was made at the 1970 Synod of the RCA
(see Appendix 12-13).

3.2. Ethosof theRCA
Reference is made here to the minutes of the twenty-first Synodical Committee meeting,
page 2, point 6.2.2. NGK Synod 1978, point b (see Appendix 14), where the RCA

declared itself to be an open church, yet not an exclusive church, though its mission is to

the Indian population.
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The third sentence of this paragraph gives an indication that although the RCA is not an
exclusive church, which in this context can only be interpreted as being open to all races,

yet “it does not blind itself to its mission responsibility to all people”.

One can only conclude that the RCA, though it claims to be inclusive, meaning that
membership is open to all races, yet its mission thrust is towards Indian people, making it

almost an exclusively Indian orientated mission.

Together with this unique mission orientation of the RCA, it has also expressed its
intention to maintain its stand as an evangelical reformed church by adopting the
Laudium Declaration which was drafted at the Synod of 1990 and subsequently finalised
by the Synodical committee (Acts of Sixth Synod, page 59, Item 161).

In this declaration there are more evidences that the RCA does not see itself as an

exclusive church.

3.2.1. TheLaudium Declaration

The character and vision of the RCA is encapsulated in the Laudium Declaration which is
stated as follows (Pypers: s.a.:5-7):

“1. BIBLICAL GOSPEL

We affirm that the biblical Gospel is God’s enduring message to our

world, and we determine to defend, proclaim and embody it.
We affirm our commitment to the primacy of evangelism, of the
preaching of the Gospel to every creature. We affirm that evangelism

is not an option but an imperative.

We affirm that men are born in sin and guilty, and lost without

Christ and totally depraved.

37



We affirm that religions and ideologies are not alternative paths to
God, and there is no other name given among men whereby we can

be saved but the name of Jesus.

We reject as derogatory to Christ and the Gospel every kind of
syncretism and dialogue which implies that Christ speaks equally
through other religions and ideologies. To proclaim Jesus as Saviour
of the world is not to affirm that all men are either automatically or

ultimately saved.”

“2. HOLY SPIRIT'SWITNESS

We affirm that the Holy Spirit’s witness to Christ is indispensable to
evangelism and that without His supernatural work new birth and

new life is not possible and all our endeavours fruitless.

We affirm that we who proclaim the Gospel must exemplify it in a
life of holiness and love; otherwise our testimony loses its

credibility.

We affirm the constant need for revival and determine to seek God’s
face constantly for revival in our own lives, in the life of the RCA,

and in the church of South Africa at large.

We affirm that nothing commends the Gospel more eloquently than
a transformed life and nothing brings it into disrepute so much as
personal inconsistency. We determine to live worthy of the Gospel

of life.”
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“3. EVANGELISTIC WITNESS AND COMPASSIONATE
SERVICE

We affirm that the congregation of believers should turn itself
outward to its local community in evangelistic witness and

compassionate service.

We affirm that God has committed the whole Gospel to the whole
world and to every member the task of making Christ known
throughout the world. We long to see all lay and ordained persons
mobilised and trained for the task. We determine to proclaim the
Gospel faithfully, urgently, passionately and sacrificially, until He

comes.

We affirm that we must demonstrate God’s love visibly by caring for

those who are deprived of justice, dignity, food and shelter.

Governments, religious bodies and nations will continue to be
involved with social responsibilities but should the church fail in her

mandate to preach the Gospel no other body will do so.”

‘4, UNITY

We affirm our God given unity at the deepest level with all born
again bloodwashed believers. We determine to foster such unity
across all denominational barriers. In the immediate circle of our
church we will foster structural unity with those who share the same
confession provided that such structural unity will not stifle the

evangelical witness of the Reformed Church in Africa.
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We affirm that we who claim to be members of the Body of Christ
must transcend within the church the barriers of race, gender and
class. We affirm that racism within the church constitutes a denial of

the Gospel and deterrent to evangelistic witness.”

“5. PROPHETIC WITNESS

We affirm that the proclamation of God’s kingdom of justice, peace
and holiness demands the denunciation of all injustice, oppression

and immorality. We will not shrink from this prophetic witness.

We affirm the freedom in Christ of the church of Jesus Christ and
refuse the alignment of the church to any ideology or current

political trend, power or movement.

We affirm our solidarity with those who suffer for the Gospel and

will seek to prepare ourselves for the same possibility.

We affirm the right of the believer to conscientious objection. In our
demonstration and witness against evil we determine not to use
carnal weapons but to act in the spirit of Christ and through spiritual
warfare and constant prayer enter into Christ’s victory over the

principalities and powers of evil.”

3.3.  Commentson the Laudium Declaration in relation to missions.

The Laudium Declaration deeply pronounces the character of the RCA. It not only
strongly establishes itself as an evangelical church, but is also strongly missional in

character.

In the article one (Pypers: s.a.:5), the RCA commits itself to the, “primacy of evangelism,

of the preaching of the Gospel to every creature”. (emphasis mine). One can only
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conclude from the word “every” that no one should be excluded from receiving the

message of the Gospel of Jesus Christ.

In article three (Pypers: s.a.:6), the RCA encourages the members to, “turn itself outward
to its local community in evangelistic witness and compassionate service” as well as it
calls on all the members to, “... make Christ known throughout the world.” Here again
we find the missiological thrust towards all people, but that it must be an “outward”

thrust and it must engage in compassionate service to its community.

The third paragraph of article three (Pypers: s.a.:6) makes a strong reference to the Love

(13

of God being demonstrated also ““...by caring for those who are deprived of justice,
dignity, food and shelter”. The RCA seems to postulate a holistic approach to missions

that crosses culture, race, gender and even socio-economic conditions.

While one has an understanding of the RCA and its ethos, the question that needs to be
explored, and which is also the focal issue in this dissertation is the statement made in the
minutes of the of the twenty-first Synodical Meeting held on the 29 November 1978
(Appendix 12), point 6.2.2. point 6 (a), where it is recorded that “The RCA is an open
church. This is indicated by its change of name. It is not an exclusive church, though in
its mission it is directed to the Indian people. However, by virtue of this commitment, it

is not blinding itself to its mission responsibility to all people”.

One can conclude from the above statement that though the RCA commits itself to
“preaching the Gospel to every creature” (Pypers: s.a.:5), its mission is directed mainly at
Indian people. There could be just arguments to support this statement if one examines

the 2001 population statistics.
According to the 2001 Population Census found in Wikipedia (The Free

Encyclopaedia.com: 21 September 2006), 2.5 % of the population are Indians of which
47.3% are Hindus, 24.6% are Muslims and 24.4% are Christians.
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From these population figures, more than two thirds are non-Christians. One can
therefore appreciate that the RCA needs to be a “missional church” that has to reach out

to these non-Christian people group.

3.4. Conclusion
One could therefore conclude that the RCA is a church that is evangelical with a strong
missionary attitude to reach all people with the Gospel of Jesus Christ and also to meet

people at their point of need.

It could also be suggested that the RCA has both, an “inclusive” and “exclusive”
missionary mentality. Inclusive, because it claims to include “every creature”, and

exclusive, because it is directed mainly at Indians.

In the light of the architectafrica.com (2004) webpage that 5.2 million people in South
Africa live in informal dwellings, should the RCA continue to direct its missionary

efforts mainly to Indians? Should their efforts in missions not be totally inclusive rather

than both?

In the following chapter we will explore in greater detail the idea of “inclusivism” and
“exclusivism” by making greater reference to a biblical understanding of these terms as

experienced by the Old Testament and New Testament communities.
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CHAPTER FOUR

BIBLICAL UNDERSTANDING OF THE CONCEPT “MISSIONS” WITH
REGARDSTO MISSIONSBEING INCLUSIVE OR EXCLUSIVE

In this chapter attention will be given to an understanding of the concept “missions”
especially investigating whether one can argue a case for missions as being inclusive or

exclusive or both.

Van Engen (1996:35-36) rightly suggests that one has to constantly reflect on scripture
and its understanding of mission through the different generations. He quotes David
Bosch saying that ““... both Old and New Testaments are permeated with the idea of

mission.”

It is this very statement, together with what Van Engen (1996:37) says that, “we cannot
have mission without the Bible, nor can we understand the Bible apart from God’s
mission. The missio Dei is God’s mission. Yet the missio Dei happens in specific places

and times in our context,” that forms the basis of the discussion in this chapter.

The terms “exclusivism” and “inclusivism” will be given a different definition as we
understand it in the discipline of “The Theology of Religions”. We will first define the
term as used in the discipline of “The theology of Religions” and then proceed to express

these terms in the context of this dissertation.

4.1.  Exclusivism and Inclusivism

When one is engaged in the study of the Theology of Religions, the terms “inclusivism”
and “exclusivism” takes on the definition as it relates to salvation in Christianity and

other religions. The question that arises here is whether salvation is possible in other

religions or only in Christianity?
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Crafford (Meiring 1996:239) defines “exclusivism” in that salvation is achieved
exclusively through Jesus Christ. This salvation is achieved by recognizing that there is
nothing worthy in humankind to save them from eternal damnation. It is only through
Jesus Christ that this salvation is brought about. One therefore makes a conscious
decision to believe that Jesus Christ is the only way in achieving eternal life. In this sense

therefore Christianity is exclusive as it pertains to salvation.

In “inclusivism”, Crafford (Meiring: 1996:241) says that salvation is achieved by the
anonymous operation of Jesus Christ within another religion. This is to say that people
are saved in and through Jesus Christ in another religion without them being aware of it.
People who are saved in this way can be termed anonymous Christians. Those that hold

this position claim that God will create opportunities for the salvation of all people.

4.2.  Exclusivism and inclusivism in present context

In the context of this research the terms “inclusivism” and “exclusivism”, as it pertains to
mission, does not only refer to salvation as a spiritual phenomenon, but also and
especially to the attitude and the mentality of the church towards those that are the
“marginalized” people of our community and those that are outside of a specific mission

focus of the church.

“Inclusivism” in this sense will therefore mean the inclusion of the marginalized people
of our community who are unemployed, unskillful, poverty stricken and who are in dire
need of social, economic, spiritual and moral upliftment as well as people of another race,

culture and religion.

“Exclusivism”, on the contrary, will therefore mean the exclusion of these people from
the church, where the church concentrates only on its own members that meets the
required norm as stipulated by their church. This may not be a deliberate exclusion of
marginalized people from the church, but no concerted effort is being made to reach out

to them by the church.
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One therefore needs to understand the relationship of the church to the society that it
serves. There has been much written and spoken regarding the position of the church to
society. In the context of this dissertation we will examine a few key issues that will shed

light on the relationship of the church to the community that it serves.

4.3.  Church and society

Heyns (1987:22) mentions five valuable insights in relation to the church and its inter-
personal relations with the society it is called to serve:

e Christian love for one’s neighbour

e Righteousness and justice

e Compassion

e Truth

e Respect for the God-given dignity of man.

4.3.1. Christian lovefor one' s neighbour

This concept of love is inclusive of all people. Just like “For God so loved the world...”
(Jn. 3:16), in the same way God expects us to love the world. In the world we have
people of very diverse cultures, customs, languages and orientations. There are those who
society regard as “misfits”, “scum of the earth” or outcasts of society. These are the
people that are in the world. God’s love extended to these people as well. God expects us
to love them as much as we love ourselves. They are our neighbours. The church is called
upon to love the world as God loves the world. Bosch (1996:67) says that the love for

you neighbour may be regarded as the litmus test for love of God.
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4.3.2. Righteousnessand justice

The church has the responsibility to defend the rights of the poor and the defenseless.
Righteousness means, “the restoration of ‘rights’ that have been violated” and also “the
punishment of those who have deprived someone of his rights” and justice means “the

restoration of the shattered order in society” (Heyns: 1987:24).

4.3.3. Compassion

David Bosch (1982:29) distinguishes between compassion and sympathy. Compassion to
Bosch is living in empathy with, while sympathy is having pity from afar. Therefore the
church is called upon to share in the suffering of others. To show compassion means to
“surround those in need with love and understanding, to offer them the protection and

support which will enable them to regain their full status in society.” (Heyns: 1987:26).

4.3.4. Truth

The church should not have ulterior motives in its intention in reaching out and being
involved in the society and community. The church serves the God of Truth and in all its
deliberations must exemplify that truth. Although salvation for the lost must be the
passion of the church, James (Ja. 2:16) says, “What good is your saying to them, ‘God
bless you! Keep warm and eat well’- if you don’t give them the necessities of life”. The

faith of the church in God must be translated into action.

Cook (1954:64) cautions that one should not be interested in promoting our mission, our

denomination, our movement, and forget the Saviour and His Church ....”

4.3.5. Respect for the God-given dignity of man

In Gen.1: 27 we read that God created human beings making them to be like himself.
Human beings then become the bearers of the image of God. Berkhof (1939:203) says

that ““man not only bears the image of God, but is His very own image”. This constitutes
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therefore that Christians must behave towards all people in the manner befitting the
image of God. That means to say that people must be respected with the intensity that it
deserves being made in the image of God.

44. Conclusion

In concluding the above arguments, the case for the involvement of the church in society
has to be one that involves the total commitment of the church to include into its ministry
the so-called “excluded people” as discussed under the heading: Christian love for one’s
neighbour. The challenge for the church is to adopt a holistic approach in which there is
no tension between the vertical and horizontal beams of the cross, but where the crucified

Christ is preached and practiced in meeting human needs in their totality.

Further to this the Bible proclaims the inclusive message that all people are included in

the salvation act of Jesus Christ (Jn 3:16).
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CHAPTER FIVE

INCLUSIVENESS AND EXCLUSIVENESSIN THE OLD TESTAMENT

5.1. Exclusivenesdinclusivenessin the Old Testament

Before proceeding to the New Testament in understanding inclusivism and exclusivism,
an investigation of the evidence of how Yahweh gives expression to these terms in His

interaction with Israel and the nations as well as through the prophets, will be attempted.

5.1.1. Israd, thelaw and exclusivism/inclusivism

In Gen. 35:10 we read of Jacob, the son of Isaac, whose name was changed to Israel by
God and from that time on Israel became a synonym for Jacob and his descendants were

frequently referred to as “the children of Israel” (Marshall et al 1996:519).

The nation of Israel developed through a covenant that God made with Abraham whom
He called to be the father of “a great nation.” Vosloo (Le Roux et al 1979:65) claims that
the call of Abraham was nothing but grace and that Abraham did not seek God but that
God sought him.

Together with this call came many promises that were based on Abraham’s obedience to
God. All these promises, Vosloo (Le Roux et al 1979:65) admits, were based not on the
merits of the people but on the obedience of Abraham to God.

In Gen. 12:3 (b) God promises Abraham that, “through you I will bless all the nations.”

In this promise we see the inclusive intentions of God. Walter Brueggemann (1997:498)

says that “this series of texts is as close as Israel comes to a theology of mission, whereby
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Israel has a vocation of transformation vis-a-vis the nations. Israel may not have known it

then but God was working through Israel for the nations”.

From Gen. 12 to the end of Genesis we read of a nation being founded with a definite
purpose, that through it the whole world should be blessed. This nation therefore could be
called the chosen people of God who God will use to bring His plan of salvation for the

world to fruition (Blauw 1962:28).

God’s ultimate plan for salvation therefore included the salvation of the world and that
through the whole history of Israel God was continuously dealing with the nations. Peters
(1972:23) says that “Israel however is to be the priesthood of God among the nations to
mediate God’s revelation, salvation and purpose”. He goes on to say that “This inclusive

intent is maintained throughout the Old Testament history.

Bruce (1963 13-14) states that the departure of Israel from Egypt marks their birth as a
nation. Prior to this they were just members of pastoral clans that settled in Egypt and
were gathered in large numbers into forced labour gangs for the building of fortified

cities.

Mears (1987:37), commenting on the exodus, concludes that now that the families have
been organized into a nation, God was going to give them laws with which to govern

themselves.

It was at Mount Sinai that God reconfirms His covenant with His people. In Gen. 19:5
God says, “Now if you will obey me and keep my covenant, you will be my people. The

whole earth is mine, but you will be my chosen people.”

The statement that “the whole earth is mine” is inclusive by understanding, yet the
statement, “but you will be my chosen people” leans very strongly to an understanding of
exclusivism. Can Yahweh be understood as the One who practices both these concepts

simultaneously?
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Yahweh chose Israel as an exclusive people (Peters 1972:23) so that His plan of salvation

to the whole world (inclusive) will materialize.

In order to maintain the purity of the nation according to God’s precepts a number of
cultic laws were given that centered on worship and everyday life. There seems to be a
new mentality brewing of Israel developing into an exclusive nation (Senior &
Stuhlmueller 1983:135). All the cultic laws that are to be found in the book of Leviticus
began to make them into a distinct nation. Due to these many laws it made it also
impossible for the Israelites to mix with any other nation without defiling themselves in
one way or another. The types of foods they were allowed to eat (Lev. 11) were so
restricted that they could not possibly enter into social intercourse with any of their
neighbouring peoples. JH Bavinck (1960:18) says that “If Israel continued in a

paganising direction all would be lost”.

Therefore they could not join in the worship with other nations for other nations
sacrificed animals that the Israelites were prohibited to do (Ex.29). They were not
allowed to marry people from other nations (Deut. 7:3). These cultic regulations could be
construed by the Israelites as making them an exclusive people of Yahweh. Brueggemann
(1997:650) says that Israel’s understanding of Yahweh is generated by worship of a
regularized, stylized kind and this cult in many of its forms mediates Yahweh’s “real

presence”.

From the above arguments Israel seems to be an exclusive nation, not only in relation to
other nations around them, but also from within their own people. These laws were
created to maintain the purity of the Israelite nation and to keep them from the worship of
foreign gods, but there are sufficient arguments that Yahweh did not exclude the other

nations from His blessings as stated in Amos 9:7 and Is.19:24-25.
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5.1.2. Yahweh’sexclusivenessinclusiveness

In Amos 9:7, the LORD declares, “Are not you Israelites the same to me as the Cushites?
Did I not bring Israel up from Egypt, the Philistines from Caphtor and the Arameans from
Kir?” In this verse Yahweh does not draw a distinction between the exodus of Israel from

Egypt as to the exodus of the Philistines and Arameans.

Brueggemann (1997:178) says that in this verse “The Exodus memory is left intact for
Israel’s affirmation, but the exclusiveness between Israel as an Exodus people and
Yahweh as an Exodus God is broken.” He also implies that Amos “deabsolutises” the

exclusive claim that Israel had about Yahweh.

