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SUMMARY

The new interest in spirituality forms the backgrduo this research. In step with prominent
scholars in the field of spirituality the followingorking definition for spirituality has been
adopted: “Spirituality is an experience in the pre of the Creator and the dynamic
transforms us”. The spirituality of various relig® traditions has been described. Black
Hebrew Pentecostalism is one rich tradition that been hidden from the view of scholars.
This research is an attempt to address this iFhweresearch problem enquires whether there

are unique features to this religious tradition @adorresponding spirituality.

Two communities in New York (USA) have been seldctor research purposes.
Methodologically, literature and empirical reseam@pproaches have been employed. A
specific contribution has been made to the disogpbf spirituality by mapping a qualitative
method for studying the spirituality of a religiowiadition. In conversation with major
scholars a unique set of constituent dimensionsgoituality has been identified; when used

as questions during empirical research this coisdase the main feature of spirituality.

In studying the two communities ®@&mple El ShaddandGideon Knights Freedom Church
of Jesus Chrisspecific attention was given to the following issueontextual background,
distinctive spiritual features, normativity and laarity, theological views, notions of
transcendence, distinctive morality, the dynamitshe divine-human relationship and its

impact on spirituality.

To determine synthetically the profile of the dpiality of Black Hebrew Pentecostalism not
only the research results of the two communitieeeveempared, but two additional research
strategies were employed: the study of relateditsplities (e.g. that of the Lemba
communities, Pentecostalism, Traditional Africa akfdcan-Americanism) and the use of
various religious typologies. These help highlighet main and unique elements of Black

Hebrew Pentecostal spirituality.

The research has disclosed that this religioustibachas unique features that have resulted

in a unique spirituality. Here are some of the n@instituent elements:



o Black Hebrew Pentecostalismmtegratedthe perspectives of two religious traditions —
Judaism and Christianity - to form a unique traditiof its own. The faith and
concomitant spiritual practices are experiencecbagrent

0 A string focus orsocial identityaccompanies this spirituality. Without social rees like
racism this spirituality cannot be appreciated.

o ldentity markerslike symbolism, ritual, theological conviction arethical practice
functions strongly to determine and maintain spaiiidentity.

o Normativity and authority which inevitably influence spirituality are locdtén both the
leader of the community and the Bible.

o Time-cycledunction prominently especially concerning the tiang of the Sabbath and
Old Testament Feasts.

0 Morality and strict moral codes are intimately intertwinath spiritual experiences.

o Thenaming of the divines exceptionally critical and is another outstaigdtharacteristic
of this spirituality.

0 Spiritual maturity can be defined in terms mdwer and this is related to the social
identity of the tradition.

o0 The spirituality integrates the life of followeradisupports them to cope with existential

challenges.

This research has made contributions, not onlfhéodgeneral corpus of knowledge of this

religious tradition, but also to the academic giboe of spirituality.



OPSOMMING

Die nuwe belangstelling in die Spiritualiteit vortre agtergrond van hierdie navorsing. In
gesprek met prominente geleerdes in die veld isvdigende werksdefinisie geformuleer:
“Spiritualiteit is ‘n ervaring in die teenwoordigidevan die Skepper en hierdie dinamika
werk transformerend”. Die spiritualiteit van verskegodsdienstige tradisies is alreeds
beskryf. Een tradisie wat nog nie aandag ontvangihés Black Hebrew Pentecostalism; en
hierdie navorsing spreek die leemte aan. Die nawgsprobleem vra of daar unieke trekke

aan hierdie godsdienstige tradisie is en aan sisgiteit.

Twee gemeenskappe in New York (VSA) is gekies avarsingsdoeleindes. Metodologie,
literére en empiriese benaderings gevolg. ‘n Sedsfbydrae is gemaak tot die veld van die
Spiritualiteit deur ‘n kwalitatiewe metode te ontyweom die Spiritualiteit van ‘n bepaalde
geloofsgemeenskap te bestudeer. In gesprek mehdoida geleerdes is ‘n unieke stel
konstituerende dimensies geindentifiseer; wanniéegabruik word as vrae tydens empiriese

navorsing kan dit die hoofkontoere van ‘n Spiritiggil aandui.

Tydens die studie van die twee gemeenskappemple El Shaddaen Gideon Knights
Freedom Church of Jesus Christis- aan die volgende aangeleenthede aandag gegee:
kontekstuele agtergrond, onderskeidende spirigisitekke, normatiwiteit en gesag,
teologiese sieninge, gedagtes oor transendengerskeidende moraliteit, dinamika van die

God-mens verhouding, en die impak van Spiritudlitei

Om ‘m profiel van die Spiritualiteit van Black Hedw Pentecostalism te bepaal is nie net die
navorsingsresultate van die twee gemeenskappe lylergge, maar twee addisionele
navorsingsstrategieé is gebruik: ‘n studie van e Spiritualiteite (bv. die van die Lemba
gemeenskap, Pentekostalisme, Tradisioneel AfrikAfeka-Amerikanisme) en die gebruik
van tipologieé. Dié het gehelp om die hoof- en kmielemente van die Back Hebrew

Pentecostal Spiritualiteit aan die dui.



Die navorsing het aangetoon dat dié godsdienstagisie inderdaad unieke trekke het wat
ook ‘n unieke Spiritualiteit tot gevolg het. Varedielangrikste konstituerende elemente kan
uitgelig word:

o0 Black Hebrew Pentecostalism integreer die perspefktivan verskeie godsdienstige
tradisies — sp. Judaisme en die Christelike getoah vorm so ‘n tradisie in eie reg. Die
geloof en die geestelike praktyke word as kohebefeef.

0 ‘n Sterk fokus op sosiale identiteit Ié aan dienglglag van hierdie Spiritualiteit. Sonder
sosiale werklikhede soos rassisme kan hierdiet8aiiteit nie verstaan word nie.

o ldentiteitsaanduiders soos simboliek, rituele, dg@se oortuigings en etiese praktyke
funksioneer sterk om geestelike identiteit te bépade handhaaf.

o Normatiwiteit en gesag, wat ‘n groot invioed op r8@paliteit het, word by beide die
geestelike leier en die Bybel gevind.

o Tydsiklusse funksioneer kragtig, spesifiek wat elebiediging van die Sabbat en die Ou
Testamentiese feeste betref.

o0 Moraliteit en ‘n streng etiese kode is nou verbaaeh geestelike ervaring.

o Die benaming van die Goddelike is prominent ennislitstaande kenmerk van hierdie
Spiritualiteit.

0 Geestelike volwassenheid word verstaan in termekvag en is ongetwyfeld verbind aan
die sosiale identiteit van hierdie tradisie.

o Die Spiritualiteit integreer die lewens van volgee en help hulle om die uitdagings van

hul lewens die hoof te bied.

Die navorsing het ‘n besliste bydrae gelewer, metro.v. die algemene korpus kennis van
hierdie tradisie nie, maar ook tot die akademiessigline van Spiritualiteit.



INTRODUCTION

1. RESEARCH BACKGROUND

Researching the spirituality of two Black Hebrewnrounities in America is the culmination
of my interest in spirituality. My curiosity in gfuality began with my quest to understand
the spirituality of Dietrich Bonhoeffer. In my sty@f Bonhoeffer, | discovered an emerging
global interest in spirituality. Sheldrake (2006:t6mments that the concept of spirituality is
steadily to be applied outside of the confines aligion. Spirituality is moving into new
areas, such as social issues. He said there @raest desire to delve deeper into the purpose
of life as a whole in order to detect “a visiontleé human spirit and what enhances it.”

Waaijman (2002:2) sees spirituality as an every dagurrence in our lives. He says
spirituality is quietly present in our consciousniasd in our very existence as human beings.
Schneiders (2005a:15) is in agreement with Waaijthan spirituality is an integral part of
our lives. She argues that spirituality is not atdone. On the contrary, spirituality is an on-
going experience of life. The purpose of spiritiyalis life integration,” Schnieders says and

with this understanding it facilitates researchspgituality.

Encouraged by the writings of Schneiders, Waaijnaad, Sheldrake | became curious about
the spirituality of Black Hebrew Pentecostals, anownity of which | have been a part for
more than 30 years. | hope that this researchegrayill be a vital contribution to the
academy. The importance of the historical infororatcannot be denied because so many
people are unfamiliar with Black Hebrew Pentecastal No scholarly information about this
community exists. This research shall be the &rst only one of its kind on the spirituality

of Black Hebrew Pentecostals.

2. RESEARCH PROBLEM

In studying the spirituality of two Black Hebrew iRecostals communities in New York an
important question must be addressedes the spirituality of Black Hebrew Pentecostals

contain distinct featurés This inquiry leads to other important questioNghat is
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spirituality? To what can we compare the spirittyalieatures of the Black Hebrew

Pentecostals?

Schneiders (2005a:15) argues that spiritualityniagoing experience of life as well as an
integration of life. Some Black Hebrew Pentecostalssider themselves to be original Jews
- the descendants of Abraham. As a result of thisy conclude that Jesus is Black. This
strong Jewish identity is a unique feature of tlsgirituality, generally not shared by Black
Baptists, Methodists and Catholics. Black Hebrewt@estals give their children Bar
Mitzvahs and Bat Mitzvahs. Mainline Black Baptidt4ethodists and Catholics do not follow

these Jewish rites.

The observance of theé"7Day Sabbath and the seven Jewish Holy Days atiatise
features of Black Hebrew Pentecostals. Anothdebd& that the White Jews are Edomites

from the tribe of Edom. They are the descendanEsat.

3. RESEARCH METHODOLOGY

In my research of the literature, | consulted wstim the area of the discipline of spirituality
such as Schneiders, Waaijman, Sheldrake, Kourie ahdrs. Their work on defining

spirituality and forming methodological approachesthe study of spirituality has been
invaluable. With their help, | have formulated athwglological research approach to the

study of the spirituality of the Black Hebrew Parustals.

The writing of Downey (1977:120) was instrumentad helping me formulate a
methodological research design model. This iscalifbecause the study of the spirituality of
Black Hebrew Pentecostals is a new field of knogéedn chapter one, | arrive at a design
model for researching the spirituality of Black Hel Pentecostals. Chapter one shall guide
me in a focused study on the unique spirituality tafo Black Hebrew Pentecostal
communities. My design model will encapsulate gatilie methods such as observations,
focus groups (Ware 1995:46-53) and personal irtervifor my field work. Obviously there
will be similarities and differences between the tBlack Hebrew Pentecostal groups. The
design model will be critical in assisting me irethathering of accurate data about the

spirituality of the two religious groups for thezalemy.
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Kourie (2006: 19) makes a statement that is welleustood in the academy: the term
spirituality is difficult to define. Unlike many ofier contemporaries, she expounds on the
ambiguity of spirituality with more insightfulnesShe argues that the difficulty in defining
spirituality is the “equivocal meanings attributedit.” Black Hebrew Pentecostal interpret
researching spirituality to mean studying how matiksod’s spirit a member has to heal the
sick, raise the dead or cast out devils in Jesasien Black Hebrew Pentecostals have little
knowledge of the human spirit and the study ofisality because it has not been discussed
in the church. But when the topic is introducedhi@ church it is met with different reactions.

Kourie is aware of the varied approaches to spilitpyand the difficulties in defining it.

4. RESEARCH CONTRIBUTION

The development of a model to study the spirityalfta religious community is beneficial to
other researchers who study the spirituality ofngque community. Not only is a design
model useful for researchers but it is also vakdblr gaining knowledge of the religious
tradition of Black Hebrew Pentecostals. Adding weidtnowledge of the spirituality of Black
Hebrew Pentecostals enhances the credibility ofitgglity as an academic discipline
(Schneiders 1989:678).

A major contribution to the scholarship of the Eladebrew Pentecostal community is
research about the spirituality and the uniquénfaitthese believers. This is vital data for the

discipline of spirituality.

5. RESEARCH APPROACH: CHAPTER DIVISION

| shall give a brief outline of the issues addrdsse each chapter starting with the first
chapter. Chapter one deals with Studying the S$yirity of Religious Communities.
Subsections include Defining Spirituality, Methoalgy for Studying Spirituality, and
Empirical Research & Spirituality. We shall look the writings of the following authors:

Waaijman, Schneiders, Perrin, Endean, SheldrakenBy, Froehlich, Smit, Ware, and Berg.

Waaijman examines the forms of spirituality. Scees looks at spirituality as a discipline
and studies spirituality as an existential phenameRerrin argues spirituality has a place

within human experience that does not include ieligalone but all aspects of human
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existence. Endean contends that spirituality in fibven of a more monastic nature was
common practice principally in mid 1950s in the l@dic Church. Sheldrake separates
spirituality from theology. Theology is more thetical than spirituality. Downey states
Christian spirituality refers to “a lived experient Froehlich agrees with Schneiders’s
method of researching spirituality. Smit formulatesiethodology in an attempt to explain in
what way spirituality differs from theology. Wareisterest in typological spirituality begins
with her exploring of different types of spiritugli Berg says that qualitative research
attempts to search for answers to questions.

Chapter two gives a general introduction to Blaektecostalism. Subsections in chapter two
include a State of Scholarship, General HistoriGalerview, and Unique Theological
Identity. The authors consulted are Parfitt, Wykaghley, Edgar and Goldschmidt.

Chapter three entails field work ®&mple El Shaddaif the House of God the Holy Church
of the Living God The Pillar and the Ground of ffraith The House of Prayer for All People
(Hebrew Pentecostal)lhe church is located in the borough of Queens ew Nork. The
church has a male pastor. Months were spent olosethie church as members traveled to
different states and attended several church ssnand special events. Notes were taken
during services and a miniature tape recorder \gad to gather research data. A qualitative

methodology was used in researching their spiitjualhis chapter has an Appendix.

Chapter four takes an in-depth look at @Gieeon Knights Freedom Church of JesiisThe
Order of the Gideon Knights of Yahshua Mess@ideonhas a female pastor that is common
to this church. Thehurch is located in the borough of Brooklyn, Newrk. Although the
researcher is the presiding bishop over the Gidéughts Church, the same methodology
used at the Temple El Shaddai was applied. Thigtehalso has an Appendix.

Chapter five pertains to Related Spiritualities.eT$ubsections are Lemba Communities,
African Spirituality, African-American SpiritualityPentecostal & Charismatic Spirituality
and the Conclusion. The authors consulted are LexRanderson, Wulff, Kalilombe, Parris,
Zahan, Wicker, Karecki, Kourie & Kretzschmar, Hay&slando, Joseph, Land, Karkkéainen
and Van Schaijik.

Chapter six is the Conclusion—The Unique IdentityBack Hebrew Christian Spirituality.
Subsections are Comparison of the Two Communitiss, of Typologies in Spirituality and

13



Conclusion: Unique identity. Authors consulted ak&inwright, Chapman, Wilson and

Watson & Morris.

In my research of the spirituality of the two rébigs communities | refer often to phenomena
that impact their spirituality. Impact is a contous influence on a subject, for example

“science impacts culture.”
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CHAPTER 1. STUDYING THE SPIRITUALITY OF RELIGIOUS
COMMUNITIES

Chapter one is a critical chapter in the formulatod this work because it examines various
scholarly views on spirituality. In doing this wkadl look at the writings of different authors

on the definition of spirituality and various metisofor studying spirituality.

1.1 DEFINING SPIRITUALITY

1.1.1 Scholarly Views

1.1.1.1 Waaijman

Waaijman (2006:13) reflects on the basic forms pifitsiality in an attempt to define
spirituality. From this vantage point he developseé elements of spirituality: “A relational
process between God and man, a gradual processTrandformation” (13-14)Before

discussing Waaijman'’s three elements we shall tak#ok at the forms of spirituality. We
find these forms in his bodBpirituality: Forms, Foundations, Metho@®002:11). There are
54 forms of spirituality (configurations, movemenisits). Forms of spirituality differ from
the three elements of spirituality. Waaijman assatfiorm is a unique experience ajeneral

rule.

Waaijman (11) divides spiritual forms into threesicagroups that form a triangle. The 54
forms of spirituality move continually within theidangle. According to Waaijman the
triangle consists of: (1) lay spirituality, whichcaurs in the context of the family; (2)
institutional spirituality, which typically manifés itself in distinct schools; (3) counter-

spirituality which, operates from the margins ofisty.

The first element of spirituality takes into coresidtion a relational process between God and
man. In a relational process between God and mra must examine closely all forms of
spirituality (2006:13). This is possible because telationship forms a divine polghe
Awesome, the Holy, the Merciful, the Infinite Onegnd a human poldapplication,
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dedication, awakening).

Waaijman (13) argues that the purpose is not te gimame or to define the divine pole. The
purpose is to experience the relational processviaally other than the finite. In this
relational process, there is a revealing of powat humans share with the Spirit. Sharing of
the Spirit enlivens the human spirit. Within théatmnal process, one comes to comprehend
the function of God and the divine names. Undedstenthe human pole in the relational
process is vital because in the spiritual develagnteseeks God. The human pole becomes
receptive to God. This facilitates the human podmgporting outside of itself in love. This
occurs on all levels of human existence. Through télational process one grows to

maturity.

In the second element of a gradual process, theedpole and the human pole interconnect
and the divine pole affords a way back to God. M@ (13) says in finding our way back

to God, His mercy is manifested in our works of cyelWe receive God’s holiness in the

sanctification of our lives as a gradual proceskroligh a gradual process we gain
knowledge of God through His revelation. A relasbip between God and man within itself

is a gradual process from the very first awesoraettdo respectful love. This constitutes the
reality of God that leads to maturity. Our humairisfinds peace and completeness in a
union with God. This infers growth through a gradduacess (2006:14).

The third element of transformation flows from tbhther two elements. The element of
transformation emanates from a relational processden God and man. This process forms
a divine pole and a human pole. The divine poleaté us back to God. A gradual process
impacts upon transformation in a relation with Golis is an ongoing process that helps one
to maturity. When we consider the first two elensetfiey point us in the direction of
transformation through self-transcendence. Waaijrasserts in the human existence we
understand the relational process as a reality.rélagionship between God and man creates
the relational process that transforms us intoawn unique identity; however, God is not

changed by this encounter.
1.1.1.2 Schneiders

Schneiders (2005a:15) argues spirituality, as @iglise that studies subject matter of
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spirituality as an existential phenomenadhis is doneunder a formality that distinguishes it
from both theology and religion. She gives a d&bni or identification of both the
phenomenon and the formality as requirement faysitig spirituality. Schneiders (2005:16)
interprets Christian spirituality as an existent@lenomenon. She calls this existential
phenomenon a nuance definition. This is a more rg¢meterpretation that leads to it being
especially Christian. Christian spirituality as stential phenomenon enables the Christian to
experience self-transcendence. The ability to dansolves conscious involvement in the
process of life-integration. This would facilitatee discipline of spirituality in studying

spirituality as an existential phenomenon.

Schneiders (2005a:16) contends Christian spirtjuals an academic discipline studies the
living experience of Christian faith. The Christidamith understands the spirituality of a
Christian as an expression of human beings’ alihitiranscend. This can mean a Christian’s
conscious involvement of life-integration towarce thltimate value that for Christians is
Yahweh (God). Spirituality rejects unprompted exgeece for it is not a conscious and an
intentional way of living. Unprompted experiencenist a compilation of experiences and
episodes. Living spirituality often reflects onespiritual life. Christian spirituality as an
academic discipline studies the spiritual life be tspirituality of a Christian. Christian

spirituality researches a Christian’s faith.

This spiritual life of the human constitutes the wving toward the ultimate value. The
ultimate value for a Christian is Yahweh. Schnesd@rgues this may be God or something
other than a deity. The ultimate value articulatssa vital sphere enticing the person toward
growth. Spiritual life in all due considerationimherently dynamic. For some Christians, the
ultimate value in spirituality is the revelation tfe triune God in Jesus Christ. Scripture
communicates His life to the believer through thelyHSpirit. This process makes the
believer a child of Yahweh (2005a:17).

As the human moves toward the ultimate values the process of self-transcendence that
precipitates growth. For the Christian this movitggvard Christ constitutes a religious
experience. A religious experience or any typexpleeience is difficult to define. Schneiders
suggests that experience is subjective. One cay feel pain by experiencing it. Only
communication through the articulation in textspsebne to experience spirituality as an

existential phenomenon. By texts she refers tobakditerary, artistic, behavioral, and so on
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.. Schneiders (2005a:18) says a text hashgect: something one can understand. She
remarks a mystical experience is the most ineffaifleeligious experiences. A mystical
experience affords the reader/listener access etbing. Schneiders concludes that this
somethings the object of spirituality and as a result &de to a field of study of religious

experience or any other type of experience.

In exploring spirituality as a field of study Sclhers uses the term spirituality as an
academic discipline. For example she (1989:6@B)ffers three categories relating to
spirituality as a field of study. In the first cgtey Schneiders sees spirituality as a discipline
researching the basic environmental constitutiomahkind. This encompasses the human
existence or human spirit through self-transcenddncits Creator. This she states has no
bearing on Christianity or for that matter any geln. The second category deals with
spirituality as the living experience. Schneideiamg this as that phenomenon that makes
real the environmental component of a human bdiagdppropriates spirituality as a field of
study. The third category is the academic discglivhich studies or investigates the reality

of the living experience.

With regard to spirituality as lived experience BSeiders (1989:682) says that the term
spirituality went from being an almost exclusiverikkan Catholic term to being used by other
religious denominations. This evolution could bevital step for spirituality as a living
experience. Spirituality is an activity of humafeliso that the total living experience of a
human being exists in some relation through thietsseiscendence to the Creator. Therefore,
Schneiders (1989:682) argues that because thg lexperience of a human takes in life, it is
not limited to Christianity. For Schneiders, liviegperience is an open engagement with the
Absolute. For the Christian this Absolute is thesliah (Jesus). Schneiders argues this
transcendence of human spirit is available to areatof Yahweh seeking to live an authentic

human life.

Schneiders (1989:684) argues spirituality as liegderience includes the total existence of
all human beings. Regardless of their religiousecular persuasion this is a phenomenon
that is common to all. She says this phenomenoroaimonality is the experience of
consciously striving to integrate one’s life. Itas attempt of integrating one’s life not in
terms of isolation and self-absorption but selfit@endence toward the ultimate value one

perceives. For the Christian spirituality, the Higi experience is progressing through self-
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transcendence toward the ultimate value. Accordin@chneiders the ultimate value for a

Christian is God revealed in Jesus Christ and éxpeed through the gift of the Holy Spirit.

1.1.1.3 Perrin

Perrin (2007:3) argues spirituality has a placdwitituman experience that does not include
religion alone but all aspects of human existeis@®ewhen studying spirituality it becomes
important to solicit the assistance from the hurseiences. These afford the researcher of
spirituality the exposure to the multi-faceted matwf human experience. This is vital
because both Christian spirituality and human sa&srhave an interest in studying human
experience, even though they do so from their owrsgectives and questions. Working
together for the study of human experience Christpirituality and the human sciences
complement each other. Human sciences include a weidge of disciplines that study the
aspects of life: sociology, psychology and anthtogy. Christian spirituality asks questions
that constitute the foundation of faith. This isivang faith in Yahshua (Jesus). This is not

primarily the concern of human sciences.

Perrin understands Christian spirituality has dandation in the living faith of Yahshua.
However, Perrin (2007:44), like Waaijman (2002:4G5serts a separation between religion
and spirituality. He concludes the relationshipwmsstn the two is difficult to understand as
the relationship between spirituality and theolo@eligions set boundaries within their
beliefs, practices, symbols, and texts that aréraketo their authoritative spiritual traditions
and structures. He (2007:44-45) gives some exangblearious faiths, such as Christianity,
Judaism, and Islam that all have their institutlsteuctures. He contends religions seem to
produce standards for living and existing in theldithat give clear directions in life that are

prescriptive. On the other hand, spirituality ualileligion is non-prescriptive.

Perrin (2007:45-46) continues that prescription nh&y indicative of religions, it is not
necessarily characteristic of contemporary spilifpaThis avoids seeking for indicators of
official religiosity. Spirituality searches for @axpression of the intuitive presence of God in
our daily lives. Spiritually joins together wittpfaxis” (practice) irrespective of religious
systems’ prescriptions of beliefs and traditionise Buthor concludes religion and spirituality
do not oppose one another. They have differenttimme in the human quest for self-

transcendence that pertain to discovering a medairige.
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As Christians we are on a quest to discover medoiniife in a relationship with God. Perrin
(2007:35) sees theology and Christian spirituaktyrking together to better understand the
human spirit through self-transcendence. This cadpe venture will help us to find a
deeper meaning for life with Yahweh. This will lead growth that will improve that
relationship. Perrin views Christian spiritualitpcatheology cooperating with one another
with some reservation. He asserts there is a died¢capproach between theology and
Christian spirituality. In this relationship betweéhe two he argues Christian spirituality
does not have to depend on theology for every guesinder consideration. A dependency
on theology would not necessarily guarantee a ma@aningful life. Christian spirituality has
its own strengths as experienadadts worship of the Messiah that enables it iatexpret its
past. Christian spirituality commits itself to ardlly analyzing histories and practices that

will enhance the meaning of life.

1.1.1.4 Conclusion

As | critique the work of Waaijman and Schneidec®me away with a sense that “seeking”
characterizes our lives as human creatures. Thosamy ways, we experience unsettlement
in our daily existence. We are on a quest seelkirdjdcover ourselves by self-transcendence
to the ultimate reality. This may be the basishaise principles we esteem critical to our
living experience. The phenomenon of seeking andimgotoward the ultimate does not
pertain to Christians alone. Seeking and movingndebther religions and the secular world

as well. All of these themes come clearly throughwriting of Waaijman and Schneiders.

However, the writings of Waaijman and Schneiders &ro theoretical. And as such |
guestion whether their work would be useful for freld-work that is more practical than

theoretical.

Perrin’s work is also theoretical with regard toriStian spirituality but he tends to take a
softer tone. He elucidates more easily than Sclengidr Waaijman. For example, Perrin
remarks Christian spirituality and theology areletitical in nature. This appears more
appropriate for better understanding the relatignbletween the two disciplines because of
their distinct dissimilarity. Nevertheless, his twrg equally did not appear applicable for my
field-work because it too theoretical.
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After carefully examining the writing of these anther scholars in depth, | believe my
enhancement and understating of spirituality isimelearer. However, in the final analysis |
have come to the conclusion that any attempt tmeéedpirituality is a formidable task. This
remains a major challenge in the academy. In tserate of a clear definition of spirituality,

| formulated my own working definition to researtife spirituality of two Black Hebrew
Pentecostal communitieSpirituality is an experience in the presence ef @reator and the
dynamic transforms us The dynamic transforms because it renders onepldssl and
vulnerable. In this process we become dependenh@1Creator. This dependency meets a
human need. And as such we are always moving amdirgyg toward the Creator through

self-transcendence.

1.1.2 Distinctions

1.1.2.1 Spirituality and Religion

Perrin (2007:45) argues there are differences kmtwspirituality and religion. Religions
work to offer direction in life. Contemporary spirality, for the most part, does not give
direction. Spirituality is less prescriptive thaeligions, which are more prescriptive and
sometimes restrictive and dogmatic in their atgtuSuch attitudes and restrictiveness often
add rigidity to the life of the adherent. Spirititygl in opposition, is pliable and easily
adaptable to the ways of life. By its pliabilitypistuality sets no boundaries for itself. This
fact makes spirituality more congenital.

Established institutions, guardians of their doets, generally dominate religions. The
religious institutions formulate teachings on hawive one’s life. Religious institutions give

followers road maps on life’'s journey without dat®wand few curves. Spirituality has no
such restrictions and rigidity. Spirituality offen® direction on how to live life. Perrin says
that commitment to diversity and the expectationnothing is the key to spirituality.

Commitment and particularly hoping without expectats what helps to define the concrete
circumstances of everyday life, all of its compteed and difficulties. As a result it becomes
problematic for the established institutions inrtgyto be prescriptive and give direction in

life. Juxtapose the practices of spirituality redigs eliminate commitment to diversity and
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the expectation of nothing. Thus, religion, unlikgirituality, as an institution gives

prescriptions for life’s direction.

1.1.2.2 Spirituality and Theology

Endean (2005:76) argues spirituality in the midd®9%as the sole domain of the Catholic
Church. Here the practice of spirituality was anlstaof theology. Spirituality in the Catholic
Church constituted a life of consecration that udeld prayer and meditation. When the
Second Vatican Council altered its view of spiritiyait became no longer confessional
exclusivity. However, Endean points out the old aaption of spirituality being a part of
moral theology continues to be institutionally ughtial in the Roman Catholic ecclesiastical
facilities. Nevertheless, the Second Vatican Cdishoew approach to spirituality became
inclusive of all believers. This prepared the waydpirituality to gradually move away from

theology.

As spirituality leaves theology it starts on theadao independence. Endean remarks that
relocating spirituality in the lives of human besngndermines the monastic and quasi-
monastic traditions of the Roman Catholic Churchd&an (2005:77) says there is a close
encounter between spirituality and theology thas lexisted since the Second Vatican
Council. Nevertheless, spirituality retains itsadmy. He concludes we need new answers
to the academic discipline of spirituality. He issure what the new answers will reveal.

Meanwhile, spirituality remains a separate fielgtufdy from theology.

Schneiders (1986:270) asserts in light of the Samipin the 13 century the intellectual
clergy of Christian theology becomes the dominammf of theology. She (1986:258)
analyzes the relationship between spirituality tablogy by taking a look back in time. For
many years they existed in each other's presentehypthe 13 century philosophy begins
to exert some influence on theology. This influem@es some relationship to spirituality
because of its preoccupation with rationalizing asasoning. This phenomenon continues
until the middle 28 century, when the influences of World War | andefl to questions of
the existence of God. Many Christians begin toeeigmce spirituality differently in wanting
to understand their relationship to God. The d#ferspiritual experiences affect their daily

lives. She offers some examples in times, placdsaltures. In other words, people began to
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guestion their own existence and their purposééimg in the world.

She (1986:254,259) takes a look at Catholic thgosogreoccupation with spirituality at the
time of Vatican Il. Vatican Il makes a broad andlusive statement that all Christians
receive a call to one and the same holiness. Siwse(1986:255) moves from Catholic
influence to a wider interest in trying to determia relationship between theology and
spirituality. This includes an appeal to Protestaiot work with Catholic researchers in the

study of a relation between theology and spirityali

Schneiders goes further to expand the meaning igfugity and to declare its autonomy
from theology and religion. In fact, she arguesigmlity does not have to be a religious
experience. It can be a nonreligious or even anigith experience. The term spirituality
now takes on a newessence for life’s orientation. She (1986:270) shgsliving experience

of spirituality precedes that of theology and relig This is critical to Schneiders’ (2005:1)
definition of spirituality as living experiences.oTsupport her contention, vital living
experiences are important, she sites the Firstaimesit and the Second Testament. She
emphasizes the living experiences of Christ asexiapsource of reference. These living
experiences of Christ refect His human nature. Tiekps to demonstrate how spirituality
stands apart from theology and religion. This pimesoal approach expands the meaning of

spirituality.

Schneiders (1986:271) says theology serves sgitjtulowever, she is quick to point out,
that theology is not alone in serving spiritualityhe author list a host of disciplines that are
important to the field of study of spirituality. Beeiders (1986:271, 272) says it becomes
problematic for some people to view spiritualityvseg theology. As a result many times
theology becomes an umbrella term for all the shsogences. This can become a dilemma in
the field of spirituality. Some scholars interpmsgdirituality belonging under theology’s
auspices. This may foster the notion that spirityiéd a dependent of dogmatic theology and

a subdivision of moral theology.

Schneiders opts for pushing spirituality away fritraology. She is adamant theology should
serve spirituality. This is contrary to many earbeholars who insist on formulating a formal
relationship between spirituality and theology. Bkkeless, Schneiders (1986:272)

concludes spirituality as an academic discipling it own subject of study. Spirituality has
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its own methods and approaches. Spirituality caiergs own objectives. In other words,
spirituality is an entity within itself and not uedthe auspices of theology. Theology might
be under spirituality.

Waaijman (2002:310) argues in a different way oe igsue of the relationship between
spirituality and theology. His argument differsgslily from Schneiders’ view. He asserts
one must look more closely at a relationship betwd#eeology and spirituality. With this
supposition Waaijman (2002:307) states that hisadlsi spirituality lingers in the shadow of
Catholic tradition. Along the route to growth anthnges scholars such as Schneiders cast
new light on spirituality. She rescues it out of timness of theology. She brings spirituality
into its own bright beam. Therefore, Waaijman (28Q2) contends that spirituality came out
from the traditional name “spiritual theology.” Hgrees that theology and spirituality are
separate disciplines. But he has reservations Wrgijman there is no question of a close
affinity between theology and spirituality. Thenefp spirituality does have bearing on the

frame of reference to theology.

Sheldrake, unlike Schneiders (1986:272) determsmstuality is an entity within itself.
Sheldrake (2006:26), like Waaijman (2002:396) taliesiore hesitant position. Sheldrake
(2006:26) does not regard spirituality completagyan independent discipline. He argues if
we place spirituality in proximity to theology, thguestion will still remain whether
spirituality should be a separate discipline wititgelf. Sheldrake defends his position by

expressing concern with dividing “purahd “applied disciplines within theology.

There is a relationship between spirituality anebtbgy and religion. The relationship is one
of a reciprocal nature. All three entities compleinene another and they have need of each

other.

Theology that is the foundational basis of a beli&s/belief will impact their spirituality.
Spirituality in turn looks to theology to get a ater understanding of belief. Theology and

spirituality are close associates.

Religion enters the association between theology smirituality and defines the faith,
Christian, Buddhist or other. Therefore, theologpirituality and religion are all close

associates.
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1.2 METHODOLOGY FOR STUDYING SPIRITUALITY

1.2.1 Scholarly Views

1.2.1.1 Waaijman

Waaijman’s (2002:309) methodology demonstratesrerebe method of doing foundational
research. He asserts one must research the “blojettin spirituality. The “how”object is in
close association with the “whatbject of spirituality. The how and whatbjects decide
what method the researcher will employ in doingnfdational research. The researcher’s

method will determine how spirituality is to be dited.

Waaijman’s foundational research leads to the tienels These interact with one another.
The first level, Waaijman says, functions as hemical approach, or the holistic approach
This hermeneutical level attempts to explain dattgurrences in the lives of human beings.
The hermeneutical level researches human existendbe purpose of obtaining knowledge

and awareness.

The second level according to Waaijman deals withdiscipline. This topic comes under
frequent conversation in the academy. The topicdasidered relevant in researching
spirituality. Waaijman characterizes some discgginmore suitable toward spiritualities.
However, they are troublesome; such as, “psycholsggiology, literary science, natural
science, and the like.” He does state, however #ma interdisciplinary character of

researching spirituality is vital to the discipliogspirituality.

The third level - the method - is the most conc(8@02:310) .Waaijman says researchers of
history are fully aware of the methodological stepiis is a must when researching a past

event. However, in order to do this the researaingst employ the appropriate method.
Methodology, the final level is the most concretdlethodology entails the following:

conducting interviews, doing field research, coriohgc concordances, making statistical

calculations, analyzing texts, describing certamcuwnstances and so forth. One can apply
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these also to method. Waaijman cautions the rdseaftas to become aware of different
methodological levels. Researchers must be abldistinguish amongst them, so not to

integrate the methods and methodologies into aistems inter-disciplinary scheme.

1.2.1.2 Schneiders

Schneiders considers a hermeneutical approachirituafity when determining the method
of study. She (2006:4) acknowledges spiritualitgenstands a person as an individual. She
says when researchers study an individual's spiriju they examine “texts, persons,
particular spiritual traditions ... prayer and soctammitment.” All of these phenomena
move Schneiders (2006:5) to appropriate a hermenapproach to spirituality. Schneiders
argues in favor of a hermeneutical approach by tamimg spirituality is a “field-
encompassing field In other words, a hermeneutical does not use ortbadelogy for
studying the spirituality of an individual. It uiks whatever method is appropriate for a
better understanding of the person. In her delioeabf hermeneutical methodology,
Schneiders clarifies how to do this. She says fiseigdine of spirituality examines the
spiritual life of an individual. Consulting textéstening to prayers, and viewing interaction

with others are essential to gaining understanding.

Schneiders contends researchers should take ameutical approach to the living religious

experience. And, she says, researchers must tekeonsideration biblical studies and the
history of spirituality. Researchers may employciiknes such as theology, sociology, and
literary criticism and others for the purpose dfemmeneutical approach to the lived religious

experience.

The discipline of spirituality can shed light oretheligious experience. It has a threefold
relation to an existing religious encounter. Thew: adescribing the encounter under
investigation, examining it and making judgmentswht, and appropriating the meaning of
the experience. This results in the discipline gfituality impacting the spiritual life of the

researcher.

1.2.1.3 Sheldrake

Sheldrake (2006:19) makes a definitive statemeg@rding the dissimilarity between
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Christian method and methodology. In the study ofigian spirituality there is a vast
spectrum of methods and methodologies. Neverthelesse constitute minimal fundamental
principles that encompass a methodological thedbhe field as a whole. In methodology
the fundamental principles establish a methodo#dditzeory of Christian spirituality. These
fundamental principles help Sheldrake to view matearly the dissimilarity between

Christian method and methodology.

Sheldrake declares how vital methodology and tineldmental principles are. He directs his
attention to this matter. In focusing on methodgldge brings into consideration the
discipline of theology along with critical theorpé cultural analysis. He says critical theory

and cultural analysis impact theology. Sheldrakeitscal theory is vital at this time.

Sheldrake (2006:21) explains the critical theony, light of the methodological theory.
Critical theory reminds us that spirituality does mmply a set of insignificant questions of
the material. Nor do insignificant questions apfdythe instruments. For example, what
involves the discipline and the problems it encetsts critical. Sheldrake calls for a broader
spectrum of methodological questions. That is 19 8&hy” do we study a particular topic?
“What” is the result when studying a topic and for whatification? Such questions will

impact upon the methodological theory and the fumetstal questions.

1.2.1.4 Downey

Downey (1977:115) says Christian spirituality reféo “a lived experience.” He tries to
decide which factor is necessary in determiningctvimethod to use in researching Christian
spirituality. Insight into the Christian religioexperience influences the appropriate method.
Once the importance of the living experience isnagledged formulating a method of study
becomes easier because of a correlation betweehvihg experience and a method. By
employing an appropriate method the researcher beilimore effective in assisting those

individuals who seek a fuller spiritual existence.

One method of studying spirituality is looking & history. However, the author asserts
instead of examining history, the more modern madthof reflection is coming to the
forefront through the writings of such notable dam® as Schneiders and Principe. These
scholars bring new methodological forms to thedfied study.
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Downey examines a methodological form in the stoidgpirituality by asking “what is it that

... the discipline of Christian spirituality studiéd®e answers this by asserting it is important
how researchers approach the subject when studpinguality. The researcher must possess
a strategy with the “what” and the “how” (Downey71@117). In developing a strategic plan
of action, Downey (1977:118) takes into consideratemploying the appropriate method.
This is a helpful approach that adds to the knowdedf the discipline of Christian
spirituality in studying spirituality.

Downey (1977:120) argues for the discipline of Gtan spirituality within the context of
various spiritualities. He contends the disciplafeChristian spirituality maintains an interest
in human relationships with God. The disciplineGifristian spirituality seeks for a method
of studying the living experience of the Christiaeliever. In the study of spirituality the
researcher must become cognizant of the “humaiit spid theSpirit of God” Christian
spirituality as a discipline, says Downey, centersnterest on the Holy Spirit and the human
spirit. With this in mind Downey lists seven suggesways of studying spirituality:

1) within culture; 2) in relation to mdlition; 3) in light of contemporary
events, hopes, sufferings and promigest remembrance of Jesus Christ;
5) in efforts to combine elements of@ctnd contemplation; 6) with
respect to charisma and community; Bxsessed and authenticated in
praxis.

Downey (1977:122-123) finally arrives at four medbdo study Christian spiritual life: the
theological, the anthropological, the historicalddhe appropriate. He (1977:123) states each
of these methods has a definitive methodology tledineates a series of steps and stages.
These steps and stages dictate strategies to atrareacceptable knowledge of the Christian
spiritual life. He also adds these four major mdghocomplement one another.

1.2.1.5 Froehlich

Froehlich (2005:66) agrees with Schneiders’ insgilinary method of study, and uses the
method to develop her own. She argues where meithaa concern you can name a
“methodological principlé This relates directly to spirituality as a disag@i She defends

her assertion by bringing back the hypothesis tdriarity as it relates to the object and the

method to the discipline of spirituality. Froehlibkgins with a very simple approach: ask the
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right questions. She arrives at this understanthingugh the influence of Bernard Lonergan
(who probably learned it from Aristotle). Froehligives an example of one critical question
that may be indicative of a methodological prineiplt is of a reflective nature when

approaching a research project. As a teacher $isehasself: ‘What am | doing when | teach
spirituality?’” The question is not about the théioed or practical aspect of teaching, rather
about the physicality of teaching that affects personal spirituality. The right questions
could lead to valid answers.