Brueggemann (1997:520) also states that with this verse the monopoly that Israel had
over Yahweh is broken although they are still the recipients of Yahweh’s intervention,

but denies the exclusive claim that Israel is the centre of Yahweh’s attention.

In Is. 19:25-25 more utterances are found from Yahweh regarding Israel and her
neighbours and indication of His inclusiveness. In this case it includes Assyria in the
north and Egypt in the south. Brueggemann (1997:522) brings to attention three special
names that Yahweh assigned exclusively to Israel: “My people”, “the work of my hands”
and “my heritage”, but that in this text Yahweh only assigns one of those three special
names, “my heritage”, to Israel while the other special names are given to Assyria, “the

work of my hands” and Egypt, “my people”.

One can see the similarity between Amos 9:7 and Is 19:24-25 in that Israel receives the

attention of Yahweh but Yahweh’s attention is also on the nations around Israel.

Before concluding the Old Testament evidences to inclusivism and exclusivism, some

reference need to be made to the idea of universalism in regard to inclusivism.
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The observable mission motif of the RCA, that mission to the Indians is its focus and that
it does not blind itself in its missionary responsibility to other people, may again be

restated in that it may be both inclusive and exclusive.

One can therefore probably make the statement that Yahweh had a universal or an
inclusive intention of salvation and not particularly for Israel, although Israel is included.
A brief definition is necessary of the term “universalism” as it can be a misunderstood

concept.

5.2. Universalism

According to Ferdinand Deist (1990:269), universalism is the belief that God does not

concern Himself only with one particular nation, but with all mankind.

This term is distinct from universal salvation which Deist (1990:269) defines as the
doctrine that all mankind will be saved in the end, irrespective of individual faith in

Christ, based on the belief that Christ died for all and not only for the elect.

Bosch (1996:149) adds to this argument by stating that the apostle Paul himself refrains
from any unequivocal assertion of universal salvation but that he “fuses ‘qualifiers’ onto
his statements about salvation such as those ‘who believe’, those ‘who are in Christ’ and

those ‘called’”.

Peters (1972:19-20) says that universalism in itself is not a bad term, but claims to have
been greatly limited and distorted in recent literature. He therefore prefers to use the term
‘universality’ which, in the biblical sense connotes that “God’s purpose is comprehensive
rather than particularistic, including the total human race rather than being national or

merely individual”.
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5.3. An understanding of “missions’ in the Old Testament

Peters (1972:21) further expresses that universality should not be confused with missions
as it is thought at present. Missions, according to him, literally means “sending” and that
universality in the Old Testament do not necessarily imply sending. In fact, he says that
nowhere in the Old Testament was Israel sent or commissioned to go to the nations to
proclaim the revealed truth committed to them; but rather universality expresses a biblical
principle of the purpose and provision of God. This biblical principle of the purpose and
provision of God makes it an inclusive and comprehensive purpose and provision to the

nations as well.

Bosch (1996:17) supports this view that nowhere in the Old Testament is Israel
commanded to go to the nations to proclaim the revealed truth and to win others to faith

in Yahweh.

Hahn (1963:19-20) claims that Israel was a witness to God solely by its existence and
became a light to the nations so that the nations “come and acknowledge Yahweh as the
one God. Thus the nations come to the people of God”. He concludes that there is an
absence “of a divine commission for the purpose and of any conscious outgoing to the

Gentiles to win them for belief in Yahweh”.

Bosch (1996:19) says that “if there is a “missionary” in the Old Testament, it is God
himself who will, as his eschatological deed par excellence, bring the nations to

Jerusalem to worship him there together with his covenant people”.

Kaiser (Winter 1981:25-26) strongly believes that Israel had a missionary call. He claims
that there are three basic texts in the Old Testament where God sends an Israelite or the
whole nation with the Great Commission. He places these texts in an outline form as
follows.

1. Gen 12:1-3 — To proclaim His plan to bless the nations.

2. Ex 19:4-6 — To participate in His priesthood as agents of that blessing

3. Ps 67 —to prove His purpose to bless all the nations.
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It is not the intention here to exegete these texts, but to offer an alternative view to the
generally accepted one that “mission” as “sending” is not found in the Old Testament.
Kaiser (Winter & Hawthorne 1981:29) does concede though that perhaps Abraham and
his successors “were meant to be entirely passive while God was the whole actor in the

Old Testament”.

Hahn (1963:20) disagrees with Kaiser that that there is a call to missions in the Old
Testament. He does support the view that there are some basic features in the Old
Testament that is necessary for missions in the New Testament. Some of these features
are belief in a God who is Lord of all nations and directs their history, knowledge of the
eschatological salvation of the nations, and the perception that witness must be borne
before the Gentiles in view of God’s accomplished act of salvation. These features, he

contends, were entirely passive in character in the Old Testament.

Verkuyl (Winter & Hawthorne 1981:38) regards this claim by Hahn as being an
exaggeration. He firmly believes that there is a missionary mandate in the Old Testament

and in this supports the views of Kaiser.

Winter (1981:167-168), although he claims that the story of missions began long before
the Great Commission, also says that “the greatest scandal in the Old Testament is that
Israel tried to be blessed without being a blessing”. Is this not what Hahn (1963:20) refers

to as “passive in character?”

But should one understand missions as only “going out?” Peters (1972:21) and Blauw
(1962:40) certainly allude to a form of mission in the Old Testament which they describe
as centripetal and mission in the New Testament as centrifugal. This idea is expressed in

Figure.2.
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Figure 2 Concept of mission as centripetal and centrifugal.
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According to Peters (1972:21) the universality nature in the Old Testament as being
centripetal can be thought of as a magnet that draws to itself and that universality was to
be actualized by drawing the nations to the Lord rather than sending out messengers with
a message. This is the passive nature that Hahn (1963:20) alludes to in missions in the

Old Testament.

Blauw (1962:40) refers to the thought of mission in the centripetal sense as “the coming
of the nations as a response to God’s acts in Israel”, which he says is found “with great

frequency in the prophets and in the Psalms”.

Brueggemann (1997:500-501) refers to the nations being invited to join Israel in praise
and that, in referring to Is 2:3 says that the nations come gladly, willingly and expectantly
to the “Davidic house”, meaning Israel, as this is the only place where the way to peace

and justice is available. From this it is clear how Israel draws the nations to herself.

Missions in the Old Testament can therefore be described as Yahweh drawing the nations

to Israel (centripetal) to whom He has constantly revealed Himself.

To conclude the discussions of the concepts “exclusivism” and “inclusivism” in the Old

Testament, it can be understood that Yahweh had a universal plan for salvation, which

55



means that the nations were included in this plan, but that the Israelite nation was the
focus of Yahweh in making this materialize. Therefore, although Israel regarded

themselves as the exclusive nation; Yahweh did not.

As we approach exclusivism and inclusivism in the New Testament a quote from
Johannes Munck (1977:40) is relevant to understand how the exclusiveness of the
Israelites, as they understood it, is replaced by the inclusiveness of the Gentiles. He says
that “When Paul wrote the letter to the Romans, the Jews were not willing to accept the

Gospel; and salvation was no longer the exclusive privilege of Israel”.
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CHAPTER SIX

INCLUSIVENESS AND EXCLUSIVENESSIN THE NEW TESTAMENT

6.1. Introduction

In this chapter, the concept of missions as being inclusive or exclusive will be discussed
in light of the church in the New Testament being recognized as the “Spiritual Israel”.
Erickson (1994:1043) comments that “the church is the new Israel. It occupies the place

in the new covenant which Israel occupied in the old”.

The purpose for drawing this link is so that the “Church in the Old Testament” (this term
will be discussed in greater detail in the section 6.2.) can be compared with the “Church
in the new Testament” with regards to an understanding of mission and to a greater
degree the shift from a “passive mission” (Hahn 1963:20; Kaiser (Winter & Hawthorne
1981:29)), yet inclusive, to an “active mission”, that maintains this inclusiveness of the

Old Testament (Matt 28:19).

Blauw (1962:65) views the relationship of mission of the Old Testament with the New
Testament not just a matter of continuity, but affirms emphatically that “the message of
the New Testament brings us something quite new”. This, which he regards as something
new in the New Testament and which is lacking in the Old Testament, is explained as
“the commission to proclamation to the nations, to mission in the centrifugal sense”
(1962:66). This universal mission to proclaim to the nations as found in the New

Testament has its taproot in the Old Testament (Senior & Stuhlmueller 1983:2).

In the following discussions the views of Millard Erickson, Johannes Blauw and Hans
Kung will be taken into consideration as mission will be understood in terms of national
Israel as found in the Old Testament and “Spiritual Israel” as it is referred to the church

in the New Testament.
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6.2. “National Israel” and “ Spiritual |srael”

Costas (1974:24) says that the church in the New Testament has become the “new Israel”
because of her election in Christ (“a chosen race”). He elaborates on this “chosen race”
by referring to the deep historical roots of the church, to the Old Testament concept of the
people of God (1974:23).

He is supported in this argument by Clowney (1995:28) who says that the “story of the
church begins with Israel, the Old Testament people of God”. He takes this theme further
when he says that “in the history of revelation, the Old Testament people of God became
the church of the Messiah, formed as the fellowship of the Spirit” (1995:29), and that the
New Testament church is brought about by the coming of Jesus (1995:35) and confirmed
when the apostle Peter declares Jesus to be the Messiah (1995:39). The deduction here
can be made that in the Old Testament, the church was the “Church of the Messiah” and
in the New Testament, the church is the “Church of Jesus Christ”.

What Erickson (1985:1043) regards as national Israel in the Old Testament, Berkhof
(1939:570) refers to as “Church of God” in the Old Testament. Berkhof believes that
after the exodus the people of Israel were not only “organized into a nation, but were also
constituted the Church of God”. He bases his argument on the Hebrew word “gahal”,
which is derived from the obsolete root “gal” which means to call. A second word that is
used indiscriminately as “gahal” is “edhah”, which means “to appoint” or “to meet or

come together at an appointed place” (1939:555).

Barclay (1986:231) says that in the letters of Paul the word for church, “ekklesia”,
appears sixty times and that Paul uses it “both in the singular and plural to refer to a body

of believers in any given place”.
In explaining the relationship between “gahal” and “ekklesia” Berkhof (1939:555)

quotes Hort that after the exile “gahal” and “edhah” had combined shades of meaning

and that consequently ekklesia, as the primary Greek representative of qgahal, would
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naturally for Greek-speaking Jews, mean the congregation of Israel quite as much as an

assembly of the congregation”.

Kung (1971:81) makes reference to the disciples of Jesus, who saw themselves as the
eschatological community called and chosen by God, as a community that can take over
“the great title of the Old Testament and equally of the eschatological community of God:
kehal Yahweh, “community of God””. He also draws the conclusion, as did Berkhof
(1939:555), that the “ekklesia of God” corresponds with “kehal (qahal) Yahweh”, but he
does not commit himself to refer to “Church of God” in the Old Testament as Berkhof

did.

Berkhof (1939:570) uses the term “Church” in the Old Testament to designate the
gathering together of the Israelites and states that this church “was limited to the one

nation of Israel, though foreigners could enter it by being incorporated into the nation.

Although it is generally accepted, that the church, as is understood in the New Testament,
is the “new Israel or Spiritual Israel”, Berkhof wants to emphasise that the church already
existed in the Old Testament but did not obtain an “independent organization” (1939:
570). Therefore he could say that the “New Testament Church” is essentially one with the
Church of the old dispensation” because “they both consist of true believers, and of true

believers only” (1939:571).

The statements by Erickson and Blauw may be used in the argument of Berkhof, that the
church already existed in the Old Testament, as it relates firstly to Blauw (1962:65) who
views the relationship of mission of the Old Testament with the New Testament not just a
matter of continuity, but affirms emphatically that “the message of the New Testament
brings us something quite new” and secondly to Erickson (1994:1043) who commented
that “the church is the new Israel. It occupies the place in the new covenant which Israel

occupied in the old”.

Berkhof (1939:571) concludes therefore that the New Testament Church is essentially

one with the church in the Old Testament. Whereas the church in the Old Testament was

59



a national church, it assumed a universal character in the New Testament. Due to this
world-wide extension, Berkhof says that “it had to become a missionary Church, carrying

the gospel of salvation to all the nations of the world”.

Having established therefore that there is an argument for church in the Old Testament
and its relationship with the Church in the New Testament, how should the mission of the
church be understood in the New Testament with regards to inclusiveness and
exclusiveness and centripetal and centrifugal? If the Church in the Old Testament had a
sense of missions described as centripetal by Blauw (1962:65-66) and others, and that
there is a continuity in the relationship of missions from the Old Testament to the New

Testament, how does the Church in the New Testament understand mission?

Stuhlmueller (Senior & Stuhlmueller 1983:141), on the continuity of missions between
the Old and the New Testament says that, “What previously had been prophetic intuitions
of God’s favour toward and presence among the nations would now become an explicit

and dominant concern of the New Testament communities”.

Now that a relationship has been established between the Old and New Testaments
regarding missions and the fact that in the New Testament it has been expressed as
“centrifugal” and in the Old Testament as “centripetal”, it is of importance at this
juncture to evaluate the relationship of church and missions in the New Testament. In the
Old Testament there seems to be no evidence of a relationship between church and
mission (if we understand mission to be “sending”) other than Yahweh working through

the Israelite nation to draw the other nations to it and so to Him (Brueggemann

1997:498).

6.3. Church and mission

To continue from the preceding section, an attempt will be made to try and understand
the relationship between church and mission. It is not an attempt to define mission
although some definitions of mission will be incorporated in order to better understand

this relationship between church and mission.
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Kraemer (1947:346) says that “The Christian Church ... is the true fellowship of the
believers in Christ, their Head, in which fellowship the members are responsible to God,

to each other, and to the world outside the Church”.

Vicedom (1965:83) states that the mission of the church is the missio Dei and that
through this mission of God, He shows himself to be Lord. Therefore the mission of the
church is no “independent, arbitrary, optional work of the church”, but it finds its

mandate in God.

Van Engen (1991:27) says that “If we are to build missionary congregations in the world
we must first carefully consider the relationship between church and mission”. He adds
that “We cannot understand mission without viewing the nature of the church and we

cannot understand the church without looking at its mission” (1991:30).

Clowney (1995:39) was quoted earlier as saying that the church in the New Testament is
the Church of Christ. If this is so, then it is apt at this juncture to make reference to
Christology. According to Van Engen (1991:54) Paul wants us to know more about the

church by getting to know more about the head of the church who is Jesus Christ.

In discussing the Christology of Eph 1, Van Engen (1991:55) emphasises that Christ has
been placed far above all rule and authority and that all things has been placed in
subjection to Him. Christ also is the head over everything, including the church, which is
His body. He refers to this as one of the most cosmic Christologies (apart from Col 1

which parallels it) to be found in the New Testament.

It is in this cosmic Christology that we encounter the universality of Christ because He
has the universe under His rule and power. Van Engen (1991:55) believes that if this
same cosmic Christology “is applied to the body of Christ we are faced with a far
reaching universality”. Just as Yahweh expressed His universal intention through Israel,

Christ has chosen the church to express His universal intention.
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Van Engen (1991:74-76) quotes Dietrich Bonhoeffer as saying that “The Church is the
Church only when it exists for others”. He lists some distinguished authors who share this
same view and emphasises that the existence of the church for the world is not optional

but part of the church being.

One can add to the above statement of Bonhoeffer, as quoted by Van Engen, and define
this existence of the church for the world as including all people, irrespective of
nationality, creed, race or gender. The underlying emphasis is on inclusiveness, because
Van Engen continues to say that the “church’s being for the world is related to the
church’s universality”. He qualifies this statement by making reference to the extent of
the Lordship of Christ as “all power and authority” (Matt 28:18; Eph 1:19-23; Col 1:15-
20).

Floor (Denkema et al 1988:94), when referring to the current mission character of the
congregation, remarks that in the modern theological thinking and in the ecumenical
movement there is a development where the real missionary task of the church is lost.
Mission work according to him is the call and task of the church. He also remarks
(1988:99) that an important factor why the church is not too aware of its missionary
calling is because the church has become inward focused. Could this be similar to the

church in the Old Testament?

Miller (Anderson: 1961:76) says that “mission is involved in the very nature of the
Christian Gospel.” Firstly, in its nature as revelation, God is the subject who reveals
Himself, because man cannot discover God on his own. God therefore discloses Himself
to man. Secondly, in its nature as proclamation, because the word “gospel” means “good
news”, it is the responsibility of the believer to bear this “good news” of the revelation of
God. He states further that this very nature of the Christian Gospel determines the nature
of the church.

Barth (1962:143), in commenting on the church’s mission says that “the church’s very

existence depends on its subjection to Christ’s commission”.
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Brunner (1931:108) says that “the church exist by mission, just as a fire exist by
burning”. The deduction is simple: as there is no flame without fire, so there is no church

without mission.

Van Engen (1981:9), when looking from the side of ecclesiology affirms that “the church
cannot be understood rightly except in a perspective which is at once missionary and

eschatological”.

Cotterell (1981:37) admits that man was created to glorify God; but he believes that the
church is left here on earth “not so that we might glorify God and enjoy him for ever”,
but that the church might be a witness to Christ. Nor, according to Cotterell, is the church
left here so that Christians might practice koinonia, because true koinonia can only be
experienced in the realized kingdom, but he says “We are left here so that we might be
Christ’s witnesses. Cotterell (1981:37) does not deny that there should be worship and
fellowship, but he wants to emphasise that the purpose of the church is to be witnesses

for Christ.

Professor PJ Robinson (Pretorius et al 1987:86), when referring to the church as a royal
priesthood, acknowledges that the “church is not a community to be served but a
community in service”. The very existence of the church is to serve God and its
fellowmen. He further states that the moment the church moves from being an “introvert”
to an “extrovert” it then enters into the field of human need and becomes a caring
community. This caring community of God and its witness is concerned with a change to

and a challenge of all structures of society that dehumanize people (1987:87).

From the aforementioned discussions on the relationship between the church and mission,
overwhelming evidence exist for a conclusion to be drawn that the church cannot be
divorced from mission. Mission remains in the very fibres of the ministry of the church.
It is also important to heed the famous words of Bishop Stephen Neill (1959:81) that “If
everything is mission, nothing is mission”. Kritzinger (1988:41) expresses this by saying

that “The belief that mission is comprehensive must not be taken that it is all-inclusive”.
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One has to understand that the church of God has other functions that it has to perform

for members of its own body.

In chapter five, attention was given to two important terms to express mission in the Old
and New Testaments. In the Old Testament the conclusion was drawn that missions can
be regarded as centripetal: it is God working through Israel to draw the nations to Him. In
the following section an attempt is made to discuss mission in the New Testament as
centripetal or centrifugal or whether there are elements of both prevalent in the New

Testament.

6.4. The concept of missions as centripetal and centrifugal in the New Testament

In the Old Testament mission was basically described as centripetal in that it drew the
nations to Israel and to the God of Israel, Yahweh, thus making it inclusive (Blauw
1962:66). It would be argued that in the New Testament there are elements of missions

being both centripetal and centrifugal.

It has already been established in this dissertation that Israel was a special nation of
Yahweh. Vicedom (1965:48-49) says that the election of Israel “is a service of God
toward the nations” and that “through this election the other nations were also included in
His promise”. He goes on to say that “thus Israel became at one and the same time a point

of attraction as well as a warning to the heathen”.

It is not the intention to exhaust the centrifugal nature of mission. The centrifugal nature
of mission in the New Testament is certainly not in doubt. More emphasis will be given

rather to mission as centripetal.

Mission stands in a dynamic relationship with it being centripetal and centrifugal. These
two terms should not be polarized. The problem arises when mission is defined as
“sending”. This “sending” can only be related to missions as centrifugal. How will

“sending” then be explained in the New Testament as centripetal?
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The intention of this dissertation is not to redefine the term “mission” but to allude to
elements of mission as centripetal in the New Testament. The NIV Bible will serve as

reference to express some of these elements.

In Acts 2:4 it is recorded that while the disciples were gathered together in one room the
Holy Spirit rested on all those that were in the room and the disciples began to speak in
tongues. At that time, as Acts 2:5-6 records, there were “God-fearing Jews from every

nation under the sun” and that when they heard this sound, they “came together”.

The Pulpit Commentary (Spence (ed):1950:50), in commenting on the “sound”, says that
it is more likely that the sound the “God-fearing” Jews heard was that of the rushing wind
recorded in these verses. To support this view it is also suggested that it was unlikely that
the disciples sitting in the house could have made such a noise to attract this kind of

gathering.

The Expositors Bible Commentary (Gaebelein (ed): 1981:272) agrees with The Pulpit
Commentary that the sound heard by the “God-fearing Jews” were not the sound of the

disciples speaking, but the Holy Spirit rushing in the room where the disciples were.

One must remember that verse 6 says “And at this sound the crowd gathered and was
bewildered, because each one heard them speaking in the native language of each”. From
this text, the gathering took place first, then the bewilderment when “each one heard them

speaking in the native tongue”.

This coming together of the nations to the place where the disciples were is an example
of mission as centripetal. The result was that three thousand were accepted the message

and were baptized (Acts 2:41).

Another text to consider was when Paul and Silas ended up in jail (Acts 16:23). After the
earthquake loosened the chains of the prisoners and the prison doors were flung open, the
jailor who guarded Paul and Silas thought that they had escaped. Upon hearing that they

were still there, he came to them and asked them what he must do to be saved.
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The International Commentary on The New Testament (Bruce 1988:317) when
commenting on this passage says that when the earthquake shook the jail and Paul and
Silas were free of the shackles they also restrained the other prisoners from escaping. In
this act of Paul and Silas in not escaping, restraining the other prisoners from escaping
and not allowing the jailor to kill himself, caused the jailor to think that there was
something different about Paul and Silas. This seemed to what attracted the jailor to Paul

and Silas.

This coming of the jailor to Paul and Silas and receiving salvation is another example of
mission as centripetal. Not only was mission centripetal but also inclusive as the jailor

was a non Jew.

These two texts impress on us that mission in the New Testament was not only

centrifugal but also had elements of being centripetal.

Daly (Flanagan:1879:79) talks about the “wordless witness of life”. He suggests that the
way a Christian live their lives serves as a testimony to others who don’t know Christ. He
quotes Pope Paul’s Apostolic Exhortation “On Evangelization in the Modern World” in
reference to the church that ...”It is primarily by her conduct and by her life that the
church will evangelize the world”. This means that by a life of fidelity and sanctity
people can be drawn to Christ after they have enquired about this life of fidelity and

sanctity. Is this not a witness to mission as centripetal?

6.5. Exclusiveness/inclusivenessin the New Testament

Van Engen (1996:18) says that “The source of mission is the triune God who is himself a
missionary” and that “mission is the common witness of the whole church, bringing the

whole gospel to the whole world”. The emphasis must be placed on “the whole world”.

None should be excluded.
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Boer (1961:161) states that the book of Acts is the only historical book in the New
Testament that deals with the life of the church. In the expansion of faith to be found here
he claims that Acts reveals a witness that was universal in extent and that this witness did

not recognize geographical or human boundaries (1961:167).

Peters (1972:21) refers to mission in the Old Testament as centripetal, meaning that the
nations were drawn to Israel and the God of Israel. He then refers to mission in the New
Testament as centrifugal, meaning that the church engages the world by going out to the

world with the gospel.

6.5.1. Peter and Cornelius

In the book of the Acts of the Apostles we find in Acts.10: 11-15 that Peter had a vision
of all kinds of animals, reptiles and birds lowered to him from heaven on a sheet as he
was very hungry. Some of these animals were ritually unclean or defiled and the voice

said to Peter, “Do not consider anything unclean that God has declared clean.”

The message that God tried to convey to Peter is found in Acts 10:28, “...a Jew is not
allowed by his religion to visit or associate with Gentiles. But God has shown me that I

must not consider any person ritually unclean or defiled.”

The International Commentary (Bruce 1988:98) in commenting on this passage says that
the “words of Cornelius confirmed the lesson that Peter himself had learned in Joppa:
God has no favourites between one nation and another, but everyone, from whatever

nation, who fears him and acts rightly is acceptable to him”.

The conclusion that Willimon (1988:100) draws on this passage is that “Gentiles, like

Cornelius are included...”

Hahn (1965:133) says that “The transition to the Gentile mission was carried out on

express divine instructions to Peter...”
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In this we begin to see how God begins to show Peter that He is a God who from the very
beginning wants to include all people of the earth into a covenant relationship with Him.
Peerbolte (2003:123) comments on the conversion of Cornelius in this chapter as how
“God himself through the meeting of Peter and Cornelius has inaugurated the Gentile

mission”.

6.5.2. The genealogy of Jesus

Bosch (1996:57), when making reference to the first book in the New Testament, refers
to the Gospel of Matthew as a missionary text. He states that Matthew wrote this gospel
not so much to “compose a ‘life of Jesus’ but to provide guidance to a community in

crisis on how it should understand its calling and mission.”

Erdman (1956:26) regards the opening chapters of Matthew as an introduction to the
gospel. He further states (1956:28) that Matthew can be regarded as a Gospel of
Rejection because the genealogy of Jesus contains names which the “Jews might gladly
have repudiated for their suggestions of disgrace and other names which recall apostasy

from God...”

When the genealogy of Jesus is read in the very first chapter of Matthew, three names in
the ancestry line attract our attention. Firstly these names are women and according to

Tasker (1966:32), women’s’ names do not normally appear in Jewish genealogies.

Matthew breaks with tradition in including women in the compilation of the genealogy of
Jesus. The women mention are women that would have been marginalized as a result of
either their nationality or because of their moral behaviour. Tamar was the mother of
Perez and Zerah and could be accused of being an adulteress. Rahab was the mother of

Boaz who was a prostitute and Ruth, the mother of Obed, was a Moabite.

Brown (Freedman 1997:175) asks the question “Does that factor in the antecedents of the
Messiah prepare for nonJews accepting the proclamation of the Messiah, and thus for

Matt’s mixed congregation of Jews and Gentiles?”” One can conclude that Matthew did
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not exclude, for any reason whatsoever, anyone who could have been marginalized by a

community, from the ancestry line of Jesus.

6.5.3. Jesus ministry of compassion

Senior and Stuhlmueller (1983:147) say that Jesus associated with ““... members of
Jewish society considered outside the law and, therefore excluded from participation in
the religious and social community of Israel”. In Matt 9:10 Jesus ate with many tax
collectors and “sinners”. In the famous Beatitudes (Matt 5:1-11) Jesus expressed great

compassion with those that are poor and suffering.

Bowen (1996:26) says that Jesus’ ministry made an impression on the early church
because of His readiness to welcome outcasts and sinners. He goes on to say that the
religious leaders of His time either condemned these people or excluded them while Jesus

included the outcasts and sinners.

6.5.4. Parablesand sayings of Jesus

According to Hengel (1983:56) the Samaritans were, in the world of the ethnic Jew,
worse than Gentiles yet Jesus used a Samaritan (Lk 10:25-37) in a parable to explain who
your neighbour is? Luke also registers other encounters that Jesus had with Samaritans
(Lk 9:51-56; Lk 17:11-19) and in all these encounters a message of inclusiveness for

salvation and an expression of love and dignity is made known.

Many more examples could be cited to strongly convey the inclusive nature of the New
Testament church. The final text which is considered to be “The Great Commission” will

now be addressed.

6.5.5. The Great Commission (Matt. 28:19-20)

Bosch (1980:31) says that according to evangelicals the motive for mission is in the fact

that God commanded it in Matt. 28:19-20 and that it is widely accepted as the key in
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understanding the Gospel of Matthew (1980:66). He does concede though that there are
other interpretations, but that it remains an undeniable fact that it has to do with a

mandate for a world-wide mission (1980:68).

Anderson (1961:64) offers an explanation of the term “... all nations...” to be found in
Matt. 28:19. The term, ‘all nations’, according to Anderson, means “people from Gentile
lands”. This does not exclude Israel. This is the new eschatological community which is
gathered from both the Jews and the Gentiles. As a matter of fact the Apostle Paul was a
Jew (Barclay 1986:12), unto whom Christ revealed Himself on the road to Damascus

(Dahl 1977:4).

Arias & Johnson (1992:30) confirm that this commission affirms the mission to the
Gentiles. He then asks the question whether this mandate excludes the Jews. His
conclusion is that if the text is read in the context of Jesus’ own ministry and Matthew’s
concerns then the mandate is inclusive. Bowen (1996:43) says of Lk 24:47 that the

ministry of the disciples was for all nations.
The “Great Commission” therefore was a commission to go to all nations which has

become the new eschatological people of God. None were to be excluded from this

“Commission”.
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CHAPTER SEVEN

ANALYSISOF DATA

7.1. Restatingthe purpose of thisstudy

It is of paramount importance that before proceeding to the analysis and interpretation of
the data in this chapter, a brief summary is given to restate the intention of this study as

well as to explain the method that would be used in this interpretation.

It is appropriate to quote at this time from the Introduction of this dissertation, page 16,
which says “Never before in the history of the RCA has it witnessed or was confronted
by this dynamic socio-political change that swept South Africa since 1990.” This was in
reference to the removal of apartheid and the ushering in of a new dispensation that

brought with it new challenges for the church.

Some interrogative questions needed to be asked whether the RCA has repositioned itself
to become relevant in its mission endeavours to a changing demographic environment.
Does it see the need to go beyond its cultural, language and racial borders to present the
Gospel to a people that have now settled in informal settlements that are within its

community boundaries?

The RCA, through its Laudium Declaration, explicitly declares itself to be an evangelical
Reformed church. (Pypers s.a.:5). In chapter three (3.3) of this dissertation, comments on
the Laudium Declaration were made. It is important at this point to revisit some of those
comments because it would come under scrutiny in the interpretation of the empirical

data at hand.
Firstly the RCA positions itself as a strongly missional church in character. In article one

of the Declaration the RCA commits itself to the “primacy of evangelism, of the

preaching of the Gospel to every creature”.
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Secondly, in article three, it calls on its members to make Christ known throughout the
world” as well as the engagement in compassionate service by “... caring for those who

are deprived of justice, dignity, food and shelter” (Pypers s.a:6).

Together with this declaration it also categorically stated that it is an open church, in that
it “does not blind itself to its mission responsibility to all people”, yet not an exclusive

church, though its mission is to the Indian population (see Appendix 14).

All the above strongly indicates an inclusive mission thrust towards the world.

The questionnaire compiled for this study, was so designed that the data gathered would
assist in testing these explicit declarations of the RCA through a quantitative process. In
summary, the results will either support this claim of an inclusive mission orientation, as
discussed in previous chapters, of the RCA or an exclusive orientation mentality that may
still be bound by its initial birthing, which is missions to predominately Hindus and

Muslims.

The data has been captured in numerous tabulations and the interpretation of these
tabulations will be discussed and commented on individually. There will be a few
occasions where references would be made to previous tabulations in order to support the
comments that would be made on these tabulations and to test the explicit declarations

mentioned above.

It should also be mentioned at this time that because of the small universe that exists, as
these congregations in the Presbytery have a total membership of approximately 120 that
are sixteen years and over, cross tabulations in approximately 90% of cases did not fulfill
the scientific demands set for cross tabulations to examine the relationship between

independent and dependent variables.

The conclusion will serve as a summary of the results of this exercise.
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7.2. Interpretation of data

7.2.1. Presence of an informal settlement

Reference question:

Q. 1.6. Is there an informal settlement in your area?

Purpose of question: To establish if the respondents are aware of an informal settlement

in their area.

TABLE 1: Respondents awareness of an informal settlement in their area.

Q.16.

THE PRESENCE OF | WHOLE GROUP | CONGREGATION | CONGREGATION | CONGREGATION
AN INFORMAL 1 2 3
SETTLEMENT

N % N % N % N %
YES 68 89.5 8 100.0 25 100.0 35 81.4
NO 8 10.5 - - - 8 18.6
TOTAL 76 100.00 8 100.0 25 100.0 43 100.0

7.2.1.1. Analysis

According to the data in table 1, 76 respondents answered this question where 89.5%

confirmed that there is an informal settlement in their area and 10.5% said that there are

no informal settlements. Looking at the congregations separately, the following is

noteworthy:

¢ Congregation 1: From a universe of only 8 respondents 100.0% confirmed that

they are aware of an informal settlement in their area.

¢ Congregation 2: From a universe of 25 respondents 100.0% confirmed that there

is an informal settlement in their area.

¢ Congregation 3: From a universe of 43 respondents, 81.4% confirmed that they

are aware of an informal settlement in their area; while 18.6% answered that they

are not aware of the existence of an informal settlement in their area.
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7.2.1.2. Comments

The probability exists that in Congregation 3, being the largest congregation in the
Presbytery, the 18.6% that were aware of an informal settlement in their area, probably
live outside the community where the church is located. Therefore they possibly may not
have known of the existence of an informal settlement in the vicinity. This should not
distract from the fact that the majority of the respondents confirmed that there is an

informal settlement in their area.

7.2.2. Growinginformal settlement
Reference question: Q.1.7. Is this a growing informal settlement?
Purpose of question: To establish whether the respondents are aware if this informal

settlement is a growing settlement.

TABLE 2: Respondents awar eness of whether the informal settlement in their areais

growing or not.

Q.17
GROWING WHOLE GROUP | CONGREGATION | CONGREGATION | CONGREGATION
INFORMAL 1 2 3
SETTLEMENT
N % N % N % N %
YES 70 92.1 8 100.0 25 100.0 37 86.0
NO 6 7.9 - - - - 6 14.0
TOTAL 76 100.0 8 100.0 25 100.0 43 100.0

74



7.2.2.1. Analysis
The data in Table 2 shows that 92.1% of the research group as a whole confirmed that
this informal settlement is growing while a small proportion (7.9%) answered that the
existing informal settlement is not growing.
¢ Congregation 1: From a universe of 8 respondents, 100.0% confirmed that the
informal settlement in their area is growing.
¢ Congregation 2: From a universe of 25 respondents, 100.0% confirmed that the
informal settlement in their area is growing.
¢ Congregation 3: From a universe of 43 respondents, 86.0% confirmed that the
informal settlement is growing while 14% believes that the one in their area is not

a growing informal settlement.
7.2.2.2. Comments
The above mentioned difference in responses of members of Congregation 3 becomes

interesting when comparing it with their responses to Q.1.7.

TABLE 3: Comparison of responses. Congregation 3.

Q.16. Q.17
THE PRESENCE OF | CONGREGATION GROWING CONGREGATION
AN INFORMAL 3 INFORMAL 3
SETTLEMENT SETTLEMENT
N % N %
YES 35 81.4 YES 37 86.0
NO 8 18.6 NO 6 14.0
TOTAL 43 100.0 TOTAL 43 100.0

From Table 3 it is clear that in Q.1.6., 81.4% of the respondents confirmed the presence
of an informal settlement, yet in Q.1.7. 86.0% of the respondents say that it is a growing
informal settlement. The obvious inconsistency between these two figures could probably

be attributed to the nature of theses questions which could have prompted people to
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change their minds. This nonetheless does not diminish the view of the majority that
believes that there is an informal settlement in their area and that this informal settlement

is indeed growing.

Of importance is that the research group as a whole (89.5%) believes that there is an
informal settlement in their area and that 92.1% confirms that these informal settlements

are growing.

7.2.3. Congregational involvement in mission wor k
Reference question: Q.3.4.2. Is your congregation involved in mission work to them?
Purpose of question: To establish whether the congregation is involved in mission work

to the dwellers in these informal settlements.

TABLE 4: Involvement in mission work to peoplein informal settlements.

Q.34.2
CONGREGATIONAL WHOLE GROUP | CONGREGATION | CONGREGATION | CONGREGATION
INVOLVEMENT IN 1 2 3
MISSION WORK
N % N % N % N %
YES 61 83.6 - - 24 100.0 37 90.2
NO 12 16.4 8 100.0 - - 4 9.8
TOTAL 73 100.00 8 100.0 24 100.0 41 100.0

7.2.3.1. Analysis

The data in Table 4 suggests that there were 73 respondents in total of which 83.6%
confirmed that their congregation is involved in mission work to dwellers in the informal
settlements while 16.4% answered that their congregation is not involved in mission

work to inhabitants of the informal settlements.
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¢ Congregation 1: All of the respondents (100.0%) confirmed that their
congregation is not involved in mission work to informal dwellers.

¢ Congregation 2: In contrast with the above, 100.0% confirmed that their
congregation is involved in mission work to informal dwellers.

¢ Congregation 3: In this case 90.2% confirmed that their congregation is involved
in mission to informal dwellers in the informal settlements while 9.8% felt that
their congregation is not involved when it concerns mission work to people living

in informal settlements.