Froehlich (2005:66-67) elucidates what constit@esethodological principle. She shares a
scenario of problems she encounters when teachibmctor of Ministry program to a group
of mid life or older students at Catholic Theolaid¢Jnion. The students have difficulty
detecting the relevancy of the study of spirityatd ministerial reality. She asks them to
write about their own living experience within thentext of spirituality. During this entire
process Froehlich (2005:67-68) finds useful the teuels of spirituality Downey outlines in
his book,Understanding Christian Spiritualityshe employs all of his suggestions on levels
of spirituality with her students in the DoctorMinistry program. The first level she applies
deals with texts describing spirituality acadenmijcallhe second level constitutes a text
expressing spiritual wisdom. The third approachoines the living experience of the
students. The fourth level leads to the finality hefr methodological principle. This one
involves insight into the foundational charactertioé human spiritFrom this perspective
Froehlich remarks we can formulate methods of shgdgpirituality that encapsulate all

aspects of this phenomenon.

1.2.1.6 Conclusion

The comments on method or methodologies by all $tieolars are helpful. Their comments
help to better acquaint me with the subject mattienvever, | have to decide how relevant
their work is to my field of research. This is dical issue when choosing and applying the
appropriate method for studying spirituality. | egrwith Schneiders (2005a:14-15) in the
hands of the examiner he or she must skillfully nethodology as a tool. Thus the selection

of the appropriate method is critical.

For a researcher that is new to the field of stuglspirituality or a returning scholar, the

29



issue of how to study spirituality remains problémasSchneiders (2005a:14-15) suggests an
interdisciplinary methodology. Although | agree lwiSchneiders, | would caution to be
selective in deciding what associate disciplineuse for examining spirituality. |1 would
devote some attention to biblical studies but notacessible amount of time because the
emphasis is on spirituality. The history of spiaiity would receive brief attention because of
my preoccupation with contemporary spiritualityiaselates to my research project. | took
Downey’s (1977:120) suggestions for studying syality, giving theology attention because
of its close proximity to spirituality. Sociologysa plays a vital role in the area of culture
and its impact on spirituality. In this case, thw tcommunities | have studied are located in
different areas. | also pay attention to anthrogplolose because of the intricacy and the

complexities of human beings.

The initial method of studying the spirituality af individual is to gain insight into his or her
human spirit. Categorically, in order to look iritee spirit of a human being one must study
his or her spirituality. This becomes my challelagenell as that of any researcher struggling

with the issue how to study spirituality.

Therefore, in forming a working definition of spurality | distilled the essence of the
scholarly views that | most arrive at a workingidiion: Spirituality is an experience in the
presence of the Creator and the dynamic transfansi§ hus, | conclude the dynamic can
lead to the employment of the appropriate methochethodology. In addition, the dynamic
is critical to my understanding the transformatigmacess that causes dependency upon the

Creator.

1.2.2 Specific Methods

1.2.2.1 Questions & Constituting Elements

(a) Smit’'s Proposal

Smit (1989:88-94) formulates a methodology in alerapt to delineate spirituality. Smit
accomplishes this by proposing “a series of questioHe then lists the elements of his

guestions as follows:
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Religious exercises and practices (eaglitation, prayer, Bible reading, liturgy,
music)

Time cycles (life-daily- and annual cy®)l@nd communities (e.g. family, society)
Christian symbols or doctrines (e.g. GoMdrist, Holy Spirit)

Religious motifs (e.g. peace, holinessitp, love, justice, journeying)

Various relationships (e.g. to the wottd(God, to the self)

Ethos (e.g. work, consumer, personal gnpiberation)

There is the possibility Smit's proposed seriegj@éstions will lead to serious research of a
specific spirituality. This will impact Smit's metdology. Yet his proposal lacks some
strength. He fails to include the issue of spitityaas a rational'matter” in his attempt to
describe it. For example, he never mentions thgestulof transformation or context.
Nevertheless, this research is formalguctured on his proposal. A new sétdimensions is

to be applied. These dimensions are identifiedexpdained in the subsequent segment.

(b) Constituting Elements

The constituting elements | shall discuss are: exdptforms of expression and practices,

normativity & authority, theological co-ordinated#ntity, morality, and transformation.

Context

In studying the spirituality of an individual orgroup people it is important to know where
they are located. It is important to learn the drisal and the cultural background of the
particular location. The history and culture whpesple reside impact their spirituality. As

result of this, it will define how they view theenvironment.

The researcher should also look at the racial nugkef the people who reside in an area.
The information gathering should include how lohg people lived in a particular area, and
the level of stability in the area. Is it a migramvironment or do the people settle in the area

and form a stable community are questions that leisidddressed?
The researcher should take note of the foods #@lp eat in their community. Food can tell

a lot about the people’s culture. For example hie Republic of South Africa many of the

people prefer eating maize meal.
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Language is vital in studying the spirituality of meople. Language forms a way of
communicating with the Creator. The Creator commateis with people through their spirit
that is interpreted by their language. So in essdanguage and spirituality form a close

association.

The religious beliefs of a people reveal their eigee of transcendence. Beliefs help people
to interpret their deity. What symbols or imagestley use to define their Creator? What

name or names do the people apply to their godds?

The researcher must examine the religious reliesl us worship and at home. How do

worshippers honor their Creator? What sacrificesnaade to their deity?

Another critical question is how do people identifiemselves? And how do they identify
themselves in relation to others? How do they feelrd “outsiders”? Is there love or hate?

This will impact their spirituality by internalizgntrue feelings.

Any serious researcher needs to examine the contyfsumiolitical system. The political
system will impact the spirituality of the peoplg tbetermining whether the people identify

with the political process.

The type of education, access and importance afagdun in a community must weigh in to
the study of spirituality. This will impact the spaality of a community affecting their

ability to see a connection between education haCreator.

Looking at those who are prosperous and those wéamet will assist the researcher in
examining the spirituality of a group in a specHi®a to determine how economics affects an

individual’s spirituality.

In summary the context of a community helps to shapd define an individual’s spirituality.
The contexts of two religious communities in Newrk €ity will be researched to show how
environment influences spirituality. The spiritiyalof the two communities will be looked at

for similarities and differences.

Forms of Expression and Practices
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Major expressions render spirituality visibly dmtiive, such as prayer, liturgies, and reading
the Scriptures. There are also religious practomeserning time cycles, for example, daily,
weekly, and annual practices in the observanceanbus religious days. There are religious

practices concerning rites of passage, that iy, lpuberty, marriage, and death.

For Black Hebrew Christians, the Seventh Day Sdbaatl the seven Hebrew Holy Days are
significant in their expression of faith and preeti The seven Hebrew Holy Days are
Sabbaths. All members must observe these daysedrainrfrom working in or outside the
home. This becomes problematic with fire-fightedectors and nurses whose services are
required on any day of the week. New York City jealsa law in several years ago that all
civil service examinations given on Saturday musb ébe made available for Sabbath
observers on Sunday. New York City and the Fedgugkeme Court of the United States of
America passed laws requiring all employers to nal@vances for Sabbath observers to be

off on Saturdays.

Various forms of visual art, paintings, and statpésy a non-existent role in the Black
Hebrew communities because these can be clasasi@atblatry. Music and singing play vital
roles. When people are kneeling at the altar tagryclapping hands, praying and crying out
loud), music and singing accompany them. Often wthenpreacher is preaching, he or she
requires the playing of music. Music accompanies ¢bllection of the offering. When
members pray, music is played. During the takingahmunion there is music and singing.
One song can be sung for an hour. Sometimes a membbeo into the phenomenon of
tongues and sing songs in Italian, Hebrew and ddmaguages. One of the most essential
instruments in the Hebrew church is the drum. Mainhe young people begin early learning
how to play this instrument. Sheet music doesnistefor the pianist or organist. All

musicians play instruments by ear.

When the Brooklyn Hebrew church opens its Sabbattvice on Friday evening and
Saturday morning, members stand and face the padirexction of the temple. They raise
their hands. Usually, one person is chosen by #stop to pray out loud. Then the Ten
Commandments are recited. Some Hebrew Pentectstadhes chant th8ha’'ma Sabbath

observance is from sundown Friday to sundown SajurBollowing the prayer, Saturday

Sabbath school begins with an in depth study oBilie. All of this gives expression to the
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spirituality of the Black Hebrew Pentecostals tlylotheir liturgical practices.

Normativity & Authority

In the Black Hebrew Pentecostal church at the tofh@ pyramid stands the pastor as the
interpreter of normativity and the dispenser ohauty. The pastor decides all issues related
to the church. Votes are not taken. The pastonenBrooklyn church decides who will be a
deacon or deaconess. The pastor picks the trustiebe board, and determines who has a
calling to the ministry. The pastor decides whenotdain a local minister. The pastor
appoints members to various auxiliaries in the chuif there is a written schedule for
carrying out Sabbath (Saturday), the pastor attiamg can alter the service. For example, a
pastor might decide that the Sabbath school willbsgin at a certain time in the morning.
He or she might substitute a tarry service or aalkfest at that particular hour. It is
understood that this is all dependent on how thly Bpirit leads the pastor. After all, he or
she is the spiritual leader in the church. Theneoi®ne with more authority than the pastor.
There is the belief amongst some members that dstopreceives his or her appointment
from Yahweh to lead the people. In the case of Biaek Hebrew Pentecostal church, the
pastor receives her appointment from the bishopehdly, Yahweh leads the bishop to

make this choice.

This authoritative role of the pastor in the Hebf@entecostal church comes from tradition.

Traditionally one never challenges the authorityhe pastor. It is believed to challenge the
role of the pastor is to risk punishment by GodgcsiYahweh calls, sends and appoints the
pastor to shepherd the flock. It is believed thatHoly Spirit works through the pastor. The

pastor is the “mouthpiece for God” working throutife Holy Spirit. This is the Moses

syndrome that God deals with a specific leader.

The Bible is central to the faith of the Black HelrPentecostals. The Bible is a guide to
understanding our faith, and is the exclusive resmumaterial for sermons. Hebrews do not
use any form of written script when preaching thertlvV The preacher will on average take
only the Bible when entering the rostrum. On oawmaghe pastor or a minister will never
open the Bible when preaching because the verbdl demes extemporaneously from

Yahweh through the anointing of the Holy Spirit.
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The Black Hebrew Pentecostal church has a creed@meé have 24 principles that provide
instructions for members. The major purpose ofdteed or principles is to direct members
how to administer their lives outside of the chur€he creed or principles determine the
norm for spirituality. One example of a norm isttheembers are forbidden from indulging in

any form of alcoholic beverage.

Theological Co-ordinates/Identity

One of the unique elements of the theology of Bldekrew Pentecostals is the group’s dual
identity. They are Pentecostal and Hebrew; thisises a descendant from the ancient
Israelites. Hebrew implies practicing the religmiJudaism. The Black communities that are
the subject of this project do not practice Judaesxolusively. These two communities

believe that Yahshua, the Son of Yahweh, is theslas What makes these communities
Hebrew is some of the Judaic practices. Hebrew adpoesents the language of ancient

Israel. A few Blacks are proficient in the language

The Black Hebrew communities incorporate liturgigahctices from both Judaism and
Christianity. One Judaist practice is the obsergant the Seventh Day Sabbath from
sundown Friday to sundown Saturday. During thesgdianembers cannot go to the store
and are forbidden from cleaning their homes. Anoth&laist practice is the observance of
the seven Holy Days that are Sabbaths. Other lugeéstices are followed such as
refraining from eating pork or fish without scalesich as shrimp or lobster. When a boy

reaches the age of 13, he is given a Bar Mitzvali2Aa girl is given a Bat Mitzvah.

Pentecostal practices also shape the theology eoBtack Hebrew. Hebrew Pentecostals
believe Jesus is the Son of God. In line with tiadal Christian teachings, they believe that
Jesus died and rose from the dead. Unlike traditi@hristians, Black Hebrew Pentecostals
do not recognize Sunday as the day of worship. dimrthey recognize the traditional
Christian theological interpretation of Sunday las Day of the LordHebrew Pentecostals
do not recognize Sunday observance in celebratfothe resurrection of Christ. Some
Hebrew Pentecostals question whether Christ ros8&widay. Many Hebrew Pentecostals
contend Christ rose on the Sabbath (Saturday).eThekefs make their faith different from
other mainline Christians who believe Christ rosarly Sunday morning” (Mk 16:2 NKJV).
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Hebrew Pentecostals do not observe Christmas D#élyeakirth of Christ. Nor do they take
part in religious or secular festivities of Christsn such as giving presents or singing the
seasons’ songs. Black Hebrew Pentecostals claengta Roman pagan worship day taking
place during the “Winter Solsticé.’Hebrew Pentecostals do not keep Easter. The Black
Hebrews Pentecostals are aware both the non-olmeenat Christmas Day and Easter go

contrary to the practice of mainline Christianity.

Black Hebrew Pentecostals speak in tongues as regdef receiving the Holy Spirit; this
defines the spirituality of Pentecostalism: “Penttal denominations or movements teach
that all Christians should seek a post-conversiaptibm in the Holy Spirit . . . that
glossolalia is the initial physical evidence of @pbaptism” (Land 1989:484). Speaking in
tongues is a vital norm for the two Black Hebrewnoounities.

Shouting under the anointing and moving of the H8irit is a practice encouraged by
Black Hebrew Pentecostals. Shouting in the HolyiS@ dancing under the control of an
unseen force. This is different from “praise dagtimhat is performed in the church at
occasional services. Praise dancing can be a fatlat lor hip hop done to religious music.
This type of dancing is usually done by women. Singus done by men and women and it

impacts their spirituality.

Hebrew Pentecostals use different names for God &s®lUs. Some Black Hebrew
Pentecostals use the Greek name God. Other Blabkettechurches use only the Hebrew
name Yahweh or Yahshua. Still other Hebrew Pentatsoase both Yahweh and God. The
church that uses only Yahweh, argues that God pagan name. To use the name God
defames the true name of the Creator: “The Jewsidered the name so holy that they never
pronounced it, to prevent taking God’s name in VgdMiethe 1988:223). Black Hebrew
Pentecostals harbor no apprehension about usingatime Yahweh in or out of the temple.
Some Black Hebrews feel self-condemnation wherringeghe words God or Jesus because
they claim these are pagan names. The name of Yahag a deeper and a more subtle
meaning for Hebrew Pentecostals. Using “Yahwehhidies the Black Hebrews as children

of Israel who are the chosen people of Yahweh. SBlaek Hebrew Pentecostal churches

1.1. either of the two points on the ecliptic at which its distance from the celestial equator is greatest and
which is reached by the sun each year about June 22 and December 22.

2. the time of the sun's passing a solstice which occurs about June 22 to begin summer in the northern
hemisphere and about December 22 to begin winter in the northern hemisphere.
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that use both Jesus and Yahshua consider Yahsheattee more holy name because of its

Hebrew origin.

Those churches using the names, Jesus or Yahsheaeb€hrist will hear their prayers no

matter what title they give Him. Through the fuliseof His humanity Christ is able to feel
the infirmities of Black Hebrew Pentecostals. Thessiah’'s humanity initiates a human-
Christ relationship in the Black Hebrew Pentecastdhily existence that makes titles less

important.

Black Hebrew Pentecostals interpret the Holy Spmitdifferent ways. Black Hebrews

interpret the Holy Spirit as being remote, near, raysterious depending on the
circumstances. Some Black Hebrews refer to HolyitSps holy and powerful. Specific

metaphors include: Teacher, Comforter, Leader arstebner. For the Black Hebrew to
define the Holy Spirit can prove to be a task firabes deeply into the dynamic of his or her
spirituality.

The Holy Spirit empowers the believer to ascend imaven when Yahshua the Messiah
returns to earth. Through the relationship with thely Spirit, the believer experiences
spiritual joy, peace and happiness. Before thiati@ship can begin, however, the Black
Hebrew Pentecostal must receive the baptism oHiblg Spirit. This is evidenced by the
speaking in tongues as based on Acts 2:1-4. Thgpdres when the individual has
surrendered his or her heart to Christ. When tapkns, transformation and salvation takes

its full effect in the believer’s life.

Morality

In the Brooklyn Black Hebrew Pentecostal congremmgtithe behavior of the members is
governed by rules on vices and virtues. Memberst stusn vices and taboos. Members are
forbidden to drink alcohol, use controlled subsemor smoke. Because drinking wine is
considered a sin, it is not used during communiglack Hebrew Pentecostals abstain from
vices because of health concerns, and becauseothe i the temple that should not be
polluted. Adultery is also forbidden for it is tlheeaking of the Ten Commandments. It too
defiles the body and subsequently is a vice. A nendaught indulging in a vice is

considered a “backslider,” someone who has faltemfgrace. He or she must repent and
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confess their fault to the whole congregation. Hesbe must tarry before the whole

congregation and then the backslider will be foegiand accepted back into the church.

Fornication outside of marriage is also a taboo asth. It is considered a defilement of the
body. In this context, adults worry about premargax among young people in the

congregations. They understand that the rate ofagge pregnancy has reached epidemic
proportions in the Black community. The Black Heflrehurch encourages youth to abstain
from sex until marriage using the Bible teachingmttfornication defiles the body.

Abstinence until marriage is considered a virtuee @hallenge the Black Hebrew church
encounters is the distribution of condoms in pubtbools. Black Hebrews believe that the

government is encouraging young people to fornjeaatd sin against Yahweh.

Black Hebrew Pentecostal communities also providelance about interaction between
brothers and sisters inside and outside the chcwaimunity. Most rules relate to decorum
between a brother and a sister inside church. kample, a man and woman should not
shake hands too long because the flesh might“stam/ling.” This an unwritten rule passed
down verbally. The rules about interaction betwadsrother and a sister may equally apply
to members interactions with people outside of tekgious community. Another rule
encourages young people to marry only believefshnst, preferably those who observe the
Sabbath. The youth receive caution about entemtg & courtship with a non-Christian

because according to the Bible the non-Christiay caaise the believer to leave Christ.

Transformation

Understanding the mystical relationship between dmsnand God may require the
application of metaphors. Attention must be paidthe spiritual journey, practice of
obedience, struggle, love and growth. The BlackreMbPentecostal community has little
difficulty articulating its relationship with Yahve As Hebrews, their relationship is steeped
in the history of Israel and the chosen people atiweh. Black Hebrews are descendents of
Abraham. This lineage gives Black Hebrew Pentetostaspecial place in the eyes of the

Creator. The Gentiles later come into the realnfatiweh by His Son.

The bishop overseeing the Gideon Knights Churclebes$ he is chosen in his relationship

with God. This bishop believes this because ofrdenise and unique experience of God’s
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presencgSherron 1967). This Hebrew man reported a contiersavith Yahweh and the
devil simultaneously some years ago. The devil aartis soul and so did Yahweh. The
conversation took place on a Monday afternoon. @ikkop had to make a choice between
the two. He chose Yahweh. He received salvatioh ¢lianing with a baby as white as a
sheet coming from a darkened sky. It came throbhghcar windshield and leaped into his
chest. A dark cloud lifted from him. The man becamstantly saved. The bishop over the
years has reflected on the interpretation of aevhéby leaping into his chest. He has never

received an explanation of this experience.

Black Hebrew Pentecostals strive for spiritual matu For the Brooklyn Black Hebrew
Pentecostal church, the endowment with more Sgirtahweh leads to spiritual maturity.
This pastor looks for the demonstration of Yahwedpdrit as a symbol of spiritual maturity.
She would like for Yahweh to use her in exhibitidig power. This pastor strives to grow in
God to be able to live fully for Yahweh. This pasteels she is lacking in some spiritual
awareness because she is unable to perform matheahiraculous acts in the name of
Yahshua. She prays and fasts in order to maturgusply and to experience transformation.

This pastor often recites, “| want my satisfyingtmm.”

In the Black Hebrew Pentecostal community the te8aint has a totally different
interpretation than other religious denominatioAssaint is someone who undergoes a
powerful spiritual transformation and is born agalsaint is not an exceptional spiritual
person. An unsaved person coming into the BlackréiekPentecostal Church to receive
salvation is considered a sinner. This person tside of the community. Once the sinner
tarries and feels the moving of the Holy Spiritdrieshe experiences transformation. This can
happen on the first visit if the sinner is percéivegy the older members to authentically
repent. One method of discerning true repentanobssrving the sinner cry, sweat, and roll
on the floor. There has to be a show of physicabtem. Transformation takes place in the
life of the unsaved and ushers in a feeling of-Baliscendence. While undergoing
transformation the repentant one receives a newenanmeaven and becomes a saint. All

those who are born agaame saints with new names written in heaven.

The Black Hebrew Pentecostal Church guides peaplaurturing and deepening their
relationship to God. This can be done through iipgeractices like fasting, meditation,

Bible reading, preaching, going on retreats, artiveting solitude. Surrendering to the will
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of Yahweh deepens that relationship. Black Hebrbelgeve that the human being’s will is
strong because we have been living with it for@aglthat it becomes “second nature.” Our
will creates a comfort zone of security and contfbeying the will of God disturbs that
comfort zone. Yahweh wants to control our livesrmiiog a deeper relationship with
Yahweh, requires us to consciously and willinglyegiup our will to His will. We then
incorporate His will. Here rests the major challerigr every believer. His will is not always
clear and often we struggle trying to determine Wilé But in the process of seeking to do
His will, we form a deeper relationship with Yahweh

In the Black Hebrew Pentecostal community fastiagthe primary means for spiritual
maturity. Fasting deepens the relationship with weln. The Brooklyn church frequently
fasts three days and three nights without watdéo@dl. During that time, some members stay
in the church and sleep on the floor in order toydinemselves physical comfort. Fasting is
a practice taught to children. In fact, some cleidare made to fast three days and three
nights from an early age. Black Hebrew Pentecoskisve fasting brings a quicker spiritual
maturity than, for example, reading the Bible.

For the Black Hebrew Pentecostal Churches, spiitiyua a link to the Holy Spirit, who is
considered a teacher. The Holy Spirit teaches ontwve all people in and outside the
community. The Black Hebrew Pentecostals belieeeHbly Spirit will teach them how to
concern themselves with the problems of society ang@ray diligently for changes. The
members receive encouragement to pray particularlgolitical leaders. The pastor asks the

members to pray for the leaders of the church t¥aloweh’s will.

(c) List of Questions for Empirical Research

The research questions developed around the cesstad of supplying information to the
academy regarding the nature of spirituality amtiig ways to accomplish this. The
guestions reflect the working definition of spiatily: Spirituality is an experience in the

presence of the Creator and the dynamic transfamsisin the data-gathering phase, both
communities of Black Hebrew Pentecostals receidstical questions and their answers
allowed me to delve deeper into their spiritualiffherefore, data from both Black Hebrew
communities will help me to probe deeper into tisgirituality. Gathering information from
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guestionnaires is critical to the academy. Thera reed to determine whether or not the
information is valid. This is critical for reseaiol the spirituality of the two Pentecostal
communities. Questions remain our vital tools. Bineas of the questions that reflect upon

the working definition are as follows:

1.1 In what context is the religious community ated (geographically, politically,

socially, economically, culturally, ethnically)?

1.2 What is the history of the community?

1.3 Did the context have any impact on the forrmatibthe community?

2.1 In which distinctive & unique forms are the I8pal practices expressed?

Or: What are the distinctive & unique Spiritual girees?

Or: What makes your faith different from othergenms of what you do?

2.2 What is unique & distinct about the music uisetthe Spirituality?

2.3 What is the general attitude towards time enSppirituality?

3.1 What has the greatest authority in the Spiitita

3.2 How does the Bible influence and impact theitaility?

3.3 What is the influence of the Religious Leader the Spirituality of the

community?

3.4 Are there any written texts, apart from the I&ibwhich is normative in the

Spirituality?

4.1 What are the unique and distinct elements @itwre community believe?

Or: What makes your faith different form otherdenms of what you believe?

4.2.1 What are the most important names, and ¢®ers you use for God?
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4.2.2 What does God do for you in your life?

4.3.1 What are the most important names, and ¢®ers you use for Jesus
Christ?

4.3.2 What does Jesus Christ do for you in yoeflif

4.4.1 What or who is the Holy Spirit?

4.4.2 What does the Holy Spirit do for you in ydite?

5.1 What is considered bad (taboo, vice) and gewtli€) in your spirituality?

5.2 Are there specific rules how you should behavethers in your community and

outside your community?

6.1 How will you describe the relationship betwgen and God?

6.2 Did you ever have a very intense and specjamance of God’s presence?

6.3. What do you strive for in your relationshipgiwisod?

Or: What do you consider as Spiritual maturity?

6.4 Who would be considered a saint or person cégtxonal Spirituality in your

community?

6.5 What helps you deepen your relationship witld %0

6.5.1 What is done in the Community to guide memi@ispiritual maturity?

6.6.1 What does your spirituality mean for you?

6.6.2 How do you consider outsiders to your commy@ni
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6.6.3 What is your general attitude to the socaety all its problems?

1.2.2.2. Ware-Holmes Typology

The Ware-Holmes typological method is used in ngjdfiwork with both Black Hebrew
communities. The application of the Ware-Holmesotggical method is administered in
order to determine which spiritual typology depittie spirituality of the two Black Hebrew

communities.

Ware’s (1995:1) interest in typological spirituglitegins with her exploring the phenomenon
as to whether there are types of spirituality. kplering this issue she analyzes various
responses of people in their worshipping commur8tye tries to ascertain the parishioners’
religious expression in worship. Ware wants to knekether worship meets their spiritual

needs. This raises several issues. If the worgdmngce does not meet the spiritual needs of
members, a religious leader might ponder the faligwguestions: What is our church really

like compared to other churches? What do we neest tastrengthen in our congregation to
meet the needs of more people? How can we rel@we ®f the discontent?

Ware searches for answers to pass on to struggpirgual leaders. These questions lead
Ware to the notion of types of spirituality. Shéeo$ two questions in response to the three
guestions in the previous paragraph: Who am | gggirgtual person and what is the spiritual
profile of my worshipping group (1)? The criticalofile of an individual or group is crucial

to the understanding of types of spirituality.

Ware (1995:2) describes Marie, a 67-year-old pamwsdr. This woman feels she is not
spiritual because her spirituality type is differéhan the spirituality of her church. Ware
concludes the way people feel in response to pattef worship implies there are types of
spirituality (2). Ware’s understanding of typesgpirituality rile critics who claim that an
individual's spirituality cannot be known becaugeis the private business between the
individual and God. Ware defends her work sayingismot trying to quantify how spiritual
a person is, but rather what “kind” of spiritualityey exude. Ware acknowledges Carl Jung’s

temperament types of spirituality have added mocthé field of spirituality. Ware relies on
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the work or Urban T. Holmes who proposes a metlavdstudying spiritual types. Ware
asserts the types of spirituality that encompadbes work of Urban T. Holmes is

foundational for her book.

Ware says that understanding types of spiritudlgyg a twofold approach for the individual
and the group or group leader. One can better atedet where he or she fits into the group
by becoming aware of his or her spirituality typed, an awareness of spiritual types helps

the group and group leader to better address tsraf the church.

The Ware-Holmes model for studying types of spality is “The Spirituality Wheel.” The
wheel depicts an individual’s spirituality and thatthe worshipping community (1995:6).
There are two wheels: one reflects the kind of Wgrexperienced in a given congregation.
The other show a person’s preferences and inabnsitiThe two wheels exist simultaneously.
The use of one wheel obtains information aboutpidwicular worshipping community. The
use of the other wheel gathers data with regattiegarishioner’'s personal feelings during

the worship service.

Each wheel or circle is divided into four partseTihdividual quadrants represent one of four
types of spirituality. To determine the distincirgpality of each quadrant there is a set of
guestions. The same questions are used with thevheels, the “congregational styleheel
and the “personal style'wheel (Ware 1995:53). The individual parishioner the
worshipping community selects one of four possiblatements that best describe their

spirituality type.

The Holmes’ (1995:7) model further describes thelei The circle or the wheel has a
vertical line and horizontal line forming four quadts. The vertical line has a north pole and
a south pole. In the Holmes model, the term “Sptud” refers to the north pole or the top
of the circle’s vertical line. The term “AffectiVéndicates the south pole or the bottom of
the circle’s vertical line. The horizontal line thfe circle has an east pole to the right and a
west pole to the left. The term “Kataphatic” desitgs the east pole or right side of the
circle’s horizontal line. The term “Apophatic” i®é west pole or left side of the circle’s

horizontal line.
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Holmes’ (7) model outlines the Circle of Sensilyilitsing four quadrants to represent four
types of schools of spirituality. The northeastt pdrthe wheel is number one. This quadrant
between the Speculative and Kataphatic has Ratsomas its spirituality type. Quadrant
number two, between Kataphatic and Affective isgpiituality type Pietism. Quadrant three
has Quietism between the south pole Affective drel west pole Apophatic. The fourth
guadrant between Apophatic and Speculative istsplity typeEncratism. Holmes’ rational
model for studying the various types of spiritualéffords “a tool and a method . . . to

conceptualize and name spiritual experience wahasic framework” (7).

In an adaptation of Holmes’ “Circle of Spiritualitivare designed “The Spirituality Wheel”
(1995:8). Ware’'s model has a more rational approd@dn Holmes. Ware uses more
contemporary and friendlier terms. Starting atibeth and going clockwise Ware uses the
term Intellectual for the top of her vertical linEhe east horizontal line reads Imaging. South

of the vertical line is Heartfelt. West of the tmmntal line is Mystery.

Each of the four quadrants depicts spiritualityetypHead-trip is quadrant one between
Intellectual north and the Imaging east. Quadramt between Imaging east and Heartfelt
south isEmotionalism. Reclusivitys quadrant number three between Hearselith and
Mystery west.Moralism is quadrant number four between Mystevgst and Intellectual

north.

Ware’s modern adaptation of terms makes it easistudy the various types of spirituality.
Her (1995:3) model is more rational because ofritdepth questions her model asks and the
answers it elicits. The rational of the model hgdpsple name their spiritual type and that of
their group. This is appropriate in assisting tlagighioners as a group and as individual
members to discover what their spirituality typeTikis becomes possible on the basis of the
four different classifications of spirituality type The four different classifications of
spirituality types are found in four distinct quadts. Each quadrant represents a specific type
of spirituality. Through Ware’s relational modekthkeligious congregation and the individual

member will select a spirituality type quadranttthest describes his or her spirituality.

Ware implements her model by first explaining h@atake the Spirituality Wheel Selector
test. Without an understanding of how the selet#sts functions implementation will be

problematic. Ware (1995:47) recognizes for someplgethe test is challenging and poses a
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problem of clearly understanding the test. She talthis is possibly due to the fact that the
test is an unfamiliar method of evaluation. Becaile Spirituality Wheel Selector test is
unfamiliar to some, Ware must spend time explairtimg method. This will facilitate its

implementation.

Ware (1995:49) begins to facilitate the implemeatatof two spirituality wheels. She
attempts this by explaining the purpose of the ®8gtdoing this Ware hopes to pave the way
for its implementation. She says, “The purposenaf éxercise is to DRAW A PICTURE of
your experience of corporate worship and compate the picture of your own personal
style of spirituality’ The top circle is the Congregational Style the bottom circle Ware
measures Personal Style and individual parishisnepirituality type. Ware suggests
comparing the corperate picture of the congregaiapirituality type to that of the

individual parishioner.

In the top circle, Congregational Stylgou draw a picture of your spiritual questionsttha
Ware formulates to “describe what you do in a wimsimg group.” One may select none or
more than one to place in quadrant 1, 2, 3, o194 (4n the second or bottom circle, Personal
Style, one looks for something different to comptrahe first circle. In the bottom circle
participants are asked to draw a picture of hikesrspiritually type or personal styM/are
says responding to the questions will help youdestribe what you personally prefer as part
of your spiritual experience.” In the first circlparticipants describe the congregation’s
spiritual experience. The second circle reflects thdividual's preference for spiritual
experience. This juxtaposition raises questionsutitvehether the religious environment

meets the person’s spiritual needs.

In using Ware’s Spirituality Wheel in the study lwdth Hebrew Pentecostal communities |
would first discuss the test. The sessions woullirbeith an explanation of how the wheel
worked, and what it was intended to measure. | wagk questions in order to avoid
problems when implementing the test. This woulduneq clear clarification of the
instructions. To implement the test | would possitd have simplify Ware’s instructions
even more. This might help the two Black Hebrew tBewstal communities to better
understand how to complete the test. After exphgirand listening to their questions | would
have to evaluate whether or not they fully underdtall of the categories. | might let them
take the test home to review it. After this, | wabunplement the “The Spirituality Wheel”
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test.

Ware’'s (1995:9) four types of Spirituality need be defined. She says the quadrants
identifying four types of Spirituality will be thkasis for the testing done by the Spirituality
Wheel. Within the context of the significance otledype of spirituality Ware cautions that
each quadrant has its own aberration, its own exdrthat can damage and restrict growth,
both personally and in the community. Type-1 spality is what Ware (1995:3%alls “an
intellectual thinking spirituality that favors whdt can see, touch, and vividly imagine.”
Type-1 spirituality values education, theologicaflection and ethical issues. This quadrant
has an interest in education (1995:38). Type-fediffrom type 2 or 3 in that it names the
Holy and interprets its experience. People in tpsdrant are aware of their growing
connection with God.

Type-2 spirituality she callsA Heart Spirituality (1995:39). This group has a more
charismatic spirituality. These people want a moogy life than type-1. People in type-2
have a great interest in evangelism. They wanthtoestheir experience of transformation
with others. Another significance of this grougheir zeal to witness to others in testimonies
and music. Theologically, this experience stres#es imminence of God over the
transcendence of God. God is real in the here and Ware mentions a gospel tune that is a
favorite of the Black Hebrew Pentecostal commurii¥des, God is realcausel can feel him
deep in my soul!”” Many black congregations falioirtype-2, which generates “warmth of
feeling, energy, and freedom of expression” thheotongregations often do not experience.
Ware (1995:40) enjoins an important significancetyge-2 is the Black congregations’
“warmth of feeling, energy, and freedom of expressithat other congregations often do not

experience. For example, their prayers are prijmaktemporaneous.

Type-3, Ware (1995:41) calls Mystic Spirituality Here, the primary interest is union with
the Holy. She said people of this type tend to bwencontemplative, introspective, and
intuitive. This group consists of people who desiréfe of austerity and asceticism. Their
agenda is the renewal of inner life. Ware (1995akXerts that they often write and publish
books dealing with spirituality.

Type-4, Ware (1995:43) termé Kingdom Spirituality. Description of this group is

challenging. People of this group are “visionary..single minded with a deeply focused,
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almost crusading, type of spirituality” Type-4 p&ophare a passion for transforming society

and implementing a vision of the world as the Kiogdof God on earth.

Raising awareness of spirituality types helps astwprcommunity to better meet the needs of
its members. The personal style test helps indalglto discover how he or she fits into the

group and whether their needs are being met.

1.3 EMPIRICAL RESEARCH

This section is critical to the research projectause qualitative research is the primary

method applied when studying the spiritualitiesha&f two communities.

1.3.1 Basic Features of Qualitative Research

Berg (2007:8) says qualitative research is a sefclanswers to questions about human
behavior in their settings. To accomplish this Beygks at various social settings with a
particular eye on how social settings assist catalgé researchers in their effort to find
answers to questions that pertain to human beiRgsearchers have an interest in how
humans arrange themselves in their settings. @tiagt research examines phenomena like
symbols, rituals, social structures, and sociaégakithin the context of environment. The

application of this systematic procedure assistedmthis endeavor.

Systematic qualitative research invites the re$egsirdo examine letters, photographs,
newspaper accounts, and diaries. In this way theareher can gather facts about people.
Conversing with people is also another means ohieg about the daily lives of individuals.
Berg (1995:8-9) says that such verbal informati@nnpts the researcher to share in the
understanding and perception of others. Observasi@mother tool in systematic qualitative
research procedure. Berg refers to observation asné&olling technique in qualitative
research. Analyzing the qualitative data is anoth&sic feature of qualitative research.
Analyzing gives the researcher the opportunityxan@ne closely the various contours of the
data. Analyzing the data assists the researchexamining the phenomenon that impacts
human beings. The experience of the phenomenors helreate and maintain human

beings’ social realities.
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Berg (1995:9) offers another critical and basictdea of qualitative research. He argues
gualitative research methods have “methodologigak” Qualitative research methods must
be extremely systematic. This makes it possibleottwer researchers to make use of the
gualitative research methods. This basic featurgualfitative research cannot be overstated
because of its significance to the academy. Beyg H# ability to replicate and reproduce
gualitative research methods is central to thenigsif theories and their acceptance by the

scientific communities.

Berg wants to offer an introductory level for cooting high-quality qualitative researdm

the development and gathering of information. Qatlie research can lead to valid

information about the settings and surroundingfiwhan beings in their daily lives. This

solid information benefits the academy and futuesearchers who can reproduce and

replicate the data, with confidence it is valid.

1.3.2 Validity in Qualitative Research

Berg (1995:14) argues in favor of validation in lipaéive research. He attempts to prove
validation in qualitative research by demonstratiisgconnection to science. This is critical
when gathering data because a scientific appraadystematic. Berg confronts his critics
who try to assert qualitative research is nonsifientf qualitative research is nonscientific
this could pose a problem. The validity of the dataresearcher gathers using the qualitative
research methodology could possibly be questioniéblet validated. Therefore, validation
in qualitative research is critical to it being oested to science. Berg defends qualitative
research’s validation by use of scientific methdds.looks at the involvement of scientific

issues in qualitative research that critics clarbé nonscientific.

Berg refers to such scholars as Borman, Le CompdeGoetz who offer their views as to
why other scholars question the validity of quaéiMa research. Borman, Le Compte and
Goetz argue the problem arises because of a mistadding of the term “empiricalOther
scholars when using the term empirical equate ith wquantification. The empirical

connection with quantification has no bearing oalgative research’s validation.

Berg argues various technologies are in use bgreifit researchers. The technology they use
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has to perform to a scientific approach. Some rebeas use the qualitative research
methodology. These researchers consider the gixadit@search technology to be a scientific

approach that validates qualitative research.

Berg defines science as a specific and systematycoivdiscovering and understanding how
social realities arise, operate, and impact orviddals and organizations. This lends support
to qualitative research being scientific in its huets because of a systematic approach. As a

result it helps to validate qualitative research.

Berg argues scientific researchers may demonsdratere positivist view of individuals and
their world of reality than other social scienceaarchers. Such an approach Berg interprets
within the context of qualitative research and walidity. Systematic procedures of
methodology are applicable to qualitative reseqfd®95:8). Berg (1995:14) contends the
gualitative strategies assist the ideal positiverse researchers by providing a rigorous,
reliable, and verifiable large aggregate of data statistical testing of empirical hypotheses.
All of this scientific evidence points to the reglthere is validation in qualitative research if
applied correctly. Equally convincing is the faoat because of the validation of qualitative
research, scientific researchers find it helpful their work, for example, in studying

spirituality.

1.3.3 Principles of Focus Groups

In considering Berg (1995:158) the term “basic @tients” in focus groups to has the same
meaning as the ‘principles of focus groups.” So mvtlee basic ingredients in focus groups is

being discussed it refers to the underlying faealthat makeup the focus groups.

Berg lists eight basic ingredients in focus grouple first is aclearly defined objective
and/or research problem. Berg says researchersdatgmine if the focus group is the only
available way of collecting data or if there arbest means of collecting data. The researcher
must have a clear understanding of the researdiigmo This is critical to the researcher’s

use of questions during focus group sessions.

The second ingredient is theature of the group The researcher must define the

characteristics of the group, particularly whetther group isnomogeneousr heterogeneous
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The researcher should decide if the group is apjatepfor the questions. For example, Berg

says a researcher would not question Quakers #ft@ioux India culture in America.

The third ingredient entailatmosphere/environment and rappdBerg says confidentiality
of discussable information during the session focais group is vital. The establishment of
rapport between facilitator and the group membsrsentral to the success of the focus
group. The facilitator must make sure all group rbera feel free to express themselves
openly.

The fourth ingredient is aaware listening facilitatorThe facilitator must possess a keen ear
for listening. He or she should utilize a schedoleagenda. However, the schedule or the
agenda must remain flexible and open to interesbpges that spontaneously arise. New or
surprising topics may prove more important than greviously scheduled items for

discussion.

Ingredient five calls for awell-organized and prepared facilitatoBerg emphasizes a
facilitator must possess a clear understanding th@agroup sessions are to proceed. He or
she must do this whether working with several dpeguestions or with several general
topical areas. Being unprepared without any sehsi@exction or knowledge of the questions
and the topics can kill a focus group.

The sixth ingredient istructure and directiorbut restrained contribution to the discussion.
Berg (1995:159) argues a facilitator should gulte group in a discussion but always avoid
offering opinions and substantive comments. Tha@ubffers a suggestion when conducting

interviews: the ideal product is 90 percent subgect 10 percent researcher.

Berg suggests the seventh ingredient is recrudingsearch assistanhose presence will
allow a researcher to serve as facilitator. Theséaesearcher can observe and take notes
about the group dynamics. The second researcheideatify voices if a recorder is used.

Videotaping is useful when possible.