7.2.3.2. Comments

Although all of the members (100%) of Congregation 1 confirmed that there is an
informal settlement in their area and that this informal settlement is a growing one, it is
significant to note that these members are (according to Table 4) not involved in mission

work to people in informal settlements.

Although Congregations 2 (100%) and 3 (90.2%) have significantly indicated their
congregations’ involvement in mission work, this on its own does not give an indication
of how actively involved these congregations are in mission work. Therefore responses
on the following question, Q.4.1., will show, on a sliding scale, how actively involved

members of these congregations see themselves in mission work.

7.2.4. Indication of how active the congregation isin mission work
Reference question: Q.4.1. Is your congregation truly actively involved in missions?
On a scale of 1-5, please indicate by circling the appropriate
number how active your congregation is involved in mission.
Purpose of question: The emphasis is on the word, “truly actively involved”. Many
could say that they are involved but this involvement could be very minimum with very
little impact in that community of informal dwellers. Thus respondents could indicate

their degree of involvement ranging from 1 = not truly involved to 5 = truly involved.
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TABLE 5: Respondents' degree of involvement in mission work.

Q41
Congregation WHOLE GROUP | CONGREGATION | CONGREGATION | CONGREGATION
: . 1 2 3
actively involved
in mission
* Scalel-5 N % N % N % N %
1 12 16.0 7 87.5 - 5 11.9
2 6 8.0 - - - 6 14.3
3 16 213 1 12.5 2 8.0 13 31.0
4 11 14.7 - - 3 12.0 8 19.0
5 30 40.0 - - 20 80.0 10 238
TOTAL 75 100.00 8 100.0 25 100.0 42 100.0

* 1 =not truly involved

7.2.4.1. Analysis

5=truly involved

Bearing in mind that this is the perception of respondents of how actively involved their

congregation is in mission work. Table 5 indicates that there were 75 respondents in total

of which 16% believes that their congregation is not truly involved in missions while

40% believes that their congregation is truly involved in mission work. Furthermore

21.3% can be construed as marginally involved in mission work. If categories 4 and 5 on

the scale can be expressed as being truly involved, then:

¢ Congregation 1: Respondents did not mark these categories therefore they

confirm that their congregation is not truly involved in mission work.

¢ Congregation 2: In contrast with the above, 92.0% confirm that their congregation

is truly involved in mission work.

¢ Congregations 3: While 42.9% confirm that their congregation is truly involved in

mission work, almost a third (31.0%) is marginally involved in mission work.
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7.2.4.2. Comments

If category 4 and 5 on the scale can be expressed as being truly involved, then 54.7% of

total respondents believe that their congregation is truly involved in mission work. It is

interesting to note that from Table 4, 83.6% of the respondents who confirmed that their

congregation is involved in mission work, only 54.7% believe that their congregation is

truly involved in mission work and 21.3% believe that their congregation is marginally

involved in mission work. Therefore 76.0% (Table 5: category 3-5) of all the

congregations are marginally to truly involved in mission work.

7.2.5. Mission work to othersother than Hindus and Muslims

Reference question:

Purpose of question:

TABLE 6: Involvement in missionsto others other than Muslims and Hindus

Q.3.3. For many years the RCA has been involved in mission

work to Indians that are predominantly Muslims and Hindus. Is

your congregation presently involved in missions to include

groups other than Muslims and Hindus?

This question was included as part of the split-half approach
(Goddard and Melville:1987:46) to test the wvalidity of

question.3.4.2. It served to qualify that there is definitely mission

work being done among people other than Hindus and Muslims.

Q.33.
MISSION TO WHOLE GROUP | CONGREGATION | CONGREGATION | CONGREGATION
OTHERS THAN 1 2 3
HINDUS& MUSLIMS
N % N % N % N %

YES 57 79.2 2 25.0 24 100.0 31 77.5

NO 15 20.8 6 75.0 - 9 225

TOTAL 72 100.00 8 100.0 24 100.0 40 100.0
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7.2.5.1. Analysis
The data in table six indicates that there were 72 respondents in total that answered this
question of which 79.2% confirmed that their congregation is involved in mission to
others other than Hindus and Muslims. About 21.0% said that their congregation is not
involved in mission to others other than Hindus and Muslims.
¢ Congregation 1: A quarter (25.0%) confirms that their congregation is involved in
mission to others other than Hindus and Muslims.
¢ Congregation 2: All of the respondents (100%) confirmed that their congregation
is involved in mission to others other than Hindus and Muslims.
¢ Congregation 3: More than three quarters (77.5%) of the respondents believe that
their congregation is involved in missions to others other than Hindus and
Muslims while 22.5% believe that their congregation is not involved in mission to

others than Hindus and Muslims.

7.2.5.2. Comments

It is once again interesting to note that on the question whether the congregation is
involved in mission work to people in informal settlements, 83.6% of the research group
confirmed that their congregations are involved in mission work to the dwellers in the
informal settlements, yet in Table 6, 79.2% confirms that their congregations are
involved in mission work to others other than Hindus and Muslims. This difference is
further compounded by Congregation’s 1 confirmation in Table 4 that their congregation
is not involved in missions to dwellers in informal settlements, yet 25.0% are confirming
that they are involved in mission to others other than Hindus and Muslims. The same is
true for Congregation 3 where 90.2% confirms that their congregation is involved in
missions to informal dwellers in informal settlements, yet 77.5% confirms that their

congregation is involved in missions to others other than Hindus and Muslims.
The probable answer to this percentage difference in responses could be found in the fact

that some of the respondents are still very sensitive to missions to Hindus and Muslims.

These differences should not distract attention from the fact that 79.2% of the research
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group believes that their congregation is involved in missions to others other than Hindus

and Muslims.

7.2.6. Theimportance of mission work

Reference question: Q.3.1. Is mission work important to you?

Purpose of question: To determine the respondents reaction to how important mission
work is to them and to determine by a follow-up question whether they are personally

involved in missions.

TABLE 7: Importance of mission work for individuals

THE IM%(%I%TANCE WHOLE GROUP | CONGREGATION | CONGREGATION | CONGREGATION
OF MISSION WORK 1 2 3
N % N % N % N %
YES 75 100.0 8 100.0 24 100.0 43 100.0
NO - - - - - - - -
TOTAL 75 100.00 8 100.0 24 100.0 43 100.0

7.2.6.1. Analysis
According to the data in Table 7 there were 75 respondents in total of which 100.0%

confirms that mission work is important to them.

7.2.6.2. Comments
It is noteworthy that all the respondents unanimously agree that mission work is
important. The question would now be raised: whether respondents are personally

involved in missions.

81




7.2.7. Personal involvement in mission

Reference question:

dwellers in informal settlements?

Q.3.4.3. Are you personally involved in mission work to informal

Purpose of question: To determine whether respondents that have acknowledged that

missions are important to them are also personally involved in mission work. .

TABLE 8: Personal involvement in mission wor k

PEIQ?\’ggi\:ISAL WHOLE GROUP | CONGREGATION | CONGREGATION | CONGREGATION
INVOLVEMENT 1 2 3
N % N % N % N %
YES 29 38.7 1 12.5 19 79.2 9 20.9
NO 46 61.3 7 87.5 5 20.8 34 79.1
TOTAL 75 100.00 8 100.0 24 100.0 43 100.0

7.2.7.1. Analysis

From the data in Table 8, it is clear that there were 75 respondents in total of which

38.7% confirmed that they are personally involved in missions while almost two thirds

(61.3%) said that they are not personally involved in missions.

¢ Congregation 1: A mere 12.5% (1 person) is personally involved in mission work

while the majority, (87.5%) are not personally involved in mission work.

¢ Congregation 2: More than three quarters (79.2%) of the respondents has

confirmed that they are personally involved in mission work while 20.8% stated

that they are not personally involved in mission.

¢ Congregation 3: Here, unlike the situation in Congregation 2, 20.9% has

confirmed that they are personally involved in mission work while 79.1% are not

personally involved in mission work.
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7.2.7.2. Comments

It seems that as the questions become more personal, there is a huge shift between the
importances of mission work in general and the personal involvement in mission work.
Theoretically, it seems, that mission is important, but that practically it is not engaged in
by the respondents. What seems more surprising is the response to the following

question.

7.2.8. Theinformal settlement asamission field for the congregation.

Reference question: Q.3.4.1. Do you see it (informal settlement) as a mission field for
your congregation?

Purpose of question: To test the respondents’ views on mission work to people residing

in informal settlements.

TABLE 9: Theinformal settlement asa mission field

Q.34.1
INFORMAL WHOLE GROUP | CONGREGATION | CONGREGATION | CONGREGATION
SETTLEMENT ASA 1 2 3
MISSION FIELD FOR
YOUR
CONGREGATION
N % N % N % N %
YES 71 94.7 6 75.0 24 100.0 41 95.3
NO 4 53 2 25.0 - - 2 4.7
TOTAL 75 100.00 8 100.0 24 100.0 43 100.0

7.2.8.1. Analysis
From the 75 respondents in total that answered this question. 94.7% confirmed that they
see the informal settlement as a mission field for their congregation while 5.3% does not

share this vision (Table 9)
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Taking a closer look at the congregations individually, the situation changes somewhat.
Congregation 1: While 75.0% of the respondents see the informal settlement as a mission
field, a quarter (25.0%) does not see informal settlements as a mission field.
Congregation 2: All the embers see the informal settlement as a mission field.
Congregation3: Although 95.3% of the respondents see the informal settlement as a

mission field, others (4.7%) do not.

7.2.8.2. Comments

The difference between the views of members belonging to Congregation 1 and those
from Congregation 3 are striking. Although respondents confirmed overall on Q.3.1. in
Table 7, that mission work is important to them, 25.0% of the members of Congregation
1 do not see the informal settlement as a mission field for their congregation. When it
relates to their personal involvement in mission work, the figures for Congregation 1
(12.5%) and Congregation 3 (20.9%), is substantially small. In all incidences
Congregation 1 and 2 have shown that though they agree that mission work is important,
to include the informal settlement as an important mission filed is reduced by 25.0% in

Congregation 1 and by 4.7% in Congregation 3.

7.2.9. Encouraging church membersto beinvolved in missions.

Reference question: If your congregation is not involved in missions to them (people
in informal settlements), would you encourage them to become
involved in missions to them?

Purpose of question: ~ To see how strongly mission-orientated the respondents are.
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Table 10: Encouragement to congregation to be involved in missions.

Q.3.44.
Encouraging missions WHOLE GROUP
to peopleliving in
informal settlements
N %
YES 68 100.0
NO 0 0.0
TOTAL 68 100.0

7.2.9.1. Analysis
The data in table 10 shows no overall confirmation of respondents that would encourage
their congregations to become involved in mission work to people residing in informal

settlements.

7.2.9.2. Comments

Again another interesting response is found in Table 7 where 100.0% of the respondents
indicated that mission work is important to them. In Table 10, 100.0% of these
respondents indicated that they will encourage their congregations to become involved in
mission work to the informal dwellers in the informal settlements. Yet in Table 8 only
38.7% of the respondents have indicated that they are personally involved in mission

work.

7.2.10. Knowledge of informal settlements in relation to church membership
resembling the demogr aphics of the community.
Reference Question: Q.1.6. Is there an informal settlement in your area?
Q.4.2.3. (On the views of the future of the congregation). The
racial composition of its membership? Do you think it will become

more representative of the demographics of the community?
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Purpose of question: To gauge the openness to an inclusive understanding of the
respondents towards incorporation of informal dwellers into membership of their

congregation.

TABLE 11: Relationship between knowledge of an informal settlement and the
racial composition of church membership becoming more representative of the

demogr aphics of the community.

£ Q.4.2.3. Will racial composition of member ship of congregation

‘g’ be morerepresentative of the community?

B YES NO ROW TOTAL

B o

Eg

e®

£ = 57 3 60

8 YES

g 95.0% 5.0% 100.0%

=

2

© 4 4 8

5! NO

50.0% 50.0% 100.0%

X=15.479 df=1 0=0.000 uncertainty coefficient=0.226

(25.0% cells have expected count of less than 5)

7.2.10.1. Analysis
The implication of this is that 95.0% of the respondents who confirmed that there is an
informal settlement in their area also believe that the membership of their congregation

will eventually represent the demographics of their community.
The data in Table 11 reflects that 95.0% of the respondents that confirmed that there is an

informal settlement in their area, are also of the understanding that the racial composition

of the congregation will become more representative of the community.
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7.2.10.2. Comments

With a high percentage (95.0%) of respondents believing that their congregation will
become more representative of the demographics of the community, is an indication of
their willingness to at least expect this to happen. Whether they will accept this future
position, has not been tested. In any case this might probably be an indication of the

inclusive character of the members of the congregations.

In respect of the uncertainty coefficient value, 22.6% of the variation in the dependent
variable is declared by the independent variable which means that a strong relationship
exists. In the light of the aforementioned the data can be interpreted although 25.0% of

the cells have an expected cell count of less than 5.
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CHAPTER EIGHT
CONCLUSION

8.1. Introduction

It has already been comprehensively argued in this dissertation that since the creation it
has always been the intention of Yahweh to include all people in His act of salvation. The
church has received the mandate from Jesus Christ to continue proclaiming His act of
salvation to all people because it is His intention that none may perish, but that all may be

saved (2 Pet. 3:9).

It has also been sufficiently argued in this dissertation for a case of mission being both
centripetal and centrifugal in both the Old and New Testaments. The space allocated to
the discussion of the relationship between church and mission, in the context of this
dissertation, was sufficient to draw the conclusion that there is a distinct and inseparable
relationship between church and mission. One cannot claim to be involved in the missio

Dei without the other.

Therefore dealing with the inclusiveness of the church in mission certain foundational
principles must be understood. In this introduction a brief picture of mission and church
is framed and the RCA congregations in the Presbytery of Gauteng will be compared and

comprehended within this broad framework.

8.2. Essential nature of the church

Kraemer (1947:1-2) in answering the question as to the nature of the Church and its
obligation to the world, regards the essential nature of the Church to be the fact that it is
an apostolic body. The church is called upon therefore to reflect on its position and
situation as well as to become conscious in a “new way” of its mission because it is

founded on a divine commission.
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In light of the above, Lindsell (Anderson:1961:239) says that the church exists for two
purposes: the first purpose of the church is the “Will of God for His people to be of one
mind, united in faith and using the means of grace for growth as well as for fellowship”.
The second purpose of the church is a “witnessing fellowship living in the world for the
sake of the world. He goes on to say that the church is witness and when this is not true,

the church is not the church.

According to Kritzinger (1989:34) the context in which mission is done, is the whole of
God’s creation. He uses the terms kerygma (preaching), koinonia (fellowship) and
diakonia (service) in combination to describe the main aspects of the maturia (witness) of
the Kingdom of God. All these find their place in the leitourgia (a service rendered to

God).

Tension arises when the church is conceived almost exclusively as a body to conserve
and maintain itself (Kraemer:1947:34). Can a church therefore who believes that its
purpose is to maintain its members for the purpose of fellowship alone give expression to
the “divine commission” as stated by Kraemer (1847:1) or to what Lindsell
(Anderson:1961:239) says that “the church is witness and when this is not true, the

church is not the church”.

The words of Emil Brunner (1932:108) reverberate through the corridors of many
churches: “The church exists by missions as fire exists by burning”. One cannot do

without the other. Their existence depends on each other.

8.3. Themissioecclesia

The Laudium Declaration of the RCA certainly confesses the affirmation that evangelism
is not an option but an imperative. It is not something which the church does, but it is
what the church should be. The synonyms for imperative are words such as vital, crucial
and essential. One can therefore remark that evangelism is vital for the existence of the
church, but in the light of what Kritzinger (1989:34) says the kerygma, koinonia and

diakonia should also be included and not only evangelism.
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Fortunately the Laudium Declaration does take these issues into account but the emphasis

1s that conversion is the main aim of mission work.

There are certainly tensions in mission. There are several view points that exist about
what missions are. One that is certainly unanimously agreed upon is that missio ecclesia
is intrinsically bound to the missio Dei. The missio ecclesia does not stand independent

of the missio Dei.

8.4. Thecall to missions

It must be remembered that the church is the body of Christ and Christ is its head. The

church gets her nature and livelihood from Christ.

In Matt. 4:19 Jesus says “Come follow me and I will make you fishers of men”. The
purpose of calling these disciples was so that Jesus could make them “fishers of men”.
They were not made fishers of men immediately. They first became disciples of Jesus. If
this was the purpose of Jesus: call people from the world, make them disciples and then
send them back to the world to become “fishers of men”, this should also be the purpose
of the church. It is to the church that this task has been entrusted. The church needs to be
fishers of men, discipling them and sending them back into the world to become “fishers

of men”.

Lk. 19:10 says that “For the Son of Man came to seek and to save the lost”. Although this
is the primary aim of missions one should not forget that Jesus also was involved in
issues of justice, compassion and reconciliation. We find the importance of this in Matt.

25:31-46 where one is called upon to also meet the needs of society.

8.5. Thecasefor mission work asinclusivein the RCA Presbytery of Gauteng

Alluding to the purpose of this research and the results of the analysis of the data from

this research, there are possible conclusions that can be drawn which may indicate that
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the congregations that make up the RCA Presbytery of Gauteng have inclusive views of

their understanding of mission work.

8.5.1. Statisticsthat possibly support theinclusive view of mission work

From the data tabulated in chapter seven the following tables alludes to a probable
conclusion that the congregations in the RCA Presbytery of Gauteng are inclusive in their
understanding of mission work.
¢ All three congregations in Table 1 (89.5%) strongly agree that there is an informal
settlement in their area.
¢ All three congregations in Table 2 (92.1%) unanimously agree that the informal
settlements in their area are growing.
¢ From Table 4, Congregation 2 (100.0%) and Congregation 3 (90.2%)
overwhelmingly agree that they are involved in mission work to the dwellers in
the informal settlements. Of great concern is that Congregation 1 (0.0%) is not
involved in mission work to dwellers in the informal settlement.
¢ The majority of respondents (Table 9 (94.7%)) see the informal settlement in their
area as a mission field for their congregation.
¢ An encouraging observation from Table 11 is that 95.0% of the respondents that
have said there is an informal settlement in their area have also indicated that the
membership of their congregation will eventually reflect the demographics of the

community.

Considering the above statistics, there is sufficient evidence to suggest that these RCA
congregations in the Presbytery of Gauteng see mission as being inclusive rather than
exclusive. Of great concerned though is Congregation 1 who claims to be inclusive in
their mission understanding but are not involved in mission work to the informal
settlement in their area. It is commendable though that Congregations 2 and 3 are not
only inclusive in their understanding of mission work, but are also engaged in mission
work to the dwellers in the informal settlements in their area. There is therefore a case to

strongly suggest that the RCA Presbytery of Gauteng is inclusive in their mission praxis.
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8.6. Thecasefor mission work asexclusivein the RCA Presbytery of Gauteng

Does the data indicate the possibility that there could also be an exclusive view of

missions within the congregations?

The data in Table 9 shows that 94.7% of the respondents indicated that they see the
informal settlement in their area as a mission field for their congregation, but in Table 6
there are 20.8% of respondents who still view missions as directed to Hindus and
Muslims. This view confirms the statement of the RCA Synodical Committee Meeting in
1978 (Appendix 14) where it is stated that the RCA is not an exclusive church, though in
its mission it is directed to the Indian people. However by virtue of this commitment, it is

not blinding itself to its mission responsibility to all people.

One may add that in all probability it is not the intention of these respondents to be seen
as promoting an exclusive mission orientation, but that they are sensitive to their mission
understanding in the context they find themselves in, which is living predominantly
among Hindus and Muslims. This was not by choice that they find themselves in this
context, but was forced to live in these areas because of the Group Areas Act

promulgated by the former Apartheid Government.

Of encouragement though, and which is reiterated, is the affirmation by the majority of
respondents that the eventual membership of their congregation will reflect the
demographics of their community which will be inclusive of the informal settlement in

their area.

8.7. The case for the separation of church and mission of the RCA Presbytery of

Gauteng.

In this dissertation and in the introduction to this chapter it was stated how important it is
to understand the relationship between church and mission. The question that needs to be
answered is whether there is a case to suggest that there is an indication of the separation

of the church and mission as two identities in the data analyzed.
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In the dissertation Vicedom (1965:83) was quoted as saying that “the mission of the
church is no independent, arbitrary, optional work of the church ....” Brunner was quoted
as saying that “the church exist by mission, just as fire exist by burning”. In these two
quotations above a strong relationship between church and mission exists. Stephen Neill
(1959:8) sounds a word of caution at the same time by saying that “if everything is
mission then nothing is mission”. Kritzinger (1998:41) explains that “the belief that
mission is comprehensive must not be taken that it is all-inclusive. He uses two terms that

was construed by Newbigin and expounded on by Gensichen: dimension and intention.

In explaining dimension and intention, Kritzinger says that not everything the church
does have a missionary intention but everything the church does, does have (or should

have) a missionary dimension.

The analysis of the data in chapter seven has brought to the fore a probable understanding
of church and mission as being two different identities. It is appropriate at this point to
highlight a quotation by Newbigin that Van Engen (1991:28) draws attention to.

“In the thinking of the vast majority of Christians the words “church”

and “mission” connote two different kinds of society. The one is

conceived to be a society devoted to worship and the spiritual care and

nurture of its members.... The other is conceived to be a society

devoted to the propagation of the gospel, passing on its converts to the

safe keeping of “the church.”. ...It is taken for granted that the

missionary obligation is one that has to be met AFTER the needs of

the home have been fully met; that existing gains have to be

thoroughly consolidated before we go further afield; that the world-

wide church has to be built up with the same sort of prudent business

enterprise.”

Van Engen (1991:38) says that “the fact remains that in the mind of many church

members church and mission are seen as distinct and sometimes conflicting ideas”.

93



From the analysis of the data it was found that:

¢ In Table 4 a high percentage (83.6%) of respondents confirmed that their
congregation was involved in mission work to the dwellers in the informal
settlements.

¢ In Table 7 all the respondents (100.0%) said that mission work is important to
them

¢ In Table 9 almost all (94.7%) said that the informal settlement is a mission field
for their congregation, yet

¢ In Table 8 almost two thirds (61.3% ) of the respondents confessed that they are
not personally involved in mission to dwellers in the informal settlement in their

arca.

With almost two thirds (61.3%) from Table 8 saying that they are not involved in mission
to the informal settlement, it could be construed that the RCA Presbytery of Gauteng
views the relationship between church and mission as two separate identities. Mission
could be understood by this Presbytery as the work of evangelists, missionaries or
“mission teams” that are sent out by their congregation and as such a claim is made that

the congregation is involved in mission work.

Subsequently, if this is the understanding of mission then the staggering figure of the
inclusiveness of the RCA Presbytery of Gauteng becomes only theory to many in the
congregation. Mission work is then in the hand of only a few and it is this core that gives
status to a congregation as being involved in mission work. This view is also to be noted
from Table 10 where 100.0% of respondents said that they will encourage members of
the congregation to become involved in missions, while 61.3% of respondents from Table

& are not involved in mission work to the informal settlements.

This view is further supported by Table 5 where the degree of involvement in mission
work is measured. It was found that if category 4 and 5 (1 = not truly involved and
5 = truly involved) are combined then only 54.7% of the respondents believe that their

congregations are truly involved in mission work.
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From the above assumptions, there is a probable case that the RCA Presbytery of

Gauteng views the church and mission as separate identities.

8.8. Position thusfar

From the discussions above it is now known that all the congregations in the RCA
Presbytery of Gauteng firmly believes in the inclusiveness of mission work as well as the
importance of mission work. A small minority still view mission work to Hindus and
Muslims as more important than mission work to the dwellers in the informal settlements.
On a rather disappointing note, it was observed that two thirds probably consider church

and mission as two separate identities.

Cognizance need to be taken of the fact that there is every indication, from the analysis,
that the RCA Presbytery of Gauteng have evolved from being a church that was
predominantly involved in mission work to Hindus and Muslims to become a church that
has a universal and inclusive view of mission work. This is also noted in the fact that the
majority of respondents who have said that the membership of the congregation will

eventually reflect the demographics of the community, is significant

There is probable cause for concern that the RCA Presbytery of Gauteng could be

viewing the relationship between church and mission as two separate identities.

8.9. Suggestions for a better understanding of church and missions in the RCA
Presbytery of Gauteng

In understanding and accepting the Laudium Declaration, especially its stance on the
mission character of the church, and the call for all the members of the RCA to be
involved in evangelistic witness and compassionate service, a process needs to be
developed where the Laudium Declaration is taught and expounded on giving theological

arguments for, in the light of this dissertation, mission work and its relationship to the
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church. This could even be incorporated as part of the catechetical teaching for members

and people being catechised for the purpose of membership in the congregation.

It is pleasing to note that the congregations have an inclusive view of mission work but
just having a view does not make one a “fisher of men” as the analysis indicated. Many
have views about mission and how it should be done, but nothing will be done if mission
is only limited to a view. There is a need for a greater awareness of the missio Dei and
how the missio ecclesiae functions as an obedient body of Christ. These are not issues
that the normal congregant grasps upon conversion. When God called men to be His
disciples, He discipled them and made them “fishers of men”. Similarly new converts
need to be discipled and taught about the missio Dei and the inseparable relationship with
the missio ecclesia. They should also be instructed that this relationship needs to become
visible through praxis. James says in Ja. 2:10 “What good is it my brothers, if a man

claims to have faith but have no deed”.

A call to the RCA Presbytery of Gauteng and its constituent members is to understand
that mission work is not an option that the church engages in, but an imperative for the

existence of the church and as an act of obedience to the head of the church, Jesus Christ.

8.10. Concludingremarks

The call on the RCA is to be involved in this special ministry. This ministry was initiated
by lay-people from the Dutch Reformed Church as early as 1916 in the Cape; 1928 in
Gauteng; 1945 in KwaZulu Natal and officially by the Reformed Church in Africa at its
inauguration in 1968. It has since then been very passionate about reaching the Muslim
and Hindu community with the Gospel message. This mission to Hindus and Muslims
still receives priority attention, because of the community that the church is found in and
expected to serve. The RCA congregations were born in areas that were predominantly
Indian inhabited and therefore much of the focus is reaching this sector of the South

African population.
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With the new political dispensation of South Africa and the removal of all apartheid laws
of segregation, especially the Group Areas Act, some of these areas can no longer claim
to be inhabited by Indians only. Many Indians have moved into previously so-called
White areas and the call for mission work to them rests on churches that serve that

community.

The same is true of previously so-called Indian areas. More Blacks are buying properties
in these areas thus changing the demographic profile of the communities that the RCA is

expected to serve effectively and efficiently.

Due to these unavoidable changes, new challenges await the RCA in its mission focus. It
is therefore very satisfying to note from the analysis that the majority of congregations, in
this case, the congregations in the RCA Presbytery of Gauteng, have an inclusive view of
missions. This augurs well for the future of the RCA if these congregations can also
understand the importance of every member becoming actively involved in the missio
ecclesia while understanding that the missio ecclesia is intrinsically related to the missio

Dei.

97



LIST OF REFERENCES

Anderson, Gerald H.1961. The Theology of the Christian Mission. London: SCM

Architectafrica.Com. 13 September 2004
http://www.Architectafrica. Com./Bin1/News-Bua-Housing-Southafrica-001.Html

Arias, Mortimer & Johnson, Allan. 1992. The Great Commission. Biblical Models for
Evangelism. Nashville: Abingdon

Babbie, Earl. 1999. The Basics of Social Research. New York: Wadsworth

Babbie, Earl & Mouton, Johann. 2001. The Practice of Social Research. Oxford:
Oxford University Press

Bailey, Kenneth D. 1987. Methods of Social Research. New York: The Free Press.

Bailey, Kenneth, D. 1982. Methods of Social Research. New York: The Free Press.

Barclay, William. 1986. The Mind of St. Paul. New York: Harper Collins

Barth, Karl. 1962. Credo. New York: Scribners.

Bavinck, JH. 1960. An Introduction to the Science of Missions. Philadelphia,
Pennsylvania: Presbyterian and Reformed. (Third Printing 1964)

Beinart, William & Dubow, Saul. 1995. Segregation and Apartheid in Twentieth-
Century South Africa. New York: Routledge.

Berg, Bruce L. 1995. Qualitative Research Methods for the Social Sciences. Boston:
Allyn and Bacon

Berkhof, Louis. 1939. Systematic Theology. London: Cox & Wyman. (Reprinted 1971).

Black, James A & Champion, Dean J. 1976. Methods and Issues in Social Research.
New York: John Wiley & Sons.

Blauw, Johannes. 1962. The Missionary Nature of the Church. Grand Rapids, Michigan:
Eerdmans

Blauw, Johannes. 1965. The Missionary Nature of the Church. Grand Rapids, Michigan:
Eerdmans. (First American Paperback Edition 1974)

Bless, Claire & Higson-Smith, Craig. 1995. Fundamentals of Social Research: An
African Perspective. Kenwyn: Juta & Co. Ltd.

Boer, Harry R. 1961. Pentecost and Mission. Grand Rapids, Michigan: Eerdmans
(Reprinted 1964)

98



Bosch, David J. 1980. Witness to the World. The Christian Mission in Theological
Perspective. Atlanta: John Knox Press.

Bosch, David J. 1982. The Church as Alternative Community. Potchefstroom: Instituut
Vir Reformartoriese Studie

Bosch David J. 1996. Transforming Missions. Paradigm Shifts in Theology Of Missions.
Maryknoll: Orbis

Bowen, Roger.1996. ... So | Send You. A Study Guide to Mission. London: SPCK

Bruce, FF. 1963. Israel and the Nations. The History of Israel from the Exodus to the
fall of the Second Temple. Exeter: The Paternoster Press

Bruce, FF. 1988. The International Commentary on the New Testament. The Book of
Acts. Grand Rapids, Michigan: Eerdmans. (Reprinted 1989)

Brueggemann, Walter. 1997. Theology of the Old Testament. Mineapolis: Fortress Press

Brunner, Emil. 1931. The World and the World. London: Student Christian Movement

Bryman, Alan. 1988. Quantity and Quality in Social Research. London: Unwin Hyman
Ltd.

Clowney, Edmund P. 1995. The Church. Illinois: Intervarsity Press.

Cook, Harold R. 1954. An Introduction to the Study of Christian Missions. Chicago:
Moody Press.

Cosser, Elaine. 1990. Homes for All. The Challenge of Homelessness. Cape Town: Cross
Times Trust.

Costas, Orlando E. 1974. The Church and Its Mission: A Shattering Critique from the
Third World. Illinois: Tyndale. (Fourth Printing September 1977)

Cotteréll, Peter. 1981. The Eleventh Commandment. Church and Mission Today.
England: Inter-Varsity Press.

Cronje, JM. 1982. Born to Witness. Bloemfontein: NG Sendingpers.

Davenport, TRH. 1998. The Birth of a New South Africa. The 1995 Joanne Goodman
Lectures. Toronto: University Of Toronto Press.

De Gruchy, John W. 1995. Christianity and democracy: a theology for a just order.
Cambridge: Cambridge University Press.

Deist, Ferdinand. 1990. A Concise Dictionary of Theological and Related Terms with an
English-Afrikaans and an Afrikaans-English List. Pretoria: Van Schaik. (Second
Revised and Enlarged Edition)

99



DeKlerk, FW. 1998. The Last Trek- A New Beginning. London: Macmillan

Denkema, F & Kruger MA & Van Rooy, JA. 1988. Evangeliseer! Pretoria: NGK
Kerkboekhandel (Edms) Bpk.

Dahl, Nils Alstrup. 1977. Studies in Paul. Theology for Early Christian Mission.
Minnesota: Augsburg

Erdman, CharlesR. 1956. The Gospel of Matthew. An Exposition. Philedelphia: The
Westminster Press.

Erickson, Millard, J. 1985. Christian Theology. Grand Rapids, Michigan: Baker.

(Eleventh printing, August 1994)

Ferreira, M & Mouton, J & Puth, G & Schurink, E & Schurink, W. 1988. An
Introduction to Qualitative Research. Module 3. Pretoria: HSRC Publishers

Flanagan, Padraig (Ed). 1979. A New Missionary Era. New York: Orbis Books

Freedman, David Noel. 1997. The Anchor Bible Reference Library. New York:
Doubleday

Gaebelein, Franke (ed). 1981. The Expositors Bible Commentary. The New
International Version of the Holy Bible. In Twelve Volumes. Volume 9 (John-Acts).
Grand Rapid, Michigan: Zondervan

Glanz, E Lorraine & Spiegel, D Andrew. 1996. Violence and Family Life in
Contemporary South Africa: Research and Policy Issues. Pretoria: HSRC Publishers

Goddard, Wayne & Mélville, Stuart. 2001. Research Methodology. An Introduction.
Cape Town: Juta & Co. Ltd.

Hahn, Ferdinand. 1965. Mission in the New Testament. Suffolk: The Chaucer Press.
(Second Impression 1981)

Hengel, Martin. 1983. Between Jesus And Paul: Studies In the Earliest History of
Christianity. London: SCM Press

Heyns, Johan A. 1987. Church and Society. A Testimony of the Dutch Reformed Church.
Bloemfontein: Pro Christo Publishers

Jooma, Ahmed. 1991. Migrancy after Influx Control. Johannesburg: South African
Institute of Race Relations

Kraemer, Hendrik. 1947. The Message in A Non-Christian World. London: Edinburgh
House Press.

Kritzinger, JJ. 1988. The South African Context for Mission. Cape Town: Lux Verbi.

100



Kritzinger, JJ. 2000. Mission in the New South Africa. Need for a Renewed Enquiry.
Verbum Et Ecclesia. 21 (1): Pages 93-114

Kung, Hans. 1971. The Church. London: Redwood Press Limited

Kvale, Steinar.1996. Interviews. An Introduction to Qualitative Research Interviewing.
Thousand Oaks, California: Sage Publishers

LeRoux, JH & Swanepodl, FA & Eybers, IH & Vosoo, W & Prinsloo, WS. 1979.
Israel and Her Neighbours. Durban: Butterworth and Co.

Marshall, IH & Millard, AR & Packer, J & Wiseman, DJ. 1996. New Bible
Dictionary. Third Edition. Mowbray, South Africa: Protestant Book Centre.

Mears, Henrietta C. 1987. What The Bible Is All About. The Living Bible Edition.
Wheaton, Illinois: Tyndale

Meiring, Piet. 1996. A World of Religions (A South African Perspective). Pretoria:
Kagiso

Mouton, J. 1988. Basic Concepts in the Methodology of the Social Science. Pretoria:
Human Science Research Council

Munck, Johannes. 1977. Paul and the Salvation of Mankind. Atlanta: John Knox Press.

Nar soo, M onty. 2004.
“Http./Www.Wits.Ac.Za/Informalsettlements/Monty%20a.Pp#257.1, The
Perpetuating Challenge Of Informal Settlements Housing Studies Workshop 8th
November 2004 A Journey Through The Discourse On Informal Settlements Monty
Narsoo.

Neill, Stephen. 1959. Creative Tension. London: Edinburgh House Press

Peerbolte, Lietaert LJ. 2003. Paul the Missionary. Leuven: Peeters

Peters, George W. 1972. A Biblical Theology of Missions. Chicago: Moody Press.
(Fourth Printing 1976)

Pretorius, HI & Odendaal, AA & Raobinson, PJ & Van Der Merwe, G. 1987.
Reflecting On Mission in the African Context. Bloemfontein: Pro Christo Publishers

Prozesky, Martin & De Gruchy, John. 1995. Living Faiths in South Africa. New York:
St Martin’s Press

Pypers, DJ. sa. Guidelines on Everyday Life. Bloemfontein: Sendingpers

Reformed Church In Africa. Actsof Sixth Synod. October 2 To 7, 1990. Laudium,

Pretoria

101



Robertson, lan & Whitten, Phillip. 1978. Race and Politics in South Africa. New
Brunswick: Transaction Books

Rossouw, D (ed). 2003. Intellectual Tools. Skills for the Human Sciences. Pretoria: Van
Schaik. (Second Edition)

Seale, Clive & Gobo, Giampietro & Gubrium, F Jaber & Silverman, David. 2004.
Qualitative Research Practice. London: Sage Publishers

Senior, Donald & Stuhlmueller, Carroll. 1983. The Biblical Foundations for Mission.
London: SCM

Sparks, Alister. 1994. Tomorrow Is Another Country. The Inside Story of South Africa’s
Negotiated Revolution. Sandton: Struik Book Distributors.

Spence, HDM (ed) & Excell, Joseph S (ed). 1950. The Pulpit Commentary. Grand
Rapids, Michigan: Eerdmans

Tasker, RVG. 1966. The Gospel According To St Matthew. An Introduction and
Commentary. London: The Tyndale Press.