The eighth and final ingredient is systematic analysisf the data from the focus group
sessions. The data of recordings, transcriptiondiotapes or videotapes of group sessions

may be of some use. Berg argues accurate datgalsirviorder to attest to its verifiability.
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The analysis process should afford another researtite opportunity to find similar
conclusions using the same or similar documentgandiata. In the final analysis, all of the

eight ingredients are representative of the priesipf the focus groups.

1.3.4 Methodology

The first step in researching the spirituality @fot unique religious communities was
selecting the appropriate one. | wanted to find teligious communities with individual
identities and shared traits. The communities h&ibto be agreeable to my research project.
The communities had to accept my presence as amnabpsn their congregation. And | was
looking for communities that would understand tlaéue of my work and want to cooperate

with this project.

After selecting the religious communities, | apmioed the spiritual leaders. | knew that if
he or she did not see the value of the researgeqgbrihe data could be compromised. The
spiritual leader’s receptivity to the research ecbjwas critical in gaining the acceptance of
the congregation. In one Black Hebrew Christiamewnity in America | encountered a
problem. The pastor and | knew each other very.vww&# worshipped together in many
different settings. The spiritual leader invited meespeak to the congregation about my

research project. The members were eager and @xcifgrticipate in the research project.

Days later, the pastor expressed some reservatdresdid not see the value of my work in
relation to salvation, and wondered if prying inth@ spirituality of the members is Godly.
She did not give an explanation as to why studgipigtuality is ungodly. The pastor voiced
concerns about the possibility of inviting the wgoor demonic spirits into the church.
Because of her respect for me, the pastor gave emaigsion to ask the members their
opinions on the matter. Still, the pastor’s feelofgdiscomfort led me to exclude the church
from my project. Even if the members gave theirseom, | worried that without the full

consent of the pastor the data could be jeopardizetkcided to choose another Black

Hebrew community in America.

| finally selected two cooperative Black Hebrew tenstal communities. My next approach

was to give the spiritual leader a formal lettenaftual understanding. This is keeping within

52



the context of being ethical in my relation witletBlack Hebrew Pentecostal Communities.
In the letter | explained that | would be an obserat all services, as much as possible, for
several months. | would hold focus groups and condne-on-one interviews. | would travel

with the church on numerous visits to other chuschén the letter to the Queens church |
mentioned my plans to travel to another state wh#im for their annual conference. The

pastors honored my request and gave me permigsiorite and record during the services.

The pastor of the second Black Hebrew Pentecoltath spoke to his head officials about
my project. The leaders rejected my proposal withexplanation. | returned to the first
church where the pastor had reservation. | expliathat | had time to find another Black
Hebrew Pentecostal church to work with me. | neadediork with her church. The pastor
still had reservations about my work. She agreegatdicipate but asked that | would not
include her name in my project or interview heagreed and the work proceeded to the

discomfort of the pastor and duress for me.

| choose the qualitative research approach to enarthe spirituality of Black Hebrew
Pentecostals because it elicits feelings. The tatiake approach gave me the opportunity of
focusing on human expressions of the Black Hebremtdzostal communities. | can observe
their expressions in focus groups and during imeevs. With a qualitative research approach
| can listen for certain words, phrases and seetertbhat help me to gain access to the
spirituality of the two Black Hebrew Pentecostahwounities. Qualitative research allows
me to get to know people. | selected participaatstie focus groups based on a balance of
criteria: male/female, age, level of educationhipoor. A qualitative approach allows me to
pose guestions and examine beliefs within the Bldekrew communities.

My questions are vital to the research of the wahty of the two Black Hebrew
communities. My questions have social constructiat relate to the study of spirituality. |
designed my questions to explore the spiritualitytwso Black Hebrew communities. |
applied them systematically in order to elicit datiata. This made interpretation easier. |
looked for patterns and themes in the responsésmbiald answer my questions about the

spirituality of two unique communities.

After writing my questions, | posed them to a fogusup. | use focus groups because of the

diverse responses. | imagined that participantsladvéeel freer to express their opinions.
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When one or two people dominated the discussiompuld encourage other members to
speak up. Focus groups were formed in the coofexiqualitative methodological approach.
Each group had not more than seven people. | wovkidld the spiritual leaders in the

selection process, looking for diversity in age agehder. | chose members who had
belonged to the church for more than one year. &laee certain nuances of any religious
organization that a member only internalizes wittiet for example knowing when and how
to approach a religious leader for favors. Thessnnas of a religious community can be vital
in understanding the spirituality of Black HebrewnRecostals. | planned to meet with the

group or groups on more than one occasion for adouminutes.

| plan to conduct follow up interviews after thee@is groups. During the focus groups, | was
attentive to verbal responses to questions andnadosieto non-verbal language. Afterward, |

requested interviews with selected participantdeiwe further into their responses.

Professor Magdel le Roux and | met in January 260&:r office at the University of South
Africa, Pretoria, Republic of South Africa. We dissed her research project with the Lemba
tribe in South Africa. She offered me her bddie Lemba: A Lost Tribe of Israel in Southern
Africa? We discussed her methodology for conducting rebedre Roux used a qualitative
researching procedure for her work. In fact, Le R@@003:2) writes in the introduction of
her book about the value of using qualitative redegparticipant observation, in-depth
interviewing and falsification (testing the valigdibf material by using false statements).

Observation is critical to Le Roux and during msidiwork it became a vital tool.

On 21 May 2008 | met with Professor A. C. (Annetféjlkinson, Head of the Section for
Higher Education Studies and Reseaatther office at the University of the Free State,
Bloemfontein, Republic of South Africa. She gave vatiable information on the best way

to conduct qualitative research with two Black HebiPentecostal churches in America.

Here are some of the salient features of our dssens

| Sampling

Use an observational schedule with questand check each one off.
Validate the work scientifically so thahers can make use of it. Use qualitative

research for
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setting the environment and types of peophoose an appropriate site. Choose people
for focus
groups with a diversity of gender, ageh and poor; video the focus sessions if

possible.

Il Methodology

State why you chose a particular deditpw did you collect your data? After a basic
understanding of qualitative researchtogthe literature: look for patterns and themes;
ask

yourself: “Why is it like that?” Look fawords, phrases and sentences.

Il Interviews

Use interviews for specific questionshagbntent and not generalized questions.
Questions must

have a sociological construct, relattheoproject and explain why. Human beings
differ, but

look for similarities.

IV Interpretation

Compile data and compare—what are thencomthemes and patterns? What are you
looking

for? First look for answers and then teenmand patterns; identify problems between
the

researcher and focus group that may hawffect on the data; code your data, for
example,

male, female and age group.
V Concluding remarks

There is not one reality. Society is Wp@ople believe. Reality cannot be determined

by objectivity—you must become partloé setting.
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CHAPTER 2. BLACK HEBREW PENTECOSTALISM - A
GENERAL INTRODUCTION

2.1 STATE OF SCHOLARSHIP

| have searched for information on Black HebrewtBewstals at the New York City Public
library for Humanities and Social Sciences. No ok periodicals are permitted to leave
this Manhattan library, one of the largest reseditmtaries in the city. | searched through
books, journal articles, microfilm, newspapers audhenticated sources, and found little
information on Black Hebrew Pentecostdlbere is not much information available on this

topic.

| came across a book at the New York Public libthiat was written by Goldschmidt titled
Race and Religion among the Chosen Peoples of CHmights,(2006).In Goldschmidt’s
book 1 did find some information about Black Hebr&hfristians. The author gives a little
history about the Black Hebrew Christians and rigin. Goldschmidt’'s work | found very
helpful to my study. | found another book by Edgded: Because They Chose the Plan of
God(1988) | used information from this book because it dedih the Bulhoek massacre in
the Republic of South Africa. Several Black Hebremexe killed. More shall be said about
this later. Edgar’s book contains references to Charch of God and Saints of Christ that
has some reference to the Bulhoek massacre. ThelCbé God and Saints of Christ is a
Black Hebrew Christian organization that establisisburches throughout South Africa in
the early 28 century. Edgar describes the relationship betwBes Church of God and
Saints of Christ and the Bulhoek massacre. ThekBkebrew Christians who perished at
Bulhoek have been associated with The Church of &@wblSaints of Christ organization at

one time. Therefore, | used some of Edgar’'s mdteriay research work.

| also located a book by Parfitt title@ihe Lost Tribes of Israg¢R002) Parfitt did a study of
the Black Hebrew Israelites called the Lemba tiitbe&Southern Africa. Parfitt studied the
Lemba tribe in Zimbabwe and in the northern parthaf Republic of South Africa in the

Venda area. | visited the Lemba tribe in the Veads of the Republic of South Africa.
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| thought I could gather information from the Lemtbide. My understanding was that they
are Black Israelites. This knowledge was gainednfreading Parfitt's book. My thoughts
were that the data might help me in my work stugytime spirituality of two Black Hebrew
Pentecostal communities. My observation and coatiers with several members of the
Lemba tribe proved challenging. In addition to pngv challenging my observing and
conversing with them was disappointing. | had hotted | could use information about their
Hebrew and Christian believes in my research oclBHebrew Pentecostals. But | found the
Lemba lifestyle a little complicated because asdbtes they do not observer th& Day
Sabbath However. Parfitt's book did allow me tecdiver and visit with the Lemba tribe of
the Republic of South Africa. And | will have mat@ say about the Lemba tribe in a later
chapter.

The Schomburg Center for Research in Black Culituridarlem is a library that specializes
in black studies. Again, there were very few bodkdicles, or other resources on Black
Hebrew Christians and no information on Black HabiRentecostals. What | found was a
book by HughleyThe Truth About Black Hebrew-Israelites (Jekd82) In a historical
overview of Black Jews, she includes those whoatdelieve in Jesus as the Messiah. | was
able to incorporate some of her work into my pajgart in her book she does not write
exclusively on Black Hebrew Christens. So | did get an abundance of information on the

Black Hebrew Christians.

At the Schomburg Center, | located a book by Whyatlied: The Church of God and Saints of
Christ (1994). This book dealt with a Black Hebrew Chastimovement that originated in
Kentucky. The author traces this group backhe Church of God and Saints of Chtistthe
Republic of South Africa. This refers to the tragieent of the Bulhoek massacréhe
information | found at the Schomburg Center for éesh in Black Culture: New York City
Public library by Wynia was appropriate historiagaformation for my study of Black
Hebrew Christians because the book has accoutite &ulhoek massacre in the Republic of
South Africa

At the University of the Free State in Bloemfonteime Republic of South Africa library, |
searched the Internet to no avail for authors énRlepublic of South Africa who have written

about Black Hebrew Christians. A librarian therarsbed globally to find out whether a
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dissertation existed on the topic of Black Hebrelwigtians. We found one brief synopsis of
a dissertation that was in the process of beindighdd by the University of South Africa.
The synopsis of the project did not identify Bladkbrew Christians, but referred to Black
Hebrews.

It was there that | located a book written by LaiRditled The Lemba: A Lost Tribe of Israel
in South AfricaLe Roux’s book deals with the culture of the Lentfilde of the Republic of
South Africa. This tribe has been found by Patéthave the same genes as the White Jews.

Le Roux’s book looks at their identification as &taHebrews.

On the Internet, | found more updated informationtioe The Church of God and Saints of
Christ, the Black Hebrew Christian organization that is #ubject of Wynia’'s book. The
Internet gave historical data ®he Church of God and Saints of Chridtfound the name,

information and the pictures of each leader sitsdaunder William Saunders Crowdy in
1896. Although, | found the data informative, | didt use any of the information from the
Internet with regard to this church. | have appiatpr data from Wynia’'s book. The

information | obtained from her book was sufficiéot my research.

A source | turned to for information about the Blad¢ebrew Christians was a book ordering
firm called Amazon.com. | put in a general seamhBlack Hebrew Christians. The results
again did not yield any substantial information. &h did get from the search was Le

Roux’s book. | already had this book in my possessi

In the final analysis, there is a dearth of infotimraon Black Hebrew Christians, particularly
Black Hebrew Pentecostal/hen | first searched for authenticated publisimédrmation |
found little results. | even looked for validatedta on this topic, but to no avail. My next
move was to search for any sources that might yisleful information for my research
project. The results were no different than my pmes searches: little information.
Therefore, | conclude my research project with réeda Black Hebrew Pentecostals should

be of value to the academy.
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2.2 GENERAL HISTORICAL OVERVIEW

A central tenant of the faith of Black Hebrew Peotals is that they are descendant from
Jacob the Israelite. A disclaimer: not all BlackbiHav worshippers claim to be descended
from Jacob. The reason is because of their bdiigf they are the sons and daughters of
Africa and not of Israel.The history of the Blaclelltew Pentecostals is reflected in the
biblical narrative of two brothers, Esau and Jadefau is the older brother who sold his
birthright for food to his brother Jacob. Jacobéne is later changed to Israel. The story of
the Black Hebrew Pentecostals begins in Gen 25[2&. Bible (Gen 25:22) relates two
nations came forth from Rebekah, the wife of Is&ssau is described as red and hairy in
scripture. For this reason, he is considered td/bée by several Black Hebrew Pentecostals.
The red son Esau would eventually develop intottine of Edom. According to the Bible,
Esau is “the father of the Edomites in mount S@en 36:9 KJV). Jacob who was Black,
according to interpretations by Black Hebrew Pergtls, is the Father of the Hebrews.

Some Black Pentecostals believe they are authelaiicews, and they are also followers of
Christ.  Often Black Hebrew assemblies avoid tlerdw‘Christian” preferring instead to
identify themselves as “followers of the Messiafifiese Hebrews do not use the word
Christian. For these Hebrews the term Christianneggmtive connotations because American
slavery was defended by the use of the Christiaipttice. This understanding is important to
because some Black Hebrews do not hold to a bielidésus as the Messiah. These Black
Hebrews follow Judaism. The Black Hebrew Pentet®stan to Scriptures for their identity
as both Hebrew and followers of the Messiah. In Rosn3:1-2 Hebrew is defined (Jew):
what advantage than has the Jew, or what is thé pfacircumcision? Much is every way!
Chiefly because to them were committed the oramfi€zod” (NKJV).

Within Black religious communities in America, pgadlarly in New York City, many faiths
and denominations have always existed. There aekBjelievers in Christ as the Messiah,
and Blacks who reject the belief in Christ. Mamgditional or conservative Black Christians
belong primarily to the Catholic, Anglican, Methsti Baptist, and other denominations.
Some Baptist and Methodist churches are unconvailtio forms of worship that include

drums and shouting. The aforementioned denominatwa trinitarians, who believe in the
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triune God. Seventh Day Adventist church that olesethe Seventh Day Sabbath and, they

are also Trinitarian.

The Holiness churches and the Pentecostal chuarieealso part of the Black community.
The Holiness church emphasizes the baptism of thly Bpirit without the evidence of
speaking in tongues. The Pentecostal church, orotiner hand, regards the speaking in
tongues as essential evidence of receiving theidmapif the Holy Spirit. Members of the
Pentecostal and Holiness churches seek the HolyISprarrying? Believers kneel with eyes
closed and clap hands in quick, short snaps. Thelevtime, they are praising God in
spontaneous words of hallelujah. The physical arBal activity is in anticipation of feeling

the Holy Spirit. Once this is felt, bodies gyratelaoll on the floor as tarrying is stepped up.

Though worship may appear similar, Black Pentetagtarch may be either trinitarian or
apostolic® Apostolic churches believe Jesus and God are atepBersons. A Black Holiness
or Pentecostal that is either trinitarian or aplostmay worship on Sunday or the Sabbath
(Saturday). The Black Holiness or Pentecostal d¢ieg¢hat are either trinitarian or apostolic
worship on the Sabbath Day do so from sundown fridssundown Saturday. From within

these two groups we the Black Hebrew Pentecostals

Having viewed a synopsis of the complexities of twemposition of the Black Hebrew
communities, we shall turn our attention to a bhistory of Black Hebrew communities. We
shall look at the writings of such authors as HaghEdgar, Wynia and Goldschmidt.

a) Hughley

Hughley (1982:32) argues Black people are the atithélebrew-Israelites. The mark of a
true lIsraelite is the observance of the Seventh Bapbath. She (1982:35) attempts to

® Tarrying in the Pentecostal religion is a vital ritual practice. Tarrying consist of a man or a woman
kneeling at the front of the altar with their eyes closed, clapping his or her hands and repeating
either save me Lord, save me Lord ,or glory, glory. This continues until his or her tongue is taken
over by the Spirit. The man or the woman may begin to shake and roll on the floor. This is an
indication that the Lord has come into the man or the woman and He has saved him or her.

* The term apostolic differs in the Black Hebrew communities than traditional Christendom. In the
Black Hebrew communities, an apostolic church believes God and Jesus are of separate substances.
According to the Bible Jesus is the first created. Trinitarian churches believe in the three natures the
Father, the Son and the Holy Spirit into One triune God
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substantiate the authenticity of the Black Hebréwsleclaring White Jews descended from
Esau, the brother of Jacob. White Jews referreast&domites or Idumeans are imposters,
Hughley said. She refers to Revelation 2.9: “I\wrthy works, and tribulation, and poverty
and | know the blasphemy of them which dasgytare Jews, and are not, but are the
synagogue of Satan. She also sites Revelation “Bé&hold, | will make them of the

synagogue of Satan, which say they are Jews anmbgrbut do lie; . ...

Hughley (1982:49) states that before the 17th cgrthere was less concern with race and
skin color. People were generally judged by theuntry of origin. This is how they were
identified. In the 1% century, Johann Friedrich Blumenbach was the ficstclassify
humankind according skin color (Hughley 1982:36)America, skin color is a major issue
and shapes people’s perception of one another. |Iejygays that the Hebrews lost their
heritage and identity in 70 C.E. after temple imudalem. The White European Jews are
Gentiles who converted to Judaism in 740 C.E. Sir@ends these Jews are Japhetic in
origin. The authenticity of Black Hebrew-Israelitesn be validated with Scriptural evidence
(Hughley1982:49).

b) Edgar

Edgar (1988:24) states the day of the Bullhoek amsstook place in Ntabelanga in Eastern
Cape on 24 May 1924. This was an important Britishiday, Empire Day. This date was
also the birthday of Jan Smuts the president offSAfrica at the time. The Black Israelites,
under the leadership of Prophet Enoch Mgijima, seflito pay taxes on land where they
lived and worked. They refused to vacate upon erddra White government (Edgar
1988:22). Talks broke down on 11 May 1921 betwdwmnlsraelites and the Native Affairs
Commission (Edgar 1988:23). Eight-hundred polidécefs gathered at Queenstown police
ground in South Africa. The Israelites were pregdoedie. Police opened fire and a machine
gun massacre ensured. In the end, 183 Israelites kiked and 100 wounded. Only one

police officer suffered a stab wound (Edgar 1988:32
c) Wynia

Wynia (1994a:ix) shows how théhurch of God and Saints of Chrislayed a part in the

Bulhoek massacre. Th€hurch of God and Saints of Chrigstas founded in Lawrence,
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Kansas on 5 November 1886 by William Sunders CrowdlyBlack American who
experienced a revelation of God, Crowdy learnedriis identity as a Hebrew of the seed of
Abraham. Wynia argues ti@hurch of God and Saints of Christing together both Jewish
and Christian practices. Intrinsic to their Hebramd Christian faith, there is an element of

black emancipation (1994a:x).

Whynia (1994a:8)states thathe church’s preoccupation with black emancipatiwey have
led to the belief that they are the real Jews. iuthe time of slavery, Blacks related their
suffering under White Americans to the sufferingtioé children of ancient Israel who had
suffered under Pharaoh of Egypt. Enslaved Black#heir identification with ancient Israel,
longed for emancipation. God led Israel out of kagyelfrom the hands of a hard task master.
And Blacks (children of Israel) rested their hoplest God would deliver them from slavery
into the promised land of freedom (1994a:13). Tkedes theme- the most prominent in
Jewish theology — resonated deeply with Black AozeriThe journey motif for Black

Americans has God emancipating them and leading tbhea better place.

Wynia (1994b:22) asserts that while Crowdy, thenfiler of theChurch of Godand Saints of
Christ, was expanding his church movement in such plase€§hicago, he preached in the
State Street region of the city. Of those convettetlis ministry, a large number of them
were White. Crowdy taught his followers that Blgmople were the true descendents of the
lost tribe of Israel. He taught the teachings ofhbthe Old and New Testament must be
applied to people’s lives in order to receive sabrathrough the blood of Jesus (1994b:24).
Included in his doctrine were the Ten Commandmantsthe Seven Keys. The Seven Keys
would assure a place in heaven, along with obsgrsome Jewish practices and the Holy
Days. According to Wynia (1994b:25) the Seven Kagse: 1. Repentance of sin. 2. Baptism
by burial into water upon confession of faith. 3cRive unleavened bread and water for
Christ’s body and blood. 4. Feet washed by eldet igswritten in John 13:1-23. 5. Agree to
keep commandments. 6. Breathed upon with the hesy K. Taught to pray as it is written in
Matthew 6:9-13.

Wynia (1994b:39-41) reports that Crowdy had a visihere he saw his church movement
spread throughout America, into the West Indies tanthe Republic of South Africa. His
vision was realized when a ministry in South Afnigas started by a Xhosa, Albert Christian.

A sailor and former Baptist missionary, Christiareamt in Port Elizabeth that he had
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received instructions to go to America and seek @udwdy. After doing so, Christian
returned to the Republic of South Africa as a meri®f theChurch of God and Saints of
Christ Christian founded churches at New Brighton, Bdizabeth, Uitenhage, the Eastern
Cape and as far north as Transvaal. The men whoesded Christian were Samuel
Matshaka, John Mskinya and Enoch Mgijima. The neostroversial of all the ministers was
Mgijima. He is notoriously known because of tBalhoek massacrperpetrated by him
Mgijima was excommunicated from ti&hurch of God and Saints of Chriat1918 because
he had visions of Africans overthrowing the Dutcld @ahe British in battle.

Wynia (1994b:42) comments on the history of tbleurch of God and Saints of Christ
founded in America by James W. Crowdy as Black HEefsr She says that the history of the
Church of God and Saints of Christ leaves withiés to South Africa the sorrowful event of
the Bulhoek massacre. Tragedies like the massagppen when Black people take power

into our own hands and misuse it in the name afioe.

d) Goldschmidt

Goldschmidt (2006:220) gives us a glimpse into thstory of the Hebrew Israelite
movement. There were a few Black Jewish sects ledted in the American South at the
turn of the nineteenth-century. But it was durihg Black Nationalist movement in Harlem
the 1910s and 1920s when Black people claimed tthéeoriginal Israelites (2006:221).
Goldschmidt attributes this great interest to tifeuk (Jews were already in NYC?) to Jewish

life in New York City. Blacks learned much from Jeas to how to practice Judaism.

Harlem consisted of eight synagogues of BlacksJemHebrew Israelites in the 1920s with
different leadership. These Black Jews in Harlenrewestablished by Afro-Caribbean
immigrants associated with Marcus Garvey’s Univielsggro Improvement Association. In
the mid-1950s Rabbi Wentworth A. Matthews establisithe Commandment Keepers
Congregation of the Living God Harlem. He became the main spokesperson foBlek
Hebrew (Jewish) movement. According to Goldschntit#rflem and New York City remain
the heart and soul of the Black Hebrew movemenerdhare Black Hebrew churches
established throughout North America and in Isr&sldschmidt (2006:220) states that the
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Black Hebrew Christians are made up largely of &sin Americans and Afro-Caribbean

people. He esteems them for their resilience i thedief of being true Israelites.

Goldschmidt (2006:225) looks at the Hebrew Isradiirough the Bible, which he calls a a
“historiographic tool.” He compares the biblicaktdo the Hasidic and the Black Hebrew
Israelites. The Hasidim story begins with thé" 2%hapter of Genesis with Abraham, Isaac
and Jacob. The Black Israelites’ story begins iutBenomy with the scattering of Israel.
They interpret the prophesying curses of Mosesnjgact their lives (2006:226). As Moses
stood on the banks of Jordan he told Israel thasipeople kept the Laws, Statutes and
Judgments of Yahweh, He would allow them and tlaeid to prosper. But if they disobeyed
Him, punishments would follow including dispersitimoughout the earth (Dt 28:16-20, 27,
64, 68).

Black Hebrews believe that most of the ancientel#es fled to Africa, according to
Goldschmidt (2006:224). There, they mingled withestBlack people and formed colonies.
Goldschmidt refers to the work of Windsor, who @mnts that the ancient Black Israelites
did not all fall prey to many of the hetaeristictams of other Blacks in Africa. Some people
maintained their own customs and religious prastideewis, a Brooklyn-based author
disagrees with Windsor. He contends the ancientkBlsraelites fused with the Black people
of Africa, adopting African customs and religiousagtices. Many Hebrew Israelites claim
during this infusion with Black Africans Black Hedws lost their true identity

The Goldschmidt (2006:224) argues that the lossleftity was Yahweh'’s punishment for
their disobedience. Their disobedience was worshgppo idol gods. The Black Hebrews
were further punished by being brought to Americachains as slaves. Black Hebrew
Pentecostals and Black Hebrews who reject Christthey Messiah believe Yahweh
permitted Black slavery as a form of punishmente Punishment was dealt to Yahweh's
chosen, the original Israelites. The Black slavesancient Israel had been disobedient to the
laws, statutes and ordinances of Yahweh. Blacks wioe held in slavery had little
knowledge of their true identity. Some Black Hebselelieve their true identity has been
taken by the White Jews called Edomites. (GoldsdhriD06:224). The Black Hebrew
Pentecostals also believe that the White Jews atethe original Israelites. They are

imposters. Ironically, some Black Hebrew Christiaiesv these Edomite White Jews as their
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cousins. This is because Esau and Jacob were twoffsea result of this there is no hatred of

White Jews. Both groups often cooperate well wite another.

Goldschmidt (2006:224) offers a brief history ofetlEdomites, a narrative of great

importance to Black Hebrew Pentecostals. The stxposes the Edomites as charlatans.
Hebrew Israelites, orthodox Jews, and academimrasis all agree that in the second
century BCE Israel conquered Edom (2 ki 14:7 NKIBfomites, as a result, were forced to
practice the Israelites’ faith. Black Hebrew Chasts argue that since the Edomites were
aware of the religious practices of the Hebrews,atild be easy for them to steal the identity
of the true Israelite. Feuds between the Edomites Iaraelites raged on for centuries.

Goldschmidt asserts these poor relations led tpadfiation of Israelite culture because of the
Edomites’ heathenish practices.

Goldschmidt (2006:201) says because Esau formettileecalled Edom or Edomites, it is
important to Black Hebrew Christians because he thadrother of Jacob. The year 70 CE
marked the beginning of the end of Israelites tidentity following a five-year battle
between the Black Jews and the Romans. The culimnat the conflict was the devastating
moment when the Jewish temple in Jerusalem wasogest Also destroyed some biblical
scholars argue was data about the Edomites. & thagh the Edomites vanished from off
the earth in 70 CE. But Black Hebrew Christiansneleo know the fate of the Edomites.

According Goldschmidt (2006:225), Ben Levi said thdomites established the word Jew.
Some Blacks Hebrews teach when Rome defeated lsra#) CE the Edomites took the

identity of the Black Hebrews. They Black Hebrewsravsubsequently scattered, primarily
around Africa. The White Edomites slowly took ugidence in Europe, where they began
practicing Judaism. There they began establisliegselves as true Israelites knowing they
were not. It is believed in the process of pramgicidudaism, they began to establish

themselves as true Israelites.

Goldschmidt (2006:15) says Black Americans havézatl several themes into religious
teachings. Some Black religious themes have beelngxely Jewish. In 1915, the Prophet
F.S. Cherry founded the Church of the Living GodPimladelphia. He taught his followers
that Black people were descendents from JacoblatdNhite people were masquerading as

Jews. Cherry asserted that the Whites were abtaki® the identity of the Black people
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because the truth was hidden from the world byodisig history in favor of the Edomites.
Cherry taught that since the original IsraelitesravdBlack Christ was Black. Rabbi
Wentworth, a prominent Black Jewish leader at e tasserted that the ten tribes of Judah

were located in Africa. He also believed the Whik&vs descend from Esau.

The belief that Black people are the original I5tae leads to racial and religious contention.
Goldschmidt (2006:26) makes reference to the aufladrane Michael Ben Levi who argues
for a distinction between an Israelite and a Jele first belongs to the race and the second
to the religion. Within this context GoldschmidD(@5:222) criticizes Black Hebrew Israelites
for interpreting contemporary American racial idges into the biblical text that he feels is
irrelevant. He (2006:223) sympathizes with the Blaebrews saying that bringing race and
religion to Biblical interpretation is unavoidablélhe historical misrepresentation of Black
people resulted from the slave trade. Blacks wargkgd from their homeland, stripped of
their identity, and robbed of bonds with their pase As a result, there is an anxiety
(unsettledness?among American blacks who long to know their orajindentity.
Goldschmidt says it may prompt them to grab atsirgw for hope. A Black Hebrew identity
may afford them this hope. American slavery preaips the race and religion issue.. An
expression of a Hebrew Christian faith affords dnedrs an opportunity to find their true

selves.

Goldschmidt looks further at race and religionGhosen Peoples of Crown Heighhis
section in Brooklyn, New York, is inhabited by WaiLubavitch Hasidim Jews and Black
Israelites. Some Black Israelites are followersQtfrist and some are not. This fact is
important. When Goldschmidt discusses race anmgioalin Crown Heights, it applies to all
types of Black Hebrews. Goldschmidt, a White Jewowinew up in Brooklyn, is familiar
with Black Hebrew churches. The Gideon Knights €huhat is a subject of this project is
located in the Brownsville section of Brooklyn, enf minutes away from Crown Heights.
Goldschmidt describes how the religious factione adamant in their claim to be

descendants of Abraham, Isaac and Jacob.

Goldschmidt (2006:202) says that White Jews do cuotsider their whiteness to be an
indication of their ties to ancient Israel. The bulich Hasidim, one of the sects of Judaism,
say they are connected to Israel by the seeds @h&m, Isaac and Jacob. The connection is

by a unique Godly soul inherited by the patriaréftse Black Hebrews say ancient Israelites
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were black. (Black Hebrews are largely concerneth whie phenotygesigns. Thus, the
White Jews are imposters. In the case of the Bléelrew Christians the issue of Christ’s

skin color is brought within the shadow of race agldjion.

As of result of oppressive experiences White JawssBlacks in America retain a feeling of

being marginalized. White Jews feel marginalizedalise of their rejection of Jesus as the
Messiah. Blacks in America are marginalized becaisheir black phenotype that results

from the composition of their genotype. The autbays this informs the preoccupation with

race in America. The author asserts that Amerreaial marginalizing attitudes often spill

over into biblical hermeneutics

There are several Scriptures used by Black Hebtewspport their belief that “blackness” is
a definitive feature of the original Israelites. \Weed to take a look at a feiy skin is black
upon me . . (Job 30:30 KJV)j am black but comely, O ye daughters of Jerusalen{Can
1:5); Look not upon me, because | am black, becauseuth@as looked upon me . (Can
1:6); For the hurt of the daughter of my people am | huam black . . (Jr 8:21);0ur skin
was black like an oven . (Lm 5:10). A few Black Hebrew Christians employ R&tion
1:14-15 John’s description of Jesus to contendhbkawas a man of coloHis head and his
hairs were white like wool . . . And his feet liketo fine brass, as if they burned in a

furnace.

Goldschmidt (2006:187) says Black Hebrews believagKSolomon was Black, using
evidence in Song of Songs 115am black, but comely, O ye daughters of Jerusalem In
Exodus 2:10 Black Hebrews argue that Moses hae @ Black African in order to pass as a
grandson of Pharaoh (Goldschmidt 2006:187). Blagbrews cannot use the canonized
version of the Bible to support their claim to lpidescendants from the biblical Hebrew
Patriarchs (2006:205). Too many years have elapsee the death of Abraham, Isaac and
Jacob. Much biblical historical information has béest or distorted.

Goldschmidt compares how ancient Israelites obseRassover to today’s White Jews and
Black Hebrews. Today, Black Hebrews keep the Pasdtifferently. Black Hebrews who do
not believe in Jesus exclude Him from the Pass®lack Hebrew Christians include Jesus

* The observable properties of an organism that are produced by the interaction of the genotype and
the environment (Merriam-Webster’s 11" Collegiate Dictionary).
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in the Passover, while White Jews do not. The Whétws possibly keep the Passover more

as the ancient Israelites by using the whole landuti

Goldschmidt (2006:227) gives an account of a Bliac&elite Passover Seder to demonstrate
how this Holy Day is taught to children. They amagdht to understand their history in light of
Deuteronomy 28. At Black Hebrew Passover Sederdeftherbs are eaten to recall slavery
in Egypt." On the walls of one synagogue hangsnaage of a slave bound around the neck
with irons and chains. This is an antiquated pe&tofra Black slave in the South. Under the
picture was written the curse of Deuteronomy 28St8ne Black Israelites still feel punished

today because of their disobedience to Yahweh.

Goldschmidt says (2006:224) that Orthodox Jews Bladk Hebrews share the belief that
sinning against Yahweh caused the destructionetémple. Sinning means disobeying His
Commandments and His Ordinances, and incurring éatswrath. As a result of sinning,
Yahweh scattered Israelites throughout the wortek difference between Orthodox Jews and
black Hebrews centers on how that dispersion tda&epand who was involved.

2.3 UNIQUE THEOLOGICAL IDENTITY

What follows with regard to the unique theologichntity of Black Hebrew Pentecostalism
is based upon my 30-year association with Blackrel@bPentecostals in New York, New

Jersey, Georgia, Kentucky and other states thrautghe United States of America.

As has been stated in a previous section the @saathe New York City Public library for
Humanities and Social Sciences, the Schomburg Céort®esearch in Black Culture: New
York City Public Library andthe library at the University of the Free Statedall proven
there is no available scholarly material on BlackbkHw Pentecostals. In addition, the
researcher did not find any non scholarly or unishleld material on Black Hebrew
Pentecostals. Therefore, the researcher concliepdper is ground-breaking data for the
academy. In this section the Bible is the primasyrse of reference. The purpose of this
chapter is to present a general overview of theltiggy, even though the theologies of Black

Hebrew Pentecostals vary within the Black Commurtgre time and effort would have to
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be expended in order to do acceptable scholarlgarek into the main theology of Black

Hebrew Pentecostals.

Sabbath

The fourth Commandment (Ex 20:8-11) that teachesdibservance of the Seventh Day
Sabbath is foremost in the minds of the Black Hebri is the foundation of the Black
Hebrew Pentecostal's faith, informs religious caogsness and guides their daily
experience. Keeping the Sabbath is in obediendabdadScripture:Wherefore the children
shall keep the Sabbath, to observe throughout theneration, for a perpetual covengix
31:16). To break the Seventh Day Sabbath is to doramoffense against God that can
warrant severe punishment. Polluting the Sabbathdciead to loss of jobs and property.

Observing the fourth Commandment (Dt 11:27) wilddo greater blessings.

Sin

Failing to keep the Seventh Day Sabbath is only fome of sin. Among the others are
committing adultery, a breaking of the seventh candment. Defining adultery becomes
problematic for some Black Hebrew Pentecostals plaxtice polygamy. Many of these
Black Hebrews reside in Atlanta Georgia, New Yather states in America, the Republic of
South Africa and Israel. The Black Hebrews who Igdun polygamy do not consider such

practices to be adultery. For these Black Hebresigggamy is not sinning.

In America, the government has outlawed polygangweler, some Black Hebrews teach
that a man can take more than one wife. Churchas gractice polygamy defend their
teachings or theology based on the lives of thadPahs: Abraham, Isaac and Jacob. Each of
these men had more than one wife and are not aesidto be sinners according to
Scripture. In fact, these Patriarchs were blesseddhweh. Black Hebrew churches that
approve of polygamy differentiate this practicenfrthe sin of adultery. Adultery is defined
as a married man or woman having a sexual affalt @meone other than a pouse. It also
includes a single woman or man involved in an iatenrelationship with a married

individual.

69



For the majority of Black Hebrew churches, howeyalygamy is adultery that constitutes a
sin. These churches condemn a man taking for ni@e one wife. These Black Hebrew
Pentecostal churches look to the Second Testansetite& sourceA bishop then must be
blameless, the husband of one wife . . . ; Let adesabe the husbands of one wife (1Tm
3:2; 3:12. NKJV). Though these verses refer todgpshand deacons having one wife, these
Black Hebrew Pentecostal churches interpret theptce as applicable to all men. All men
should have only one wife, regardless of religicask. The title the man holds is
unimportant. If a man takes more than one wife iselskys | Timothy 3:2 and 3:12. The

man is thus found condemned in polygamy and adulter

Disobeying the dietary laws (Dt 14:1-19) and nosating the eight Holy Days (Lv 23) are
also considered sins. In summary, sin is the réfasacomply and act upon any

commandment of Yahweh. To be disobedient is torittoel wrath of Yahweh.

Resurrection of Christ

The resurrection of Christ also shapes the maioldgg of the Black Hebrew Pentecostal
(Phlp 3:10). The belief that Jesus rises up froengtrave is indicative of the Christian faith.
This does not necessarily hold true for all BlackbHew Pentecostal churches. Some Black
Hebrew Pentecostal churches teach that since Ghaistthe Son of God He could not die.

Jesus was divine. Therefore, if He did not dieglsmuld be no resurrection.

Most Black Hebrew Pentecostal churches believe MadgJesus) died, stayed in the grave
three days and nights (Mt 12:40). He then rosenftbe grave. Many Black Hebrew
Pentecostals do not believe Yahshua (Jesus) diedreiday. They believe he was crucified
in the middle of the week (Dn 9:27).This belief tchsts from the importance of Sunday
being the day of resurrection for the Lord

Black Hebrew Pentecostals do not generally bellmsus rose on the first day of the week.
Black Hebrew Pentecostals prefer to use the teirst ‘flay of the week” for Sunday. The

Hebrews prefer to use first day because the Salib#tle Seventh Day. Some Black Hebrew
Pentecostal churches believe that Jesus had alressohywhen the First Day began. These

churches teach Jesus rose on the Sabbath (Satuaday)hat the women who followed the
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Jewish custom of observing the Sabbath Day, wooldhave gone to grave sight on the
Sabbath Day. They would have had to wait untilSaébath ended.

The Sabbath ends when the sun goes down on Satevdaing. It is dark. Night time begins
a new day. A day is interpreted in the Bible asefaag and the morning” (Gn 1:5). A day
does not begin at midnight. Therefore, after thbb@th was overnviary Magdalene early,
when it was yet dark, unto the sepulcher” .(Jn 20:1). When the sun went down in the
evening, on the Sabbath (Saturday), it became @&ik.is when the first day (Sunday) of the
week began. The first day (Sunday) did not begarl{ein the morning.”

Hell

Another teaching of Black Hebrew theology is theeipretation ofhell. This word usually
conjures up memories of pain, fire, thirst and euifiig (Lk 16:23-26). The explication of the
duration of the suffering may differ amongst Bldd&brew Pentecostals. Some say it is an
eternal torment. Others believe there is a burmrell followed by no more existence.

Millennium

The theology of thamillenniumand the great tribulation is viewed differently Byack
Hebrew Pentecostals. Some are pre-millennium \me(Mt 24:27-31). Others adhere to
the post-millennium teachings (Rv 20:4-6). Theraisliscussion amongst Black Hebrew
Pentecostals regarding the great tribulation aslates to the millennium. Black Hebrews
believe that the great tribulation is a time offetihg. The millennium is a time of absolute
peace during the second coming of the Messiah. eTierdisagreement amongst Black
Hebrew Pentecostals regarding the timing of thdemlium and the interpretation of the
great tribulation. There is no consensus amongbtdides when the great tribulation will take
place. Some Black Hebrews Christians argue thagtkat tribulation is now in America.
Other Black Hebrew Pentecostals dispute the claah the great tribulation is in America.
They believe that this time of trouble, as weltlas millennium, will take place in the future.
These Black Hebrew Pentecostals believe only Yahmelws when the great tribulation and

the millennium will occur.
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Heaven

Understandings oheaven also differ among Black Hebrew Pentecostatsne Black
Hebrew Pentecostals view heaven as a place, wiiegxinterpret it as a state of mind. The
Black Hebrews who believe that heaven is a physipate see it in three-tiered dimensions
(2 Cor 12:1-5 NKJV). They hope that one heaven lbanphysically inhabited by souls
departing from earth. Deeply concerned with endesinthese Black Hebrew Pentecostals
emphasize the return of the Messiah. Their focusnisvhat happens after we depart this

world; they live with the daily expectation of tharousia

Focused on the Messiah’s return, those heavenlyseat Black Hebrew Pentecostals live like
pilgrims traveling through this world. They callan unfriendly place, and view living on

earth as a struggle. Their eyes are affixed ondmreas they wait for Yahshua to return. They
anticipate the Messiah taking them to a heavenimenhof rest (Jn 14:2). In some respects,

these Hebrew Pentecostals have little concerntivélactivities of this world.