Van Engen, Charles. 1981. The Growth of the True Church. Analysis of the
Ecclesiology of Church Growth Theory. Amsterdam: Rodopi.

Van Engen, Charles. 1991. God’s Missionary People: Rethinking the Purpose of the
Local Church. Grand Rapids, Michigan: Baker. (Third Printing 1995)

Van Engen, Charles. 1996. Mission on the Way. Issues in Mission Theology. Grand
Rapids, Michigan: Baker

Vicedom, George F. 1965. The Mission of God. Saint Louis: Concordia Publishing
House.

Wikipedia, The Free Encyclopedia.Com, 21 September 2006.
Http://En.Wikipedia.Org/Wiki/Demographics_Of South Africa

Willimon, William H. 1988. Acts. Interpretation. A Bible Commentary for Teaching and
Preaching. Atlanta: John Knox Press.

Wilson, Francis. 1972. Migrant Labour in South Africa. Johannesburg: South African
Council of Churches and Spro-Cas

Winter, Ralph D & Hawthorne, Steven C. 1981. Perspectives on the World Christian
Movement. A Reader. California: William Carey Library. (Second Printing 1982)

102



OUESTIONNAIRE
EMPIRICAL RESEARCH

This questionnaire is divided o four soctions. Plense amswer all sections

SECTION1:  (BIOGRAPHICAL INFORMATION)

Plense Dok your age categony T
LLI 16 =21 yrs
L1.2 11 =30 yrs
LLE 3] =40 yrs
Li1d 4] - 5L'I:|.Tp
LLE 50 - 65y
11L& G5+ y18

Please nok your gersder?
121 Dol

121 Female

Are you a convert o Christianity? Please tick the sppropriate circle.

131 Yes
132 Mo
Huvw lirrigt s youi @ menber of your prosent congrogation” v

I what capecity do vou serve in your congregation”
You may tick meore than one

lLal hliniestor

142 Flder

L3 Destanuiiss

Lia Sunday Schoo] Teacher
145 Youth lender

L4 Mlissson Teum

147 Oiher

How ey Muslims, Himdus and Chnstinns are living within your
corgmegation houmdbes?

L3 Muslima
L5l 1mehas
153 Cheistisns

L there an informal scbileimeil i your pres?

L Yeu
L62 N
Is this & growmg informal sefilement?
171 Yes
172 Mo
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For Official Use
SECTION 2: (YOUR VIEWS OF YOUR CONGREGATION)
21, What do you think is the purpose of your church? Giive at least two reasons 1 Jes27
2.2 Why do vou attiend church services i your church” Ciove at least two reasons, :Dzn,zg
23 What does it measn to be a Christion in ypur opinion? CGive st least two reasons, mm|
24, What is, sccording to you, the main biblical view of the church? (.
2.5, What according io you 1s the biblical purpose of the chureh? Give al least two ressons ma}“
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SECTION 3: (YOUR VIEWS ON MISSIONS)
3.1, Is mussion work ymportant o you?

L1 Yes
312 Mo

1.2 Ifves, pleass ndicate with & tick in the appropriate cirole the mmponance
of missions o you?

For Official Use

321

Important
Very umportant
Extremely important

3.3 For many vears the RCA has boen mvolved i mssion o Indans that are
predominantly Muslims and Hindus. Is your congregation presenily imvolved
missions 1o include groups other than Muslims and Hindus?

131
332

Yes
Mo

34 IMibeve s an indormal setibement in vour area,

1
3 ] 35
1
2
3 ] 38
L1
2| |37

34 Do you see it as @ rnissaon Geld for your congregation™
3411 Y
34012 Mo
342 15 vour eongregstion imvolved m mission work to them?
3421 Yex
3422 M
343 Are vou personally mmvolved in mission work to them?
34310 Y
34312 Mo
a4 IF your compregation = not mvelved in missons 1o them, would

vou encourage them to beeome involved i missions to themw?

3441
3442

Yes
Ko
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SECTION 4 (YOUR VIEWS ON THE FUTURE OF YOUR CONGREGATION)

4.1

4.2

Is your eongregation truly actively involved in missons

Om a scale of | -3 please indicate by cireling the appropriate number how active your

congregation is mvolved in missions.

4.1.1 Mot truly invelved - [..2...3..4..5 —truly mvolved

How dio you see the fisture of your congregation in South Alnca n lerms ol?

421 Numene growth? (3o you see your congregation growing in membership?
4.21.1. Yies
42.1.2 Mo

422 lts vision? Has your congregation engaged in information gathenng o
doing a census o be better informed in making doecigions for the fumeme?
4.24.1 Yes
4142 o

41213 The racial composition of its membership? Do you think it will become
more representative of the demographics of the commurmty?
423.L Yes
42332 Mo

Plense indicate which 15 more fmporiant to vou?

4.4.1 T miet the needs of the members of your congregation through the
many programs it offers?

442 To be actively myvolved in missions?

443 Hoth the above are just as mmportant?
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AFFENDIX 2

CODES FOR QUESTIONNAIRE

Section Two of

2R\ o B W

£ i 5

l
Z
3
4
5.
6
i
8

9,

0.2.3.
- To reflect Jesus in my life by following His footsteps

. To tell others about Jesus
- To love God and your neighbour with everything

. To witness for Jesus Christ

To give sound teachings through the Word of God

Have communion and fellowship with other believers

To offer a place of comfort to the needy and destitute

To worship, praise and serve God

To live like Christ

To be obedient to God's commands by living according to the Word
To inspire us a believers through spiritual growth and uplifiment

To affirm our faith in Jesus Christ

. To have fellowship and communion with other believers
. To be encourage and 1o encourage
. The church is focused on the Word of God

. Services are conducted according to scripture

To serve and worship the LORD.

. To leam more about God by coming closer to Him
- To be built up and grow spiritually through religious influence
. I'found the Lord here and am a member.

Given opportunities to proclaim the Word of God and to do outreach.

To obey the commandments of the LORD

. Toserve and worship the LORD

To have a relationship with God by living in Christ
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7.
8.
5.

0.2.4.
1.

B

oS e BB - il

To have assurance of salvation

To accept Jesus as your personal Saviour and to have faith and trust in Him

To be God fearing

The birth, death and resurrection of Jesus Christ

Acknowledge and lear more about Jesus Christ as LORD and Saviour
To represent and build the body of Christ on earth

Bring comfort to the wounded soul through love

Spread the Gospel

To serve the community and the congregation

To follow the Ten Commandments and be fed the Word of God

To praise and worship the LORD

To be a bride awaiting the bridegroom

To spread the Good News about Jesus Christ

2. To show and teach God’s love by loving one another as Christ loves the church
3. Connect with God spiritually through spiritual worship

4. To bring the true message from God’s Word

5.
6
7
8

Obey His commandments

. To build people up spiritually by having faith and trust in God
- To show compassion towards the needy, sick and prisoners

. Not to alter anything that the Bible records.
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APPFENDIX 3

A,
MINUTES of the lat STNODICAL GCOMMITTEE
Meeting held on Friday the 30th August,
1968 in the Church Bullding of the

Fietermaritzburg Congregatlion, Raisethorpe,
’ MM

POINT 1

CONSTITUTION: Rev. J. Pretorius (Moderator)

: Rev. D.J. Pypers (Aasessor)
Evang. E.J. ﬁ:uikm (Clarik)
Evang. J.EKE. Naidoo

POINT 2
i COUNT :

a) Flder J.E. Naidoo and rev. D.J. Pypars proposed
that & banking account be opensd in the neme of
the Synod of the Indian Reformed Church and that
the name of the account shall be "THE SYNOD OF
THE ITNNIAN REFORMED OHITROH® .

B) That all chegues at all times be signéd by the
Adminiztrator.

e¢) That the un--aigmtariuﬂ of the cheques be the
Noderator or the Actuary.

d4) That mll chegues should bLear the signature of
the Administrator together with the signaturs
of either the Moderator or Aotuary.
POINT 3
PLACE, DATE AND TIME OF NEXT MEETING:
It waas unanimounly decided that the next meating
will be held in Cape Town before the end of the

year and that lhe dales und Lime w,L'Ll be decided
by the Assessor end Clerk.

POTNT 4
CLOSTHRG

The meeting terminsted with a preyer by Evang. J.K. Naidoo.
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CONSTITUTION: Rev. J. Pretorius (Moderator)
Rev. D.J. Pypers {Assesaor)
Tvang. E.J. Wanikkam (Clerk)
Tvang. J.K. Naidoo

POINT 2

BANKING ACCOUNT:

a) Flder J.K, Naidoo and rev. D.J, Fypers proposed
thaet a banking account be opened in the name of
the Synod of the Indian Reformed Church and that
the name of the account shall be "THE SYNOD OF
THZ INDIAN REPORMED CHURCH".

%) Thet all cheques at all times be signed by the
Adminiztrator.

¢) That the co-signatories of the cheques be the
¥oderator or the Actuary.

d) That all cheques should bear the signature of

the hdministrator together with the signature
of either the Moderator or Actuary.

POINT
PLACE, DATE AND TIME OF WEXKT MESTING:

Tt was unanimously decided that the hext meeting
will be held in Oape Town before the end of the
year and that the dates and time will be decided
by the Assessor and Clerk.

POINT
CLOSING

The meeting terminsted with a prayer by Evang. J.K. Neidoo.

gIGNTD ON THIS THE ,E'“‘r DAY OF Aﬁm&f 1968.

s
MODERATOR. @ﬁ,_,
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APPENDIX 4

TRANSLATION _OF _ LATTEA

20tk Junae, 107¢

i Honomrable the

Minister of Community Development
Volketes Avenue

Pratoria

noa g

Dear kv, “teyn,

fo: Hvietfon of Indians in Johunnesburg

! am writing to you in persuance of the interview whieh I,
togethor with D, Geldenluys and Nev, :(diTler of the KNed,
floref, Lork, had with you on Friday 181k May, 1979,

During the interview we tvok note of vour willingnerp not

to aet on eviction orders servaed on Indians living in white
aream in Juhannesburg anless alternative accommodation wap
avallablo, I wish to thank you for repeating this undertaking
in publie mince,

In the meantime the situation in Johannesburg has appavently
taken a4 different course, Ascording to what 1 havs E-lrn-d
landlorde swre atl present delng prespurised inte giviag

indian tenants imesdiste notles and to eviet them mtraight
avey, This Is of ceurse vne of thome matters whers no conorets
ovidensa ie svailshle and it im thersfore only ap & Tumony

that 1 can make it known to veu, I would however hi}hly
appreciate it Lf yuu eould investigate whather offivciaip of
your departwent or membere of the group areas branch of the
Fouth African Police aro involved in such a pressurs campalgn
ap 1p slleged, If this is irue, I fesl that the q¥ir1t of
your undértaking to ve hes horeby been violatdd, ' | howsvesr
gladly roceive your ampurance that these are only rumeonrs,

1 alpo wieh to muggest that the relevant branch of the B AP,
ag well ap your reglonsl representative in Johanneslury he
informed about the agroement we resched in Capa Town,

I am forwarding a copy of thip letter also to Rev, C,8,], “ller,
slerk of the Deneral d of the Ned, Cersf, Kerk for his
information,

Sincarsly youre,
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AFPFENDIN 5

08 Piet Meyer Streat,

Mindalore
KRUGERSDORP,

1740

18th Auqust 1980,

The Honourable,

The Minister of the Interior,
Civitas Building,

Struben Street,

PRETORIA.

o1 /1 - —

Dear Mr. Schlebusch,
Re: PASSPORT BISHOP DESMOND TUTU.

The Synodical Committee of the Reformed Church in Africa herewith appeals
to you for the return of the passport of the General Secretary of the

South African Council of Churches, Bishop Desmond Tutu. The present mutual
attempts by the South African Government and the South African Council of
Churches to reach a better understanding with each other in the interest of
the future of our country, have in our opinion enhanced the necessity of
such a step. We are convinced that if Bishop Tutu's passport is returned,
it u1}:l|]ha seen and acclaimed as a gesture of trust in Nis integrity and
goodwill.

:% are ﬁra_ring for God's richest blessings on your very important and responsi-
e task.

Sincerely Yours,

G.J.A. Lubbe
CLERK
c.c. Bishop Desmond Tutu,
SlAi EI CI L ]
GJAL/SJF. P.0, Bex 31190,
BRAAMFONTE LN
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APPENTIX 6

08 Piet Meyer Street,
Hindalore,
KRUGERSOORP, 1740
30th October 1980.

His Honourable,

The Minister of Community Develapment,
Volkstem Avenua,

FRETOR IA.

110/t

Dear Sir,

1. The Reformed Church in Africa, workin predoinantly within the Indian
Community in South Africa, is served by Indian and White ministers. In
torns of the Group Areas Act it {is of course impossible for such White
Ministers to reside 1n an Indian Area. From a pastoral point of view this
is a highly unsatisfactory situation, since such a winister is often, at
crucial times, just not available to and accessible for the members of his
congregation. The present situation js furthermore costly since consider-
able travelling distances between the white minister' homes and their Indian
congragations are involved. Some ministers are travelling distances of up
to 50 kilometers daily between their homes and their congreqations,

2. In view of the abovementioned facts, the following resolutions were
rdopted at the fourth Synod of the R.C.A. which was recently held in Durban:

1. Each church council should he encouraged to buiid & nanse
- in an Indian Group Area for its minister,

2. Synod reaffirms its decision of 1976 to ask the Govermment
to repeal the Group Areas Act,

3. Synod requests the Department of Community Development in
the maantime to sllow a white minister to stay fn a manse
in an Indian Group Area for practical reasons and reguests
the Synodical Comaittee to negotiate this matter with the
Government,

3. In view of especially resolution 3, T herewith, on behalf of ny Synodical
Conmitiee, enquive about official government policy fn this regard as well ac
Whether you are prepared to meet a delegation of the R.C.A, on this matter.
If you are gmpamd to receive such a delegation, kindly indicate a suitable
date as well as whether more information is required,

Sincerely Yours,

B.d.4. Lubbe
CLERE,

BIAL/SOF ,



APPENDIX 7

08 Piet Meyer Street,
Mindalore
KRUGERSDORP.

1740

27th November 1980,

this Hoourable the Hinister
=t Loty Development and
Puxtliary Services,
Private Bag X500,

8 s s

With rm?;ards to the abovementioned, I herewith wish to convey to you
the fallnwing resolutions adopted at therrecent Smed of the R.C.A,:

“Symod denlores the inhuman removal and eviction of people
and appeals to the Authorities to bring 1t to an end,

Syned commends the Govermment for what has been achieved

in providing housing for all people in the country and urges
1t to maintain the provision of adequate and dacent housing
as a top priority."

Cordiaily Yours,

G,J0.A, Lubbe
Clerk of the Synodical Committee

GJAL/SIF.



AMPENDIN S

5 4

R T T R e . e L —_ - =t A

o T LIASG SXITH FOVBNEST  (lota » IS2 - n0)

=

Mem the 4roup Lirsas Board declared its iutention to proelain I8
areas in end around Turban for white occupation in which & larse
number of Indlans live, = atrean cf protests azainst the propossals
came Trom the Indian corvunity. ;

Mearly TI0,000 people living in the controversial fGato Manor sres

sent individusl objsctions to the Board, while many Tudian Crpeni—
sationg, inecluding political and Rateparer bodies, submittad thair
ohjections and proteste in the form of stronzly worded and statistical
memoranda epesliing out azainst the proclamationa. Mr, ¢... Milne,

then Mayor of Twmrban accvsed the Government of "grave iniustice®

when he vaffared te the proclzawations.

Rigures supplied by the City Bnginear sstimated that Oato Maror alone
had 34,000 Indians, 56,000 Africans and 3,000 Coloureds, -
Indiasng affected in other arsas were;

Riveraide and Trogpeet Hall F,720; Nellair,Seaview and Hillary 2,000;
Yentworth and Blufl 2,000; Marriot and Botanic Gardens area, I,500.
Tnspite of ths protssts thousande weve foroibly uprooted irom their
homes under the proclamstions.

The Group Areas act has net only brought added hardships to the Tndilan
People but it hse emphasized the doctrine of Geparatism and Inferioritu
It se=ams uttorly indiiferent %o the sufisring of the individnal narsong
‘wno lose their lgnd and their homes,

"3eparate but egual", That was the slogzan Dr. Varwoerd coinsd for
apartheid. This fseparate bui equaln gloz=n has never been carried
out, Qiviec amenities sve sadly lacking. There_are no pavements and
proper lish+ting; no Librery, Polics Stations, Gonmunity Canters or
fraches., The Group Aress proclamations had loft the Tadisn Gom-unity
gtunied =1d evan crushed.

#e are citizens of this country, we belonz to the human repcs. e pay
eguel taxes, Yo share in the development of South Lfrica. ¥a are
Progregsive and public-miandes. Ye balieve in Justice. Why should ws

he diseriminated against? bescause of the colour of onr skinf

“hy shonld we sxplain t6 our children to be carefalewhers yvou o,
becanse th: better enmenities of life are reserved for those wizh

white plin. T have +o tell wmy children that the geimaing baths, ths
baaches, the Haotele, the restusrants, certain schonle ansd Tmiversitios
are ressprved for whitsa, R

Phis iz the cont wnjnst legislation, It rslesates non-whites —
Colonred, African or Indisns fo sscon?d =ud third clsass citizenzhipe,
It ig =tranze that race and colour preifudios 9till exists in the
featerners inapite of Christicnity. The Prizieciples of arpatheid
ghould be totally rajected on ths zZround that they zve cantrery to
Bhrigtian princivles and ethics, and contrary fto 211 Biblleal
teachinge. i

Arpatheid iz the point at vhich the christian chureh is baing Judjed
by the whole worldld. If +the church condenes or endorsss arpatheid
the chances oi 1ts message bzin., sccepted hy the non—white majority
are sravely rvedneced., One of the things that the chureh Yas %o do
ig te show thet 1t agress with our Lord "that all men are of sgual
* worth to Him%, so that all paople of all races may Imow thet we in
South Africs do not discriminats i1 favour of ons or azalnst another.
g the church should ses the aiins of the fimes ani pray that South

&

africa may repent and chanze her ztiitudes qulekly, nomeliasing

internal rel=stionzhips. Intzrnzl harqony and onencses of ounr nation
as & whols dis hzsic for our surviwval.
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APENDIX 9

STATEMNENT

EEEESESoEm==E=oco

SYNODICAL COMMITTEE REFORMED CHURCH IN AFRICA

It is our conviction that the present unrest and tension in
our country is a sad but urgent reminder of the fact that the
future of the peoole in South Africa is nothing but a shared future
and that whatever is happening affects all people. Ls a Church
of Jesus Christ primarily called to serve the Indian Community in
S.M., we feel ourselves deeply involved in the present situatiap
and wish to identify ourselves with all people who have become the
victims of urgent and humiliating measures. In defence of the
dignity given by God to all people and concern for peace gnd
justice in our country we therefore wish to make the following
urgent representations to the Government:-

1. To take immediate steps into the direction of equal rights
for all people and to refrain from making minor concessions in
order to appease discontent snd frustration since the latter
action will in fact encourage more unrzst and violence,

2. To refrain from polarising people in searching for solutions.
We are convinced that the disigned Cabinet Counmcil will bring
about a dangerous and unjustified polerisation of Whites,

Coloureds and Indians on the one hend and Africans on the other
hand,

3. To withdraw the group areas act imme ietely since this not only
had adverse and disrupting effects on the lives of many people
but is also increasing isoletion and promoting tension and
suspicion among the dirrerent groups in 3.%, at a time when
this can least be offended.
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APPENDIX 10

A SUMMARY OF FACTS CONCERNING THE [PRESENT CRISIS WITHIN
THE “FAMILY" OF DUTCH REFORMED CHURCHES IN SOUTH AFRICA

Jn 30th April 1979 the Synodical Committee of the Reformed Church in Africa
ad an interview with the Prime Minister of South Africa, Mr. P.W. Botha,
furing which a memorandum containing this church's viewpoint concerning the
.au on Mixed Marriages and the Immorality Act, The Group Areas Act, The New
.onstitutional Proposals and Detention without Trial. (copy of memorandum
ittached - annexure A).

subsequent to this interview, the rev. 5. Govender, then clerk of synod,
irote to the other three Dutch Reformed Churches as follows:

'The Synodical Committee of the RCA, as the Committee for Liaison with
he Government, was granted an interview with the Prime Minister on 30th

\pril 1979,  The discussion with him was based on a Memorandum, attached
lerewith.

‘he RCA expressed to the Prime Minister the conviction of the Chuwrch on
ssu2s relating to Mixed Marriages, the Immorality Act, Detention without
:rial, the Mew Constitutional Proposals, Group Areas and Indian housing.

.t was pointed out to us that the Government is not set on a rigid policy,
wt that changes are and will be made from time to time. Moreso, we

iere assured of a sympathetic hearing if we as churches' approached the
iovernment with one voice on issues. Thus on the issue relating to Mixed
farriages, for example, the Prime Minister in effect expressed to us that
the churches - and he quoted from documents of the NG Kerk - were theologi-
:ally divided on the issue of Mixed Marriages.

he Synodical Committee is thus constrained to make contact with its

iister Churches to discuss these matters further in the hope that we may
“ind one another and the will of Christ. We firmly believe that the

church in South Africa cannot let the State assume responsibility for
jovernment without accountability to the demands of the Gospel, which cuts
‘nrough to the presuppositions and motives of every action. We believe
‘urther that if we as churches are divided concerning the demands of the
wspel, then our prophetic witness in society and to the State is shamefully
/eakened and God is not glorified.

{e therefore humbly invite the Breg Moderatuur of the NG Kerk together with
the Moderamina of the NG Sendingkerk and the NG Kerk in Afrika to a meeting
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at which the Memorandum submitted to the Prime Minister will form the
Agenda. As the RCA is not in a position to finance such a meeting, we
have decided that such a consultation should last one day, should follow
immediately on a usual meeting of the Breé Moderatuur (as they will have
the largest representation) should be held as soon after the sessions of
the NGKA general synod. As venue we have available the RCA Lenasia
Church in Johannesburag,

Although the initiative for organising the proposed meeting was later on
taken over by dr, F.E. 0'B. Geldenhuys, chief executive officer of the
D.R.C., it was of more importance to us that our suggestion became a
reality and that multi-lateral talks did eventually take place on Tuesday

11th March 1980 in Pretoria.

At the said meeting which was attended by the full Broad Moderamen of the
0,R.C., the full Moderamen of the D.R. Mission Church, the full moderamen
of the D.R.C. in Africa and the full synodical committee of the R.C.A.,
and which took place under the chairmanship of dr. £.5.J. Kleynhans,
moderator of the General Synod of the D.R.C., the following suggestions
(relevant for the purpose of this summary) were made by delegates of the
D.R.C.:

1) That a press statement be drafted (copy attached - annexure B).

2) That dr. Geldenhuys be responsible for drafting it.

3) That no additional statements or comments will be made to the
media besides this statement.

These suggestions were unanimously accepted by the meeting.

It was therefore with great surprise that we learned of the fact that dr.
Kleynhans on Wednesday 12th March appeared in an interview on S.A.T.V. and

on the same day granted an interview to Die Transvaler which was published

on Thursday 13th March 1980. In these interviews dr. Kleynhans asserted
that the joint press statement was not applicable to the Immorality Act

but that it only referred to the Law on Mixed Marriages. He granted further
interviews with Beeld and Die Volksblad, both on Friday 14th March.

Very disturbed by this breach of trust and distortion of our joint statement,
the synodical committee of the R.C.A. sent a telegram to dr. Kleynhans
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10.

deploring his actions and demanding a correction within 24 hours. (Lopy
of telegram attached - see annexure C).

When no response was received from dr. Kleynhans by Saturday 15th March
1980, we issued a press statement in conjunction with the Moderamen of
the Dutch Reformed Mission Church (copy of istatement attached - see
annexure D). The support of the Dutch Refcrnnd Church in Africa was
sought for this statement, but not found. - They rather preferred to dis-
cuss the whole matter personally with the ﬁ.R.C.

Subsequent to our said statement a personal explanation and apology was
reéceived from dr. Kleynhans, He did however not indicate that he was
prepared to withdraw his controversial statements. A statement, very much

~ in the same vein, was also received from the clerk of the General Synod of

the D.R.C. (Copy of statement attached - see annexure E). (Also find
attached a translated copy of an editorial in “Die Kerkbode" of 26th March
1980 - see annexure F).

Rev. E.J. Manikkam, chairman of the Synodical Committee then received a
letter from the rev. G.S.J. Mgller, clerk of the General Synod of the
D.R.C. in which he was informed that the Ekecutive of the Broad Moderamen
of the D.R.C. would be meeting the Moderamen of the D.R. Mission Church

on Thursday 17th April 1980. Rev. Manikkam was invitetl to attend this
“friendly discussion™ and to bring the clerk of synod of the R,C.A., rev.
Lubbe, along if he deemed it nmecessary. Rev. Manikkam however declined
this invitation and the synodical committee issued an explanatory statement
on 19th April 1980. (Copy of statement attached - see annexure G).

In a Tetter dated 1st May 1980 the Chief Executive Officer of the N.G. Kerk,
dr. F.E. 0'B. Geldenhuys extended an invitation to the Synodical Committee
of R.C.A. to attend talks on 11th Septembe’ 1980. According to dr.
Geldenhuj's the agenda of the said meeting will be the following:

R11 matters pertaining to the events which followed on the

previous discussions on 11th March, 1980, i.e. the Press

Statement by the Chairman of the Broad Moderamen, the sub-

sequent reactions by the three daughter churches and every-

thing which ensued".
In our reply (copy of letter attached - see annexure H) we reiterated our
standpoint that we regard all further n'eetr'ings fruitless until the Broad
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Moderamen repudiates dr. Kleynhans and again subscribe to the original

statement.

===noo0000-=--
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APPENDIX 11

1EEH Augusi, T4

o the mechers of
the fysodies]l Comsitios
wf the Tefomed Churel &n itwiea,

ipa? Frothere,

=

dgr

¢ yuu would resall the above watley was vaised Ly e when we
485 halers out Invewriew wilh the prleme minknter on 30ih Apell,
1979 wud aven during our interview with the sesretnrios foy
lndiun Alfadzs and Cowsualty Developmant i Vhad pwie dhy,
Slnge then tkie neller fuek ihe following sewrpet

Lo dnse 1 ower et ecompiotelv setisfied with tbe oulevis
of our diseuesions 6n Lile wnlle¥ in Uape Town, ( eliaingd
Chi pessiesion of Lhe oUhe? twu seabars of Lhe exaontive,
ooy Uiv, Cevender and Pev, venikkad and approsched
e, ¥, ok, DR, Duldenbeys ¢f Ce Ged, -Coval, dewh oy poesible
Maripianvd Drow thely pide in the matter, o in turs
vererrod wn to Tev, 5,50, WBllew, elerh of bhe Cenervs) Dyacd,
Lo wur lawgely thrsugh ey, WB1ler's effuris that the 're
Spdarelun? exTwed Lo aeslel us, 1§ war requested to diipiio
4 sgnorandol feepy of Unglish trauslstion altached] which wass
Woul Lo the Minieter of Cowanity Develepment, Thiw sube
eoquantly Bud B6 un futesview with the said minintey L
Pariaisent Vouws, (ape Town en Fridey 181k way, 1979,

fo Ab the lutewview with Rlalsier sevais “teyn and WE, Fouehd,
wecratury fo¥ (omeunlly Levelupieny, ihe hed, dexel, ek
wir Eopressnled by Dr, Ueldanbuye and Gev, @ller, while !
toproponied the T0.4, lariag the fnterview, iy Hleyn
lacheutod £hal ke was not preparsd o Recupl the Yeuohmendis
Glens contained Dn dy sao¥sndei, He pald Lint the law wust
isku fie proper cuufee tu diseceuvags (edian peusls Twun
gllnihy 1he improenion that Lhey have esriain righte to live
i whitle avemn, e prowised however Lhai alter @n erder of
evisilion hap besn eerved his depbYiaenl will ant ael wpen it
anione slisriative seconwodaiion wee available, (Zines ouy
imiprview ho Lk vapeniec Unie wndwrinking §u pubiie,] &
areuud agalnel this Yatblesp and anetyy cenpuming setkod
uf douling with peaple and puinted put Ut hewsn velations
WotH &Y mikke, 1 wen bowever without aveil,

ﬁ.ﬁu o
121



Sines our interview, watiers seem to have takon & differont
ourse, Insiead of victinuising tenants, the approael
Reane now to ba the opening up of tfr-asuru on landlorde

to ovict people, After learning this, I wrote & letter tu
tho winleter in which I stated thet sueh aetions would
Bean 8 brosoh of prouise in tewws of our interview, (Copy
of lotter as woll an fact mhest frem Jol 8, W,A, nttuuh-df.
I huve had no reply to my leiter as yot,
in eonclusion 1 wonld like to vesord iy deopest uppreciation
for the assistance rendered by the Ned, Ceref, Eerk,

Poring our interview wit) ‘v, tteyn, I vaceived the full
backing of Dr, Celdenbuyp and Tev, Miller, In faet, thII
prosonted uy mesorandur se theiy point of visw and made it
cloar to the minimter thet 1L was the N.CK,, on request

of the 1,C,A,, who was & prosehing bim, 1 wrote & letier
of apprauintluu and thanks to Tev, M1ler,

[ trust that you will approve of my sotlons in thia mattor,

Sincerely voure,

In Chriet, ' -

8.J

BAE
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AFFENDIY 12

£ 1476,
t the s¥nod THYE the uynimm of the Feur D.R.Chvrches in o ganseal svaosd ey

digmmaed 4t length. Swmed of 1900 decided to request Pedepal Oouncil to
consider beconing dee dmod, thag Smplwing that the DOA, had slyesdy inddcated
its degive fep shurch foign in 1870, and scugks the modus fer sach mmicn vie
the Padaral Cmeieil,

fr 1976 swled aoted that Fed. Cowscil had deckded against wiion vat this
stage", and depided po bovestigate ether fossibilitie® iw ifs smapch for
it Byngd slse npped that the official stamd of the F.@.F. ragatding this
ATt 1% that A1l forme of relationship Betweds the churches in the URC
Family ohowula take plece by way of liajgon - af congrejavional, prethyterial
mird mydedicel Leavala.

The desision of sympd of 1976 on thia watter 45 as follows,

tEvnad smpowens tho dynodical Committee to dnitiate digomasicns tewards
efurrsh ueisk Wwith £ne obher chureles of the H.@.Farily sl that fhe Shulih
e ils be inForned accordingly® (Rorel®?s plé-77, p172)

ZEifheeations by Hynodical Comittes
_{_-‘.‘Qﬂl?c%ﬂgi&r‘ Tht Sl caL I::ru'-'mgtfﬂ:c in May 1977 veqeested all chirch

orirsild of The BOL. to-Sxpresgs thamselives of Chgeon walog with the other
U Ahnplhies. Prkdivlud respemzeg wite ragwloeed, 1

ohie B0k Vel alys lesdrad wia tha Smodical comedilel te palticipare i & avudy
shenit e e ub by the HEferE to inrastigets The matier of church uaian. AT

o wheting om Z6,10.19% this ad-hot study cosmityes Expréssed it apinien thut
rhie pretent atrusfure of the Pedersl Oogocil oF W3 Churches is not sfPfactive in
cAring out the apnt gel by the For 00 Cherches fop their structvral
expregalion af wnity, and tpeeefore it advised the congtiturion of 4 general
syhed in the place of the federal Sovncil. This propised synod showld st

in the ares of codfessians swd ghetch standapds, church opder,and dacters of

cobgipn intsredt. Pederal Oovncii should be rerained For wider imtec-ohureh
relakiohs within dhe MOE Fanils,

frnndicel Comeittes falt that cepressnbafion oh £Ris propogod gentral sviod
should be by wav of tho gelégates £rom overy presbytery of the constitufne
churaiaeg .

Tha Findirigs of the siudy ce mities vere comveved to the CMrsn coumeils.

frritation to Joipny Chpsultarion

The ipgitation to the presft ocowsultetlon op union iz & step Purther ip
purmsgnes pk the Bea's dpafeh For undon =ithin the §0F Family, and nas been
Adde in the 1ldht of the m decision of the mast regent meabing of the Pad,
Crutizida The Pirpced of this mesring iz mot asraly to diaciss ouioh byt Aleo
g exzpiink gy cohgeate propossls which may Lo advanced by the chubchas
dvvalwed, and the possible atepe te De taken din the dipsction.

Tt iz hoped that the Four churches within the HOE Fanily will discoesr mive
than sufficisht cromom gpecbhds in order to commit themeelves o rhis pask,
Fay it be dine in obedicpce To ol Lapd and by His guidancts
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APPENDIY 13

08 Piet Meyer Street,
Mindalore,
KRUGERSDORP,

1740

24th November 1980,

The Chief Executive Officer,
Hed. Geref. Kerk,

P.0. Box 4445,

PRETORIA,

UOTIT

Dear Dr. Rossouw,

fe:  AD-HOC COMMITTEE.

i refer to your letter A132/80 dated 15th September 1380, and herewith wish
to comply with your requests.

1. RESOLUTIONS ON CHURCH UNIOM ADOPTED BY THE R.C,A,
1.1 1970

The Synnd of 1970 decided to raquest Federal Council to consider
becoming the Synod, thus implying that the R.C.A. has glready in-
dicated its desire for church union n 1970 and sought the modus
for such union via the Federal Council.

1975

In 1976 Synod noted that Fedara) Council had decided against union
“at this stage" and decided to investicate other possibilities in
its search for union. Synod also noted that the official stand of
the N.G.K. regarding this mattar is that all forms of relationship
between the churches in the D.R.C, family should take place by way
of laisor - at congregational, presbyterial and synodical levels,

The decision of synod of 1976 4e expressed by two resolutions:
L.2.1 "The family of N.G. Churches snould become one Reformad Church.,.®

1.2.2 "Synod empowers the Synodical Comnittee to 1nitiate di scussions
towerds church union with the other churches of the N.G. Family

mend dbhadk aL. _o

ey
&
[
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3.1

Federal Council as Synod.

Synod decides that the constitution of a General Synod in the
place of the Federal Council of Churches is ultimately a still
inadaquate expression of church union.

Princinial Statement.
Synod veaffirme its acknowledgment and acceptance of the essential

umty which existe betwsen the N.G.K., the N.G.K.A., the N.&.S.%
and the R.C.A. by virtue of the fact that thay:

1. Sharc the same reformed tradition.

2. Mhere to and are bound by the sane confessional creeds viz.
The Belgic Confession of Faith, the Haidelbern Catechism and
The Canons of Dordt.

3. Are nrnanisad on the basis of the same reformed principles for
church order, have a common tash: for the extension of the Kingdom
of God in their comon fatherland,

ol decides that ths principle of church union at the levels of
Contragation, Presbyiery and synod must be reqarded as the ideal re-
Formed basis upon wlich hegotiations can be conductad in order to
vealise the God-given unity within the ramily of D.R. Chinches.

synod decides that iF coms or other church o churehes do not see
cheir way ciaar to neaatiate at this stage, neqotiations should
severtheless be proceeded with, with thosa whe are uilling, with
the door always left onen for the other or others to come in ot any
tatar stage,

Un Union with the N.G. Kerk,

Smod instructs the Synedical Committes to sxtend a stonding invitation
in the H.G.K. to attend all future tallks on church union and to urnish
the B.&6.K with all relevant documants in this renard.

On Unison with the N.G. Ferk in Afrika.

tvaod instructe the Synadicel Committee to renew its effarts inp
Tiafaing with the H.G.E.A. the matter of church unionm,

On Union with the N.G. Sandingkerk

Although the R.C.A. 1= ultimately striving for muiti-Tateral church
union, Smod Ia principle decides, us a first step towards chuwch
uaion, to enter into fully fladoed union with the N.G. Sendingkeri:
lzaving the door open for the other members of the family of Dutch
Raformed Churches.

The Synodical Committes is 1nstructed to negotiate with the Moderamen
of the N.G. Sendinokerk an union, with spacial reference to the
followineg:

1. Acts of Agreement 3. Training of Ministers
2 Finance and Pronerty 4. Other Relatad Matters
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1.3.06 _iJ!i_ the Ad=Hne Committes on Church Uni%.

Synod zqreed that the R.C.A. should centinue with participation
in the Ad-Hrc Comittes on Church Union.

2. DISGUSSIONS OF 11TH SEPTRHMBER 1950,

Yo my mind these discussions were characterized mainly by the absence
of paternalism. A1l the participating churchize traated each other,
and wore accepted, as equal partters. The continvation of this spirit
and at=fitude will therefors aise constitute my awmectation for future
talis.