To other Black Hebrew Pentecostals, seeing heasensdate of mind, gives them strength
and hope and is useful to the physic of the betieVo them the notion of heaven serves
multifarious purposes. By using heaven as a Chnstrutch it tends to lessen the stress of
life. It helps to eliminate anxieties of the uneamties of tomorrow. Hope for today and
anticipation of tomorrow helps the Black Hebrew teenstal to cope with daily problems.
These Hebrews prefer not to consciously place esiphgon heaven, and rarely make use
of the term. They do not believe any human beingaetually live in heaven. Yahweh lives
there. When Yahshua (Jn 14:2). says He will gorépare a place for us He does not reveal
the location — it remains a mystery. There are s this place. The houses may constitute
a city. This group of Black Hebrews takes no irdger@ parousia They rarely preach a

Gospel of “Jesus is soon to come,” focusing instwatife in the here and now.

There are Black Hebrews who turn to the Book of dkation with regard to a holy city
coming down from heaven (Rv 21:2); biblically itrist called heaven. A city has people and
life. The Black Hebrew Pentecostals look at thg thiat comes down from heavemhen I,
John saw the holy city, New Jerusalem, coming dowrof heaven from God, . (Rv 21:2
KJV). They compare the cities where they live to the diggcending from heaven. One is

terrestrial and the other celestial. Taking alltltf into account some Black Hebrews rest
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their theological outlook of the world on John Zaléiere Yahweh asserts “He loves the

world.” This group of believers — like Yahweh — &the world and the city where they live.

Many Black Hebrew Pentecostals live and work fohwah's world today. The eschatology
of tomorrow plays little role in their theology. & desire to make this earth a more
habitable existence with Christ. Such a group caridoind in the East Flatbush section of
Brooklyn, NY. In the Holy House of Israel men andmen sit apart during the services. The
congregation was started in the late seventiesladgkBrabbi who was very fluent in Hebrew.
He followed the Hebraic rituals. The community eaith and political activism make this
group unique. They have operated a host of commymagrams employing teenagers for
the summer. They have mobilized the neighborhoaghtber votes for politicians. They have
solicited large sums of money from area merchanssipport church’s community programs.

They see their mission as working for Yahweh inwioeld of today.

Views on heaven shape the way Black Hebrew Pert@sanceptualize death. Some Black
Hebrews approach death with an attitude that mads reality, but a state of mind. It is

possible if death is a state of mind that no odly@lies. There could be a misunderstanding
and misinterpretation of Scripture with regard &ath. Humans may leave this life and enter

into another existence.

Trinity

Some Black Hebrew Pentecostals are Trinitarians athdrs are Apostolic. The apostolic
belief holds that Jesus and God are separate. ref@yto Scripture as their primary source.
In Genesis 1:26, it is writteth.et us make man in our own imadde interpretation is that a
conversation is taking place between God and anethe is neither named nor identified. In
Genesis 11:7 God discusses a plan to go down teaittle to “confound their language.” God
is referring to the people who are building thew#o of Babel.” Here too, we are not given
the identity of the person to whom God is speakiijack Hebrew Pentecostals interpret
than in each case, God is speaking with His SosisleThese biblical passages make it
impossible for Black Hebrews to accept a notioa tfriune God.” They reject the traditional
Christian theological teaching of Jesus and Go@ms. For Black Hebrew Pentecostals of
this persuasion there is strong evidence of twad?er. This is the foundation of the apostolic
belief.
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The Black Hebrew Pentecostals refer to Genesis dslénvincing proof of the existence of
two separate Persons. Genesis 1:12 reads: “aftelikemess.” (Can you give more of the
passage?) “Our” refers to Jesus and God, accotdirigis perspective. This shows that

Jesus was there with His Father at the time marbeiag designed.

Some Black Hebrew Pentecostals acknowledge thainaber of Scriptures in the Bible
substantiate a Trinitarian belief. One exampleoisnJ1:1:In the beginning was the Word,
and the Word was with God, and the Word was @eKJV). Equally there are Black
Hebrews who argue there are several Scripturaleeées that support an apostolic belief, for
exampleHe is the image of the invisible God, the firstbaver all creation(Col 1:15
NKJV). The Trinitarian belief and the apostolicibépose a dilemma. The church’s doctrine

generally determines teachings of the church.

Traditionally the trinitarian belief has often bedaclared unexplainable: a mystery. This
becomes problematic for Black Hebrew Pentecosthts see the Apostolic position as a non-
mystery: God and Jesus are separate. To the BlabkeMs the apostolic belief of Jesus and
God being separate Persons is explainable: a nstenyy Black Hebrew Pentecostals prefer

to base their faith on the non-mystery of the Apbstdoctrine.

To help resolve this issue of the Trinitarian angostolic belief, some Black Hebrew
Pentecostals teach their followers to look to tleuril of Nicaea formed in 325 CE to
debate this very issue (McKim 1996:188). The vitsue before the Council is whether
Christ is “of thesame substanosith . . . the Father” (1996:188). This highly canversial
guestion had been raging for between two factiGme was headed by Arian, who said Jesus
was not the same substance as God, and the otededvay Athanasius who said Jesus and
God are one. Emperor Constantine summoned the Cadridicea “to deal with Arianism”
(1996:188). In the end, Constantine makes a deocrée/or of Athanasius. The result is the
creation of the “Nicene Creed.” Reportedly, Athanasaid that he wished his group would
have won by persuasion. The decree failed to p@nanto the controversy, which continues
today. The role that Emperor Constantine playedhan forming of the Nicene Creed is
frequently retold in some Back Hebrew Pentecodtatahes. The question that always rises
is how can a White pagan Gentile man make a deceibmut a Christian religious issue?

Several Black Hebrew Pentecostals reject Emperaostaatine’s authority.
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Some Black Hebrew Pentecostals believe Jesus waseated Being before His earthly
ministry. The biblical support of this belief cae bobund in Colossians 1:15. In this verse,
there are two decisive descriptions of Jesus: inohdgiee invisible God, the firstborn of every
creature. Jesus— like human beings - was creaiedha “image of the invisible God.” This
reflects Black Hebrew Pentecostals apostolic belig¢iie continued separation between Jesus
and God.

Several Black Hebrews’ belief that Jesus is “thstlliorn of every creature” or that He is
created rests with another Scripture RevelatioA:3hese things saith the Amen, the faithful
and true witness, the beginning of the creatioliotl (NKJV). In this passage, Jesus refers
to Himself as “faithful and true witness.” What nsore important is that Jesus refers to
Himself as “the beginning of the creation of GodThis verse is important because it

substantiates Jesus as a created being.

Citing further support, Black Hebrews refer to girayer of Jesus in John sometimes referred
to as “the prayer of intercessionJesus looks up to heaven and prays to His Faticame
out from thee . .(Jn 17.8. The Black Hebrew Pentecostals examine this deciaraf Jesus
closely. By the use of a metaphor the Black Hebretespret this to mean that God “birthed
Jesus.” This is based on Jesus saying He cameonutGod.

Still, there are biblical references that seem<daotradict the idea of Jesus as created,
supporting a Trinitarian belief. Some Black Hebreespond to John 10:30 by the use of the
“intercessory prayer” found in John 17:11They alsier to Jesus’ words in John 10:3&nd
my Father are on€NKJV). The being of One is the critical issue. Jesus $&ysand the
Father are one. The Hebrews will show this is het @anly time Jesus makes reference to

“Oneness in God.”

Some Black Hebrews argue that the biblical notibfooeness” of God does not only apply
to a union between God and Jesus. They refer tditkercessory prayer” of Jesus Christ
found in John17.11. “Holy Father keep through thyne those you have given me, that they
may be as one, as we are” (KJ¥ere Jesus prays for those God has given Him (IrlL7

> Scofield Reference Bible KJV
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Jesus wants these special followers to become ®iteand His Father are one. When the
disciples become one with Jesus and God a triddrised of the three. Within this triad,
each retains a separate and individual identitys iEhmade possible by the conception of the
“‘oneness,” just as the oneness of the trinity &ntadividuality. Conversely through the
individuality of the conception of the “oneness’ns® Black Hebrew Pentecostals find

biblical evidence that seems to support the belig¢tie trinity.

Jesus as Savior

The majority of Black Hebrews theologically inteepdesus to be a persofavior. But how
Jesus saves is a question with different repliesaésgroups of Black Hebrew Pentecostals,
such as the two churches being studied, experideses as a “Protector.” Generally, the
members in these congregations who hold this inwgéesus are older adults who lived
through the “Jim Crow” era of America. This was fheriod in American history before the
enactment of the Civil Rights Laws of 1964. Oldéadks relied on the protection of Jesus to
save them from real possibility of lynching thatrevgerpetrated by White people in the
South. Lynching of Black people in the South wapractice considered above the law.
Whites who lynched Blacks were rarely prosecutedth®y law. The older Black Hebrew
Pentecostals carry scars and painful memoried tkdtment at the hands of Whites before
the passing of the Civil Rights Laws. They expereedesus Christ as a personal Savior and
"Protector.” Jesus protects older Black Hebrew &mdtals today from “black on black

crime” in their neighborhoods.

Several Black Hebrew Pentecostals in the two clagratudied in an age group between the
ages of 20 and 40 have not experienced racismenséime way as their elders. Their
experience with Christ differs. This group is maeals oriented. They aspire to higher
education and well-paying professions. They areenlidkely to experience Christ as a
“Provider,” who takes care of their material needsese mature adults age 20-40, are quick
to acknowledge Christ’s divinity. These Black matadults pay tithes and give offerings to
the church. Tithes and offerings represent a mesngetting a blessing from Christ.
Members between 20 and 40 believe that by provifinghe work of the Gospel through
their donations, Christ the “Provider” will attetatheir material needs.

Teenagers have a unique way of experiencing Ciiassimilar in both of the churches being
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studied. They like various forms of Gospel musiagd dave been exposed to it since they
were children. They describe the music as mysacal spiritual. This music takes on the
form of a highly mystical and spiritual nature. sisch notes are not used or non-existent for

singing a song or playing an instrument.

Instruments are played by ear in Black Pentecas$taiches. The emphasis is on the “ear.”
Ear is used as an anointment from Christ by theagers immersing themselves in the
music. Many teenagers observed described Chrigh&8nointer.” that helps them to play
the instruments better. In the Black Hebrew Clamsthurches all age groups recognize a
teenager cannot sing or play unless under the tamgiaf Christ. This is accomplished by the
teenagers surrendering their lives to Him. The tadul the congregation often judge how
well a teenager plays by measuring their anointrbased upon the feeling from the music.
Adults play and sing instruments as well and thmy @re judge on their anointment from
Christ.

Titles and Names

Several Black Hebrew Pentecostal churches useusdrites for the name of the Son of God
(Mt 8:29). Some Black Hebrew Pentecostal churalsesthe title Jesus exclusively for the
Son of God. Another may use only Yahshua, and tivel tuses both, such as the two
churches be studied. These churches are awarddbas is the Greek name for the Son of
God, but understands that Yahshua is the holieenfamJesus. Still, they teach that whether
using Jesus or Yahshua, supplicants prayers wilhésd. Black Hebrew Pentecostals
churches using exclusively Yahshua would disagfdey contend that any other name
constitutes blasphemy. To utter the Greek Gentibedwlesus pollutes the holy name of
Yahshua. This is worthy of retribution by YahwehitNer one of the selected churches fall

into this category.

Other Black Hebrew Pentecostals use only Jesusy @benot use Yahshua, because of its
heavy emphasis on Hebrew. These churches fearotigragants may become overzealous
into Hebrew worship practices. They worry that gmbers become too interested in Hebrew
rituals, they may forsake the belief in Jesus adMibssiah. This has happened on occasion by
individual members and whole congregations. Thak tplace in one of the churches in the

religious body of the House of God.
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Black Hebrew Pentecostals use various titles fod.@Gmme Black Hebrew Pentecostals use
the title God to refer to the Creator. These Bla@brew churches find no disrespect in the
Greek title, but believe that new converts are niangliar with “God.” Again, they are also
concerned that placing too much emphasis on beglgddv may cause a Christian believer
to convert to Judaism. Some members of Black HelPewtecostals churches who have
studied the Old Testament have forsaken Jesug dddhsiah. This has happened to an entire
Black Hebrew Pentecostal congregation, for examplie religious body of the House of
God.

Black Hebrew Pentecostal churches who only usenétme of “Yahweh” are criticized by
other Black Hebrew for using only the name of Yahweghe criticism generally comes from
churches using only God or using both God and Yahwlack Hebrew Pentecostals
churches defend the practice saying Yahweh is addebhame, and God is a Greek name. A
true Hebrew would not call the Creator by a Gemtdene. This is disrespectful. It constitutes

an abomination before Yahweh. The churches in stiedyot fit into this category.

Other Black Hebrew Christians use both names ferctleator. They recognize Yahweh as
the holier name, but teach their members that psawél be heard regardless of the title.
They say the creator responds to either name ard lon the heart of the individual.

God

All Black Hebrew Pentecostals believe, as main [Gteistians, God is the Creator of this
world. They believe that Black Hebrew Christianffedtiin their conception ofcod The
meaning of God for the Black Hebrew Pentecostals Hlect that of the individual
members. The interpretation of God can also be etkevirom the perspective of the
Pentecostals collectively. Conceptions of God arsbrige Back Hebrew Christians will
vary. However, there are commonalities of beligisdescriptions of God. For example, all

Black Hebrew Pentecostals believe, as main linés@éns, God is the Creator of this world.

Black Hebrew Pentecostals believe the rainbow @nstty is a sign from God that He will not
destroy the world again with water. They also hai&od is a “Destroyer” who will end the
world with fire:. . . both the earth and the works that are iniit ae burned up”(2 Pt 3:10
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NKJV). Aside from Destroyer and Creator, Black HmbrPentecostals believe God is
“Love.” “He gave his only begotten Son that whosarebelieveth in him should not perish,
but have everlasting life(dn 3:16) Black, Hebrews believe God has multi-charactesstite

can be both destroyer and lover simultaneously.

Fundamentally, for Black Hebrew Pentecostals God mystery. This is evidenced in the
conversation between God and Moses: “I am the Gadhydfather, the God of Abraham, the
God Isaac, and the God of Jacob” (Ex 3:6). Whenddaasks for the name of God, He
replies:'l AM THAT | AM’ (Ex 3:14). Moses listened. He did not pursue furfhesue the

guestion. Black Hebrew Pentecostals are likewisatsabout the nature of God.
Relation to Israel

Many Black Hebrews claim a direct lineage to antcikmael. They believe they have a
special place in God that differs from GentileseYhvere grafted into the plan of salvation
by Yahweh through His Son Yahshua. The Black Hebraxe a vital part of Yahweh’s plan
of redemption. They believe they are the choserplpeof Yahweh because they have the
oracles. Gentile Christians are “spiritual Israsiitbut do not have the oracfehe Black
Hebrew Christians look to Paul for evidence of theemng chosen. “What advantage then
hath the Jew? or what profit is there of circunom® Much everyway: chiefly, because that
unto them were committed the oracles of God” (Rin2&3:. As chosen people, Black Hebrew
Pentecostals believe they do not need to give aeptable theological conception of God.
There reason being, “I AM THAT | AM” (Ex 3:14) ixplanation enough.

Still, not all Black Hebrew Pentecostals believeythare chosen people of Yahweh or
descendants of Abraham. It is difficult to deterenhrow they as Blacks consider themselves
Black Hebrews if they question being descendawoi® fAbraham. This topic requires further

investigation at another time. Presently, thoselBldebrews who claim a relation to ancient
Israel believe they have a special place in Gotldlters from Gentiles. They were grafted

into the plan of salvation by Yahweh through HismStahshua. The Black Hebrews have
been a vital part of Yahweh’s plan of redemptionndmber of Black Hebrew Pentecostals

® The term oracles frequently cause controversy within the Black Hebrew Pentecostal community. (Rm 3:1-2).
A few Black Hebrew churches interpret Paul’s reference to Israel having the oracles to mean they are special
from non Israelites. Other Hebrews argue that Israel is only special, like other people, when they believe in
Yahshua as the Messiah.
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believe because they are the chosen people of Yalihey have the oracles. Gentile
Christians are “spiritual Israelites” but they dotrhave the oracles. The Black Hebrew
Christians look to a writing of Paul’s to prove yhare chosen the people of Yahwé&that

advantage then hath the Jew? or what profit is ¢hef circumcision? Much everyway:

chiefly, because that unto them were committeditheles of GodRm 3:1-2).

Because some Black Hebrew Pentecostals believeatieethe chosen people of Yahweh they
respond uniquely to the conceptualization of GddcB Hebrew Pentecostals believe they do
not need to have to give an acceptable theologmateption of God. There reason being, “I
AM THAT | AM” (Ex 3:14) is explanation enough. Thetatement by Yahweh conceptualizes
the meaning of God for the Black Hebrews. The “I AMHAT | AM” depicts the
understanding of who God is for the chosen peogleYahweh: the Black Hebrew

Pentecostals.

Holy Spirit

The Holy Spirit (Ac 2:4 NKJV) is vital to the worghservice and faith of Black Hebrew
Pentecostals. There are several metaphors or domtemwf the Holy Spirit for the Black
Hebrew Pentecostals. But before giving some ingdapions of the Holy Spirit, | need to
explain some of the differences in the religiousrshg of the Black Hebrew Pentecostal
churches. An explanation is necessary with regardthie attitude of Black Hebrew

Pentecostal churches relative to the Holy Spirit.

There are three basic forms of worship: consergatholiness and Pentecostal. The
conservative Black Hebrew church is more traditicarad structured in worship. The Holy

Spirit is present but “sedate” meaning that it neaymay not present lItself actively in the

service. The Holy Spirit is understood to be prédmcause of their belief in Yahshua's

reference to the “promise” (Holy Spirit) (Ac 1:4These church services appear more
Hebraic. The manner of dress for the men and wotaed to be more Hebraic: men wear
yarmulkes and women colorful wrapped headwear. Blehwomen sit apart. Some of their
services include both English and Hebrew. In thelserches the men and women sit
separately. In some ways these Black Hebrew charappear more Hebrew than Christian.
Their emphasis is to teach members to follow theiste “Levitical Laws.” For example,

certain times of the month, during menstruationms&a are considered unclean and cannot
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enter the temple on the Sabbath.

Unlike the conservative Black Hebrew Christian dmas, the Holiness worshiping Black
Hebrew churches welcome the activity of the HolyriSpA metaphor for this type of Holy
Spirit might be “Holy Spirit and Fire.” There is i@ a bit of movement and loud singing.
The drums beat with other instruments playing Igugland clapping and feet stomping are
inspired by the moving of the Holy Spirit. Thisgsven great emphasis in the worship service
of this Black Hebrew Holiness church. The Holy 8p# received through prayer and a clean
life. The receiving of the Holy Spirit is not eviteed through the speaking of tongues.

The Pentecostal churches teach that “speakinggutes” is the sign of the Holy Spirit. This
is a Pentecostal form of worship (Land 1989:482)isTis referred to as a “Quickening
Power” that lifts the saved person up to meet Jestise air. This is of course when Jesus
returns for His church. In this type of church thajor emphasis is on the receiving of the
Holy Spirit with the evidence of the “speaking angues.” A parishioner who has not spoken
in tongues, has not the received the baptism oHiblg Spirit. To get the Holy Spirit, one
must tarry before the Lord at the altar in fronttloé rostrum. The tarrying at the altar is
always in front of the rostrum. When The Holy Spoomes into the individual, he or she is
transformed and will gyrate uncontrollably. Theangues will loosen in their mouth, and
immortal unknown tongues will be heard. At the mabtke Holy Spirit enters the immortal
unknown tongues will be heard. The Holy Spirit e t*Quickening Spirit” will speak

through the transformed and quicken their bodies.

Baptism

Some of the Black Hebrew Pentecostal churches eudhir an apostolic faitbaptismin the
name of Jesus or Yahshua. These churches do natébapthe name of the “Father, Son and
Holy Spirit.” They are consisted with Acts 8:16 whisaysthey were baptized in the name
of the Lord Jesug¢KJV). Another Scripture is Acts 19:6 (KJV). Apparentlgcarding to
these Scriptures the Apostles baptized in the naimiesus. These Scriptures indicate the
Apostles baptizing in the name of Jesus contrad@stus’ instructionsGo ye therefore
baptizing them in the name of the Father, and efSbn, and of the Holy Ghqait 28:19)

A few Black Hebrew Pentecostals offer no explamatid this verse but they present an

argument: baptizing in the name of the Father, &wh Holy Ghost are only titles. While
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baptizing in the name of Jesus is a Name.

Holy Communion

Some Black Hebrew Pentecostals share similar vadwsainline Protestants with regard to
communionservices. Black Hebrew Pentecostal churches gneata not interpret the
communion services to be the “substantiation” ofi€lts body. Nor do they believe Christ
manifests Himself in any special way at the timecommunion. Communion is kept
symbolically. Some churches stipulate that a bogtrbe 13 years of age and have had a Bar
Mitzvah. A girl must be at least 12 and have h&haMitzvah. After these milestones, girls
and boys are thought to have a better understarafitige significance of the communion.
Black Hebrew Pentecostal churches use water oeguape for communion to represent the

cup of wine of Jesus. These practices constitstardbolic way of taking communion.

Fasting

Fasting (Ac 9:9) in several Black Hebrew Pentecostal chescneeds to be explored. In
exploring the practice of fasting, Black Hebrew feenstal churches it should be pointed out
this is not a unique phenomenon to these churdiaay other religious and perhaps non
religious organizations teach and practice fasti@dge of the great Hindu leaders was

Mahatma Gandhi. He is known to have fasted forrsddays without food.

Fasting can be defined or placed in three basmegoaies. In the process of fasting a person
can abstain from eating all food, some food, or matyfood sparingly. And in some Hebrew
Pentecostal churches indulge in various forms angdth of fasting. A few Black Hebrew
Pentecostal churches fast for three days and thigi¢s each month without even water or
juice. These churches encourage members to cothe temple and sleep on the floor during
this time of fasting. The members can go to worksdnool from the temple. Fasting is
believed to bring worshippers closer There is aeganconsensus amongst Black Hebrew
Pentecostals fasting will bring them closer to Yahwrhis is also belief of hon Hebrew

churches.

Some Black Hebrew churches believe that fastingcemers people to “cast out devils” (Lk
9:49). The ability to cast out devils through treeme of Jesus Christ is vital to the theology
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of the Black Hebrew Pentecostals because it dematastthe power of Yahweh. A number
of these churches believe the ability to cast @rmahs in a person requires fasting. Black
Hebrew Christians are supported by Matthew 17Edwbit this kind goeth out not out but

by prayer and fastingkJV).
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CHAPTER 3. Temple El Shaddai  House of God The Holy Church
of the Living God The Pillar and the Ground of the Truth The House of
Prayer for All People, | ncorporated

Temple El Shaddai is the first Black Hebrew Pergtdlocommunity to be the subject of
research. | have applied the research principlained in Chapter One along with a
gualitative methodology. While doing this | sha#t lboking at the questions formulated in
chapter One to assist me in researching the sgitiftof Temple ElI Shaddai. In researching
the spirituality of Temple El Shaddai | also incorgted Downey's (1977:12) seven
suggested ways of studying spirituality.

3.1 CONTEXTUAL BACKGROUND

Temple El Shaddaidouse of God The Pillar and the Ground of the Tnstloused in an

elongated, narrow one story red brick building 48-02 118' Avenue, South Ozone Park,
NY 11436. This building was once a private dwellamgd sits amid well kept private homes.
Most residents are African Americans, some are filoenCaribbean Islands. This section of

Queens consists predominately of working middleslaeople.

Many of the African Americans moved into the anemf Harlem to get away from drugs and
crime that plagued neighborhoods. The founder ohfdle El Shaddai, Bishop Raymond
Pyant moved his church from New York to South OzBagk. The present pastor, Bishop

Isaac Pyant, the son of the founder, lives a fexghs from the temple.

What is unique about this area is the positive ghahat has taken place. This solidly middle
class area, had been plagued by crack cocaineatgmrs ago. The youth involved with
illicit drugs were not from poor depressed familesd neighborhoods. On the contrary,

many were from intact, two-parent families.
The founder, the present pastor, and his wife, wietermined not to be pushed out of the

neighborhood by drugs. Resolved to stay, they pkayasted and reached out to the

community with love and the Gospel. The foundeg, phesent pastor Bishop Isaac Pyant and
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his wife, Lady Pyant were committed to taking b#uk neighborhood with love. Lady Pyant
is a principal of a school in the New York City Bdaof Education who understands the
problems troubling Black youths. With professiokabwledge and spiritual insight she was
able to reach out to the youth in the neighborhbgdusing her counseling skills as an

educator.

Members of Temple El Shaddai are not particuladptigally active, with regard to running
for or holding a political office. However, the alch leaders cooperate with local leaders to
improve the neighborhood. Since the pastor anavliesown a home a few blocks from the
church, they are as invested as the other neighborollaboration with local and city
politicians. The pastor stresses to his membetkeofmportance of voting during a political
election. This democratic action is necessary 1p bbhange lives. This does not adversely
affect their spirituality, but does give some seanige of involvement in the political process
that ultimately touches the lives of everyone. Foost Black people in America, the
Democratic Party is the party of choice. Democrase a reputation of championing the
causes of Blacks and poor people. The pastoraliggeat majority of Black folks in America,

is elated over the election of the nation’s firkidk President Barak Obama.

Being a Black Hebrew Pentecostal denomination TergplShaddai does not experience any
rejection by the people in the neighborhood. Irt,fle pastor, his wife and the members of
his congregation have always been welcomed in #ighborhood. Temple ElI Shaddai
exudes spirituality and love of Yahweh and Yahstoutne area. This enhances their status as
both good citizens and good neighbors. People ennisighborhood may not embrace the
Black Hebrew Pentecostal faith, but they respedtaamire the good works and spirituality

of its people.

As African Americans or new arrivals from the Caelan, many neighbors are familiar with
Black Hebrew Pentecostals. Their belief in Jesus$ Jrdaic practices is not a particularly
strange phenomenon in South Ozone Park becaus& Blabrews have resided in the

neighborhood for several years. Therefore, thigim functions well in this environment

The founder of Temple ElI Shaddai, Raymond Pyanals® the previous owner of the
building. In 1962, he moved from Pennsylvania tetpaa church in Harlem. He was sent by
(name,) the Chief Apostle of the House of God TliaPand the Ground of the Truth.
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Temple El Shaddai is part of this worldwide religgobody. Bishop Pyant moved the Harlem
church to Queens in 1967 to provide service for ynainthe Black people relocating from
Harlem to Queens. In 1968 he turned the church tivemother pastor with the hope of
starting a new church. He then founded Temple Edd8Ahi. In 1983, he purchased the
building using some funds given to him by the Hoas&od. Though he offered to give the
deed of ownership to the House of God The Pillat @nound of the Truth, church officials
allowed him to retain the deed and obtain his owarter. The church is in the process of
obtaining its own charter. The founder later sdid building to his son, Bishop Isaac Pyant
who no holds the deed to the property. As pasta,son hopes to strengthen the church
financially so that Temple ElI Shaddai can purchhséduilding from him.

3.2 DISTINCTIVE FORMS OF SPIRITUALITY

Before entering Temple El Shaddai, Lady Pyant lottkshe right of the doorframe and
touches the mezuzah. The mezuzah, a powerful symbdudaism, is attached to the
doorframe with small screws. It leans inward towé#rd sanctuary. She mutters, “God is

worthy of it. God is glorious.”

The mezuzah is a small piece of parchment inscniagdthe biblical passages Deuteronomy
6:4-9 and 11:13-21. These passages are from twmiseof the Torah (Online The Free
Dictionary 2003:1). The wordShaddaj a name for the Almighty, is ascribed to the
parchmentAfter rolling the parchment into a container yotixaft to the right doorframe.
The affixing of the parchment into a container e tight doorframe is in conformity with
Jewish law. In carrying out this law it is a symhadl Israel’s faith. The mezuzah means

“doorpost” in Hebrew. Mezuzah refers to one of 888 commandments in Judaism.

Inside the temple the Ten Commandments on canaasssion the white walls. Letters of the
Hebrew alphabet are spaced throughout the sanctuallg. The Morgan David (Star of

David) commands attention with its glittering gag@pearance on the wall. There are oak
wood floors and wooden pews. Three steps up framsdémctuary is the rostrum. At the back

of the rostrum it is a mirror covering the wall.
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In the service, men and women sit together, symingji their oneness in God and
obliteration of gender differences. This is difierdrom other Black Hebrew Pentecostal
churches. The oneness reflects a spirituality ihatclusive of all. This arrangement finds
support in Acts 2:17, Men and women sitting togetigmbolize the newness of Christ

within a Hebrew context.

On any given Saturday afternoon, you will see angoman walking toward the altar carrying
a Shofar, a curved animal horn of many shapes i@rihofar 1-3). Traditionally, a horn
from a ram is used. The use of the Shafdrequently cited in the Hebrew Bible, the Talmud
and rabbinic literature. The horn does not commfeocow, even though cows are considered
kosher meat. Some Jewish sects use the hornsoh-&osher meat to make the Shofar.
What is used to make the Shofar is generally dfelitconcern of the Black Hebrew

Pentecostals.

After the sound of the Shofar permeates the sangttiee members stand. In unison they
turn to face the East. The members raise both handbloulder level. Facing the East the
congregation prays. The East is spiritually syntboli a new day. The sun rises from the
East. A Son shall return from the Eddit 24:27). Jerusalem traditionally is known in
Christianity and Judaism as the City of God, ortady City that rests in the East. Turning to
the East, helps members feel in line with Yahweils

At the Temple El Shaddai a young teenager beginshémt the She’ma. Blue and white
fringes dangle from his waist, symbolic of a comohassued by Yahweh (Nm 15:38-39).
The yarmulke on his head is an ancient Hebrew oust@at recognizes God’s place above
man. The yarmulke is worn when praying. This headwis called a “cap” or kippah

(Online Kippah :1-11)The men weathe kippah on several occasions. One of the redasons
in recognition that God is above mankind. The ydkeus worn when praying. There is an
exception to this practice in all of the churchethin the House of God Pillar and Ground of
the Truth. The men remove their yarmulkes whenipgagccording to ScripturdEvery man

praying or prophsying, having his head covered, dishonors his hg&br 11:4 NKJV).

The tune of the She’ma, impacting the spirituabtythe church is transformational. Each

Black Hebrew Pentecostal church adopts its own tdmen chanting the She’'ma. After the
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chanting of the She’ma, the members of Temple Ed8Ai prepare for the next phase of the

liturgy.

Womenare not permitted to wegiants inside or outside of churcA woman shall not wear
anything that pertains to a man, nor shall a mabh@ua woman’s garment, for alho does
so are an abomination to the Lordwyr God (Dt 22:5 KJV). Women must keep their heads
covered at all times with a scarf or a hat during services. They cannot wear low cut
dresses or blouses revealing their breasts.

Temple El Shaddai follows the Jewish dietary lawmd enembers drink pure bottled water.

The pastor’s wife is a distributor for a bottledteracompany and gives samples to members
and visitors on the Sabbath. She claims the wéikeruses has healing qualities for various
ailments. Members refrain from eating pork, or &ype of fish that does not have scales like

shrimp, lobster or crab.

Music heavily impacts the spirituality of the Blagkuth giving them a sense of euphoria.
Gospel music accompanying the members singingyties Ihas a positive religious, spiritual
impact that reflects on Yahweh. One or two “demodil leaders” typically stand in front of
the altar, leading the congregation in devotionasg2l songs. The experience of the sounds
and words of music transforms them and brings tiem an experience with the divine.
Gospel lyrics celebrate the dependence upon Yalsngriace and mercy. The Gospels songs
speak of Black racial struggles on earth. The $ynicGospel songs give Temple El Shaddai

an identity. Gospel music impacts the spirituatifythe temple and gives it an identity as a

people who have experienced Yahweh

Gospel music is often accompanied by loud shousing uninhibited jumping. The sound
and Gospel music elicits forceful holy dancing. $omembers may roll on the floor under
the unction of the Holy Spirit. The experience ofisd and lyrics of Gospel music can elicit
all of these motions and more. One or two membeghinexperience the descent of tongues
while the music plays. Another member might exper@ethe gift of interpreting tongues.
Another member might experience a different dynaofiitansformational power of Gospel
music. The impinging power of Gospel music on tloell smay lead a believer to run

throughout the aisle of Temple El Shaddai layingdsaand anointing the members. The
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Gospel music produces a liberating Pentecostaitisity for Temple El Shaddai that sets

the people free.

One of the members of Temple El Shaddai, a midgéztavoman, inserts plugs into her ears
during singing and playing of Gospel music. She twdo preserve her eardrums, she says,
and knows that others have sustained damage toeelrums. This precaution renders her
unable to feel stirred by the music and thus itsdoet impact her spirituality. In some ways
she is in control because she has decided to hotv & phenomenon to impact her
spirituality. This female member does not shout 8bes not dance the holy dance. She does
not speak in tongues or run into the aisles, amgnither members. She says she wants to

experience the Holy Spirit.

Along with Gospel music in the services of the Tétpl Shaddai are tharaise and worship
songs Praise and worship songs have different musiw@hes than Gospels. For example,
the songs are softer and more sedate. The singamglers a more conservative
transformational experience in the presence ofGheator that may not include shouting.
Speaking in tongues during worship and praise samgssually minimal or non-existent.
What usually is the norm is the experience of mesiséanding or sitting quietly in their
seats. The members’ eyes are often shut in a soteammer, whether standing or sitting.
They bow their heads slightly. Standing in frontloé altar of Temple El Shaddai are usually
two praise and worship team leaders who directctivegregation in the singing of praise

songs.

Praise and worship songs were introduced into wo@hTemple El Shaddai, in the last few
years. Prior to the use of praise and worship samgs or two persons called devotional
leaders stood in front of the altar. The devotideatlers lead the congregation in devotional
songs that were largely Gospel. In time Caucasbvangelism came into being on a grand
scale (Sherron J R 2008). Many of these televastgehave large congregations. Black

churches listened to their songs. These songsuayely of the praise and worship form.

Black pastors and their members viewed on telewisiow the White style of singing
impacted religious music (Sherron J R 2008) Thesgs carried a message of “Jesus is my
friend”, Black gospels, on the other hand, envision “Jasumy deliverer” This is more

desirable. However, there is no resentment of eémite from white evangelism. Over the
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years Black churches continued to experience expasuWhite church worship. Through
the exposure of mass media the conservative styleedCaucasian churches began to impact

Black spirituality by influencing them to adopt thstyle of music.

Following the entry of the praise and worship soagsther phenomenon entered the Black
Hebrew Pentecostal churchgsaise dancingPraise dancing in the Black churches is a form
of ballet or a hip hop dancing set to religious mu3he ballet style of praise dancing
generally mimics the Caucasian churches. The B&amkches, none of which include the
two churches being profiled, who adopt hip hop pik®controversy because hip hop is a
secular form of art. These churches defend thesitipo by arguing hip hop art is part of
Black spiritual culture that is appropriate fouhgical dance.

Temple El Shaddai does not have a praise dance taannvites ballet style groups from
other churches to perform in the sanctuary. P@yant believes ballet praise dancing has a
positive spiritual effect. He opposes Black hip hstyle of praise dancing. He believes the
dancers, who wear revealing dresses and tight pamésoffensive to the people of Yahweh.

He has forbidden members to participate in Blagkhiup dance inside or outside the church.

At Temple El Shaddai, members are forbidden teenisio secular music. Because secular
music places an emphasis on the flesh, it is thiotagtorrupt the spirituality of the members.
Secular music carries listeners to a transformatiexperience of worldliness and secular
humanism. This of course places emphasis upon ititellect, freedom, and dignity of
human beings” (O’Collins & Farrugia 2000:111).

Black rap music may emphasize the “freedom of hub®ngs” but certainly not the intellect
or dignity of human beings. Rap music often highis the degrading social conditions of
Black people, and degrade women’s bodies. BlackrévelPentecostal churches critique
black rap for its glorification of violence, bladn black crime, use of illicit drugs and sex.
There is often a romance of killing and prison .liglack rap is seen as generating a
depressing influence on spirituality. Temple El @& speaks strongly against members
listening to Black rap. The musical style, the mamsm and even the attire of Black rappers
find its way into many of the Black churches. Thsludes the Black Hebrew Pentecostal
churches, except the two under study. Black rapghegizes with Christian Gospel, calling

itself gospel rap. Advocates of this new form afsie, say rap has a new identity with a new

90



message that appeals to Christian youth. Theytsayai spiritual force for Black folks that

can lead them into the presence of Yahweh.

Like gospel-rap, gospel-jazz is another controedrmsiusic form in Black churches. Many of
the same arguments for rejecting gospel-rap ausénto oppose the listening of gospel-jazz.

Therefore, Gospel-jazz is not widely accepted iacBIHebrew Pentecostal churches.

The pastor of Temple El Shaddai carefully scruémidove songs appropriate for the
members’ listening. Because love songs celebratdettlings between two people, they are
believed to be secular and this is negative tdBllaek Hebrew Pentecostals. It is thought that
love songs can impact the spirituality of Chrissiamfavorable. Temple El Shaddai guards
against secularism. Pastor Pyant does not rejetdval songs. The Bible does speak of the
love of one human for anoth@ph 5:25) This is more spiritual The other chuncdider study

agrees with Pastor Pyant. We can detect Eros lowke lyrics of love songs that shows

respect for each other.

In Temple El Shaddai, the members are predomin8elgk. Still, race does not appear to be
of any major concern to them. There is one Amerilcatian family, and only one White,
Italian teenager, 17. The adopted son of the pastothis wife, the youth has grew up in this
Black Hebrew Pentecostal congregation. At 13, leeived his Bar Mitzvah at Lexington,
Kentucky, during the general session of the Hodigeaal Pillar and Ground of the Truth. On

occasion, he blows the Shofar on the Sabbath.

Every Father’'s Day, Bishop Isaac Pyant preaches atterracial church in Pennsylvania. A
Black female is the pastor of the church. The pasfoTemple ElI Shaddai has never
discussed the issue of race in his church. He arabrpeople of all colors. This impacts the
pastor’s and the church’s spirituality giving it exclusive characteristic. However, like many

Black churches he does talk about social justisgas concerning Blacks.

3.3 NORMATIVITY & AUTHORITY

To examine the normativity of Temple ElI Shaddai onest consider the ethical rules,

patterns, and models used to judge human behaliw.norms exist to counter acts of
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sinfulness. Normativity helps members make the trighoices in the face of worldly

temptations. Choices made by the members maketdifieir spirituality.

Temple El Shaddai and other churches within theddoaf God Pillar and Ground of the
Truth have Twenty-Four principlgs guide them. They are taught as the Doctrineestis
Christ and His Apostles. All churches within thedipomust abide by the Twenty-Four
Principles (Hamner 2007:D). These principals arkstbo spirituality in all churches in the
movement. The Twenty-Four Principles were estabtishy the founding Bishop Johnson at
the time of formation of the House of God The Pilad Ground of the Truth

The Bible plays a role in the normativity of Temité Shaddai. However, to understand
Temple El Shaddai and most Pentecostals’ reactmrthé Bible, it is necessary to
comprehend th&cripture’s relationship to the Holy SpiriBut first and foremost for Temple
El Shaddai the question must be asked, what iBithle? According to Temple El Shaddai
the Bible is inerrant, Pastor Pyant and his paviséis are familiar with this biblical versal
scripture is given by inspiration of God, and isofitable for doctrine, for reproof,
correction, for instruction in righteousne$2 Tim 3:16 KJV?). This verse is interpreted to

mean the Bible is infallible and this impacts temple’s spirituality.

This verse falls within the shadow of another omat tguides the spirituality of members:
Who also hath made us able ministers of the netartesnt; not of the letter, but of the spirit:
for the letter killeth, but spirit giveth lif¢2 Cor 4.6 KJV). The experience of the Spirit
supersedes that of the written word. This is therthend soul of Temple ElI Shaddai and the
entire Pentecostal movement. The work of the HalyilSs valued over words, because the
spirit giveth life.Words are secondary. In fact, every church withenRentecostal movement
probably has a roster of preachers who could neitiiée nor read the Bible. But they could
preach and teach the Word of God through the fith@Holy Spirit.

The pastor’s authority is another guiding forcethe life of the congregation. The pastor -
through the authority given to him by the Hous&oid The Pillar and Ground of the Truth —
runs the church as prelate and chief administratioe. pastor is responsible for carrying out
the Twenty-Four principals. The pastor exercisssahithority with the rules and regulations

of the House of God. The pastor attends quartedgtings with the Eastern District Bishop.
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Annual financial reports from each congregation submitted to the general assembly in

Kentucky where they are discussed.