I wish to refer vou to the "hmorancum on Churen Undon" which was
jedntly drafied by the H.G. Sendinglberl: and the R.COA. din May 1970,
(Copy attached). This Hemorandum was, if I am not mistaken, already
dealt with, in one way or t!mrnthen by the four churchzs concerned.

Sincarely vours,

in Christ,

b A, Lubba
GLERK.
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APPENDIX 14
o e T Nee TTMG g NovenGEg TIR
Thes meeting noted the decision 0l TRE Nudh Vi
dnureh union,
£.2.2. BGE Synod 1978,

yws official comaunications from the Sciiba Synodi

-7 tnz sensral Synod of the NGK were tabled by the Clerk.
Sz zidenda 5 and 6. The meeting noted these documents,
2xnd dscided to respond to the resoliution of the General
~vr:1 on the so-called Ucbrella Synod(add.6) as follows:
Teint 1: noted.

®oint 2: noted.

Zpint 3: noted.

Point 4: noted.

Point 5: noted.

Point 6: Synodical Committee wishes to make the follow-
ing comments concerning this point:
a), The NCGK has not yet stated its position on the model
of Church Union as brought out in our MEMORAWDUM, other
than rejecting it out of hand. No theological grounds
were advanced in this rejection. Thus while rejecting
the umbrella synod concept, it has given no answer to
the stand taken by the RCA on union. The RCA's own
position regarding the umbrella synod concept, which
it supported at Federal Council,is that it should be
viewed mersly as a means to ultimate church union,

b)., The ROA is an open church. This is indicated by
its change of name., It is not an exclusive church,
though in its mission it is directed to the Indian
reople.However, by virtue of this committment, it is
1ot blinding itself to its mission responsibility %o
all people. ’

z). It appears to us that by this decision, which
:z2nnot be defended soundly on theological grounds,
mne HGK has cmmitted itzelf to the ideology of
~rartheid. How is it that there are no separate

huroh for the white ethnic groups among

cm the HGK does mission work, Why also are the

snodesian and South West African cliurches incorporat-
J in the same structure as the HGK; is it simply
ecauss they are "white churches"?

:inT T:Synodical Committee wishes to make the follow-
ing comments concerning this point:
z . It seems to us that Federal Council itself re-
rozmmenied an umbrella aynod because of frustration.
The ACA would seriously gquestion your propesed
gement of Fed., Council by more extensive re-
zentation. We note here a contradiction in the
umsntatimon of the NGK, since it has consistently
gucd against an expression of unity wvia the model
Federated structure.
¢ decision of the General Synod made after certain
s reports (see add.6 page 2f) the Synodical Committes
he following comments:
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APPENDIX 15

-
£

REFORMED CHURCH IN AFRICA

PRESBYTERY OF TRAHSVAAL.

Chairman. Rev. A. Bhiman Scrihe. V. Govender

STATEMENT OF PRESBYTERY COMMITTEE OF TRANSVAAL

e
T0 ALL CONGREGATIONS OF THE REFORMED CHURCH IN EWererd A Bhinm

Mr ¥ Govender

AFRICA P 0 Box 5522
BENONI SOQUTH
1522

2 April 1984

PREAMBLE = .

. ey

te the Presbytery Committze of Transvaal wisﬁ“&g;iéﬁbﬁﬁd as follows to the recent
move of the Synodical committes of the Reformed Church In Africa at its meeting

on the 18 March 1984 at Laudium, Pretoria to defrock 3 ministers Reverend J.H.J
¥ritzinger, G,J.A. Lubbe and Or. c. du P. le Roux who have served the congregations
of this Preshytery for 9, 14 and 26 years respectively, because they undertook to
forsake their status within the HGK and the privilage of being called back to

an NGK congregation, which is an dct of solidarity with their colleagues of the
Reformed Church In Africa whose status is not recognised by the IGK and who can-
not be called into any white congregation.

1. The Presbytery commitise expresses its dismay at the iresponsibie manner
in which certain members of the highly responsible Synodical Committee of
the Reformed Church In Africa proceeded over the question of the status of
the three ministers concernad and the subssguent decision to defrock them.
The refusal to concede to the reguast of our delscate for the immadiate
reqularisation of their status is yet another incident that shows the
position of stalemate between the Synodical Committee and the Presbytery.

2. Ve consider the whole move to defrock the ministers of their status as
an unreformed and unchristian act and as an insult to our Presbytery
which was not legally recagnised in this matter in being completely
bypassed and immediately confronted with the de jure.sitvation of being
without a single minister. Consequently it is an insult to every congregation
and every member within our Presbytery whosz rights as the Church of Christ
have been trampled upon.

3 Moting that the Chairman of the Syncdical Committee being also Actuzry of
the Reformed Church In Africa did not give any notice of the matter at an
sarlier meeting of the Synodical Committes at Actonville, Benoni on the
17 Hovember 1983, we are convinced that the whole mova to oust our ministers
is politically inspirad, motivated by the NGX's designs within the Black
Churches and against the threse ministers in particular and utterly racialistic
on the part of the so-called "Indian" ministers within the Synodical Committee.

4. ¥z ragret and question the right of the HGK in the persaon of its Actuary to
offer an interpretation of the status of ministers within the Reformed Church
In Africa. The said ministers are full membars with the Reformed Church ln‘AFr!ca
and have been duly inducted by the Raformed Church in Africa into itS ministry.
Consequently the Prasbytary Comnittes expresses its decpest disapproval of
the action of the Chairman of tha Synodical Committee in giving such unethical
and illegal interference unchecked admission as 2 matter of grave urgency and
for him as Actuary in taking up the cause of the NGK to such drastic conclusions,
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"breshylery of Transvaal.

. Cé

WE THEREFORE AS PRESBYTERY COMMITTEE TAKE THE FOLLOWING DECISIONS :

I N S
o« o wm e
W B Ll O
> e m o mm

We express our sincere thanks to the Elder-Delegates of the Presbytery of
Transvaal and Pietermaritzburg for their act of solidarity with our ministers
in the refusal to participate further in the deliberations of the Synodical
Committee and their walk - out.

We distance ourselves from the decision to defrock the ministers of their
status, seeing that this action does not constitute a case for discipline
and reaffirm our confidence in these three ministers and recognise them as
legally still full ministers within the Presbytery.

We call on a1l Church Councils within our Presbytery to pass a motion of
confidence in their ministars and ignore the latest communication from the
sa - called Acting Clerk of Synod.

We resolve and request 211 our member all our member congregations to :

remain within the church connexion and co-operate at Presbytery level only.
to desist from any further co-operation at Synodical Commitiee lTevel,

to cease payment of Synodical levies.

to withdraw delegates on a1l Synodical commissions and the TAH.

to ignore all further communication from the Synodical Committee..

We further request all Church Councils within Presbytery to pass a vote of
no confidence in the Synodical Committee and the way in which the Actuary
has failed to perform his duties.

We call on all our sister - congregations in the Reformed Church In Africa
who support the stand of this Presbytery of the Transvaal to forthwith
declare themselves for or against these incidents.

e shall stand by what we have resolved until the Synodical Committee repents
of its conduct, apologise to each Church Council of Presbytery and right
their wrongs done to our ministers.

-
-

OW BEHALF OF THE PRESBYTERY COMMITTZZ
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2.2

3-2

4.1

APPENDIX 16

A6

RECOMMENDATION

SYNOD REFERS THE QUESTION OF THE PROPERTIES OF THE
PREVIOUS RCA TRANSVAAL TO THE TEMPORARY COMMITTEE
FOR LAW AND ORDER TO ADVISE SYNOD WHETHER FURTHER
ACTION SHOULD BE TAKEN.

DR UNITY, PRETORIA AND J.N.J. KRITZINGER

Notice:

The Minister of RCA Charisma was advised on 13.06,87
not to enter into any binding relationship with the
DR Unity in accordance with Synod's resolution 1986
p. 126 (Acta Extraordinary Synod).

J.N.J., Kritzinger's involvement with the youth and
the DR Unity cannot be allowed for outside the juris-
diction of the Church Counecil.

On 28.02,1989, it was reported that J.N,J, Kritzinger
opened up a new church in Pretoria. The Synodical
Comnittee repeated the previous mandate in view of
the fact that he has not officially resigned from

the RCA., -

The Minister of Charisma reported in June 1990 that
the necessary action was taken and that J.N.J.
Kritzinger together with 20 communicant and
baptismal members resigned.

RECONMMENDATION

SYNOD APPREGCIATES THE ACTION TAKEN BY THE MINISTER

OF CHARISMA AND REJOICES WITH HIM THAT THIS PAINFUL
CHAPTER IN THE HISTORY OF THE CHARISMA CONGREGATION
HAS COME TO AN END.

VACANCY PIETERMARITZBURG

Notice:

L letter from the NGK Pietermaritzburg Presbytery

to the RCA Presbytery was referred to your committee
for advice, The request was for the sharing of a

NGK minister's post between the RCA Congregation and
the NGK Pietermaritzburg West Congregation in view
of the lack of funds,
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A6
LAW AND ORDER

Dear Brethren,

The Syncdical Committee acted during the interim in all
matters concerning Law and Order in accordance with the
decisions of Synod.

1.1

CHURCH BUILDINGS OF PREVIOUS RCA LENASIA

Notice:

It appears now that contrary to the statement of the
Via Christi Community, not all members signed to
become part of the independent Via Christi Community.

A Turther letter to this effect was written to Via
Christi Community on 01 June 1990 reguesting them to
return the building to their rightful owners, i.e.
the centinuing members of the RCA Lenasisa,

However no reply was received to date.

RECOMMENDATION

SYNOD REFERS THIS MATTER TO THE TEMPORARY COMMITTEE
FOR LAW AND ORDER TO ADVISE SYNOD WHETHER PURTHER
ACTION SHOULD BE TAKEN,

RCA CONNECTION OF THE TRANSVAAL RCA AND CHURCH

BUILDING

Notice:

The letter drawn up by Synod 1988 (Acta p., 78) was
not replied to. The Synodical Committes therefore
accepted that they do not want to be reunited with
the RCA. Subsequently another letter was written
regarding the properties of the former
congregation Transvaal on 30 May 1990. The letter
informed the Council of the new Article 46 end
applicable Bylaw 85 of the Church Order as adopted
by Synod May 1988, (Refer Supplement 1).

4 reply dated 26 June 1990, was received, informing
us that they have broken all ties with the Reformed
Church in Africa as far back as 19 March 1988 and
formed the Reformed Confessing Church. (Refer
Supplement 2).

(22)
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APPENDIX 17

e DX 0LV

r Brother

L
)
I

RZ:; ESTASLISHMINT OF & SECOND CONCGREGATION IN SJUTHERL

THARSVAAL

Greetings to you in the precious nase of Jesus Christ our
Lord!

We wish to bring the following information to your kind
attention.

1. After repeated requests from the Reformed Christian
Temple the Synodical Committe decided to ask Presbytery
to establish a new congregation for the RCA in Scuther:n
Transvaal. ; X

2. The congregation will be established in Palaridge and
the borders will be arranged in such a way as not to
interfere with the work in Benonl as we-trust that your
work is still part of the RCA.

L 3. The establishment is scheduled for 31 January 1988

L. We once again wish to confirm our desire to continue
discussions with you in the sincere hope that it will
lead to the restoration of ties with the RCA Synod und
Presbytery

With kind reghrds,
Yours in His precious name

2

P.F.P de Beer
STATED CLERK

132



INCLUSIVENESS OR EXCLUSIVENESS?
A MSSIOLOGICAL ANALYSISOF CONGREGATIONSIN THE REFORMED
CHURCH IN AFRICA

SUMMARY
With the dismantling of apartheid and all its repressive laws, especially the “Group Areas
Act”, people could now choose where they wanted to live. The result was a migration of
people from the rural areas to the urban areas where they could be closer to their places

of employment, better schools for their children, better infrastructure and amenities.

Most of these people did not have the finances to buy land and build houses so they
began to settle on available lands surrounding a suburb. On these lands they began
building “houses” made of wood and zinc which they called home. These settlements

became known as informal settlements or more commonly known as “squatter camps”.

This empirical study is focussed on the congregations of the Reformed Church in Africa
of one of its regions which together constitutes the RCA Presbytery of Gauteng. These
congregations have a predominantly “Indian” membership due to the location of the
church buildings which were built during the apartheid era and subjected to the Group
Areas Act. The result of this was that these congregations engaged in mission work

amongst its own population group.

The main intention of the study is to establish how these congregations view these
informal settlements that have now come to settle within their congregation boundaries.
An attempt is made to answer the question as whether these congregations view the

informal settlement as “inclusive” or “exclusive” of their mission work.

The terms “inclusivism” and “exclusivism” is not defined as it is understood in the
“Theology of Missions”. In the context of this dissertation these terms refers to mission
work engaged in by the congregations of the Gauteng Presbytery as to whether it includes

or excludes the informal settlements that are to be found in their areas.
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These terms are also defined vis-a-vis universalism as distinct from universal salvation. A
comprehensive study, yet not an exhaustive one, is attempted in order to understand the
terms “inclusiveness” and “exclusiveness” in the Old and New Testaments. These terms
were also subjected to an understanding of missions as centripetal and centrifugal.

The relationship between church and mission is investigated so as to determine whether

these are two separate identities or whether there is an inseparable link between the two.

The research is structured so that the sample of the universe being researched would
provide data that is representative of the RCA Presbytery of Gauteng. The questionnaire
instrument of measurement was adopted to gather information for this research. The
sampling method employed was the probability, stratified simple random sampling

method.

Attention is given to the era in which the Reformed Church in Africa was born as well as
its ethos, which is encapsulated predominantly in the Laudium Declaration. Due to the
emphasis of the Laudium Declaration on evangelism, a short critical comparison is made
between the Laudium Declaration and its relationship to the praxis of missions as

understood by the congregations within the RCA Presbytery of Gauteng.

Chapter seven is the analysis of the information generated from the questionnaires. The
concluding chapter offers information, suggestions and makes recommendations to the
RCA Presbytery of Gauteng on how it is presently engaged in missions in relation to the
informal settlements, which changes are advisable and how it should understand the

relationship between church and missions.
The ultimate purpose of this research is to understand whether the RCA congregations in

the Presbytery of Gauteng has experienced a shift in its mission obligation from missions

only to the Indian culture during the apartheid era to include other cultural groups.
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KEY TERMS

1. Centrifugal

2. Centripetal
3. Church

4. Exclusivism
5. Inclusivism
6. Missio Dei
7. Missions
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INCLUSIVENESS OR EXCLUSIVENESS?
A MSSIOLOGICAL ANALYSISOF CONGREGATIONSIN THE REFORMED
CHURCH IN AFRICA

OPSOMMING

Met die einde van apartheid en al sy beperkende wetgewing, veral die Groepgebiede-
wetgewing, kon mense nou kies waar hulle wil lewe. Die gevolg was n verskuiwing van
mense van die plattelandse gebiede na die stedelike gebiede waar hulle nader aan

werksgeleenthede, beter skole vir hulle kinders, beter infrastruktuur en geriewe kon wees.

Die meeste van hierdie mense het nie die geldelike vermoe gehad om grond te koop en
huise te bou. Daarom het hulle op beskikbare grond rondom n voorstad geplak. Op
hierdie grond het hulle begin blyplek maak uit hout en sinkplate waarna hulle verwys het
as hulle huis. Hierdie nedersetting het bekend geword as informele nedersettings en meer

algemeen as plakkerkampe.

Hierdie empiriese studie fokus op die gemeentes van die Reformed Church in een van sy
gebiede wat saam die RCA Presbytery of Gauteng vorm. Hierdie gemeentes het
oorheersende Indieer lidmaatskap toe te skryf aan die plasing van die kerkgebou wat
gedurende die apartheids era opgerig was onderworpe aan bepalings van die
Groepgebiede-wetgewing. Die gevolg was dat heirdie gemeentes betrokke was in sending

werk onder hulle eie bevolkingsgroep.

Die hoofdoel van die studie is om vas te stel hoe hierdie gemeentes die informele
nedersettings wat binne hulle gemeente grense ontstaan het, beskou het. nPoging is
aangewend om n antwoord te kry oor die vraag of hierdie gemeentes die informele

nedersetting ingesluit of uitgesluit het in hulle sendingwerk.
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Die terme “inklusivisme” en “eksklusivisme” word nie gedefineer soos dit in die
“Sending-teologie” verstaan word. In die konteks van hierdie verhandeling verwys
hierdie terme na sending werk waarby die gemeentes in die Gauteng Presbytery betrokke

is of dit onderskeidelik die informele nedersetting in hulle gebiede in-of-uit sluit.

Hierdie terme word aldus gedefinieer teenoor universalisme in onderskeiding van
universele verlossing. n omvattende studie, maar nog nie volledig nie, is onderneem in n
poging om die terme “inklusiviteit” and “eksklusiviteit” in die Ou en Nuwe Testament te
verstaan. Hierdie terme word al dus onderwerp om n verstaan van sending as
middepuntsoekend en middepuntvliedend. Die verbonding tussen kerk en sending word
ondersoek om so vas te stel of hierdie twee afsonderlike identiteite is of daar n onskeibare

skakel tussen hulle twee is.

Die navorsing is so gestruktureer so dat die steekproef data verskaf van wat
verteenwoordigend is van die RCA Presbytery of Gauteng. Die vraelys, as meetintrument
is gebruik om inligting te kry vir die navorsing. Die steekproefmetode is die van

waarskynlikheid, met n verdere opsie van stratifikasie.

Aandag is gegee aan die tydperk waarbinne die Reformed Church in Africa ontstaan het
so wel as sy etos wat oorheersend saam gevat word in die Laudium Declaration. Toe te
skryf aan die klem op evangelisasie van die Laudium Declaration, is n kort kritiese
vergelyking gemaak tussen die Laudium Declaration en die sendingpraktyk se verstaan

by die gemeentes van die RCA Presbytery van Gauteng.

Hoofstuk sewe is die analise van inligting gekry uit die vraelys. Die slot hoofstuk bied
inligting voorstelle en aanbevelings aan die RCA Presbytery of Gauteng oor hoe dit tans
betrokke is in sendingwerk met betrekking tot informele nedersetting wat veranderinge

wenslik is en hoe dit die verhouding tussen kerk en sending behoort te verstaan.

Die uiteindelike doel van hierdie navorsing is om te verstaan of die RCA gemeentes in

die Presbytery of Gauteng n skuif gemaak het in sy sending verpligting van sending slegs
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vir die Indier kultuur-groep soos ervaar gedurende die apartheid tydperk om ander

kultuur-groepe in te sluit.
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