Bishop Isaac Pyant as pastor of Temple El Shadukathe responsibility of seeking funds for
the financial running of his church. The House a@dGrhe Pillar and Ground of the Truth
(the umbrella organization) does not provide fufmsthe daily operations of Temple El
Shaddai or any church within its organization. Tt Shaddai generates revenue through
tithes and offerings, for the financial runningtbé temple. When a special need arises in the
church, such as air-conditioning in the sanctu@ighop Isaac Pyant the pastor asks

members to pledge a specified amount of money

The pastor Bishop Pyant oversees the ecclesiastichbdministrative affairsf Temple El
Shaddai. The pastor does not receive a salaryedddte receives a free will offeritigat is
separate from the tithes on the Sabbath day. Tifesiray is free will because there is no
asking of a set amount. The weekly Sabbath offerarges from one to the other. The pastor

uses tithes and other offerings for paying utsitend for the upkeep of the church.

Although the pastor does not share responsibiltigls his wife, he does share some of his
ministerial and administrative duties with her. Kiffe holds the prestigious title of First

Lady. This is an honorary title given to the wife amy pastor. But more importantly she
holds a female ecclesiastical appointment by theisdoof God as Elect Lady. This is

equivalent to a ministerial title. The bishop cdtshis wife on matters affecting the church.

The First Lady of the church, Elect Lady Pyant,dsoh PhD. She is a principal in a public
intermediate school in Far Rockaway, New York. AscE Lady Dr. Pyant administers as
much control over Temple El Shaddai as her husbahd.first lady is the first to arrive at
the temple on Friday evening. She prepares thewsaye while here husband is out picking
up members for service. She greets members asathieg, and gives orders to the youth.
The members follow her instructions. The first [adyusband reacts at times as swiftly as the
members. The Elect Lady and her husband work asara and provide a harmonious tone

which impacts the spirituality of the members.

On Saturday th&lect Ladyconducts the noon Sabbath school. Following Sabbeool,

she may confer with the bishop regarding the aftennmeal that is free to all who attend.
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Sometimes, there are special presentations dunm@fternoon meal break. The Elect Lady
schedules these events. This impacts her spitifuatid in some way helps to define her
spiritual nature as an organizer. Because the Eady is structured, the members understand
what is expected of them and comply with her ingtams. She presides in the rostrum for
her husband when he speaks in the Saturday aftersexvices. At Temple El Shaddai,

members unofficially consider her the assistantggaperhaps even her husband.

Although the pastor of Temple El Shaddai has autgnover his church, there are still
higher authorities he must answer to in the Hous&ad: the Twelve Apostles who are
appointed by the Apostle board that consist of ioeth bishops.They haveultimate
ecclesiastical control over the churches withinatganization. When Temple El Shaddai
needs a determination on a religious issue, it makse of the hierarchical chain. For
example, the pastor consults the State Bishop, thveo contacts the District Bishop. This
bishop could take the matter to the Apostle Bodrdrdained bishops. They serve for life.
They will consult the Twenty-Four Principles, théolB, and other sources in order to arrive
at a final decision.

Since Temple El Shaddai is under the auspicedaafse of God The Holy Church of the
Living God The Pillar and the Ground of the TrutheTHouse of Prayer for All People
Incorporated, we need to briefly discuss the history of this Rladebrew Pentecostal

denomination. This religious organization followset Hebrew Pentecostal faith. They
observe the Seventh Day Sabbath (Ex 20:8-11). kKkep all of the Hebrew Holy Days as
Sabbaths (Lv 23:1-4). The House of God was fourde®ishop R.A.R. Johnson (Online
House of God,Inc. 2006:1). in Washington D.C. in April 4, 191Before that, he had

organized a small religious group he called “Comdmaent Keepers” in 1910. This small

religious group became the House of God The Faltett Ground of the Truth Expanding the
movement Bishop Johnson organized churches quioktpe United States, Africa, Cuba,
and Jamaica. Today the House of God is a globatddePentecostal church.

3.4 DISTINCTIVE THEOLOGICAL IDENTITY

The doctrine of eerlasting lifeimpacts the spirituality of Temple El Shaddai hes it

produces a concern of wanting to obtain it. The mens1 know they can receive the promise
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of everlasting life before they leave this worldchese of the assurance made by Yahshua:

He is the way to everlasting life (Jn 8:51).

The notion of cheating death is central to heaand believing the Word. If Yahshua is the
way to avoid experiencing death, then he becomesymbol of everlasting life. There are
multiple symbols of death. These symbols are tomerous for this paper to discuss.
However, whatever the interpretation of death tlemimers of Temple El Shaddai view the
opposite of it as everlasting life.

Temple El Shaddai believes that before everladtiegthe dead in Christ are resurrected like
Yahshua. The ninth principle of the Twenty-fourréiples of Temple El Shaddai supports
the resurrection of the dead. It is also biblicdlpsed: In a moment, in the twinkling of an
eye, at the last trumpet. For the trumpet will stuand the dead will be raised incorruptible
and we shall be changgdCor 15:52N KJV). There is nothing particularlyigue about
Temple El Shaddai’'s belief in the resurrection lné dead. Other Christian organizations
believe this also because Yahshua rose from the: dea

The belief in the death and resurrection of Chesho small matter amongst believers in
Christ. Not all believers in Christ believe the Mdies died. For some believers who deny the
death of the Messiah there can be no resurreclioese groups we find frequently within the

Black Hebrew community in the New York City areadather parts of America.

Those Black Hebrew churches who reject the deatbhoist, and yet they continue to refer
to themselves as Christians, may appear to be doosantil examining the definition of

Christianity. The definition of Christianity doeothmention the belief in the death and
resurrection of the Messiah as a prerequisite itogbee Christian. The definition only refers to
a follower of Christ. This fits a broad categorybafievers. The topic of defining a Christian
is not the intent of this paper. However, many tjoas are generated in view of the fact that
Temple ElI Shaddai and many of the churches withenHouse of God The Pillar and Ground
of the Truth do not perceive themselves as Chnstido search for answers would require

extensive research. However, we shall briefly tooichhis subject.

The resurrection of Christ for Temple ElI Shadddifeds from some Christians. The

resurrection of Christ for many traditional Chrstichurches is critical and symbolic of their
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faith. The resurrection of Christ impacts greatpon traditional Christians’ spirituality that
gives hope that they too some day will be resueteétom the dead. The resurrection of
Christ impacts the spirituality of Temple El Shadidathat it is not the finality of their faith:

it is a hope of expectation.

For Temple El Shaddai the hope and expectatioheftésurrection of Christ generates and
empowers energy. Thgenerating energy power impaciemple El Shaddai'spirituality by
influencing their faith to extend horizontally, hat than vertically. Temple El Shaddai’s faith
becomes inclusive others. The generating energhefresurrection of Christ impacts the
spirituality of Temple ElI Shaddai with a new visiame of broad sightedness that reaches

out to others who are different.

The pastor Bishop Pyant argues that Temple ElI Shadddifferent in theirrejection of
themselves as Christian$hey call themselves Pentecostals because it moesategorize
people. It is clear to the members of Temple Eld8hawhy they are not Christians, even
though they are followers of Christ. Temple El Steidsees traditional Christianity as setting
standards. In setting standards they categorizpl@emm doing this traditional Christianity
determines who is an authenticated believer ingEhrin acknowledging Christ Temple El

Shaddai rejects Christainity’s categorization.

Even though Temple El Shaddai rejects the categfiz it does share some commonalities
with traditional Christianity, for example theew birth. Temple El Shaddai believes all
human creatures must experienceesv birth(Jn 3:1-7 KJV). The new birth for Temple El
Shaddai is symbolic of a sinner confessing hisesrdmns (Hamner 2007:D). After confessing

their sins these sinners experience a new birth.

The new birth happens in a three-step process. fifstestep is confession of sins and
accepting Yahshua the Messiah (Hamner 2007:D).sHoend step is self sanctification in
which the confessor rids him or herself of bad tsabihe third step is the experience of the
baptism of the Holy Spirit. According to the Pemtst@l faith this experience is evidenced by
speaking in tongues (Ac 10:44-46) (Land 1989:488)s final step of conversion impacts a
member and transforms him or her into a new dinoengiith the Holy Spirit. The person is

changed and forsakes all worldly practices forNtessiah to live in him or her.

96



Though thsee practices are found in other Pent@cosurches, Black Hebrew Pentecostals
are unique in their emphasis on Old and New Testapractices. Temple El Shaddai has a
double lens in which to view the receiving of thely{Spirit as total conversion in their lives
together with both the Old and New Testament.

Because Temple El Shaddai is a Black Hebrew Pest@lcocommunity, the researcher was
approached by a Christian who wanted some infoomatbout Temple ElI Shadddai being
Black, Hebrew and Pentecostdlemple El Shaddai is considered a Black churdalbse the
members are predominately Black. However, therenis American Indian family and one
Italian youth. Understanding the Hebraic naturéfeimple El Shaddai is more problematic
and can be unclear to its members. What is prolilensagetting a definitive statement from
Temple EI Shaddai on how they relate to the Helpaxs of their faith.

With regard to the question of Temple ElI Shaddaidpélebrew, a discussion that took place
on theHoly Day, Feast of Week3he discussion could possibly shed some light @ th
Hebraic nature of Temple ElI Shaddai that hostectrs¢\other Black Hebrew Pentecostal
churches. Among them was Gideon Knights Freedonrdbhof Jesus Christ. There were a
few churches from the House of Pillar and Groundhef Truth. The Eastern District Bishop
of the House of God was giving a lecture aboutaht#hentic Jew observing the Holy Day,
Feast of Weeks. A female pastor, calling herselpraphetess, from the congregation
interrupted the Bishop and asked the congregattomig/an original blood Jew. No one from
all the Black Hebrew Pentecostal churches preseciyyding Temple ElI Shaddai, stood up.
Perhaps they do not consider themselves blood JEhs?esearcher stood and sdidon’t
know about you other Black people, but | am anionalgblood HebrewEven though the
researcher is an observer, he felt compelled takspecause he felt annoyed and amazed that
no Black person admitted openly to being an origleav. The researcher began to explicate
why he accepts himself as an original Black Hebrde.related an experience he had with
two White Jewish storekeepers years ago. These dvsed they were Edomites. They

enlightened the researcher that he was the real Jew

Perhaps some semblance of enlightenment, with detgathe Hebraic nature of Temple El
Shaddai and the other churches within the Hous8auf being Hebrew can be interpreted
from the writing of Hamner (2007). He writes on annumbered page the following:

“Hebrew Pentecostal denomination teaches the netevaf both the Old and New Testament
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principles pertaining to proper religious practicasd current day worship of God. The
designation proclaims that we are the descenddr@d (Elohim) through the covenant he

made with Abraham the Hebrew.”

There is another theological distinction of thenitiky of Temple EI Shaddai. This theological
distinction is vital to the spirituality of Templel Shaddai because it determines how the
members view the relationship between Yahweh antisi@a. Temple El Shaddai’s
members believ¥ahshua and Yahweh are Offtamner 207:Y).

Because Yahweh and Yahshua are one and there mo#iséility of the indwelling of the

Messiah in people of different religious faiths: emhthey call on God they are calling on
Jesus. The indwelling of the Messiah is made pteséip unity of the Son and Father being
one Spirit. When a non-Christian accepts God insoohn her life, he or she simultaneously
receives His Son. A further argument presenteddipfle El Shaddai is that when people of
other religious persuasions acknowledge Yahwehy @@ accepting the Principles of
Yahshua (Hamner 2007:D) and the requirement ofgoeonverted is questionable These

beliefs constitute a distinct theological identfyTemple El Shaddai.

A distinctive theological identity of Temple El Sidai is seen in that although they believe
Yahshua and Yahweh are One, they do not considerdélves trinitarians. It is unclear why
Temple ElI Shaddai does not call themselves triaitar Temple ElI Shaddai argue that they
are apostolic. This belief impacts its spiritualapd causes them to accept Yahweh and
Yahshua as One while rejecting the trinitarian doet This reflects upon the baptismal
practice of Temple ElI Shaddai.

The baptism practice of Temple El Shaddai is unigusome ways and common in others.
The pastor of El Shaddai baptizes “in the name afishiua Messiah” according to Principals
of the House of God. This is done in accordancé Bitripture (Ac 2:38). Baptizing in the
name of Yahshua the Messiah is part of the spiiyjuaf Temple ElI Shaddai. Baptizing in
the name of Jesus Christ or Yahshua the Messiah @&ceptable form amongst many Black

Hebrew Pentecostal churches.

What makes Temple El Shaddai unique and sepamte dther Black Hebrew Pentecostal

churches, is not thepractice of baptizingn the name of Yahshua the Messiah. It involves
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baptizing in the name of Yahshua while believingahghua is Yah, Yah is Yahshua.” Most
churches titled trinitarian that believe Yahweh afadhshua are one baptize is in the name of

theFather, son and Holy Spirit

Some Black Pentecostal churches teach that bagptizithe name of Jesus or Yahshua does
so with the belief that Yahshua and Yahweh are ragpaersons. This type of church is
categorized as belonging to the apostolic faithitriditarian church baptizes in the name of
the Father, the Son and the Holy Ghost.

Reciting the Ten Commandments on the Sabbath &amtbpl Days is a distinct theological
feature of Temple El Shaddai (Ex 20:1-17). Thesem@andments are vital to the spirituality
of Temple El Shaddai because they give the men@sesnse of what it means to be obedient
to Yahweh. Because some Black Hebrew Pentecostits/é they are the true descendants
of Israel, thy believe the dynamic transformatiopaénomenon of the Ten Commandments

brings the members of El Shaddai into a distinatixperience with the Creator.

The unique applicability of the Ten Commandmentsypla vital role in the House of God
Pillar and Ground of the Truth. They look at thegmble of the Ten Commandments that is
addressed to the people of Israel. Since the Hotis&od and Temple El Shaddai identify
with ancient Israel, the conclusion is the ten C@ndments uniquely apply to them

For Temple El Shaddai, the strict observance of ftheth of the Ten Commandments
becomes vital. This is critical because it impatisir spirituality in receiving rewards for
their obedience:

For assuredly, | say to you, tilakken and earth pass away, one jot or one
title will by no means pass from tae till all is fulfilled.

Whoever therefore breaks one of the leastegd¢lcommandments, and
teaches men so, shall be called leasteikingdom of heaven; but whoever
does and teaches them, he shall be ogiést in the kingdom of heaven
(Mt 5:18-19 NKJV).

Black Hebrew Pentecostals lift up Matthew 5:19 é@eping the ¥ Day Sabbath. The reward

for this is calledgreat in the kingdom of heavefhis verse symbolizes the distinctive
theological identity of Temple El Shaddai, andddlthe churches within the House of God
and Black Hebrew Pentecostals churches that arpambof the House of God. The pastor of

Temple El Shaddai is adamant about not breakingaching against any part of the Ten
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Commandments. Because Yahshua does not identifyfeds# Commandment, the bishop
embraces all of them. He is afraid of not keephng least Commandment. This might affect
his reward. Such concern impacts his spiritualibg a&auses him to be vigilant in his
obedience to Yahweh.

The Bible plays a unique role in the distinct tlogptal identity in the spirituality of Temple
El Shaddai and to the Pentecostal movement at lartfet it helps to define their faith. The
Bible is theLiving Word.The Bible has a life of its own. It works with tepirituality of the
believer and enables him or her to receive re@iatirom Yahweh. The Bible is second in

importance only to the Holy Spirit.

Therefore, the Bible is read with a spiritual eyeotigh the working of the Holy Spirit.
Members of Temple El Shaddai, like most Black HabrBentecostals must experience the
moving of the Holy Spirivithin their spirituality that leads to a transfaational experience
with Yahweh. The Bible supplements the Holy Sgit giving knowledgeTake my yoke
uponyou and learn from Me, for | am gentle and lowlyhigart, and you will find restMt
11:29 NKJV);For there is one God and one Mediator between GatiraentheMan Christ
Jesus(l Tm 2:5). These are very familiar Scriptures teniple EI Shaddai and to most
Pentecostals.

Prophecyis another spiritual gift with distinctive theologl qualities for Temple ElI Shaddai.

The pastor of Temple El Shaddai is used by the qlyit in prophesy. Temple El Shaddai

does have one individual designated as a speaghpt. There is a good reason why no
particular saint is venerated as a propBeitt the manifestation of the Spirit is given toleac

one . . .. to another the prophefly Cor 12:7, 10 KJV). Pentecostals have a fundaahent
teaching, that all of the seven gifts of the Spiritluding prophecy, belong in every church.
The pastor of Temple Shaddai has called peoplédaaltar and he has given to them the
word that Yahweh has given to him.

Using the Bible to test the legitimacy of a saimbghesying juxtaposes the practice of
Temple ElI Shaddai and most Pentecostal churchasipl€eEl Shaddai does have one
individual designated as a special prophet, sinaEllen G. White in the Seventh Day
Adventist Church. Ellen G. White is scripturallyopen to be a prophet. There is a good

reason why no particular saint is venerated a®phat:But the manifestation of the Spirit is
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given to each one . . . to another the proph@cgor 12:7, 10 KJV). Pentecostals have a
fundamental teaching, that all of the seven giftthe Spirit, including prophecy, belong in
every church. Shaddai has called people to the aftd he has given to them the word that
Yahweh has given to him.

Another unique feature of Temple El Shaddai, ameothurches of the House of God, The
Pillar and Ground of the Truth, that is traditidgal norm, is the use of water instead of wine
or grape juice for the Holy Communion. Water isdugecause it flows from the body of
Yahshua. This is supported by pivotal events inlifeeof the Messiah (Jn 19:34-35). Blood
and water flowing from the lifeless body of the Mie$ is symbolic of the vital substance
that sustains life. Paradoxically in the blood éhés life with the water. For Temple El
Shaddai and the House of God “Water always has beed for salvation with the blood”
(Hamner 2007:Y). When Yahshua speaks to His dissipt the Passover supper He does so
within the context of blood and salvation (Mt 2628he blood is symbolic of the new
covenant and cannot be injestédr it is the life of all flesh. Its blood sustaiiis life.
Therefore | said to the children of Israel, Yshall not eat the blood of any flesh, for the life
of all flesh is its blood. Whoever eats it shalldog¢ off(Lv 17:14 NJKV).

While Yahshua is conversing with His disciples Héolding a cup in his hand. He extends
the cup to His disciples and asks them to drinknfib What is in the cup is symbolic of His
blood. According to Scripture Yahshua does not ifpaly name the potion that is in the
cup. He gives a generic inference that has a daubkmning for something earthly as well as
heavenly(Mt 26:29). According to the pastor of Temple Ela8dai this Scripture is critical
for taking water for sacraments. The pastor as¥akshua makes a critical statemeBut |
say to you, | will not drink of this fruit of théne from now on until that day when | drink it
new with you in My Father’s kingdoriMt 26:29 NKJV). The members will not take of the
fruit of the vinelike the Messiah until a future time in the Kingdom

The members of Temple El Shaddai take communiore agear. Communion is taken
during Passover because they believe there isfaeree in the Bible for the administration
of communion services at any other time. For Tentfll&Shaddai and the House of God,
Yahshua is their Passover (Hamner 2007:Y).
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Since communion is tied into a Feast Day of thes®aar, there is no age requirement for
partaking of Holy Communion. A person must be airmb mind, body and soul. They must
believe in Yahshua. The Holy Communion impacts $pérituality of the one taking
communion by remembering the death of the Messiah

3.5 NOTIONS OF TRANSCENDENCE

In this section on notions of transcendence wel $bak closely at how the members of
Temple El Shaddai perceive God, Jesus and the $ilyt. We shall also examine how the
members communicate or reach out to God, Jesutharidioly Spirit.

Yahweh is described by Temple El Shaddai as beiegsnreless and timeless. Through this
essence, Yahweh communicates in natural and umhatays that impact our spirituality by
cause people to have many different experiencds kiih. One way Yahweh communicates
to us spiritually is through His written Scripturéahweh speaks to us through His Word by
bringing Scriptures to our mind. This impacts opiriguality giving us a closer sense of His
presence. The Bible allows us to try other sptotsee if they are of Yahweh through the use
of the written Word of Yahweh (1 Jn 4:1).

In the Scriptures, Yahshua is often described @sscond chance to get it right” by Bishop
Pyant. Yahshua is the Savior who gives us an oppity to be saved. As such Yahshua
impacts the spirituality of the members of the teamgs one with an open door policy to
salvation. This is one unique perception of thei®@am comparison to others.

Jesus is seen as the bearer of good things inTlife:good things in life for a believer can
include health, peace and joy and a host of othieg$ that can impact the spirituality of
Temple ElI Shaddai. This impact on the spirituatuses the members to see Jesus as a
provider. He can do this through the Holy SpiriheTHoly Spirit is alive and gives life to
those who possesses the Holy Spirit. In the Bighweh blows His breath into the dust
that He took from the earth (Gn 1:2Fpr Black Hebrew Pentecostals, the breath of Y&hwe
is the Holy Spirit. Frequently characterized asiadfAc 2:2), Yahweh’s breath permeates
every human creature in His image even sinnerss Tdkes place irrespective of religious

affiliation.
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Temple El Shaddai teaches the Holy Spirit has dyndransformational power. The Holy
Spirit impacts upon an individual's spirituality damgives them a new identity. The Holy
Spirit is symbolic of the baptizer. When a membieFemple El Shaddai receives the baptism
of the Holy Spirit, they are reborn as non-sinnefis becomes possible because the Holy
Spirit is the dynamic that transforms the brothersister. The Holy Spirit that is also
symbolized as the “quickening power” that allows #xperience of translation to take place
in the life of a saint to meet the Savior. MembefsTemple El Shaddai are aware of the
“quickening power” that will propel them to meet h&hua in the air upon His return. The
Holy Spirit comes into our lives and transforms wisile impacting our spirituality that

causes us to experience the dynamic of the Holyt&gia transformational power

There is a Scripture that helps to describe thedivole of the Holy Spirit for Temple El
Shaddai and the entire Pentecostal moveniaritwhen they deliver you up, take no thought
how or what ye shall speak: for it shall be giveuyn that same hour what ye shall speak
(Mt 10:19 KJV). This verse is critical in trying tmderstand what the Holy Spirit means to a
Pentecostal. The Holy Spirit as a living entity awofs our spirituality in many with the

experiences of life.

For example, when Christ says Holy Spirit will sdéar you, it becomes your mouthpiece,
your legal representative, your healer. The woasing forth are not your own. The Holy
Spirit is symbolic of a mouthpiece or a lawyer. TéenEl Shaddai and all Pentecostals hum a

popular adage: “He is my lawyer in the court rooarid “He is my doctor in the sick room.”

Temple El Shaddai and other Pentecostals intetipedtioly Spirit to be a doctor. The doctor
metaphor is interesting because there was a tinem\gbing to a doctor was frowned upon.
A saint going to the doctor would be looked uporhasing little or no faith in the belief in
God or the power of the Holy Spirit. As older saigtew older and younger saints grew older
both groups began to consult physicians, TemplgHhaddai is not an exception Temple El
Shaddai and other Pentecostals get their inspiréteon Mark 16:1718 which they relate to
the Holy Spirit:In my name . . . they shall lay hands on the siold, they shall recoveithe
Holy Spirit as a doctor works through people, pattarly through the presbytery of the
church(Ja 5:14-15).
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The Holy Spirit is a healer that is evoked by atinmoils. At Temple El Shaddai Jesus is the
Healer who transfigures olive oil into healing pow& saint possessed with the gift of
healing through the Holy Spirit is consideredhealer Generally, most Black Hebrew
Pentecostals are believed to have the ability yohends on members and provide healing.
This practice is reflected in James 5:14-15 whheedick call for the elders of the church.
Pentecostals interpret this to mean: call on yastqr or a lay person with the gift of healing

and to anoint you with olive oil before praying thyer of faith (1 Cor 12:4, 9)

Anointing oil is olive oil transformed by the Hofpirit. It is sometimes referred to Hely
Oil. The oil is held in the hands of the leader who kesthe Holy Spirit. This is what
constitutes the oil being anointed, not by a maa @roman. The holy anointed oil impacts
the spirituality of the church and caused the mensibo depend on the anointing oil to be
applied to their hands and head. The anointingsailsed to anoint the walls of a home to

drive the evil spirits out. The pastor has accessdnd stores it usually in the pulpit.

Temple El Shaddai contends Yahweh blew His breaiih the dust that He took from the
earth (Gn 1:27)The Breath of Yahweh is often symbolized as theytgypirit. His Spirit is
also frequently characterized as a wi{ia 2:2). The Spirit of Yahweh’s Breath permeates
every human creature in His image. Temple El Shaddatends the Spirit of Yahweh
impacts the living creature’s spirituality brinitigem into a relation with Yahweh. This takes

place irrespective of religious affiliation.

Temple El Shaddai teaches the Holy Spirit has dyn@amnsformational power enabling
human beings to become transformed. The Holy Spmpacts upon the individual's
spirituality that gives them a new identiti’hen this occurs a transformation takes place. The
enactment of the transformation of a saint’s licough the experience the Holy Spirit is

critical to understanding spirituality of Temple Ehaddai

The Holy Spirit is symbolic of &aptizer It enacts the baptizing of an individual. When a
member of Temple ElI Shaddai receives the baptisrth@fHoly Spirit, this phenomenon
impacts his or her spirituality giving them a neistth The Holy Spirit brings the brother or
sister intoan experiencef being baptized that is transformational in naturhis becomes

possible because the Holy Spirit is the dynamid¢ trensforms the brother or sister. As a
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result of this, transcendence is a reality by ideo&the Holy Spirit that is also symbolized as

thequickening power.

The phenomenon of the “quickening power” allows thgerience of translation to take
place in the life of a saint. As a Pentecostal chiuhe members of Temple El Shaddai are a
ware of the “quickening power.” The quickening powmpacts the spirituality of the
members of Temple El Shaddai and causes the mertharsticipate the receiving of the

Holy Spirit.

3.6 DISTINCTIVE MORALITY

Temple El Shaddai teaches righteousness is p#reajuest for eternal peace and everlasting
life. (2 Pt 3:13) Righteousness is living holy according to the dedaf Yahweh. It signifies
a covenant between Yahweh and believers. Membefgmple El Shaddai believe that this

covenant is contingent upon keeping His Laws, &atand Judgments.

The righteousness of the saints is vital to thaingformation. Temple El Shaddai as a Black
Hebrew Pentecostal church is aware of the criticaf righteousness. The church knows
only through righteousness can members hope toveetiee promise of a new heaven and a
new earth. Through righteousness members of TeElpgEhaddai fulfill their obligation of a

covenant relationship between themselves and Yahweh

Honesty goes hand in hand with righteousness. Tihke Brohibits stealing, cheating, and
lying (Exodus 20:1-17). Honesty reflects the vigud respecting another’s property, as well

as truth-telling and trustworthiness.

Integrity is another aspect of righteousness. ghitie is honesty in the face of temptation.
The moral virtue of integrity will encourage a daio be aware of how he or she interacts
with another individual so as to avoid being offeagMt 7:12). This morality is distinctive

to many believers of the Messiah and it will imptetir spirituality.

The House of God has basic moral principles to wiat the churches must adhere. For

example, premarital sex, which constitutes formicgt is forbidden (Harris 1996:2).
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Abstinence of sex before marriage predicates onréded 13:4. Single people cannot use
condoms because they are not permitted to haveustik married. The Bible prohibits
homosexuality (2 Ti 3:3). The religious body forbaomen from having abortions. Adultery
is breaking of the Ten Commandments. This is ingmirbecause it prohibits any man from
having more than one wife. The House of God frowndivorce. The House of God also
teaches against euthanasia. These moral prindipleact the Temple El Shaddai and all the
churches within the House of God and challenges/ Tinest obey the rules of the religious
body.

Temple El Shaddai has to deal with lust of thetflespre-marital sex (Hb 13:4). Pre-martial
sex is an immoral act according to Scripture and gquated with fornication according to
the Word of Yahweh (1 Cor 6:13, 18). The churchageha formidable task trying to teach
the youth morality and to abstain from sex befoegriage. The church also prohibits couples
living together, saying that it constitutes a saven when the couple is engaged to be
married. Couples planning to marry are encouragetive separately until the wedding:
Marriage is honorable among all, and the bed uriddfibut fornicators and adulterers God
will judge (Heb 13:4 NKJV).

The Twenty-Four Principles dictate that payingagtand offerings is righteous behavior: (Ml
3:8-10). These verses are interpreted literallywitega no room for excuses, regardless of

income or economic status.

Principle number six has to do with the moral \eraf eating the right food as ordained by
Yahweh. To obey is to receive a double blessing {L11-47). Yahweh confers a spiritual
blessing to those who comply with His word, and fleose who eat selective foods their
bodies will be blessed (Hamner 2007:D). The digidaots the spirituality of the members of
Temple El Shaddai and gives them healthier anééhbbdies.

3.7 DIVINE-HUMAN RELATIONAL DYNAMICS
Documenting the divine-human dynamic is difficulecluse this relationship is highly

personal. In this section, | will examine first-ldasccounts of a young man and two women'’s

experience of the divine-human relational dynamics.
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The impact of Judaism on Michael, a son of thegraBishop Isaac Pyant is reflected inside
Temple El Shaddai is. He left this world in 2002 Was 17 when he contracted a blood virus
that attacked and enlarged his heart muscle. Aodaigtermined he could have treated the
heart problem had Michael come to him earlier. Hes wold there is no known medicine that

could totally eliminate the condition.

As a teenager, Michael attended church on a dabkjisb Michael was engrossed by the
Hebrew Pentecostal movement of the House of GddrRihd Ground of the Truth. He
developed a deep interest in Hebrew rituals aruitedi the aid of White Jews to teach him
their practices in Judaism. Michael studied intgndearning to read Hebrew and to read the
Torah.

He loved the Holy Days and taught members new wéagbserving the Feast Days that was
closer to the practice of orthodox Jews. He taugiw to observe the Passover in more
traditional ways, such as the practice of the feddichael encouraged men to wear
yarmulkes and prayer shawls in the temple. The neesnlearned to sing the She’ma and to
hold their hands up when facing the East to pragyptkced on the white walls of the temple
letters from the Hebrew alphabet.

Soon Michael found himself wanting to leave Chaisity and practice Judaism. This

alarmed both his parents who prayed that he daesomeert. Michael relented.

As his ailment progressed he underwent a heartatper Doctors put a defibrillator in his
heart, saying it was the only possible treatmeiie Wire in the defibrillator became un-
attached and the defibrillator stopped. At the tmeehad been preparing with his mother and
father to attend the Annual Convocation of the HoasGod The Pillar and the Ground of
the Truth in Lexington, Kentucky. The doctors imfead him his heart was too weak for the
trip, and recommended a heart transplant. Michaklsed. He was concerned about the

possibility of receiving the heart of a Gentile.

His mother pleaded with him to have the heart dperaand stay and not go to the

convocation. Despite the odds of failure, she wéMéechael to have the operation. Michael
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refused. He went with his family and some membefrsTemple ElI Shaddai to the

convocation in Lexington, Kentucky.

On one of the days at the convocation Michael'stheandition had grown worse. His legs
had given out, and he needed to be in a wheel.cBanldenly the Holy Spirit descended
upon him. To the amazement of onlookers, he roskigdeet and began doing the holy
dance. His mother and others watched with amazemhentniraculous healing power of
Yahweh. Later that evening Michael decided to talghower in his hotel room. Standing in
the shower his heart gave out and he passed frismvidrld. This was interpreted the people
of the temple that Yahweh had anointed and prephtietiael earlier to come home to be

with Him.

Another member of Temple El Shaddai had a unigpemence. Before coming into the full
presence of the Lord, she lived with a drug pusties sold about a gram of cocaine a day.
She was a cocaine addict for 17 years, who hadaalgtstream of mucus running from her
nose. She no longer had hairs in her nostrils.Haldeno interest in attending church. One day
when she was home Yahweh spoke to her and gawernessage. This day would be the last
time that she would snort cocaine. The messageesieéved was without solicitation. It was

Yahweh's grace.

There was no major dialogue between the membeilvahtveh. The member had not heard
from heaven before. However, although she had @en la practicing member of Church, she
recognized the voice of the Creator with unmistékaiertainty. That night, she met with a
girlfriend, and told her she would not snort coeaagain. Her girl friend refused to believe
her. Yahweh’'s Words had impacted the spiritualitthe woman and gave her confidence
that she would not use again. From that momentdaodywshe lost the desire for her drug of

choice. She joined the church. Yahweh restoredifeesnd even the hairs in her nostrils.

Another middle-age member had a divine-human e&pee of a physical and visual nature.
After attending Temple ElI Shaddai, she was alonbdn house. She felt the presence of
Yahweh. She says it was like a thin blanket drapest her face. A distinct feeling of love

trumped the earlier feeling of isolation. Soon @&fierds she received disturbing news. A 16-
year-old girl that she knew and loved had been sradl She was overwhelmed by grief.

She asked Yahweh to do something to ease her pditoagive her a sign. Riding in a car
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that night, she saw three bright lights shoot thhothe darkened sky. Watching the light
streaking across the sky assuaged her pain aed hier sorrow. The three lights in the sky
impacted the spirituality of the member and eassdsbrrow. She did not know where they
came from. The three lights were like three peapth flashlights. Months later an Elder

from the church was riding in his car and he sasvdhme three lights that followed him for
half a block.

These scenarios are believed to be mediated bMaheSpirit. They stand as testimonies of
the mysterious nature of Yahweh. These mysterigisrittay seem incomprehensible to some

reflect the reality of the divine-human relatiodghamics.

A theologian once asked this researcher how a MeBentecostal would qualify to stand
before Yahweh? Hebrew Pentecostals keep all téimecfen Commandments. Yahshua said:
Whoever therefore breaks one of the least of tbesenandments, and teaches men so, shall
be called least in the kingdom of heaven; but whpelwes and teaches them, he shall be
called great in the kingdom of heavi@vit 5:19 NKJV). Yahshua does not state which is the
least of the commandments, However, Hebrew Perti@soseep all ten Commandments;
therefore, Hebrew Pentecostals would qualify welhding before Yahweh in their divine-

human relational dynamics.

3.8 IMPACT OF SPIRITUALITY

To begin to discuss or to comprehend how the distapirituality of the Black Hebrew
community impacts the spirituality of its parishéra there has to be a clear understanding of
how they perceive themselves psychologically. Wtbahdationally constitutes Pentecostals
socially, economically or politically is that théynction from the perspective bking in the
world but not of the world.Being in the world but not of the world must bertughly
understood. The researcher is aware that othgioe may be familiar with this adage and

may make use of it; however, Pentecostals givenbee esoteric meaning.

Being in the world but not of the world presente tireatest challenge to the Pentecostal.
They believe that they are physically in the wdnd spiritually they are only partially of the
world. This impacts the spirituality of Black Helard®entecostals by shaping the way he or
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she sees the world. For Pentecostals, “the wagddierally denotes sinners who are destined
for hell if they do not repent. For the sinner, therld is life on earth, with no awareness of
the spiritual world. Black Pentecostals inhabit tworlds, the physical world and the
spiritual world of Yahshua: “Jesus answered, Mygkiom is not of this world'(Jn 18:36
NKJV).

Pentecostals believe they share in a world withis€hthat is related to His Kingdom.
Yahshua began His ministry preaching about the #ong (Mt 4:23). Yahshua instructed His
disciples to prayThy Kingdom coméLk 11:1 KJV). So in the final analysis being ireth
world but not of the world can be interpreted byteeostals to mean that they are separated

from the world and they are different from otheople in the world.

In retrospect we have established that being invtid but not of the world firstly consists
of a physical world and spiritual worlds. Thereiphysical world for sinners and a spiritual
world for sinners here on earth. Like the sinnbesé is a physical world for Pentecostals. In
fact, Black Hebrew Pentecostals and sinners octlupysame space in the physical world.
The spiritual world of the Pentecostal is not a6 tkarth but of Christ’s heavenly world of

the Kingdom.

For Pentecostals living a double reality of physigaand spirituality can create a
psychological trauma of trying to determine wheneyt belong and who they are. Black
Pentecostals are aware of their double existenae,lie in apprehension of slipping
unwittingly into the other world of sinner®hlp 2:12). This a possibility if the member
becomes too involved with world practices, suchaisnding alcoholic parties and secular
dancing. This is called “backsliding.” The Pentdatss try to balance a physical and a
spiritual life. The sinner is not aware of the diyabf his or her existencavhose minds the
god of this age has blinded, whklo not believe, lest the light of the gospel of ghery of
Christ, who is the image of God, should shine emi{?2 Cor 4:4)

Because Pentecostals are working out their ownasatv with fear and trembling, it sets
them apart from much of society. But realisticatyciety impacts their spirituality because
Pentecostals are physically in the world. So Pestats struggle in society trying to remain
spiritually loyal to the world of Christ, while eogntering the temptations society holds for

them, such as leaving the church to sing worldlygsofor money. For Pentecostals fighting
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to refrain from worldly temptations constitute wonl out their own salvation with fear and

trembling.

Black Hebrew Pentecostals may forego some of dubtions of the culture that they live in.
For example, refusing to pledge allegiance to g éiaswearing on a Bible that constitutes
being irreligious. Pentecostals find themselvesasspd from society when it challenges
their spirituality and threatens their spiritual ndo They believe that the esoteric world of
Christ is always challenged by opposing powers.r8foee, Pentecostals understand these
decisions as challenges that force them to workthair spirituality. At times, they feel
compelled to separate from other people in sociBtys triggers a psychological dilemma.
How does a saint, who has taken him or herself an@y society, help a sinner come to
Christ?

On the other hand, too much contact with sinnensidcdead to a spiritually diseased
syndrome. This danger of spiritual contamination can persuBeéntecostals. The adverse
effect could cause the saint to shun and perhaptdm the unbeliever. In so doing the

Pentecostal could feel spiritually superior.

The feeling of superiority may not be limited todasinners, but also Christian

denominations that are not Pentecostal, partigulérkhey do not speak in tongues. In

keeping with the spiritually superior attitude betPentecostal believer there is a distinction
between a sinner and an atheist. This is impor@cause Pentecostals often categorize
people and they are sometimes judgmental. A simeot necessarily an atheist but an
atheist is a sinner. A sinner may believe in thisterce of God, but is disobedient to God.
An atheist denies the existence of God. For thedeentals both the sinner and atheists

constitute the world.

Categorizing or making spiritual judgments aboub-Rentecostal Christian denominations
becomes problematic. For example, First Day (Syndarshippers generally eat pork, fish,
and scavengers of the sea, such as shrimp an@idpbetl they are trinitarian. Seventh Day
Adventist church observes th& Day Sabbath. But they do not eat pork, and scarsnof

the sea; however, they are trinitarian. Categogiinmaking spiritual judgments about these

two trinitarian organizations would prove difficult
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Some Black Pentecostals contend that First Dayhifgpsrs are not saved and shall not go to
heaven because they do not keep the Seventh DdatBathat is a Commandment. They
refer to the Scriptures to support their argun{Emt31:14 NKJV).

But the majority of Black Pentecostals are more igatent about the question of salvation
for First Day worshippers. On one side, there is thought and feeling that they can be
saved; on the other side, there is this belief thay cannot be saved because First Day
worshippers profane thé"Day Sabbath. In the psyche of Black Pentecosgtsse is a great
divide between Christian theologies that obsernee Sabbath or keep Sunday. Most Black
Hebrew Pentecostals are more judgmental about Salkeeping than they are about
speaking in tongues. Keeping the Seventh Day Shitratgs Black Hebrew Pentecostals
closer to the Messiah and separates them from Gthiestians.

Black Pentecostals, although separate from soaietyany ways, must function within the
culture’s economic and political system. Black Renstal communities are situated within a
distinct American society with its own identity arnd capitalist system, such as raising

money for various functions.

Economically the dollar defines America. The doltathe fabric that holds America together
says President Obama:

Our religious traditions celebrate th&ueaof hard work and express the conviction
that a virtuous life will result in mai@rreward. Rather than vilify the rich, we

hold them up as role models, and our wigthy is steeped in stories of men on the
make—the immigrant who comes to this ¢ouwith nothing and strikes it big,

the young man who heads West in seartiisdbrtune. As Ted Turner famously
said, “In America, money is how we keepre” (Obama 2006:177).

These words coming from the President of the Urftades gives an in-depth glimpse of the
dynamic of America. He begins by candidly assertimgt America’s religious heritage is
ultimately intertwined with money. The dynamic ofoney drives most religious
denominations’ spirituality in America: ProtestaRipman Catholic, Pentecostal and others.
Black Hebrew Pentecostals no exception despitensldad be in the world but not of the
world. Pentecostals preach and teach Malachi @:&8ling the tithes and offerings into the
church and you will be blessed. Keep your tithed afferings at home and you shall be
cursed. For those who want a double blessing, hlessvoman or man of God with extra
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money. The critical verse for Pentecostals thatiaieghe dynamic of money:idor the
labourer is worthy of his hir¢Lk 10:7 KNJ). This is interpreted to mean givimgney to a
servant of God is a Christian’s duty.

From September to April, money flows in Black HelkrBentecostal churcheShere are
countless pastor anniversaries, choir anniversaclagch anniversaries, Men and Women'’s
Day celebrations, testimonial dinners, Bar MitzyaBat Mitzvahs, birthday celebrations, and
other events that bring in thousands of Americaltad® Yet during these critical months
Pentecostals will lay claim to being in the worldt Imot of the word. These money making

events questions the truth of this adage.

The distinctive spirituality of the Black Penteadstdoes not preclude them from engaging in
politics, although few, or no Black Pentecostals) for political office. This issue requires
more research. When they register to vote, Blagkdeestals are usually Democrats. Most
Pentecostal churches encourage their members & arat to take part in this democratic
process of America. There is good reason for Pestals to vote. The more people who vote
in an area, the better services the communityredéive. And even though Pentecostals may
shun society, they do enjoy the goods and seniitas are offered through the political
process. Again being in the world but not of therld/as questionable and impacts the
spirituality of Black Hebrew Pentecostals becauke bthers they enjoy the goods and
services of the world. They reconcile this by anguthat Yahweh wants the best for His

people.

3.9 SUMMARY

Temple El Shaddai is made up of people of mixedkdpaminds. This impacts the spirituality
and gives it more of an inclusive characteristibisTdiffers from other less diverse Black
Hebrew Pentecostal churches that are predominandge of Black parishioners. The
spirituality of Temple ElI Shaddai embraces outsidend there is a feeling of assimilation
with people of different religious persuasions.

The baptism of the Holy Spirit, which is evidend®dthe speaking in tongues, brings with it
aquickening powethat moves the members. Shouting, laying on ofiBawhile running up
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and down the aisles, is distinctive of the worssgpvice of Temple EI Shaddai. The Holy
Spirit is vital to the spirituality of members alNing them to experience the dynamic power
of Yahweh.

Worship services are unlike any Christian servibeey are a unique blend of Judaic and
Christian rituals. For example, a young man blotws Shofar to begin the service. The
people will rise to face the East and recite tha Temmandments in unison. A young lad
wearing a yarmulke will chant the She’ma and thegeegation will join in. The women of
Temple ElI Shaddai all must cover their hair duting services and no woman is permitted to
wear pants during the services. Following the dewal service singing, shouting, and
speaking in tongues the pastor brings a messagepastor’'s wife usually presides for her
husband to speak.

The 7" Sabbath Day impacts the spirituality of the mersbef Temple El Shaddai by
defining their salvation. The pastor has authasitgr the Temple El Shaddai, though he must
abide by the Twenty-Four Principles establishedh®yHouse of God Pillar and ground of
the Truth.

Temple El Shaddai views Yahshua as a Healer wita Powerful Father Yahweh.
Righteousness and integrity are taught as virtaegedl as tithing.

Fornication by indulging in pre-marital sex, livingpgether without being married,

homosexuality, committing adultery and more aregkdas vices to abstain from. These
vices impact the spirituality of the members of PéenEl Shaddai and lead them into sin.
Listening to secular music and against secular idgnis considered a vice by Temple El
Shaddai. Therefore, members of Temple El Shaddat shwn all of these practices in order

to avoid being a sinner.

Pentecostals, as virtuous as they are or deslve,tstruggle with being in the world, but not
of the world. Voluntarily separating themselvesnirthe world, Pentecostals can at times be
psychologically judgmental. For them this is thghti attitude. Voluntarily separating
themselves from First Day (Sunday) worshippers whserve Sunday and reject tHe Day
Sabbath often becomes problematic and traumatimmyManes of these churches are

friendlier and cooperative than Sabbath churches.
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Trying to disconnect from American society wherkgieus tradition encapsulates money,
frequently proves challenging to the Black Hebresmtecostal’s spirituality. Black Hebrew
Pentecostals often benefit from being part of a@yed society like America. As a result of

this, how realistic is the Pentecostal’s well knoadagein the world but not of the workd

In retrospect the adage in the world but not ofvileeld that fits many Pentecostal churches
may not accurately define the spirituality of Templ Shaddai. The spirituality of Temple El
Shaddai is more ecumenical embracing and feelisgndation with people of different

religious persuasions.
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Appendix: Field Notes — Qualitative Research

| could only conduct two focus groups and threespeal interviews. Two of these were
lengthy. Availability of time was the problem. Hovex, | was able to perform several
observations. The difficulty in holding more foagi®ups was the result of Saturday evening
being the only available hour to meet with the memlof the church. Unfortunately, because
the members had been in service for hours thefatigeied and ready to go home. Sunday or
any other day of the week for a group session weasum option.

The following field notes are the results of myemviews and focus groups. The field notes
are in the vernacular of the researcher and irdemgs and group members.

Temple El Shaddai is a member of a world-wide relig body:House of God Holy Church
of The Living God: the Pillar and the Ground of tfeuth: The House of Prayer for all
People (Hebrew Pentecostallwelve Apostles administer this religious body. Al the
churches within this Hebrew Pentecostal movemenstnadhere to the “Twenty Four
Principles” (Hamner 2007: D).

In my field-work of Temple El Shaddai | used harelehtape recorder for church services,
group sessions and personal interviews. Each seshall have its individual tape with the
date of the recording. After using my tape recoidsralll transcribe each session in to field
notes in the following way.

Date

Time

Location

Interview: Observation/church service

Place where conducted

Name

Address

Telephone Number

Cell Number

Email

Male/Female: Adult/Child

Gender Preference

Age

Religious Faith

Name of Church

Description

Secular Title

Religious Title

Profession or type of work/Student — Grade lev&ubject

Educational Background

QUESTIONS & RESPONSES

Events
Problems
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Suggestions
Verbal & Physical Expressions

EVALUATION
Valid/Trustworthy
FUTURE QUESTIONS

Black Hebrew Pentecostal churches are very privelterefore, | agreed to the pastor’s
request not to divulge the names of the membehssitongregation without his permission.
As a result | refer to the members by gender anghéscipant.

The following are my field notes from my tape retiogs:

(Note: FIELD NOTE NUMBER 1 deals with my visit to the Lemba tribe in the Riejowiof
South Africa.)

FIELD NOTE NUMBER 2

Date: 31 May 2008, Saturday evening. Time: 16hQftation: South Ozone Park, Queens,
NY. Observation: church service. Name of churchmple ElI Shaddai. Religious Faith:
Hebrew Pentecostal. Description: One level privéiteelling that has been converted to a
church. There are bars on the windows in the sangtand the bathroom. There is a Jewish
star on the white walls in the sanctuary. There ayeut 25 people in attendance. Event:
Family and Friends’ Day. The female pastor of theée@Gn Knights Freedom Church of Jesus
Christ of Brooklyn, NY brings the homily. This pastrecognizes the Holy names Yahweh
and Yahshua but she uses the Greek hames God suxld Jeere is much music, singing and
shouting.

Valid/Trustworthy: Temple El Shaddai is suitable $tudying its spirituality.
FIELD NOTE NUMBER 3

Date: 5 June 2008, Friday evening (beginning ofSabbath). Time: 22h00. Location: South
Ozone Park, NY. Name of Church: Temple El ShadBegsent: Four teenagers and nine
adults. The teacher of the Bible study is the 7&-g#d founder, Bishop Raymond L. Pyant,
Sr. The subject deals with where we are going em@geternity. The teacher asks me to read
John 24; Revelation 3:6 and Psalm 9:3. The bishkesta them#his is that.Bishop Pyant
asks many questions, for example: what is happenitgrael today? Does it have anything
to do with prophecy? Who is Jesus? What is Hisr@oHe then asks: does Yahshua give us
a level of spirituality? In evaluation this is atical issue to my study of Temple ElI Shaddai’'s
spirituality.

FIELD NOTE NUMBER 4
Date: 7 June 2008 (Sivan 4, 5768), Saturday (Shplsdbbath school lesson number 37:
Satan and Worship. Time 12h15. Location: South @Z8ark, NY. The teacher for Sabbath

school is the pastor’s wife. In the lesson she ® Forms and Service: 1. Satan has his
own doctrines. Her Scriptures are Jeremiah 10:heBlarimothy 4:1-4. Jeremiah refers to
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cutting down of trees, which most Hebrew Pentetestéerpret to mean Christmas trees are
forbidden. | Timothy 4:1-4 talks about “doctrines demons.” The teacher includes
Christmas trees as part of the doctrine. Note:réhgious bodyr'he House of Godublishes

all the Sabbath school books for use world-widd.indreds of churches study the same
teachings of the Sabbath school lesson.

During the lunch break (14h00) | sit in the dowirstadining-room and overhear a
conversation between the pastor’s wife and oneeokbns and daughters. I later ask her who
she was referring to. She says her son Michaelir8bened me of his passing as a result of
a blood virus attacking his heart muscle. He plageadajor role in implementing several of
the Hebrew rituals.

FOCUS GROUP NUMBER ONE

Time: 20h00 at the church in the evening. Locatganctuary. In attendance: 11. Gender and
age: Two teenage boys, 16 and 17; one female, &0; females, 50; one man, 70; one
female, 70; one female, 20; one man, 50.

QUESTIONS AND RESPONSES
Question Number 1: What is spirituality?

Responses:

A lad (16 years) answers: Belief that God workeun lives.

A lad (17 years): Connection, God is there forverg day.

A female (aged 30): Spirituality reconnects to Fagher.

A female (aged 50): Spirituality is wisdom and lfaih Jesus.

A female (20 years): It is trusting in the Word akekping the Ten Commandments and
reading the Bible and doing His will.

A female (60 years): My personal walk and my boritth & hrist.

A female (aged 70): Doing the will of God, trustingving, and hoping. The work of
salvation with the connection with the Sabbath, laearing my call and doing His work.
Another female (70 years): Connecting ourselvesitom we want to be by the Creator.

A man (aged 50): Spirituality is part of that whistiarted out in the Garden of Eden.

A man (aged 70): A true spirit in the life of Jesunl a spirit of God.

Question Number 2: What or Who is the Holy Spirit?

Responses:

A lad (17 years): Spirit of God in us.

A lad (16 years): Holy Spirit is trust in the praydesus gives us.

A female (30 years): Connects us to both Jesugsaad

A female (70 years): Wisdom and faith.

A female (20 years): Love and wisdom.

A female (60 years): It guides the believer onghth to eternity. The Holy Spirit is force.

A female (30 years): Something that leads you eright path. God opens our eyes on a
more spiritual path. The Creator works more orghtdous way through the Holy Spirit. The
Holy Spirit is the glue to the operation.

A female (60 years): Comforter, peace alive anddsius back to God.

A female (50 years): Insight, a voice that speaksgdom and joy.
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A male (50 years): The Holy Spirit cannot see ntee Treator knows me through the root of
my mind.
An old man (79 years): the Holy Spirit is redemptio

Note: It took over an hour to ask and to get respenfor the two questions. It is
approximately 21h15 and the members feel tired feolang day in church. | conclude my
guestioning.

Evaluation: Replies are unique and candid becaugerm the members not to respond with
Scripture references, but from the heart.

FIELD NOTE NUMBER 5

Date: 9 June 2008, Monday, Location: Brooklyn, NYame of Church: Faith Hope and

Charity, female pastor. Event: Holy Day with seVvamames, such as, Feasts of Weeks,
Pentecostal Day or the Hebrew name Shavuot. The ismi4h00. Sabbath school starts two
hours late. One of the bishops of the House of Gegins teaching about the Holy Day,

Feasts of Weeks that is contrary to the understgnoli most Hebrew Pentecostal churches.
He argues before the congregation there is nofgignt connection between the Holy Day,

Feasts of Weeks correlating with the Day of Pergeedhen the Holy Spirit falls. These

events have no relationship with one another. lBroblA controversy ensues with many
members in the congregation disagreeing with thbdp’s statement.

Another issue that arises is counting the days flmerPassover until the Feast of Weeks. The
founder of Temple El Shaddai corrects the congregdtty instructing them to count 43 days
and not 40 days after the Passover to arrive aapipeopriate date to celebrate the Feast of
Weeks. He reminds the members that Yahshua speet days and three nights in the grave
after His death. Here is when the counting proséssild begin.

Evaluation: The members of the congregation daaiveays agree with its religious officials.
The congregants are willing to voice their opinions

FIELD NOTE NUMBER 6

Date: 13 June 2008, Friday evening. Time: 20hO@ation: Inwood, NY. Name of church:
Wings of Faith. Religious Faith: Pentecostal of thiest Day (Sunday). Event: 95
Anniversary of the pastor of the Wings of Faithmide El Shaddai has a close working
relationship with the Wings of Faith. This is aahmarrow church and the devotional leader
a woman wears pants. This is not exactly commare dittr a Pentecostal church, especially a
devotional leader but occasionally it happens.

Evaluation: Typical Pentecostal service with thetpaof Temple ElI Shaddai preaching for a
long time. He lays hands on some congregants ares gvords of exaltation: about two
hours.

FIELD NOTE NUMBER 7
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Date: 15 June 2008, Sunday. Time: 11h00. Locafmute 88 in New Jersey heading west to
Pennsylvania. Interview: with pastor of Temple Bba8dai. Location: interviewer riding his
car and sitting in the front passenger seat. Pastame: Bishop Isaac Pyant. Age: late 50s.
Gender: male. Secular title: Worker for New Yorkydtousing Authority.

Background information on pastor: He believes aatlhes the Holy Days. He is born to a
mother and father who are Commandment keepethe 7" Day Sabbath. Bishop Pyant
started preaching at age 15 and received ordinati@ge 19. He has been in the House of
God all of his life. Yahweh begins to unfold spiat realities to him at an early age: prison
and homeless shelter ministries. Later Yahweh dm@sa street ministry.

Bishop Pyant: The spiritual nature defines theirpart of man and houses the soul.
QUESTIONS AND RESPONSES:

Researcher: Define soul.
Bishop Pyant: Soul is the dwelling place of the AJhy, the first beginning of man.

Researcher: Define Yahweh.
Bishop Pyant: Beyond measure. Without time.

Researcher: How does He communicate with you?

Bishop Pyant: He shows me nature through thingstrAnger came up to me. He was
homeless and drunk speaking the holy name of Yalamdhyahshua and he convinced me to
use the name. The wine drinker was walking andrnglio himself. This man influenced me
by the Almighty revealing wisdom.

Researcher: How does Yahweh communicate with yathar ways?

Bishop Pyant: Spiritual ways. When the Scripturmes to me a whole lot of things happen
and looks natural. | don’t understand and knowtahmut it. You have to try the spirit with
the spirit.

Researcher: How do you try the spirit with the ispir

Bishop Pyant: Through the Word a spirit comes to.ybcould be Satan. Try this spirit. If it
does not correspond with the Word, it is not of GBdtan tried to get Yahshua on the
mountain. He used both the natural and the spirituaty to confuse Yahshua. Though weak
from fasting, Yahshua was uplifted through theiggt zone by the Word coming out of the
mouth of Yahweh.

Researcher: Do you feel there are errors in théeBib

Bishop Pyant: No! No errors in the King James \@rsiEveryone interprets the Bible how
God’s spirit deals with you. I tell my people ifpart of the Bible is wrong then all of it is
wrong.

Researcher: In your view is everything writtenhe Bible considered accurate?

Bishop Pyant: | consider accurate what we know.Wda’t know until the Almighty comes
back and then we will know what is meant by thid #mat. We will find if your opinion is
right or mine.

Researcher: So you don’t consider any writingshi@eBible an error?
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Bishop Pyant: No, the writings are accurate. Bt ititerpretation is what makes it this or
that way. In other words it creates problems.

Researcher: Paul wrote that no woman should usuttpaty over a man. How do you see
this writing?

Bishop Pyant: At the time of Paul’'s writing theren® no women over men. Now women
have jobs where they have authority over men. Saingions have problems with women.

They don’t understand a woman preacher is justsaeleThe only way the author is subject
to the law is when he breaks the law, but if yo& arfaw-abiding citizen you will have no

problem with the law. It will not pull you over. lais law. A lot of marriages are broken up
by men who feel they can knuckle woman under. Welearn from one another and what
our needs are.

Researcher: If asked a question about any errdaheiBible, how would you answer?
Bishop Pyant: No errors! None at all in every watohly errors in our interpretation of the
Bible.

Researcher: Are versions of the Bible free of armrjust one version?
Bishop Pyant: King James Version only one withaubrs.

Researcher: What version and language of the Bibieore authentic?

Bishop Pyant: | read a lot of Bibles, maybe tem bld-fashioned, | am inclined to believe
that the Kings James Version is the one that hastarea all of them and the rest of the
Bibles get its information from the Kings JameslBiwhich is the most authentic version.

Researcher: How do you see Yahshua in your life?
Bishop Pyant: | see Him as my salvation to the &athsee Him as my second chance to get
it right.

Researcher: How does Yahshua communicate with you?
Bishop Pyant: Yahshua is the bearer of my soul.

Researcher: How do you believe in the Trinity?
Bishop Pyant: For me there are two voices, Yahweh¥Yahshua. They become one voice.

Researcher: You see Yahshua doing miracles? Whatloes He play in your life as far as
miracles are concerned?

Bishop Pyant: He is my salvation. He is my secdmahce to get it right. | am able to say |
am glad He died for me and | am not alienated bthie@body of Christ.

Researcher: When you pray, to whom do you pray?
Bishop Pyant. Whatever comes into my mind. Yahwéahshua | believe they are one.
People try to separate them. | pray to the Sortakles my prayer to the Father.

Researcher: But how do you consider them One?

Bishop Pyant: You give me a message to take toathef. Knowing our relationship you
know | will carry the message accurately. Otherwibgy give the message? You will mess it
up. He knows me. As the son he knows | will takertiessage back to my father.

Researcher: Doesn't that seem as though therevafe t
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Bishop Pyant: Even though | am the messenger, thanoff-spring to the one | am trying to
get the message to.

Researcher: But how do you see this being diffehemh non-Trinitarians? You don’t say
anything about the non-Trinitarian people tryingéparate the Three?

Bishop Pyant: They are trying to separate the mb#gt from the switch. You turn on the
electricity it is still there.

Researcher: But how do you see your Trinitariamebdifferent from non-Trinitarians? That

is my question.

Bishop Pyant: Well non-Trinitarians came to Jesus, Jesus is the messenger who carries
the message to Yahweh.

Researcher: Yes, but how do you see the difference?

Bishop Pyant: Well, like | say they try to separateu and | believe all three work hand in
hand with one another. | am in my Father and myaéaits in Me. Try to separate them and
put them in different categories, but | put thenthie same category.

Researcher: In your particular faith, how differenit from other Christian faiths?

Bishop Pyant: Mine differs in that | believe in tBemmandments of God, in Old Testament
and the New Testaments feast days, Yahweh’'s lawis statutes. There is a great big
difference, even though there are similarities. Wéeship with the same songs, and order of
service. There is a difference in belief in Old teesent and New Testament. Most other
Christians don't really believe in the Old Testamé&¥e believe in both. There is a difference
between us like night and day.

Researcher: In terms of diet what is it you doat?e
Bishop Pyant: According to Scripture we don’t eaything not sanctioned by Yahweh. We
are not strictly kosher, but we do not eat crabster and frog legs.

Researcher: Moses came down from mountain and hbeardhusic. What is your attitude
toward music?

Bishop Pyant: Nothing wrong with music, in order itgelf. Music orders your attitude and
mind. It sets and orders your body language. Yore lta be careful about music. It sends a
message and language all of its own self. Old-tasdd gospel music doesn't mix with
worldly music

Researcher: You don't believe in mixing music iroat of the church? Which one?

Bishop Pyant: Either one. Because the same messa@é the church is trying to come into
the church. Always been that way from ancient tiBlew the horn and the trumpet and then
the dance. Didn’'t a war dance send a messagettowar? Celebrate music and dance.

Researcher: You blow the Shofar in your church?

Bishop Pyant: It is a call to order during Commaedintime. Calling to order is not the
church’s traditional way to send a message. Waavweabout to read the law. Gospel songs
are sung and music played in the service.

Researcher: What message are you sending out pelgosisic during service?

Bishop Pyant: That is why | say devotional leadensst be careful what songs they are
singing. The devotional leaders want to send ogfad message in gospel songs. The
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devotional leader sets the atmosphere and the fasne@orship and praise through gospel
music.

Researcher: Any other reason why devotional leaatersmportant?
Bishop Pyant: Yes! In worshipping God you must calldevotional leaders who have a good
spirit. Otherwise, what is the purpose?

Researcher: What is supposed to be the purposdefaional leader?
Bishop Pyant: A spiritual movement and a speciammat for the Lord. Not to mention it
ought to be spiritually different songs that seiftecbnt messages.

Researcher: You mention dance. That is a good@ere you give a definition of dance?
Bishop Pyant: What you do with your feet: body laage. What you do with yourself. Now
they have praise dancing. We have seen it andoiildhbe done in the spirit. Praise dance
depends on the minds and hearts of people. Peaplen performing, get mixed-up with
what is entertainment and what is spiritual. Bt blody can perform with the spirit. Any of
the actions the body displays, can be performahadepends on the individual. I've seen
praise dance bring on the spirit and then | hawn se just being entertainment. Bodily
exercise with the Bible profits nothing. But pradsmcing with the spirit brings on the spirit.

Researcher: And how does it bring on the spirit?

Bishop Pyant: Like | said body and language if yeuspeaking to the Lord and directly
communicate with him and at the same time you ogmmr mouth to sing praises. Praise
dances bring out the same spirit with the use efabdy. If | sing, people will shout. This is

because of verbal language. Body language bringkeelings. Where your spirit is, your

body can go anywhere. Praise is done in the rigint.sPeople are not looking to the spiritual
dance, but at the body.

Researcher: Another issue. White people’s stylpraise dancing is more like ballet. Black
people’s style of praise dancing is more break-mlnevith Black movements. Look as
though Blacks do a type of break-dancing more oitethe world, but they are calling it

praise dancing, using religious music.

Bishop Pyant: Like | said, in movement or like sihgggospel music differs from worldly

music. Take the gospel out of the music, it's wigtld

Researcher: | saw a well-known entertainer withnJBh Key defend contemporary gospel.
This entertainer played with a rock band. He saiopte talk about style but the message is in
the music like rap, hip hop. How do you feel abibwg?

Bishop Pyant: If you look at songs of old they senthessage to the soul. People came to
Christ. The song Amazing Grace causes people taeortime Lord. | have never seen gospel
rap do this. It sends a whole different message freal gospel. People get it mixed-up with
entertainment. This makes people to just want gteti to the music. That is why, when
people are looking for spirituality, they go backdoul music like gospel so they can feel
God. Never throw up hands, surrender to the Lardap they get mixed-up with the crowd.
It started out with young people, but how manyham give their lives to the Lord? After the
entertainment stops, they start using drugs. Orfgwago out into the world to save souls.
Like Yahshua, "Many follow me for my loaves,” Opep and say rap is over and get serious
about walking with the Lord. We need to go backh® old-fashioned way. Be careful what
you draw into your church today.
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Researcher: Be careful what you draw? What is tbelem?
Bishop Pyant: | like a message sent out that weilltge church jammed-packed with people.

Researcher: What type?
Bishop Pyant: God-fearing people come to the church

Researcher: How do you distinguish the people?

Bishop Pyant: You look at the mind set of the peoplor example, a new member joins the
church and does not stay long, because after heatle spirituality gets a hold on him he
leaves because he has the wrong mind-set.

Researcher: What is real spirituality?
Bishop Pyant: Real spirituality means you have twship Him in spirit and truth. | come to
Christ to get a message in order to help societyrigal way.

Researcher: You don’t want just a church?
Bishop Pyant: After the entertainment, the interesiver. Their attention span is short. They
want a quick fix for a major operation.

Researcher: As a pastor, do you preach againsebeg®
Bishop Pyant: | don't badger people about it, bdtrhther listen to gospel rap than to
worldly music.

Researcher: Will you allow gospel rap in your clinrc
Bisho Pyant: Sure! The Bible says he who wins d sowise. Allow a gospel rapper in, but
hopefully the rapper will leave with a differentttmok. They have a chance to be saved.

Researcher: You own your building personally?
Bishop Pyant: Yes! | will do like my father did wié&e turned the building over to me. | will
let the church buy me out.

Researcher: Your father paid for the building?
Bishop Pyant: He refinanced it. He took his nanfeantl put my name on.

Researcher: You are responsible to pay all things?
Bishop Pyant: Yes.

Researcher: Does the church help you pay for yxpereses?
Bishop Pyant: No and we have no 501 c 3. | am mhanto retire this year or next year. |
would have worked 20 years in November.

Researcher: How do you feel today about growingeniorthe Lord? Define growing in the
Lord.

Bishop Pyant: To me growing in the Lord means Gasl imore and more knowledge to add
to our understanding about His mysteries. And tlaeseclearer to me than when | was young
in the Lord.

Researcher: What is spiritual eyesight?
Bishop Pyant: Whatever God has for you to do.
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Researcher: How do you get it?
Bishop Pyant: Power of the Holy Ghost.

Researcher: How do you get the Holy Ghost?
Bishop Pyant: Calling on the name and mature inLttrel. Seeking means doing more and
looking and searching.

Researcher: Through the searching you get the Bbbst?
Bishop Pyant: No, through the Holy Ghost you reeeitvinto your life and He makes a
change in you.

Researcher: Once this change comes, what happens?
Bishop Pyant: Your whole life turns around. Once ylmought wrong, now you think right.

Researcher: When did this transformation come ur Yite and when did you begin to think
Bishop Pyant: Well | was a hotheaded teenager tomwkverything seemed satisfying. |
found what our forefathers were trying to teachabsut spirituality. | thought smoking was
cool and | was not killing myself

Researcher: You experienced only one change?
Bishop Pyant: | changed from a lot of things. Mesight on things got better and | knew |
could not fight my own battles.

Researcher: What is your definition of heaven?

Bishop Pyant: Heaven is to be in the presence of Gadon’t really know, it means a place or
another atmosphere. | believe where the presenteedford is, we can experience Him at
any time.

Researcher: What happens after we leave here?
Bishop Pyant: There is another presence and chafngedy and atmosphere. Scripture even
teaches us once we leave here, we don’t come back.

Researcher: What about the great tribulation? Agenwt now?
Bishop Pyant: No not in it now. | read great trdtidn for those who did not accept Him,
they will be given a chance.

Researcher: About hell, what is your definition?

Bishop Pyant: | think it is a state of mind. Somag &ell is on earth. Their minds are full of
chaos and confusion and if | look at the situatwound the world | really believe hell is a
state of mind.

Researcher: Is hell all mind?

Bishop Pyant: Yes, your life is chaotic by yourtstaf mind. If this is hell, then | am in a
heavenly body in hell. Even in hell with a heavesigte of mind hell can’t touch me. In a
heavenly state of mind with flames of fire all rdume, | don’t feel the burning and my
clothes are not singed.

Researcher: If hell is a state of mind, what trseehdaven?
Bishop Pyant: Yes, there is a little piece of heawegjoy, harmony, peace and state of mind.
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Researcher: Is hell ever a place?
Bishop Pyant: Yes, it can be a place, a city, siat®untry.

Researcher: When a person dies, does he or sloeaguldce called hell?
Bishop Pyant: No! No one is going anywhere just yghen time comes, they will go to
heaven or hell.

Researcher: Do people who go to hell burn forever?

Bishop Pyant: No! The Bible says the sinner wiltrbtorever. For me that is a state of mind.
Whatever state you lived on earth, you will liverdeer. Chain-smoking, lighting one
cigarette after another. Hell is like chain-smakilvou sin and sin and keep sinning. That is
the natural fire people perceive to be hell. Aibkllife continues and people want to find
peace. Not like people thinking of hell.

Researcher: Will there be constant burning?
Bishop Pyant: Yes! But not like people think. Tlanhstant thing of sinning gives a burning
sensation, not really burning but a burning seosatiike a bad marriage living in hell.

Researcher: Describe your own spirituality? Howldo/ou describe that?
Bishop Pynt: Well | guess that ah, ah, makes mekthSpirituality is being trapped in a
natural body.

Researcher: In relation to God how would you dbsdt from that point of view?
Bishop Pyant: | would say we are and | am in tbstflpart of God.

Researcher: And how is your relationship with God?
Bishop Pyant: Not perfected, but | am reading.

Researcher: When will it be perfected?
Bishop Pyant: No man knows. We must endure to iigde €0 me we won’t be perfected until
Yahweh says: well done, my good and faithful setvan

Researcher: Is that the end of the world?
Bishop Pyant: No, not necessarily the end of thddybut of our lives.

Researcher: How do you see Scripture: Be ye peaetam perfect?
Bishop Pyant: A meaning to follow the format sefope us like Job. We're not perfect until
He says we are perfect.

FIELD NOTE NUMBER 8

Date: June 15, 2008, Sunday. Event: Father's Dayct service. Time: 13h30. Location:
Poconos Mountains in the state of Pennsylvania.

This is a Sunday observance church that fellowshifis Temple El Shaddai. Every Father’'s
Day Bishop is the speaker. A Black woman is théqgra®uring the entire services she wore
a black robe with jean pants underneath. The cgagian consists of White and Black
people and a mixture of other nationalities.
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The pastor’s wife, her daughter and another sletat the devotional services. All of them

use Yahweh and Yahshua. This is very unique of Terp Shaddai wherever they attend,

whether on the Sabbath or the First Day they usie the Greek and Hebrew names. What is
more important, is that the First Day churches pctteem using the Hebrew names for God
and Jesus.

Analysis: The members of the visiting church did sleout and the members of Temple El
Shaddai did not shout. Bishop Pyant spoke longnbuitas long when there is shouting. He
usually speaks for a long time. He did not shouwalk in the aisles. One Black musician of
the host church wears dark glasses during theeesgirvices. A White member admonishes
the Black musician for wearing black glasses dusexyices.

FIELD NOTE NUMBER 9

Date: June 16, 2008, Monday. Time: 18h28. Locati@deon Knights Freedom Church of
Jesus Christ. Because the sister lives in Quednsdris closer to this church, she prefers to
come to the Gideon Knights Church after work. wmiww: Individual. Place where
conducted: 202 Herzl St., Brooklyn, NY 11203.

Female: Adult. Age: 56. Religious Faith: Hebreantecostal. Name of Church: Temple El
Shaddai. Religious Title: Sister. Secular TitlEducation Director of an Early Childhood
Academy. Educational Background: Master of Scieandéducation in Reading Literature at
Walden University and a Bachelor of Art degreehatWniversity of Maryland.

QUESTIONS & RESPONSES

Researcher: How long have you been with Bishop Pyan

Sister: Three years coming up to four or five yes¥ben | saw that they taught the Bible, |
liked it. 1 had been searching for a church thaches. | did not want preaching fire and
brimstone. My grandmother took me to a Seventh Bayentist church. | had some

knowledge of the Sabbath. Temple ElI Shaddai teatiresHebrew language. | love the
words. They teach about the feast days. SeventhAdsgntist did that a long time ago. El

Shaddai keeps the Sabbath all day long.

Researcher: What does your pastor teach aboutivggaaints?

Sister: He has never. | believe the church docti@aehes against wearing pants. | do wear
them but not to church. | am beginning not to weants like | used to. But if it has to do
with religion or culture, | could see not wearingngs anymore.

Researcher: What is you response to the music?
Sister: Too loud to me. I like Country and Westamasic and Southern Gospel. | don't like
praise and worship and Catholic music. | use afsear-plugs during the service.

Researcher: What is your attitude toward Holy Days?
Sister: | observe them.

Researcher: How do you define heaven?

Sister: I'm working on that one because | am siibure. | am still not used to believing
heaven is a place. | am learning that heaven igusbt physical place but a spiritual essence
here on earth. You cannot go there after deathlié\e in the Bible Kingdom and hence the
Holy Spirit is part of that. Heaven is not justiate of mind. Heaven is an experience of
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walking in a heavenly state while here on earth.\8ten you eventually go to heaven, you
will not be lazy and idle.

Researcher: Define Hell.
Sister: Hell used to be a final place for those seted. The founder teaches man does not
have to permanently stay in hell. Hell is a holdntace.

Researcher: Can anyone get out of hell?
Sister: Yeah! | learnt in Sabbath school you cameoout of hell through repentance.
Sometimes hell and bondage are in the mind. Tlarages us from fellowship with God.

Researcher: Is hell a holding place after death?
Sister:Yea! Where Satan is. The story of the richtnnand the beggar in the bosom of
Abraham proves that.

Researcher: How do you get to hell?
Sister: | think you would have heard the gospel.

Researcher: Define death.
Sister: Physical body returns to the ground buitsgiwesn’t die. The soul returns to God who
gave it. The spirit could live on.

Researcher: What influence did Bishop Pyant havgoon spiritually?
Sister: He is very influential. One thing, he doed change. He is the same person in or
outside of church. He stands for his principles.

Researcher: Do you consider yourself an origindirele?
Sister: | don’t know but we are taught about beirtdebrew.

Researcher: How do you feel in your heart?

Sister: Probably yes. A certain pulling growingagpa child saying | don’t have any rituals.
Everybody has some, but where are mine? | likeHbly Feast Days when we are taught
about Hebrew history and rituals and we learn abloeitSabbath. It is right for me. When |
was young, | had no choice, but to keep the Sabbéft but | came back into the Sabbath.

Researcher: What made you go in the Sabbath witPy@ant?
Sister: | heard his teaching one Friday eveningldaded it.

Researcher: Is the written text important to yquirisiality?
Sister: | like books on the history of Black markin

Researcher: How did these books influence you?

Sister: What they did was to open my eyes to seeetis a lot about the Bible and history that
we don’t know. It opened up my mind more and | egpreciate and understand the Bible
more because | am alive.

Researcher: How do you greet men inside the chamchhow do you greet men outside of

the church? Do you give a holy kiss or shake hands?
Sister: Normally we give a hug.
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Researcher: What intense or special experienceymvbad of God’s presence?
Sister: Having a thin blanket draped over me akakel that was God.

Researcher: How did it make you feel?

Sister: A loving and distinct feeling came over nitedid not give me goose bumps. The
feeling was light as a touch. Another experientad with God is when a teenage girl got
murdered. | lived in her home for sixteen yeanseht home and | said: “God, do something
for me.” | felt so overwhelmed that | said: “Lorshow me something.” | saw three lights in
the sky and | don’t know where they came from. Trree lights were like three people with
flashlights. Months later an Elder from the chuveds riding in his car and he saw the same
three lights that followed his car for half a block

Researcher: How did you feel?
Sister: God said: “You asked me and | heard you.”

Researcher: What do you strive for with Yahweh?
Sister: | want to be in the spirit.

Researcher: What does that mean to you?

Sister: | want to be able to separate my physiodldrom my spiritual being. | know there is
another dimension. | want to be able to step otinoé to timelessness. | just want to be able
to be in the spirit. | feel myself sitting at Hisett, He will always understand what | am.

Researcher: You are Trinitarian?
Sister: I'm a little confused on that; | need t@ck with Bishop Pyant.

Researcher: Tell me about the human spirit
Sister: What is the human spirit?

Researcher: | have Scriptures.
Sister: Can you tell me?

Researcher: Take Acts 7:59.
Sister: | want to come out of this spirit and walith his sprit.

Note: We had a lengthy discussion. The sister antlsa desire to receive a new name in
heaven.

FIELD NOTE NUMBER 10

Date: June 17, 2008, Tuesday. Time: 19h00. Loca®&® Clarkson Ave. in my home.
Interview: On the telephone pastor’'s wife Age:3D-Religious Faith: Hebrew Pentecostal.
Name of Church: Temple El Shaddai. Religious Tilkct Lady & First Lady. Secular Title:
Principal. Educational Background: Medgar Eversléi@ BA, New York University MA,
Queens College MA, Waldon University PhD.

QUESTIONS & RESPONSES

Researcher: How different are you as a Hebrew Pesiia?
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First Lady: Believe in how in the Bible YahshuaGasd differs.

Researcher: What is your response to music?
First Lady: Music in spirituality depends on whopkying the music. If sincere, and the
purpose is to praise the Lord, music can touch some

Researcher: What is your response to the Holy Days?

First Lady: The purpose of the Holy Days is for youreflect on yourself and to enhance
your spiritually. The purpose of the Holy Days @sdiscover who you are and where you
come from.

Researcher: What are your thoughts on the Bible?
First Lady: Authentic in terms of purpose of wrg@ito awaken man to God and add to God in
him.

Researcher: Are there errors in the Bible? Any $ipgzart of the Old or New Testament?
First Lady: Errors were made in transcribing. Hegibes may not have written things other
than what was told to them. There were always trétniag problems. And remember King
James was not a religious person.

Researcher: What version of the Bible is authentic?

First Lady: One not more than the other. All sgyihe same thing but one more clearly than
the other.

Researcher: Do you read other writings than théeBib

First Lady: Many books other than the Bible.

Researcher: Define Yahweh.

First Lady: [These are her comments that may appaaiusing]. The names Eau and Trans
from Aramia ancient Egyptian language are named tseGod before the name of Yahweh.
The West could not understand the female god Eangyiife. It makes sense to believe
name of Yahweh comes from a woman god named EaweWy, it does not matter God
gets Its name from a female entity. What is impdria that God is a spirit. Furthermore,
according the ancient African Egyptian languageoanan came before a man. Western men
try to make Yahweh more masculine. Researcher: \tkbed Yahweh do for you?

First Lady: He allows me to know Him and to know gr@ater power. Yahweh minimizes
anxiety and sees things in a different light.

Researcher: Define Jesus.
First Lady: Jesus — Personification of Yahweh mflesh. Jesus lets us know who we are and
what color His children are. He demonstrates loresfich of us.

Researcher: What can you say about the human?spirit
First Lady: Vulnerable by emotion. Our psychic @as more spiritual. The soul is deeper.

Researcher: Define soul.
First Lady: Breath of God between flesh.

Note: First Lady relates a story how she becamizateld from a cocaine habit and found
Yahshua.)
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Researcher: What made you stop?
First Lady: God just called me. It shows how g@atl is

Researcher: What is your attitude to the problemntke world?

First Lady: We must have problems in the world. M\atoblems we can witness how God is
able to change things. We can see how God wilpesple to change things and move in our
lives spiritually. Because of problems it will causs to stay focused and keep looking for
God’s spiritual help.

Note: The First Lady ends the interview by sayihg wants a new heavenly name.
FIELD NOTE NUMBER 11

Date: July 22, 08-July 26, 2008, Tuesday — Saturdime: 08h30. Location/Event. The
Church of the Living God Pillar and Ground of Theauth—Annual Convocation.
Observation: convention. Place where conducted:ingten, Kentucky. Name: National
Headquarters building. Religious Faith: Hebrew Peostal.

OBSERVATION

Building- arge conference building built approxielgt2003-arge Hebrew Star in front of the
building. The sisters in the church wear white dessand skirts almost every day. The sisters
do not wear pants. The men adorn themselves langestigious regalia and white suits. All
women wear head covering and many little girls vieam also.

Men come from churches in the Cayman Islands, Jan@imbabwe, Kenya, Canada and
various states in America; 477 churches througliduta. The Bishop assigned to Israel is

trying to establish a church in Jerusalem. A Bislrgom Zimbabwe expressed a need for
food and money for the hungry in his country. Heoaleeds funds for education and land for
buildings. There is talk at the conference of batdschools to draw people in Africa to the

House of God Pillar and Ground of the Truth.

Approximately 500-600 people attend and more peaptave for the Saturday afternoon
services. White is to be worn by all members, mmaoh@women. A Bishop from America, in
charge of all the churches in Africa, made a staténifGod makes a way. We don’t have to
beg when a lady stands and suggests taking anngffeow for the Bishop from Zimbabwe.”

Only the Bishop, his wife and father from Temple3Haddai attend the annual conference
House of God Pillar and Ground of Truth held in iogton Kentucky. In the Leadership
Training class at the conference more men than wattended, about fifty. Some men wear
yarmulkes at the conference. Young people, appratdéiy hundred or more, have their own
program.

There are no female bishops here. There are tw&pastles — one of them is the Chief
Apostle who is an ordained bishop. Women are psisior are often called Elect Ladies. This
religious body highlights the difference betweemraad women ministers.

Men run to the front of the church and shout mé@ntthe women. This is not the norm
because in most Pentecostal churches the womei rslooe than men.
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Blue Knights are young men who participate in tae/ige. They wear yarmulkes and assist
bishops. The %L Assistant Chief Apostle places less emphasis"bbay Sabbath and Feasts
Days. He emphasizes more the centrality of JesustCAhe ' Assistant Apostle also
emphasizes eating clean and seeing Jesus as thediaimg the feast days.

There is a renewal of feet washing in the HouseGafd. This includes the whole
congregation. Feet washing is done because Yahshshed His disciples feet during the
Passover.

The Chief Apostle makes a declaration that if amyteaves the Commandments he or she
cannot be saved.

Boys from different churches within the House ofdGwve Bar Mitzvahs in December and
girls have Bat Mitzvah in March. These boys andsgieceive gifts at the annual conference
in July at Lexington Kentucky.

FOCUS GROUP NUMBER 2

Date: 19 August 2008, Saturday. Time: 20h00. Locatsanctuary. Name of church: Temple
El Shaddai. In attendance: two teenage boys ageand617; three adult men; six adult
women.

Administration of the “Spirituality Wheel: A Selaoh for Spiritual Type” (Ware 1995:49).

All participants are in receipt of Ware’s twelvetegories with four statements in each
category. All of this information comprises pag€s32 in discover your spiritual typ&he
test takes about 90 minutes.

Remarks: Participants had mixed reactions. Thegudised the accuracy of the results and
whether the results were pertinent to understanidiieig spirituality.

Bishop Raymond Pyant looks at his results and fineldest is very accurate in depicting his
spirituality type.

The First Lady voices her dissatisfaction with thst. She judges it to be inconclusive and
confusing. She does not like the test.
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CHAPTER 4. GIDEON KNIGHTS FREEDOM CHURCH OF
JESUS CHRIST

In this chapter, | use anecdotes to reflect thequsmess of the faith found within the
spirituality of the Gideon Knights Church Freedorhuth of Jesus Christ. The anecdotal
spirituality of the Gideon Knights Church refledise uniqueness of its faith within its

spiritual growth.

Listening to members and clergy and watching biginaare essential tools for the field
work. In researching the spirituality of Gideon Khis Freedom Church of Jesus Christ
hearing and seeing shall be vital for the field kvoFhis is necessary in order to take a
phenomenal approach to the examination of thetsgiity of Gideon. Documenting what the
researcher sees and hears is imperative to thdwfiek. This is critical in order to be
acceptable to the academy. What can be problensatite researcher is also the presiding
bishop over the Gideon Knights Freedom Church stigeChrist. As such, | am in a unique
position to observe the church. However, | mustai@mmpartial and take note of my
feelings and anxieties over how this work wouldviEved by the larger church community.
| proceed with caution and spiritual confidencé/ahshua the Messiah that my work will be
beneficial to both church and the academy.

4.1 CONTEXTUAL BACKGROUND

The Gideon Knights Church began as a prayer batttkihome of Prophetess Pastor Mother
Williams in the late 1950s. She resided at 474 Mdeenue in Brooklyn, New York. Born
in Wilmington, North Carolina, Mother Williams migted to New York in the late 1930s and
joined the church run by Pastor Creg. The pasts known to have a gift of healing. This
church at the time observed the First Day (Sund@ge pastor of this church received a
revelation that the™7Day Sabbath was right. She then brought the chimtohthe Sabbath.
Some members left, but Mother Williams stayed. As karned about keeping the Seventh
Day Sabbath, Mother Williams discovered her reantdy as a Black Hebrew. Later,
misunderstandings between Mother Williams and thetqr prompted Mother Williams to

begin her own religious work.
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Shortly after the inception of the “prayer ban,” etiegs were held the home of Mother
Williams, she and another woman were praying intd?ad/illiams’ home at midnight. A
great and mighty voice awakened them and said: ‘@&N#ms band the Gideon Knights Prayer
Band. And | shall establish it a church in a chuaddl a church out of a church. Upon this
rock I will build my church and the gates of hdtlai not prevail against it{Sherron F G
1975).

The Gideon Knights Prayer Band became an estallisharch in 1966 with only a few
members. Its charter reads: “Gideon Knights Free@bwmrch of Jesus Christ. In 1967, Pastor
Williams moved her young church to a small comnarsiore at 330 Tompkins Avenue in

Brooklyn, an economically depressed area. The thmained at this location until 1970.

As a woman, Pastor Williams experienced condemndtimm several male ministers in the
Gospel. Some ministers attempted to persuade Udyand that God had never called a

woman to preach. Even from family members she oftenived non-cooperation.

In 1970, a young man from a First Day church joihed church and soon became a deacon.
He was a New York City Firefighter who observedtches and canes on the walls of the
sanctuary that had been left by people who recehealing through Prophetess Mother
Williams. He had met Mother Williams two and a hgdfars prior to joining her church at the
First Day church where he tarried and receivedbiyatism of the Holy Spirit. When the
young man left the First Day church to join the I&#h church, the two pastors met in the
street. The First Day pastor berated Mother WilBafor stealing her member. Mother
Williams responded that the man wanted to keepSiebath. This comment enraged the
First Day pastor. They severed their close relatigm Both pastors would die without

reconciliation.

The young man entered the ministry as a local ra@nisind he was ordained an Elder a year
later. With the young man’s support the church ndot@ larger quarters at 486A Gates
Avenue, around the corner from the old church. iLéite church purchased a two story brick
building where the young man helped convert thdding into a temple at its present
location, 202 Herzl Street. This too is situatedam economically depressed area of the
Brownsville section of Brooklyn. There are some kinog families, but many families are on

social assistance.
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At this time the pastor and a large percentaghefrhembers were without a high school
education. There were no holders of college degiden were mostly porters or on social
assistance. Only one young woman worked in theceffis a clerk. Most women were
domestic workers for White folks or received soa@ssistance. The members acknowledged

education but did not particularly embrace it.

The working of the Holy Spirit was vital to Gidesmmembership. The Holy Spirit impacted
heavily on the members’ spirituality by making thémel precious in the sight of Yahweh.
The manifestation of the Holy Spirit defined andimes Gideon’s identification. The Holy
Spirit worked through the late pastor in prophes&se gave outoly prescriptionsor any

ailment. Barren woman with her prayers dmdy prescriptionsconceived. Members valued
the Holy Spirit more than education because théigved the Holy Spirit could help them go

to heaven.

The educational makeup of Gideon has changed. herge began in the eighties. Today
most members hold Master’s degrees. Many childtiema specialized schools. One 5-year-
old boy received a $33,000 scholarship for kindeega No member is receiving social
assistance. Members hold professional positionthénjob force. Education impacts the

spirituality of churchgoers because of its econatriewards.

Members credit the Holy Spirit for the educatiosdift in the church. The Holy Spirit
working with education is supreme (2 Tm 2:15). $tad with the Holy Spirit helps the
educational process. Thus the Holy Spirit with edien impacts the church’s spirituality. It
makes them see that Yahweh as the Creator hasitya particular group of people.

Both Sabbath and First Day churches adored Progdh&tether Williams. Although Mother
Williams loved and observed th& Day Sabbath and the Holy Days, she often foundemor
acceptance as a female pastor in First Day churttfasopened their pulpits to her. She
appeared to have more in common with Sunday keefés visited First Day churches on
Sunday. She occasionally interrupted her Sabbathiceeto attend Sunday churches’
luncheons on a Saturday. Mother Williams loved ® Ibved regardless of Christian
affiliation.
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Mother Williams and her husband bought a home énBlownsville section of Brooklyn. At
the time Brownsville consisted of mostly African Anitans. Today, there are Latinos who
own grocery stores in the neighborhood. Nigeriaagehmoved into the area, as well as
people from the various Caribbean islands. Asiaugsih the area operating their restaurants.
Brownsuville is still classified as a depressed abed there has been a massive development
of well kept private homes. However, the area hasyrsocial problems like drugs, high

dropout rate among high school students and higietge pregnancy rates.

Brownsville experienced a massive turnout on EbectDay for the Democratic Black
presidential candidate Obama. Blacks in the agaditionally did not take part in the election
process. Some adults voted for the first time enghesidential election. Others had not voted
in more than 10 years. One Black district repodedunprecedented 34,000 voters at the

poles supporting Obama. His candidacy made histoByownsuville.

When Mother Williams expressed interest in a vadaniding in Brownsville, next to 202
Herzl Street, she asked one of the Elders to coatagal estate governmental agency called
Housing Urban Development (HUD). The Elder negetiaa price of $2,500 for the vacant
building adjoining the pastor’s house with HUD o#fs. The church bought the building and
decided to renovate it. One of the Elders receevdxlilding permit from a city agency and
became supervisor of the work project. In Septeni®830 the church moved from 486A
Gates Avenue to 202 Herzl Street. A few years lateElder discovered that a well-known
electronic chain store owned a vacant lot adjointhg church building. The Elder
approached the owner who offered to sell it to fdm$1. Two years later, the Elder saw a
vacant two story building across the street fromm¢hurch. He asked Mother Williams if he
could enquire about the building and then contaatedy agency which asked him to offer a
price. The Elder offered $250 for the building.€Ttity accepted. Later, the city demolished
the building, but Gideon owns the property.

Prophetess Mother Williams actively pastored therci until she was about 93-years-old.
She was in excellent physical health. Two yeamsrlah 2003, Mother Williams refused to
eat and began to lose weight. Alzheimer’'s diseaséns She eventually only recognized her
husband and a son. One of the Elders asked MotliéaMs to give him the pastorship of
Gideon. She agreed only after consulting her hushbida consented. In October 26, 2002 the

Elder officially became the second pastor of thdeBn Knights Freedom Church of Jesus
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Christ uncontested. This took place a month afterpgastor’'s husand died. He was 94. Also
on this date, 26 October 2002, Mother Williams Ipee®5 years old. She died in May 2003.

In January 2008 the pastor felt moved by Yahwetive the pastorship over to his wife. On
March 15, 2008 his wife became the third pastathefGideon Knights Freedom Church of
Jesus Christ. Her husband was ordained as thepbishthe new bishopric to form other
ministries: The Order of the Gideon Knights of Yahshua Messi&le. ordination impacted

the spirituality of the new bishop by releasing lofrthe responsibility of pastoring. He says

he became more opened to the Spirit of Yahweh imgdidis will.

The contextual background of the Gideon KnightseBioen Church of Jesus impacts its
spirituality in that it helps to categorize a typiespirituality. The type of spirituality for the
church seems to have developed from authoritativeless communal to less authoritative

and more communal.

4.2 DISTINCTIVE FORMS OF SPIRITUALITY

Visibility, or how members conduct their lives idsi and outside of the temple, is an
important factor in the spirituality in the Gide#mights Freedom Church of Jesus Christ.
We shall be concerned with how the members conithéit lives in and out of the temple.

This is vital in order to determine how they liveeir lives publicly and privately.

Gideon Knights Freedom Church of Jesus Christ readsecites the doctrindour times a
year during the taking of communion. The membeasdivhile the pastor reads the doctrine.
The purpose of reading and reciting the doctrint iseinforce the principles of the church
and to hold the members responsible for obeyingcim®on. When the pastor completes the
reading and the reciting of the doctrine the chigetretary brings a warm bowl of water, a
bar of soap and a towel for the pastor. After tlasimng of hands the pastor asks one of the
Elders to read Matthew 27:24-25. The washing of tiaads before the congregation
symbolizes that the members will be held accourtabthe presence of Yahweh for obeying
the doctrine of the church. The pastor has fulfilitne responsibility of teaching the
principles of the church. Afterward, the doctriseead and communion is served.
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Part 1l 8 of the doctrine forbids women to wear fganside or outside the church because of
the ScriptureA woman shall not wear anything that pertains tman, nor shall a man put
on a woman'’s garment, for all who do so are an aibpation to the Lord your go@Dt 22:5
NKJV). Society has little influence over older wameearing pants. The younger women
wear pants to work and school. Some young womenm thea to church services. Mothers
of the church will reach for a choir robe and cotrex pants of women wearing pants in the
church. This is a continuous annoyance for theopamtd the bishop. Many women have
been spoken to by the pastor, but to no avail. Pphstor continues to pray for the
disobedience of the younger women. They are engedr#éo attend church with the hope

they will change. However, one young minister remquished the wearing of pants.

Women are instructed to be modest in their appeartdripstick, nail polish, designer nails,
rouge, eye shadow, etc. are not allowed to be bgathurch women based on | Timothy 2:9.
Lipstick is not a major problem. The other issues &he pastor continues to instruct teenage
girls to refrain from using lipstick and nail pdiisThere is more compliance with regard to

not wearing lipstick than the wearing of nail pblis

Although it is mandated that women cover their Isedwring services (1 Cor 11:5-6), only a
few women in the congregation abide by this rulee bishop and the pastor have bought
small white prayer caps for the women to wear duthre services. This was met with little

success. Many women prefer to attend servicesouithaving their heads covered. They
offer no excuse. The bishop and pastor feel disapgb but the women are encouraged to
attend services. Prayers continue to go up for teecomply to the rules of the church.

Women are forbidden to wear low cut blouses, skivith long splits and tight fitting
garments that are inappropriate for a woman inBlaek Hebrew Pentecostal Church. The
pastor repeatedly reminds members of these ruleésdme women insist on wearing low cut
blouses because of modern trends and clothingsst@eme members have little problems
with women wearing inappropriate clothing. Othesrdgard their clothing and some are
annoyed for this can be a source of embarrassmoerdniookers when women in low-cut
blouses shout and their breasts are revealed. Bligens of the church are taught to run for a
choir robe or a scarf to cover the shouting sisibe pastor privately counsels young women

about wearing proper church attire.
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All seven Feasts of the Lo(Hloly Days) are observed by Gideon Knights Freedtimrch

of Jesus Christ. The first Holy Day we shall lodksathe Passover and its association with
the Feast of Unleavened Bread. These Feasts alsarfto the Feasts of the Firstfruits (Ex
23:4-9). During the One of the rituals of Passowbservers eat unleavened bread with lamb.
None of the lamb shall be left until the morninige tbones are not to be broken (Nm 9:12).
The members interpret the lamb as the sacrificeahh of Yahshua (1Cor 5:7) whose bones

are intact even upon his death on the cross (B6)19:

Following the evening of the Passover the Feastrnd¢avened Bread begins for a period of
seven days to commemorate the people of IsraelfleddEgypt. They did not have time to
place leaven in their bread. Yahweh institutes greectice of unleavened bread as a feast.

Leaven is symbolic of sin (1 Cor 5:7).

Members of Gideon Knights Church believe that tleadt of the Firstfruits takes place
during the Feast of Unleavened Bread (Lv Note 23KJV). The observance is on the
sixteenth day of the first month, Nisan. Gideonreiledges the Feast of the Firstfruits, but
do not make any special provisions for this Fedsitenobserving the Feast of Unleavened
Bread. Questions remain about what should be dathethe Feast of the Firstfruits.

The next Feast is known by many names: “The Fedd¢eeks”, “the Day of Pentecost” and
the Hebrew title “Shavuot”. Leading up to this fe#ahweh instructs the Israelites tGdunt
fifty days to the day after the seventh Sablfath23:16). This traditionally is fifty days after
the Passover. In Acts 2, 50 days after the Passotee promise of the Holy Spirit that is the
Comforter (Holy Spirit). Some members interpretlase affinity between the Feast of
Weeks and the Day of Pentecost because of somkaseuents. Some members, even other
Christians, view this day as the birth of the Cinais church because the Holy Spirit being
given toall flesh(Ac 2:12 NKJV).

In the Feasts of the Blowing of Trumpets Yahwetirutts Israeko make thee two trumpets

of silver; of a whole piece shalt thou make thamat thou mayest use them for the calling of
the assembly, and for the journeying of the ca(ms 10:2 KJV). The church celebrates this
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Feast with a futuristic outlook. This Feast is misient of the return of Yahshua and the
future calling together of His chur¢hit 24:31)

The Day of Atonement is a different and speciatfed Yahweh. Some members argue the
Day of Atonement is not a feast day because ndifgaimkes place. Those who consider the
Day of Atonement to be a feast base their arguroeriteviticus 23:1: “These are the feasts
of the Lord .. . This declaration includes The Day of Atonement.éitier the Day of
Atonement is or is not a feast day is unresolveil, 8n that day adults and children must
fast from sundown to sundown and feast later. Taatgare used in the service. On the Day
of Atonement the two goats are critical to ancilsnael and they have significance for the
members of the Gideon Knights Freedom Church otisl&Shrist. The two goats are
symbolically different in interpretation of theindividual ritual importance. The priest uses
one goat as a burnt sin offering for the peopldsadel. The other goat he uses as a live
scapegoat (Lv 16:21). One member of Gideon viewdi#le scapegoat as a type of Satan that
carries all the sin. Another minister interprete tlive scapegoat as a type of Yahshua
carrying the sins of the world into the wilderne3fie views are radically different. The
pastor expressed her view of the scapegoat as 8atag cast into the bottomless pit for a
thousand years as is described in the Book of R&wal The pastor supported her argument
by referring to the Scripturd.v 16:22, 26). In the story, the man washes hahes after
taking the scapegoat to the wilderness. The waskimg says, infers the goat is symbolic of
sinful Satan that makes man unclean. For Gideom® Church there is no official

interpretation .

The last feast of the calendar year is the” “FedsTabernacle.” Historically, this feast
commemorates the time when Israel received instngtto keep this feast for seven days.
Israelites are to dwell in booths. Gideon decor#testemple to represent a booth. Members
bring fruits and vegetables to the church. Thegradistributes fruits and vegetables nightly
to the members following the services. Leviticus3B3readsOn the eighth day you shall
have a holy convocatiofhis verse causes some controversy. A few membgtee asince
Leviticus includes the eighth day in the Feast abdrnacle there should be feasting on the
eighth day. The pastor disagrees. She interpregsvéise to mean that this Feast is a Holy
Day without eating. The Feasts of Tabernacle mslsfic of the millennium in the Book of
Revelation. For Gideon there is no official intexation. This is a time of thousand years

rest. The eighth day of the Feast of Tabernaat®msmonly known amongst churches as the
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“great day.” This gives another type for the FeafsiTabernacle. The pastor teaches the

members this “great day” is a time of judgment fimthe 28 chapter of Revelation.

The observance of théh Day Sabbatlfrom sundown Friday to sundown Saturday is part of
the foundational ministry of the church (Ex 20:8:1The Seventh Day Sabbath is a vital
distinction of the spirituality of GideorMore will be said about this later. Because of the
centrality of the  Day Sabbath, members are required to observéitiisDay and this has

a significant impact on individual spirituality wbedience to the Ten Commandments. The
reality of the members keeping th& Day Sabbath is not always within the guidelineshef
Ten Commandments or the doctrine of Gideon. Sommbres do not always follow the

guidelines of the Ten Commandments. This is a soofaritation for the pastor and bishop.

The pastor and bishop are troubled by members whaoat attend services on Friday
evening. Only a small minority of members actualiiend. Most of the members do not live
near the church. However, the pastor reminds theenrtiles of the church require all
members to be in service on a Friday evening bedfugesun goes down. When the pastor
admonishes the congregants for failing to attendalyrevening services; compliance is often

still non-existent. She prays for their compliance.

In the final analysis the Gideon Knights Freedonu€h of Jesus Christ has many distinct
forms that define its spirituality. However, asongprehensible as it may appear, the attire of
women is critical in the spirituality of this commity. Various Scriptures instruct women
how to dress as an example of a woman of the Mes8iavoman who rejects this teaching

calls into question the authenticity of her spailtty.

4.3 NORMATIVITY & AUTHORITY

The Gideon Knights Freedom Church of Jesus Chaistecunder the authority dheOrder

of the Gideon Knights of Yahshua Messmtiarch 2008. The Order’s first bishop received
ordination in March. He focuses his attention omisters, believing like his mentor the
German theologian Bonhoeffer, that when Christscalperson to the ministry the ultimate
response is to give one’s life for the Gospel. AmiBoeffer said: “Jeder Rug Christi fahrt in
den Tod” (“Every call of Christ leads into death(Bonhoeffer 1937:87). Christ makes
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everyone He calls into the ministry an individuBbfihoeffer 1937:92). As a minister of the
Gospel the writing of Bonhoeffer impacts the spaility of the bishop. Bonhoeffer helps him

to see Christ more as a human whose life can latedi by others.

The lay members and the deacons serve under theriytof the pastor. The pastor can
appoint new ministers in the Gideon Knights Chuafter consulting with the bishop. The

bishop, in consultation with the pastor, has thé@arity to ordain local ministers.

A few years ago members at Gideon partook of they Bommunion once a year during the
Passover season. This had been the practice ssnoeeéption in 1966. A new change has
been instituted to offer Holy Communion on thehfiBabbath (Saturday) of every month in
order to strengthen the importance of the Commui8ervices. The members stand and
recite the doctrine prior to taking bread, watergoape juice. The use of water and grape
juice is new in the taking of communion. Traditibpaonly water was taken because of the

founder’s rational teaching that water came ouhefSavior’s side.

Traditionally, anyone willing to partake of thisceament could take communion. A person —
adult or child - would merely have to search hinherself for righteousness. Now only boys
having had a Bar Mitzvah and girls a Bat Mitzvah take communion because. they should
have a better understanding of the significanceoaimunion. There is a norm of the church
that still remains: feet washing only during thes§taver like Jesus and His disciples. There is
one modification for feet washing. If a member sefsi to partake of the Holy Communion,

he or she cannot participate in feet washing.

Traditionally, sisters would not wash one anothdée€st. A husband and a wife were not
permitted to wash each other’s feet. Now the n@rmonly women wash one another’s feet
and only men wash one another’s feet in orderlfembembers to keep their minds on Christ
and not the opposite sex.

Another traditional practice or norm of the Gideénights Church was permitting several
Bible versions to be read during the service. Irefiort to decide upon one particular version
of the Bible to be read exclusively in the temples bishop called for a minister's For

Gideon there is no official interpretation. Todagyeral versions are still used.
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The way the members approach the Bible has imgast tspirituality. Worshippers
understand the Bible as vital to the ministry af tBideon Knights Freedom Church of Jesus
Christ and it impacts its spirituality. As to hotmpacts its spirituality is critical. The Bible
impacts the spirituality of the members in the wagy approach the Word of Yahweh that
has been codified by man. For Gideon Knights ChutahBible is an authoritative Book, yet
it contains errors. Members rely upon the Bible dpiritual insight, yet reserve the right to
determine if biblical passages have been accuratahgscribed. Transcription is a problem
that leads to the errors in the Bible. Viewing Bible with a critical faculty makes readers
conscious of the possibility of errors. Thus, thees in the Bible impact the spirituality of
the Gideon Knights Freedom Church of Jesus Chesalse it makes them conscious of

what they are reading and to be of aware accutatedriptions.

Some norms of the Gideon Knights Church have chérgleng with the change of

authoritative leaders. However, many norms remaeful and active.

4.4 DISTINCTIVE THEOLOGICAL IDENTITY

A distinctive theological identity for the membersGideon Knights Church is obedience to
the doctrine of the church. This impacts the gpatity of the congregants because it
validates the church doctrine in the life of thenmber. This is particularly vital to the

spirituality of Gideon. Obeying the doctrine iddies a member as a true follower of the
principles of the church. By the members being abedto the doctrine it impacts their
spirituality because it entails a personal expeeenith the church doctrin®isobedience to

the doctrine impacts the spirituality of the membgrinvalidating the church doctrine and

rejecting an experience with it.

Disobedience by the members of Gideon to varioygeas of the doctrine constitutes a
serious infraction and is problematic for the padbasobedience of the doctrine shows that a
member has not internalized that doctrine. Disabext to the doctrine by some members
has plagued the ministry of the church since tleeption of the church. Yet disobedience to
the doctrine is a reality. The reality of membeisoldeying parts of the doctrine is

problematic for the pastor.
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Disobedience can be assessed based on the acfidthe osnembers with regard to the
internalization of the doctrine. The doctrine imigathe spirituality of the congregants in
ways in which the members internalize the canofemdintly. The internalization of the
principles dictates how the individual member iptets the instructions of the doctrine and
how he or she allows the doctrine to impact hisar spirituality in a personal experience.
One aspect of the doctrine deals with prophecy. Ands important how a member

internalizes prophecy.

Prophecy is vital to the theological identity oétBideon Knights Church. Prophecy from the
founding of the church defines one of its purpdse®xistence. Prophecy is emphasized as a
spiritual gifts of the church (I Cor 12:10). Gide&nights Church looks for and expects the
gift of prophecy to be in the church at all timesch as predictions of future and how to be
healed. Other churches may resort to the Bible d@terchine if a brother or a sister is
prophesying accurately. At the Gideon Knights FomedChurch members look to the Holy
Spirit to make clear whether the speaker enunciatesvelation of Yahwelil Jn 4:1) by
determining if the Spirit of Yahweh is with the gfier. Further evidence is the fulfillment of

the prophecy.

Another distinctive theological identity for Gided&mights Freedom Church of Jesus Christ
is the observance of the Seventh Day Sabbath. Tkeoaledgement of the Seventh Day
Sabbath is the thread of commonality that binds rttembers to the church. Mostly all

members are in attendance on Saturday.

Members of Gideon believe in the Seventh Day aayadd rest pertains. New converts are
taught that Emperor Constantine | ifi @.E. changed the day of worship from Saturday to
Sunday. A passage in the Encyclopaedia Britanre@as to Sunday as the first day of the
week. This writing also explains why Christendomep® Sunday in memory of the
resurrection of Christ. The bulk of this discussitdmt revolves around Constantine
emphasizes the first day as a Sabbath by “enjoirBogday rest from labour (except
agricultural)” (Encyclopaedia Britannica 1962:568)his act by Constantine calls into
qguestion the authenticity of his Christian spiritiya The members question if a true
Christian would change the Sabbath worship fromSeenth Day (Saturday) to the first day
(Sunday). Some Christian theologians generallyea@renstantine converted to Christianity
(Corkley & Sterk 2004:88).
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Other scholars question his sincerity. There mighiother ulterior motives that lead to his
conversion. These doubts arise as a result of dwe mligious Christian practices the
Emperor instituted. One such policy of Emperor Qamigne was the admittance of
Christians into the military, a practice that rucentrary to the teachings of the Gideon
Knights Church. A normativity of Gideon is no yauperson should become a member of
the Armed Forces. Like Anabaptists and the Quakgidegon rejects the notion of Christian
cooperation with military power (Campbell 1996:21%he military policy of the emperor
precludes him from having the spiritual authoribytamper with the Seventh Day Sabbath
(Encyclopaedia Britannica 1962:788).

Honoring Saturday as thd' Day Sabbath is integral to the observance ofeales Hebrew

Holy Days as true Israelites. The parishioners lmoKcts, the second chapter that influenced
their observance of the Hebrew Holy Days. In obeece is the Feast of Weeks, in Hebrew
Shavuot, and for some Christians, the Day of Peste®cts 2:5 makes reference to the
observance of the Day of Pentecost as a Holy Dhaig. i§ one of seven Holy Days instructed

by Yahweh to be kept.

The Seven Holy Days are part of the theologicahtithe of the church. The Holy Days as a
theological identity impacts the spirituality ofettmembers. The seven Holy Days are found
in the 28 chapter of Leviticus (Tanakh). In this chapter Weh instructs Moses what days
to observe as Holy Days. He sal@ no work whatever; it is a law for all times, dughout
the ages in all your settlemer({fBanakh 23: 31). On the seven Holy Days the pastame

of the members selects readings specific to they Bay and will emphasize the words

throughout your generation

The versehroughout your generatiois relevant to the church of Gideon because é@séb
descendants from Abraham. However most membersotddelieve they are descendants
from Abraham. They interprdor all time in all your settlementgfers to them according to
Scripture:all citizens in Israel . . (Lv 23:42 Tanakh). As citizens of Israel it recsrthem

to observe all of the Holy Days even if they aré awscendents of Abraham.

The bishop is the only one claiming to be a desaendrom Abraham. For the other

members of Gideon Knights Freedom Church of JesuisiGvho are not born Israelites, the
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citizenship of Israel impacts their spiritualiffhese members who do not count themselves
descendants of Abraham perceive themselves asratiof Israel through conversion.
Scripture requires these members to observe aéinséloly Daysfor all time in all your
settlementsThe Blacks who are not Hebrews and follow thee@id Knights Church in
observance of the Holy Days find comfort in theaset chapter of Acts: these Blacks are
proselyteAc 2:5, 10). Thus they keep the Feast of Weeks.

According to the Scripture, the Holy Feasts takacelin the Holy City of Jerusalem. This
city in Israel is found in the Eastern part of therld. The reality of an Eastern city being
chosen as the location in which the Holy Spiritsent reflects the spiritual nature of the
Jerusalem. This reality also sensitizes the faitthe members. This is a reality because the
typology of Jerusalem reflects the presence of Yahwhe symbolisms of the Holy City of
Jerusalem are replete in both the First and Setesthments. Spirituality is vital to the City
of Jerusalem. In the interpretation of the PlanSafvation is the City of Jerusalem. At
Jerusalem, Yahweh'’s great Plan of Salvation unfalis$ He reveals it to the world. Many
receive salvation after the preaching of Peter 2420:40 NKJV). At Jerusalem there is a
global gathering of people. Many people have coroemfRome: the West meets the East.
Something new is about to happen at the Holy Castigularly during the Feast of Weeks.
Yahweh makes salvation available to all peoplev&an begins to become obtainable for
the natural born Jew and the proselytes at Jemag@#e 2:41).

From the Holy City salvation shall spread to thesiMand all parts of the known world. For
the members of the Gideon Knights Freedom ChurclBesus Christ, the Holy City of
Jerusalem symbolizes salvation. Jerusalem imp&etsspirituality of the members who
interpret a distinct theological identity of EastelPentecostalism where the Holy Spirit
descended upon all flesh. Gideon Knights Freedoraredhof Jesus Christ continues to
follow the Pentecostal typology of religion thatghe in Jerusalem, such as speaking in
tongues for the evidence of receiving the Holy &piihe Gideon Church continues to be part
of the new Eastern Pentecostal faith of the muétthat gatheredh Jerusalem of Jews,
devout men, from every nation under heaweiting for the Holy Spirit (Ac 2:5 NKJV).
Salvation comes to fruition on the Day of Penteaos¢he City of Jerusalem.

The Gideon Knights Church congregation consistdqrenately of African Americans, one

Haitian member and one member part Jamaican ardAfrazan American. There are no
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members of any other nationality. Of this Black Het Pentecostal group only one member
definitely claims to be a Black Hebrew from thedeé Abraham: the bishop and researcher.
The members identify as Pentecostal, because tieve in the baptism of the Holy Spirit.
But they have some doubts about being blood Hebr&eme are Hebrews by virtue of
observing all of the Holy Days, the Seventh Day &l in particular, and the Ten
CommandmentsThus, the racial makeup of the church impacts pivétgality of the Gideon
Church because it determines how a member viewsdadnifnerself in relation to being a
member of a Black Hebrew Pentecostal church. Intiadd it reflects on how an individual

experience his or her life while identifying wittparticular racial makeup.

There is no consensus about the nature of heavemblgrs agree that the human body
changes upon death or whenever Yahshua returrartto @Cor 15:42). Even those alive at
the time of Yahshua'’s return will experience a gl Cor 15:51-52).

There are many interpretations of heaven giverhbymiembers. These comments are given
at length in the appendix of this chapter. Meantime shall try to distill some of the
comments in order to develop a logical argumenerdhvas no consistency amongst the

members as to what is heaven. Therefore, heavesinera mystery.

Like the discussions about heaven, no consensust &he nature of hell emerged in the
interviews. The members give many interpretatidnisetl. The full discussion of hell can be
found in the appendix of this chapter. There wasaosistency found amongst the members

defining hell. Thus, hell too remains a mystery.

Therefore, heaven and hell are not unique thechbgdentities because the ambiguity of
heaven and hell seem to fit many faith communifidgs ambiguity impacts the spirituality
of the Gideon Knights Freedom Church of Jesus €hHeaven and hell impact the
spirituality of the members in a way that commayatian be seen in the differences of
opinion of heaven and hell. Thus the Gideon Knigthsirch’s spirituality as a Black Hebrew
Pentecostal community can be defined as opinionatddregard to heaven and hell. One
explanation for the dilemma is that the Gideon KitsgFreedom Church of Jesus Christ does
not have an established doctrine that gives iexpnétation of heaven and hell. Without such

a doctrine it leaves room for individual interpteda of heaven and hell.
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4.5 NOTIONS OF TRANSCENDENCE

In notions of transcendenceyital issuewith the Gideon Knights Church of Jesus Christ is
theHoly Trinity. The members approach the trinity by looking atdbetroversy in 325 C.E:

| Nicaea Council (Campbell 1966:23). The criticerd that came out of the controversy
surrounding the | Nicaea Council in 325 CE is passon. The conclusion of the council was
that the Father and the Son are Or®rfioousios’)Berkhof 1937:86) This critical issue
must be discussed first in order to better undedstthe importance of persuasion. The
doctrine of the Son being of the same substance thie Father opposes the doctrine of
‘homoiousios’ saythat teaches: “Jesus Christ as ‘like’ God the Fathe but not as being of
the same substance as God the Father” (McKim 182%:Dne one side of the dispute was
Athanasius who contends the Son and the Fathef #ne same substance. Arius argues that
the Son was like the Father but not of similar sase. The intent of this paper is not to
discuss the controversy at length but to focushenvital word:persuasion However, not
being persuaded in the controversy involves the é&orpgConstantine.

Emperor Constantine presided over the (First) CibwicNicaea (Campbell 1996:20) and
used his authority to secure a victory for the ypalft Athanasius by handing his decision to
the Council in Nicea. The council adopted the folleg statement: “We believe in One God,
the Father Almighty, Maker of things visible andvisible. And in Lord Jesus Christ,
begotten not made, being of one substance (honmsjusith the Father’, et ceteréBerkhof
1937:87). Berkhof makes it clear that the coundiscussion unequivocally places the Son
“on level with the Father as an uncreated Beingthag recognize Him agutotheos.”

Emperor Constantine’s decision is not a clear wctéthanasius would have preferred to
have won by persuasion. Athanasius knows too wal through persuasion would this
ecclesiastical matter be victorious. Athanasiusaktieat the council’s decision, corrupted by
Emperor Constantine, would not put an end to thatrowersy. In effect, a critical
understanding of the The decision is challengingabse it makes the determination of the
Christian faith arrived at by on imperial capricedacourt intrigues (Berkhof 1937:87).
Athanasius anticipated that the question of then®@sg of the Father and Son would never be
truly settled amongst Christians: He would rath@venconvinced the opposing party by the
strength of his argument3he lack of persuasion failed to convince Ariansatzept the

belief in the trinity.
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A critical statement is made by the Countitird Jesus Christ, begotten not malaethis
declaration the vital phrase is “not mad&His incites a question of persuasion. There are
three critical verses in the Bible. that have daafon persuasion. Colossians 1:15 reétis:

is the image of the invisible God, the firstborrioall creation (NKJV). This verse refers to
Yahshua. The second verse is Revelation 344d to the angel of the church of the
Laodiceans write, These things says the Amen, aitef&l and True Witness, the Beginning
of the Creation of Go@NKJV). The third verse is John 10:30and am My Father are one.
This verse spoken by Yahshua adds credibility éorttystery of the Trinity. John 10:30 also
serves as a redeeming factor for the phrase “nderhéthanasius is correct, the controversy

wages.

There are several Scriptures that support the idectof the Oneness of Yahweh and
Yahshua. Likewise, there is scriptural evidencd thatress the separation of Yahweh and
Yahshua. After examining all of the Scriptures aigihg to the Oneness of the Father and
the Son, as well the separation between the tveoGildeon Knights Church sides with the
‘homoiousios’argument put forth by the Arians: Yahshua is likeh¥Weh but not of same

substance.

In the belief that Yahshua is the Son of Yahwehntiwnbers of the Gideon Knights Church
have diverse views on who Yahshua is and what rensm their lives. For some members
Yahshua is a troubling figure unlike human beingshshua is privileged in His human form
because of His divinity. Therefore, it becomesidifit to relate to His earthly life. There are
other unique views and images of Yahshua. There maamy distinct and different
interpretations of Yahshua by the members of theee@i Knights Freedom Church of Jesus
Christ that impact its spirituality. Therefore, weuld describe the spirituality of the Gideon

knights Church as a commonality of different intetptions of Yahshua.

Likewise, the members of the Gideon Knights Chunelwe mixed views of Yahweh that
impact their spirituality. Therefore, we would deke the spirituality of the Gideon Knights

Church as a commonality of different interpretasiaf Yahweh and Yahshua.

The Holy Spirit has a vital bearing on the spirityaof Gideon. For the Holy Spirit is a gift

from Yahweh. A psalm of David readSast me not away from thy presence; and take ryot th
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holy spirit from mgPs 51: 11 KJV)The possibility of Yahweh taking away the Holy &pi
emphasizes its symbolism as a gift: the gift caifobe(Heb 6:4-6). Members believe that the
Holy Spirit is a gift that we can lose if we losenoection to Christ. The Holy Spirit is a gift
of power and spiritual consciousness that we ddhawge to pay for. The Holy Sprit as a gift
is within us. The Holy Spirit is a gift of power @spiritual consciousness. The Holy Spirit as

a gift is symbolic of a little voice within.

Members of Gideon use the Holy Hebrew nariaBweh and Yahshuathers us¢he Greek
namesGod and Jesugsee appendix). For some the preference is impodad others

contend that salvation comes with the names of fthand Yahshua or God and Jesus.

4.6 DISTINCTIVE MORALITY

Members are forbidden to drink wine, liquor, bemrany alcoholic drink (Lv10:9; Pr 20:1;

Mi 2:11; Is 28:7; Eph 5:18 NKJV). However, the ctluis aware of the Epistle Paul wrote to
Timothy (1Tm 5:23) Nevertheless, wine is still forbidden. TraditioyallPentecostal

churches view drinking of alcoholic beverages algdhe faith of true Pentecostalism. Any
member found guilty receives a label of a backslidebackslider who wants to remain a
part of the faith community has only one choiceper. Gideon holds strongly to the
Pentecostal teaching prohibiting the indulgencal@oholic beverage. However, the church is

aware of the Epistle Paul wrote to Timothy (1Tm3:Revertheless, wine is still forbidden.

Smokingor chewing tobacco is also prohibited. This idddeby concern about individual's

health as well as a spiritual understanding thatbibdy is the temple of Yahweh (I Cor 6:19).

Like many Black churches today premarital sex anditation are among the most pressing
issues confronting the assembly. The oft-quotetidalbpassage iSNow the body is not for
sexual immorality but for the Lord, and the Lord fee body(l Cor 6:13 NKJV). And there
are others such adarriage is honorable among all, and the bed urlddfi but fornicators
and adulterers God will judgéHeb 13:4 NKJV). Preaching becomes the first metfoyd
teaching morals against the fornication of preraaséx.
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The bishop and the pastor preach against theseasthook for practical approaches. They
have been considering introducing specific procesidor “dating” inspired by the Amish
practice. The Amish is a North American Christimoup with 17-century Swiss Mennonite
roots. The Amish live simple, agrarian lives, réjgg modern elements, dress uniformly in
plain clothing, practice foot washing and will nparticipate in state functions (McKim
1996:9). What is noteworthy is the Amish are memmbef an Anabaptist Christian
denomination that speak Pennsylvanian German am&t@ic German (Online Wikipedia,
the free encyclopedia 2008:1). The bishop and s ave neighbors to the Amish in Palatine
Bridge, NY where they own a country home. They hatserved that the Amish place
various controls on dating. When a young man agduang lady enter into courtship, they
are always in the presence of another person. jgér@on can be a younger brother or an
adult. The couple is allowed to be alone only aftery are married. This practice helps to

prevent pregnancies before marriage.

While the bishop and the pastor admire the Amigtesdf courtship, they understand that
such dating practices would not be well receive@ideon Knights Freedom Church of Jesus
Christ. This Pentecostal church is too mod@&ime late bishop and founder Mother Williams
frequently admonished the saints of Gideon forngatShe contended Yahweh is unhappy
with courtship. However, she never offered a solutiow two single people in the Western
society can become familiar with each other withdating. This is an issue the bishop and
pastor found to be problematic. Unable to resohee matter the bishop and pastor do not
frown on courtship but maintain any sexual misbéaletween two single people is both

forbidden and a sinful act of fornication.

Another taboo for Gideon Knights Freedom Churclledus Christ isomosexualitywhich
is scripturally forbidden. The pastor preachesgaiomosexuality. This is prohibited in the

doctrine.

Another moral issue which has divided the churchdigorce.” Gideon Knights Church, like

many Pentecostal churches, finds two challengiagndirically opposing Scripture readings
on divorce. Mark 10:11-12 readSp He saidto them, ‘Whosever divorces his wife, and
marries another, commits adultery against her. Aind woman divorces her husband, and

marries, she commits adulte(WKJV). These verses seem to prohibit divorce. E\sv,
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within the same context Yahshua elaborates on cévtinat suggests there are extenuating
circumstances when divorce is an optiearthermore it has been said, Whoever divorces
his wife, let him give her a certificate of divor&ut | say to you whoever divorces his wife
for any reason except immorality causes her to coradultery . . . . (Mt 5:31-32 NKJV).
The critical phrase that distinguishes one statérbgnYahshua from the other is “except
sexual immorality.” This phase is problematic fankcostal churches,as well as First Day
and other Sabbath churches. Some Pentecostal elsuachept no divorce. Other Pentecostal
churches justify divorce when there is reason tebe adultery has taken place within the
marriage. Gideon has no official position. Stilhetchurch struggles with accepting a
divorcee as a member in good standing. The latehdoWilliams, aware of the two
conflicting Scriptures, said that the matter ofalce should be left into the hands of Yahweh.
The church today continues with her policy. Gidé&mghts Church accepts divorcees. The
church leans more toward Mark 10:11-12 .These seirs@act their spirituality — leaving

members with a desire to believe that the Messias thot accept divorce.

Although the church has no definitive position awodce or dating, it condemns adultery.
This is breaking the Ten Commandments. On the ceirfe issue appears uncomplicated.
But receiving an adulterer into the church is peoftic. The church has no official policy
requiring the adulterer to publicly repent befdne tongregation. And there are questions in
other churches as to whether an adulterer maydmwlffice in the church. This topic has not
come up in Gideon. Adultery impacts the spirityabf the church because the prohibition
against it is part of its doctrine. However, apptyithe doctrine that prohibits adultery can

become a moral issue in the lives of parishioners.

The prohibition against fornication and adulteryuisderstood by all ministers. Ministers
receive counsel during infrequent Minster Counaodetmgs on their moral conduct. One of
the major issues and challenges to the ministesghigecting their flesh to resist immoral sex.
This is particularly a critical matter when a malefemale minister is single, divorced (!) or

separated from their spouses.

The Gideon Knights Church of Jesus Christ, like trdsntecostal churches, stresses the
virtue and rewards fdiving righteously.Coupled with living righteously is the respongilil
of the members to show integrity and treat othera manner that would be pleasing in the

eyesight of Yahweh, man and woman.
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Righteousness as a virtue that includes keepingetl Commandments, particularly the
fourth Commandment that is th& Day Sabbath. This would lead to the observancallof
the seven Holy Days that are Sabbaths and subsggtresy would be considered a virtue of

righteousness.

The members of the Gideon Knights Church learrnviitee of respecting those in positions
of authority in the church (Heb 13:17). Likewis&jldren learn the virtue of respecting their
parents and older adults. Children are also engedrdo respect their peers, and their

teachers in school.

The giving of tithes and offerings is a virtue thatstressed in the Gideon Knights Church
(MI 3:10). This practice is a way of incurring bé&sgs from Yahweh. Conversely, members
are admonished that withholding tithes and offegispall incur a curse from Yahweh (Ml
3:8-9).

Though learning virtues, is important Gideon Kngylfreedom Church of Jesus Christ
stresses the prohibitions against vices. Vicesifef dre stressed more than the virtues.
Prohibitions against the vices of life are vitalchese vices affect how we experience

righteousness and holiness in our daily existence.

Thus there is a link between morality and spirityalBy virtue of the word morality it
implies making value judgments with regard to comduct. Any value judgment with regard
to an individual’'s conduct will inherently impacistor hers spirituality because of the close
association that confirms a link between morality aspirituality. The spirituality of the
Black Hebrew Pentecostals is legalistic. There grigtness of doctrine with regard to the
Seventh Days Sabbath (Saturday), how it is obsemed how men and women may dress
both in an out of church. Members are expectedltoW Hebrew dietary laws.

4.7 DIVINE-HUMAN RELATIONAL DYNAMICS

The dynamics of a divine-human relationship carbeticcurately described because of the

multifaceted experiences that do no lend themsdtvese interpretation. Therefore, we shall
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attempt to examine thaivine-human relational dynamic experiendkat occur in the lives

of four members of the Gideon Knights Freedom Chwfclesus Christ.

There has been much written about the tragic eva@ntd September 2001, when terrorists
drove their planes into the Twin Towers. Prior histday, a member of the Gideon had a
mystical experience. An ordained minister at Gidaerhas a unique gift: prophetic dreams.
He had had this faculty for several years. Dreansact his spirituality by causing him to be
silent and withdrawn by thenmin a dream before the devastating event the mmigtes
shown a plane flying above his building that moseditly striking another building. At the
time he did not understand the dream. A few yagrs the minister dreamt about a couple
who was very dear to him. The minister shared avotlheam with the researcher. He told
him of a dream he experienced some years ago abmiple who is very dear to him. In the
dream he observed The husband and wife were siitinthe front row in a building,
attending a funeral. The minister was not suréef $etting was a church or a funeral parlor.
In the casket, was the body of a loved one. Ldter douple he dreamt about, who are
members of the church, would lose their unborn Heargand a funeral would take place. He

never told the couple about his dream.

Another male minister reported an experience ef divine. He wasn’t sure whether the
experience was a dream or a hallucination. In th@ment, there was no dialogue but
Yahweh revealed to the minister that he would haw®n and would name his son Daniel.

Within a year, the couple had a son who was nansdeD

In the second encounter he had with Yahweh, heslegping in bed and was awakened. In
his dark bedroom, he saw a bright light image sudeon the wall. No words were spoken.
The member saw Jesus wearing old fashioned-clothesus and the member did not
converse neither did Jesus bring the member a ges3&e experience of Jesus brought
solace to the minister who realized that Christaar. The bright light of Jesus impacted the

spirituality of the member by making him feel coetel in the presence of Jesus.

The minister’'s wife spoke in reference to a divingnan relationship after her husband
finished speaking. She admitted to having neveoemered a divine-human experience. For
years she had listened to many older saints rexgalieir supernatural experiences with

Yahweh. Although whenever she shouted the holy elasite felt a connection to the Creator,
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she pleaded with Yahweh to give a mystical expeseto no avail. Then a few years ago,
she dreamt that she would have a daughter. Shdolthto name the baby girl Shiloh. She
conceived and delivered prematurely. A daughterecdonth. She named her baby girl
Shiloh. Little Shiloh entered the world stillborfihis experience impacted her faith. and her
spirituality leaving her angry about the entire t@atFor a short period of time she wrestled
with why God would allow this to happen. Within aay she came to accept the experience

as being in the Hands of God.

Another female minister revealed her unique divimeaan experience with the Creator. This
member’s experience with Yahweh was of a life-tteeng nature. Years ago the member
found herself in the hospital in an emergency st8tee was losing massive amounts of
blood. She felt her soul was separating from helyb8he prayed and begged Yahweh to let
her stay on this side. Yahweh honored her praydrraanited her body with her soul. She
felt this experience strengthen her faith and ingghder spirituality that God answers a

prayer. It increased her desire to live a betterfbr Christ.

This female shared another unique feature of fier 8he is a dreamer. She does not dream
about demons or anything of a like nature. But Yelhwommunicates to her in dreams,
revealing the future. She said she is not alwaye & interpret or understand all of
Yahweh's revelations. One message Yahweh gavenkielved the salvation of her mother.
Yahweh’'s message made her understand that she mousdve her mother. Her mother had
to come to salvation through the blood of YahsheaNessiah. The same member relates

another dream.

As a teenager she experienced a weird dream. Afteteenage years the dream vanished
from her memory. The content of the dream did msurface until her adulthood. At this
time she was in a serious relationship with a nwdith him the dream materialized. The
member could not speak of the dream because itvedasomeone presently in her life. In
addition she iterated it brought too much sorrowdigcuss the dream. The dream of this
female minister as a teenager impacts her spiitiyuay making her remorseful whenever the
dream surfaces in her mind. What is equally relevathat the teenage dream impacts her
spirituality more forcefully as a result of it camgi to fruition in her adulthood.
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The Gideon Knights Freedom Church of Jesus Chiilst, many other Black Hebrew
Pentecostal churches, views its divine-human aeiatiip in a similar way. And if there is a
guestion of how Gideon Knights Church, or any otB&ack Hebrew Pentecostal church,
would stand in the presence of Yahweh, it wouldwith humbleness of heart. Gideon
Knights Freedom Church of Jesus Christ would staefdre Yahweh humbly assured that it
keeps all of the Ten Commandments, particularly dhservance of the Seventh Day
Sabbath. Obeying thé"Day Sabbath indicates total obedience to the Vbiahweh. This
enhances a divine-human relationship with the @refar both the Gideon Knights Church

and many other Black Hebrew Pentecostal churches.

The experiences described cannot be labeled. Tperierces cannot be labeled because of
the esoteric nature of the divine-human relatignshat involves phenomena that are difficult

to explicate.

4.8 IMPACT OF SPIRITUALITY

The topic of the impact of spirituality in the GateKnights Freedom Church of Jesus Christ
is very intense. One method in discussing the impaspirituality is to begin by soliciting
from the members their definition of spiritualifihis process allowed the members to reflect

on their own spirituality and express in their owards how to internalize spirituality.

Some of the replies to the question regarding tsjaiity are as follows: One male minister
said for him spirituality is to be one with the Rat. This minister argued spirituality
symbolically brings him on the “same page” with B&ing. Spirituality is to live like Christ
in a relationship with the Father. A female minisexplained spirituality for her is a
connection with Jesus. She seeks Christ first mmesi of trouble. This brings about a
connection in spirituality with the Messiah. Anethman said that that being in Christ
reflected just one type of spirituality among mahg went further to declare that there is a
difference between spirituality and salvation. Tnether explicated choosing the right spirit
has a direct connection to salvation in Christ. #eo brother interpreted spirituality
symbolically as a belief in a higher power. Spaitty is where you believe Yahweh as your
source. Spirituality is feeling the power beyontf aad infuses on with an ability to inspire

others. A female minister added prayer brings albapiritual connection to Christ and God
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by becoming one with them .But she cautions theeeother spiritualities that people find

intriguing.

The impact of spirituality of the Gideon KnightseEdom Church has much in common with
the Pentecostal movement. Members see themselestlais world, but not of this world
(see chapter 3). However, prosperity impacts thetsglity of the Gideon Knights Church.
Although the members of Gideon are economicallgd®d, the members may feel at times
alienated from some portions of society, but thayenfound ways economically to relate to
the community. This is proven by the church’s nueary committee that organizes cookouts
and musical entertainment for young people at adiatyouth center for runaway teenagers.
The missionary gives out clothing to the needytha winter they carry blankets to the
homeless, along with hot food. In its prosperitiye tGideon Knights Freedom Church
demonstrates a spirituality of humbleness thaecotdl its gratitude for having been blessed

economically.

Politics impacts the spirituality of the Gideon Khis Church in a manner that none of the
members of the church are politically active inmerof attending political meetings or
holding public office. However, some members Gideaue attended community gatherings
in the neighborhood and the church cooperates thighlocal block president in planning
social events for the neighborhood. Gideon Knigbhsirch sponsors various outdoor events
for the youth and adults, such as annual picnias $tate park and apple picking in the fall.
The members of Gideon Knights Church see themsealsygrmrt of the community and strive
to improve services in the neighborhood. Theserwsffanpact the spiritual identity of
churchgoers and give the church an identity ofitsgaility that causes the church to interrelate

with the community.

4.9 SUMMARY

The complexity in researching the spirituality tietGideon Knights Freedom Church of
Jesus Christ makes Matthew 11:4-5 so r@asus answered and said to them, ‘Go and tell
John the things which you hear and see: The bliee and lame walk . . . (NKJV).
Observing the Gideon church became a very interperience in trying to research its

spirituality and telling others about it. The inség of the research at times borders on a
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traumatic experiences. These result from the mamtyroences the researcher experiences

with the congregation with regard to acceptandai®fvork

In close observation of the church, in individuaterviews and focus groups, the researcher
had to face critical revelations, for example, thigerse definitions of spirituality. The
researcher discovered much of the insightful dataelseived regarding the spirituality of the
members was inconceivable prior to attempting t@n@re their spirituality, such as notions
of heaven and hell. As a researcher and beingigh® he attempted to remain neutral. He
restricted his comments to probing questions e fto more insight into the spirituality of
the church.

One observation of Gideon Knights Church is itstwate in being open to criticism. This
openness seemed to solicit questions that promgiedussions that openly revealed
phenomena that impacted the spirituality of the imers. This caused transformational
changes in their lives in interpersonal relatiopshwith others. The members appeared
uninhibited in expressing personal views of theiar® of God, Jesus and the Holy Spirit.
The members felt unrestrained in discussing matémnorality, economics, politics and

education.

The openness of the Gideon Knights Church impé&gtspirituality in that it fosters personal

opinions and eliminates discomfort of personai@sin.
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Appendix: Field Notes — Qualitative Research

The names of the persons interviewed or observad sbt be used in order to maintain
anonymity. We shall use synonyms in place of reah@s. The members shall also, at times,
be referred to according gender, age and posshbjious titles. The name of the founder of
the church shall be used. | conducted three pekrsaeaviews, one of which is not included
in this paper because | felt it was not suitableaoswering my primary questions dealing
with spirituality. | held two focal groups and exged several observations. As a final note:
This dissertation will probably be accepted by son@mbers in the church, and rejected by
others. Some of the congregants may consider niativig the confidentiality of the church
by disclosing the religious nature of Gideon. Theme, under apprehension | write this
chapter about the Gideon Knights Freedom Churckesiis Christ. Thus, this paper may be
of questionable value to the temple. Neverthelésam writing this paper for general
knowledge about a unique religious organization.

FIELD NOTE NUMBER 1

Date: 27 September 2008. Day: Sabbath eveninge:Ti®h05. Location: Gideon Knights
Freedom Church of Jesus Christ. Interview: IndiglduPlace where conducted:
Bishop/Pastor’'s study. Name: A male deacon of therah. Age: 38. Religious Faith:
Hebrew Pentecostal.

QUESTIONS & RESPONSES

Researcher: How do you call yourself? Do you callrgelf Hebrew Pentecostal or Hebrew
Christian?
Deacon Tyre: Basically: Follower of Christ Christia

Researcher: How many years have you been in Gideon?
Deacon Tyre: 8 years.

Researcher: What is spirituality?
Deacon Tyre: Spirituality concerns itself with vidrgess. It is evident at times but comes and
goes. It is not always there.

Researcher: How do you feel about wearing a yarenulchurch?

Deacon Tyre: | just can’'t see myself wearing a ydke and following others. | can’'t do
something | don’t understand. Wearing somethindneut knowledge is hypocritical. Being
hypocritical is missing real spirituality. | needns explaining about it.

Researcher: How were you drawn to the church?

Deacon Tyre: | was drawn to Gideon by accidemiarhe because of one death and a near
death of my wife. These two tragic events happewéun a month of each other. | am here
by the leading of God. It's a challenge being here.

Researcher: How is it a challenge?
Deacon Tyre: | don’t agree with everything thatlasme in the church.

Researcher: What don’t you agree with?
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Deacon Tyre: The power of God is suppressed incthnech. But the power is not lost.
Technology has come into the church and otheriesititGideon needs more total truth.

Researcher: What is total truth?

Deacon Tyre: Truth is something to be measured.a¥éecaught in a worldly race. Think

what this world has come to. For example, Gospe&imin the church is too worldly. The

lyrics are like a duck: weak. The attitudes andvimdial spirituality seem weak. The church
seems to pass judgment on people. Take BrotheryBps&ople think he is crazy and they
think Tarzan is deceiving. Me, | have a hot temfdrere is no need to judge those two
brothers. The church is not doing its fullest t¢phgeople. The church could do more.

Researcher: How do you feel about women wearingsan

Deacon Tyre: Women have changed. Wearing pants mateaffect their salvation. | have
changed my attitude. | prefer women not to weatgdrut a woman wearing pants can make
it into heaven.

Researcher: What is your feeling about the Holyd?ay
Deacon Tyre: They are right!

Researcher: How do you know they are right?

Deacon Tyre: Elder Card told me to look at the maod read it. He explained how the
moon works. The Holy Days go according to the mdate are held accountable to keep
them. The Holy Days are essential to salvationkankearing of pants by women that is not
essential to salvation.

Researcher: How do you feel about tfeDay Sabbath?
Deacon Tyre: The same way | feel about the HolysDay

Researcher: Define heaven.
Deacon Tyre: Heaven is peaceful, no war, and ruifig.

Researcher: Who is going to heaven?

Deacon Tyre: Certain people are going to heaven:efaample, children with Down
syndrome, the mongoloid children, and physicallyfodeed children of all types are
guaranteed a place in heaven. These people squi¢tyaside. The rest of us are always
fighting with one another. Religions fight each ethWe will have to fight to make it into
heaven. | have to fight to make it into heaven. Bgse children have a place in heaven.
They are the majority to make it in. We are in biguwithout fighting. Who is to say these
types of children don’t love Christ?

Researcher: What is your feeling about hell?
Deacon Tyre: A place to keep out of.

Researcher: Who is going to hell?

Deacon Tyre: Religions are closer to hell. Rehgi@re too busy fighting one another. That
is why there are over 300,000 Protestant religwaddwide. Protestant denominations will
be held accountable for their fighting. | am scaedpen the door of the Bible. | can’t close
the Bible. The more | learn the more | become dfrhjust don’t want to jump and sing. |
struggle because of the man | killed accidentallyvark. When | hear the part of the Ten
Commandments: “Thou shall not kill.” | have a pmil | see things in different ways. | see
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Christians hurt in the name of Christ. A good pargat studies the Word and does not go to
church has a better chance of making it to heakkan some Christians. There is too much
fighting.

Researcher: Are you an original Hebrew?

Deacon Tyre: | don’t know. | can't really claimibg an original Hebrew. To say this could
be blasphemy. | can’t prove | am a Hebrew. | wdikd to be able to give assurance that |
am a Hebrew. It's like a double-edged sword for iMembers in society claiming to be

original Hebrews can do harm. Some may feel thay #re superior to those who are not
original Hebrews.

Researcher: Are there errors in the Bible?

Deacon Tyre: Many errors in the Bible. People iesad some of Paul’s writings in the Bible
and find support for their beliefs. There are mamnprs in the Bible; that is the reason for so
many Protestant denominations throughout the wakid.can’'t come to an understanding.
There are so many errors in the King James Ver&ionthe church keeps using this Bible.
We don’t learn much about women in the Bible. Yaathabout Mary, Jesus’ mother. But
you hear more about male minor and major propHetshe Bible there seems to be the
“blame the women” syndrome for the fall. Mother Wdiins had little education, but great
gifts of the spirit. Where is ours today? It sedike the King James Version conquers our
women. This Bible is dangerously used.

Researcher: Do you read any other books?

Deacon Tyre: Mostly the Bible. When we read thbl®in the church we go to war in the
temple because it is tainted by men. God want® lsarn more. We need to help each other
more.

Researcher: How can we help each other?

Deacon Tyre: We can help each other with our gl We can do more missionary work,
not just one day a month, but much more. We neeit siown with one another and explain
the Word and understand that we have gifts from_Ltire. We need to show love, kindness,
and generosity toward one another.

Researcher: How do we do all of these things?

Deacon Tyre: By loving people more and by morepfeaoming out for missionary work.
More people support the church’s scholarship furahtthe missionary. People are jealous
and show animosity. People complain they are bbeligtled. We tend to put people into
categories. But Sister Gene shows much love. MdBeans shows love and concern for
everyone. Elder Card and Minister Doolittle helped to come out of my depression. They
tell me to let it go and keep going. If were nat @deon and the love they give me, | might
be dead. There is too much competition in the dhurc

Researcher: In what way is there competition?

Deacon Tyre: | can give you an example: favoritidihis son is favored over that person’s
son. This person’s grandson is favored over thasgpés grandson. There is not enough
uplifting of people. We need to pray for help.
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FIELD NOTE NUMBER 2

Date: October 4, 2008. Day: Sabbath. Time: 17h@@ation: Gideon Knights Freedom
Church of Jesus Christ. Interview: Place where ootetl: Bishop’s Study.

Male: Adult. Age: 34. Religious Faith: Hebrew Pemstal. Religious Title: Ordained Elder
& Youth Pastor for the young people of the church.

QUESTIONS & RESPONSES

Researcher: What is Spirituality?

Elder: To me it is tapping into your inner spirihdasoul. It's your inner being. It is not

Christian. It does not belong to a particular rielig It is reaching for a higher power. It is
reaching beyond something. You can see your ovah flReally to me there are all kinds of
spiritual emotions and beliefs. Spirituality is papg into beliefs; even devil worshippers are
spiritual. Spirituality is not flesh. In a sensésita higher power.

Researcher: How long are you in the church?
Elder: Since 1992, 16 years.

Researcher: How old are you?
Elder: 34.

Researcher: What brought you to the church?
Elder: | met a female member of the church whotedsime. | took to the church and | liked
it.

Researcher: What did you like about the church?

Elder: I like the fact that it is small. | camerinca large Baptist Church in Harlem. They have
thousands of people. No one knew each other. Tlwere small cliques. | had been going
from nursery school to high school. | came hereoliege. | like small churches. | like
establishing friendship with people. Not like tlaege Baptist Church where you get lost in a
storm of visitors. They come from every part of wharld. Bishop, when | came here | saw so
many ministers. | got an aspiration to become astan | liked small Gideon. | was asked to
give a testimony. | could see that | could growoulld see my talents. | could see my ability
to fit in and be happy, unlike being at Abyssinidere was nobody in the pews who knew
you.

Researcher: What was your reaction to this chushgoa Sabbath church that is different
from the large Baptist Church?

Elder: The first time was in 1992. Sister Gene'srfer boyfriend, Sly, invited me also. He
and | were college roommates. He was courting rsiSene at the time. He said come to
church. Okay, | said. What time on Sunday? Sly ‘difimsh College. No, he said. They go
to church on Saturday. | never heard of the Sabtwaflewish people. Since Sly was a good
friend of mine, | decided to go. He didn’t understaGideon’s faith either. But he said, they
are Christians and go on the Sabbath. When | goéthdidn’t know what to expect. It was
different. 1 was not used to a group of people lbem $abbath. Nothing really happened. |
thought the church was weird, worshipping on Satyrdut little by little 1 got to learn from
your wife, who gave seminars and showed me the&habb the Bible. In addition, we read
and recited the Ten Commandments every week. Adlege educated person | wanted to
know right from wrong. Maybe if | would have hadng to think about the Sabbath and
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decide if | wanted to keep it, | might not havengd Gideon Knights. But June, your
daughter, told me it was right, and we were dadinthe time.

Researcher: How do you see yourself in keepingtigath?
Elder: | can do better in keeping the Sabbath.

Researcher: In what way?

Elder: The first time the church told me thingoutd not do on the Sabbath, it was hard. For
three years | went to the store after sundown, edpkleaned and watched television. | knew
it was not right. But being around other ministédrgot better. It was not perfect, but |
improved. In a wary moment | may still cook or gothe store on a Friday evening after
work. I'm still working on keeping the Sabbath leett

Researcher: In your wary moment for cooking andrmyhow do you feel?

Elder: In our own minds, we can justify anything.rhy own mind, | pretty much tell myself,

| am not cooking or going to the store for profis:this is not work, nor am | doing my own
pleasure on the Sabbath. But deep down in my gpeite is no justification for breaking
God’s Sabbath. It is wrong to cook or go to theestd use another excuse in that | do not
leave work until dark, after sundown. | tell mysdlidn't get off work early. Therefore, |
am justified in going to the store. We are not @et;f| am much better. | look at your wife.
She is called to be the pastor. She deservessieelthat | want to be like her with no
justification or rationalization for breaking thal$ath. | am working toward that end.

Researcher: How do you feel about the Holy Days?

Elder: | know they are right to keep. | believetive Holy Days. | believe they can be part of
my history. But | was not born in a Sabbath chutdhink | still need to feel comfortable in
the Holy Days. I'm still on my way to full realizah that the Holy Days are for all people,
not just the Jews. | grew up with White Jews whptkée Holy Days. | thought it was for
them. Now | know it is for all people. But stilldon’t know if | can call myself a Hebrew. |
have guestions on being a Hebrew. But then | bellgeople at my job that | keep the Holy
Days. They always say, | didn’'t know you were Jéwistell them | am a Christian who
observes the Hebrew Holy Days. Minister Doolitiédshe is just coming to the realization of
the importance of keeping the Holy Days. Obedigadbe key for keeping the Sabbath and
the Holy Days.

Researcher: How do you feel about being a Hebrew?

Elder: 1 don’t know if | am really a Hebrew. | darknow. According to my history my father
is from Alabama and my mother is from Nova Scaflapada. | rationalize these Holy Days
are not just given to distinguish between Jews ama-Jews, but to all people. Also, in
answer to your question, it depends on what yofinitien of a Hebrew is. In a 2000 world
how do you recognize a Hebrew? Do we make a digtimcby religious faith or by ancestral
blood? Elder Card defines a Hebrew to the issukeaig a proselyte. This helps with the
guestion of being a Hebrew. If | am not a Hebremave been grafted into the Hebrew faith
as a proselyte. Therefore, | have full benefita &ebrew. (

Researcher: Give me your understanding or beliefiabeaven.

Elder: It is a mystery. | don’t know. | heard péopalk about heaven. But the truth of the
matter is | don’t believe they really know what wea is like. | think they will be shocked
when they get there. Some people think angelslargfaround heaven. | believe in the new
City of Jerusalem. | think we will be with God adeésus.
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Researcher: What is your feeling about hell?

Elder: I think hell is a real place. | think abdutrning and damnation for eternity. | think of
people begging to get out, and wishing they wouddehlived better lives on earth. People
will have their worst experience of pain for theiickedness. Hell is a fiery place where the
devil will torment those who are there forevethihk of hell like being in prison locked up in

a cage.

Researcher: What do you believe about the Trinity?

Elder: | believe the Father is a separate person the Son. | understand there are Scriptures
to support the belief in the Father and the Somgeine. But there are also Scriptures to
prove that the Father and the Son are separaten \J4seis was baptized, it was God talking
to Jesus, saying: “well done, my Son.” When Jesas @n the cross looking up to God, He
was talking to His father. From an educational pecsive, | understand why people argue
one way and others argue another way. | just hagpem be more persuaded to believe the
Father and the Son are separate. This is the tepofiimy church. | don’t believe it really
matters whether or not the Father and the SonregeThe ultimate purpose of everyone is to
believe in Jesus as the Son of God. | don’t thiald will be punished because you believe
one way or the other. It is all about nothing.

Researcher: What do you think about drinking al¢®ho

Elder: Drinking alcohol has nothing to do with tthectrine of this church. | grew up as a kid
with a father who drank. When he got drunk he losather in the house, while my sister and
| were told to stay in the car. The house wouldkehfaom my father beating my mother. |
hate drinking. | do not deceive myself. | know rsters say there is a difference between
drinking and getting drunk. They argue Jesus turweter into wine. | don’t believe in
intoxicating drinks. A kid in my college was Kkilldny a drunken driver. Drinking a little wine
for your stomach’s sake is Paul’s opinion.

Researcher: How do you see your relationship to?God
Elder: | see God as a Father who rules the earth.

Researcher: And how do you see Jesus?
Elder: | see Him as my Hero.

Researcher: What phenomenal experiences have y®u ha

Elder: Dreams: | saw two planes hit Fresh Meadoidings, before two planes crashed into
the Twin Towers. In another dream | saw Doolitttel &5ene sitting in the front pew at the
funeral of a relative. | never told either one of dream.

FIELD NOTE NUMBER 3

Date: October 14, 2008. Day: Tuesday. Event: Kast of the Holy Day (Sabbath), Feast of
Tabernacle. Time: 12h30. Location: Queens. Nan@hofrch: Temple El Shaddai

Note: Several Churches attended, including Gideoiglis Church.

Information:
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Temple El Shaddai put up a Hebrew Booth, outsidtheriront lawn of their church. Sabbath
school started late. The Eastern district Bisha@mfithe House of God taught the Sabbath
school. He asked a question about the Feast ofriiatle, and who does it belong to. He
started reading, John 7:2, Genesis 23:38-43 thabbah of Israel shall dwell in booth$he
bishop stressed this point. He also stressedghasJewish feast. Bishop made a comment
that he was reading from the King James Version.wdated to stress the King James
Version reads feasts of the Jews. He said Jews teé&t by God to dwell in booths, not
anyone else.

This remark sparked a controversy: The Prophetess! lasked: was there anyone in the
congregation who was a real Jew? Bishop Sherr@edahnis hand to speak. The Eastern
district Bishop continued to argue that being & dJesav or Hebrew meant very little if you did
not believe in Yahshua.

Bishop Sherron continued to raise his hand to spdekwife said: why not let him speak?
Finally Bishop Sherron spoke: the bishop said he svélebrew not because of the Bible but
because of two experiences as a firefighter ingpptivo White establishments and they told
him, he was the real Jew, and they were the Edentishop Sherron stated that at the time
this occurred, he was in a First Day church, an#riesv nothing about the Sabbath. Bishop
Sherron told the congregants occasionally, wherotle by a Jewish synagogue at night, on
his way to work at the fire house, Hebrew tonguesild fall on him and he would chant in
Hebrew. Bishop Sherron told the people he couldtglbif some of the Black people in the
church were Hebrews, he only knew that he was addeband that he could not give an
explanation. If Yahweh chose to reveal to him hig tidentity, there is nothing he can do
about it.

Prophetess | AM said Black people should seek takiteir true identity. The Easter district
bishop, the Pastor of Temple El Shaddai, and tketHElady of the church said that the belief
in Yahweh was more important than being a true J&wemale pastor stood and read
Romans 2:28-29. She argued that being a spiritesal Was more important than being a
natural Jew.

The Eastern district Bishop said he is not Jewi$éh.argued that the Holy Day, Feast of
tabernacle is kept differently than the Seventh Bapbath. He said you can do some work
on the Feast of Tabernacle’s Sabbath. He rejoiaddmite children play games on the Feast
of Tabernacle in the Williamsburg section of Brookl

FIELD NOTE NUMBER 4

Date: October 21, 2008. Day: Tuesday. Event: teeday of the Feast of Tabernacle. Time:
15h00. Location: Brooklyn. Place where conductethc®uary
Religious Faith: Hebrew Pentecostal. Name of ChuBtieon Knights Freedom Church.

DISCUSSION, QUESTIONS & RESPONSES
Researcher: The United States Government is coript as saints have to live with this

corrupt government. Can we as saint in a way inftleeour government?
Answers: A female and male member: Yes!
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Researcher: How can we as saints influence ougrgavent?
A young female minister: Vote! But Jehovah doesvate.

A female member: One person or saint cannot inflaghe government. It takes a group of
saints to influence the government.

A male Elder: By voting you get services from thevgrnment. Take a stand for what you
believe in.

Researcher: But how can voting change a corrupinacked government?

The same male Elder: We can change a governmeptitiypg our trust in what we believe.
For example, put our trust in our money; it realdsGod we Trust.”

A female member: But the government controls ouedi If we speak out we might go
missing. | don’t know.

The same Elder: Prayer changes things. We nefigteoote, watch and teach our children
the right thing.

Researcher: What about saints running for polintate?

A male minister: This is a corrupt government imtcol; one individual does not make a
difference. The government will turn a deaf eare hiajority makes a difference but not the
minority. The government needs to start all oveaiaglf we don’t vote, we won't have a

voice in politics. If you vote, you would be joimgjra corrupt government.

The young female minister: You don’t have to destiflte government, in order to have a
better government.

FIELD NOTE NUMBER 5

Date: October 21, 2008. Day: Tuesday, evening, dast of Feast of Tabernacle. Time:
19h00. Location: Brooklyn. Focus Group. Place whmnducted: Sanctuary.

QUESTIONS & RESPONSES

Researcher: What is your definition of Heaven?
A lad (aged 12): The New Jerusalem.

Sis Text: Butter pecan ice cream and strawberkg.chbelieve heaven is here on earth. |
don’t want to wait until here after.

Min. Gene: A world without any problems and sengnit

Mother Cook: Heaven to me is a place where event sall find there will be no worries,
no rent to pay, peace, harmony and joy.

Anthony: Heaven is a place of celebration and peéyl of joy.

166



The pastor: Heaven is a resting place of peace,dnd joy.
A lad (aged 16): There is no sickness in heaven.
A lad (aged 11): No evil.

Elder Card: No death.

A lad (aged 16): | would like to ask. Do you thifttks go back to looking like a kid again
in heaven? That might mean there is no aging? Maybstart all over from birth, when we
go to heaven?

Sister Text: Who would baby-sit? We change in theybas a child or adult. We change from
the terrestrial to the celestial body. We'll bepiris. What does Yahshua say? We will be like
Him. We will be neither male nor female. There esmale or female a spirit. | won’t see my
grandparents.

A female minister: It makes you stop and think: IIWknow my father and my mother, like
we sing and preach about? For example, we singnwiesget to heaven we will see our
loved ones. The Bible says we will be neither nmalefemale.

A lad (aged 16): So a wife and husband will beinddve and know each other?

Elder Card: That is why Yahshua addressed thigissau’ll find He told the story about the
woman with seven husbands and they all died. Yahshid in heaven there will be neither
male nor female.

Pastor: We will be like Him and see Him as He is.

Sister Text: How do we know a male will not lookdia man?

Pastor: but what does the Bible say? We look likpigt and not male or female.

Sister Text: But people on their death bed say seytheir parents. Minister Doolittle saw
his mother in his sleep.

Pastor: Yes, that's true. Mother Williams said: mgther on her death bed saw her mother,
Sara, coming for her. There has to be a relatipnshibelieve people will know their
relatives, even if there is a change in the bodgthdr Williams never heard me mention my
grandmother’s name. God had to tell Mother Williams

The young female minister: | believe they might wntheir relatives. My stepsister never
saw her mother, and she described her. Many péaple mystery stories. | believe until we
are changed, we can see our dead relatives, wdriéedn earth.

Researcher: My story is that my father’'s brothevemesaw me and he died. He always
wanted to see me. In the middle of the night, | &ak, and | saw my uncle at the foot of my
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bed. | saw him tall, and wearing a short brownHeatcoat. | later described to my father
what | saw, and my father stopped grieving fortristher.

Elder Card: | don’t think we answered the younddagestion. Will we still be in love with
our husbands and our wives in heaven? Will thellebsta kind of lust or tension between a
man and a woman?

Minister Jean: | find it hard to believe that | lilot still love my grandmother and my
husband. | am on a mission.

A lad (aged 16): | have a question. People seé&spimming to them. And when they die,
they can't rest. How do their spirits wake up?

Minister Jean: Do you remember the story in thdeéBibbout Saul asking the witch of Endor
to bring up Samuel’s spirit? This was against #eching of Yahweh. When Saul dies, his
soul will not be at rest. But his spirit will go ¢dato God. We cannot go to gypsies and palm
readers, asking them to bring up spirits.

A lad (aged 11): So, Samuel is dead and the witthwitchery in the Bible?

Researcher: She was afraid and Saul was afraidu@asaid to Saul: This day you shall be
with me.

A lad (aged 11): Does that mean he will be at rest?

Pastor: Samuel was at rest. | don’t think Saul kel at rest. Saul did something he was not
allowed to do in going to the soothsayer. He wasenli Saul made an error going to the
witch and asking her to call up Samuel and his gitunent was you will die. Even in death
the dead Samuel had power.

A lad (aged 16): So, is that curse still alive tggla

Pastor: You cannot go to tarot card readers.

Elder Card: Going to a magician, soothsayers, sersewitch crafters is a sin. You bring on
curses on yourself. Our Heavenly Father is mercbut He does not want us dealing with

unclean spirits.

Sister Text: But people came looking for the clepimit in Mother Williams, so they can find
out what God is saying or hear something about tie&tives. Was that a bad thing?

Elder Card: No!

Sister Text: But people go looking for the sameghivhen they go to a witch crafter. What is
the difference?

Elder Card: | never asked Mother Williams whag@ang to happen. She would tell me. |
never remember people coming asking Mother Williaon®Il them something.

Sister Text: But they might have had, and | thimé&yt did.
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The young minister: Shouldn’'t we seek to know tieife? There are good spirits and there
are bad spirits, but that does not stop a goodhopfrom going through.

Elder Card: But you have to be careful of prophecy.
A lad (aged 12): The Lord gave messages to thehetepBut how they do prophesy? Are
some gifted and some not true?

Researcher: Ok! Let’s back to heaven. | am dyingeW shall | go? Do | go to the grave? Is
my mind asleep? Do | go to a waiting station? Dugsspirit go back to God? Where is
heaven in all of this?

Sister Text: | believe when we die, we are not gamheaven

Pastor: | think we are using the word heaven tomaephysical place. Once we die we will
go to a city called New Jerusalem. That is thel fol@ce that we refer to as heaven. When we
immediately die, we do not go to a final restingqa.

Minister Jean: It depends on the type of life weehived. A lady | heard of claimed she died
and went to hell. She started to pray in hell, eathe out, and came back to life.

Researcher: | believe you go into another world.
Sister Text: So why not heaven? It could be likédyypecan ice cream.

Researcher: | believe we go to another world. ldamow if all the stuff we were taught as a
child about heaven is a reality. | still believe emhwe leave this world we go to another
world.

A lad (aged 12): | don't think we go into anothewnd, until this first world is destroyed, and
a new world comes into existence.

A lad (aged 16): You say when | die, | go dire¢tiythe other world. But don’t | go to a place
of rest before | go to another world? Do you drearthis other world? Maybe this world is
just like a dream. So, which world is like a drealihPdie and go to a place of rest, will |
dream about this world and the next world?

Researcher: | see you have many questions abouthappens after death.

Deacon Tyre: To me there is something spiritualualibe whole thing. | believe Mother
Williams sees us and knows what we are doing.nktlibout the angels. When they walk on
earth, do they have heavenly bodies? Or do thel arakarth and take over our bodies? The
Bible says: be careful how you entertain strangims,you entertain angels unaware. We
should do angel watching.

Sister Text: Are angels real?
Pastor: Mother Williams had an angel step in fromtthe bus, so she could not get off and

get hit by a car. A strange person came and helfpmdk when he was unconscious. The
stranger had a Bible in his hand, and then he peamed. Mark did not die.
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A lad (aged 12): The Bible mentions angels withemames, are they male or female?
Researcher: They take on the shapes of people. S@ameen.

Researcher: Do you believe there is a hell?

A lad (aged 12): | don’t believe in hell; it is tead lake of fire.

A lad (aged 16): Hell is non-existent. It is nottive Bible. |1 don't know if there is a soul. |
don’t know if is there is a hell. My father taugimte there is no hell. He is a Jehovah’s
Witness, and God will not have a person burn farelvam kind of in the middle about hell.

| do not know God personally.

Minister Doolittle: | believe there is a place eallhell. It is where people’s souls go who
have lived a sinner’s life. They did not know Gadkeep His Commandments. Their souls
are trapped. Something is going down in hell. hkhtheir souls are being tortured.
Researcher: How often will they be tortured?

Minister Doolittle: Daily!

Pastor: Go back to Lazarus and the rich man. Haedanater. That gives us a clue that the
rich man was not in the same place as Lazarusrithanan was in a good place. What do
you believe?

Minster Doolittle: What do you believe?

Pastor: | believe what the Bible says.

Sister Text: | am not sure how to define hell. Mayhany things can be hell, like cancer,
severe sickness or domestic violence. You don’ehlawvait until you die to experience the

hell of loneliness.

A lad (aged 11): | think if I go to heaven | wilhtl rest. If | go to hell, there will be burning.
| don’t believe there is a pot of fire like in thartoons.

A lad (aged 12): | believe hell is like earth. Téaés no clear light. Everything is dead, rotten
and disgusting. The living conditions are poor. ©&you get there, you don’t want to be
there. You realize that you are in a bad placeabse you didn’t want to listen.

Researcher: In hell, can you repent and get out?

A lad (aged 16): Did the rich man get out? Did égent and get out?

Mother Red: | believe if you live right on this #arand when you die, you are just gone.

A lad (aged 12): | believe if we die, and go tol hek have no chance to change.

Pastor: The Bible says you can’t praise Him froedlead.
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A lad (aged 11): | believe chosen people of Godgetrout of hell.

Researcher: A church | went to, the senior biskaphes you can repent and get out of hell.
Pastor: Repent and get out? You know Yahshua datesant us to teach that. | want to live
right. Maybe people who did not know God and tha T@mmandments, and did not have a
chance to repent, may have gotten out. But those c@me out of the Ten Commandments
and sinned did not have a chance to get out of hell

Elder Card: The unrepentant sinner.

Pastor: The unrepentant sinner is not given a ehanc

Minister Jean: What is the purpose and summargedd questions?

Sister Text: All these are our views. Nobody re&lpws.

Pastor: Hell is called Hades in the Bible. If yaa oh Christ, you escape the second death.

A lad (aged 11): Who are these groups of people?

A lad (aged 12): These groups of people are thecbhuThe building is not the church.
Anybody can make a building that will not last. T¢leurch is our souls. We must keep it
clean. Yahshua is coming back for a church witlespot or a wrinkle. Of course we won't

all agree what is the church.

A lad (aged 11): It is in the heart. A group of plsocoming together and focusing on God is
the church.

Researcher: You gave a clue. What do the adultds#yere an understanding of a church?
Sister Text: Being on one accord to me is a church.

Other members: A body of the Messiah; the bodyluist, an English word for the Greek; A
thing belonging to Jesus Christ; Church belong¥etus Christ.

Minister Jean: Wait! When are you going to be tigtowith all of this questioning?

Researcher: | need information for my tape recostef can type notes. They are for my
dissertation.

Evaluation:

A day or two later, the researcher spoke with Merislean. She said the children in the
fellowship room were confused and upset over tlseudision of there being no hell. She
argued the children should not have been in the@@sSome of the children said they could
not sleep and were afraid. The minister added iffheyear-old son was in the room, she
would have taken him out because he would havedagkeillion and one questions. She
complained the discussion should have been chostd Scripture. Children are smart, but
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need wisdom. The 16-year-old lad is already comfuséhe minister remarked that the
researcher should not have mentioned another pastorsaid you can repent in hell. This
should have never been brought up in the discussian if the researcher did not agree with
the pastor of the other church.

Comments:

The researcher explained to the group prior togitweip session, that he did not want the
participants to use the Bible, because his digsamtaalls for personal opinions. In addition,
the researcher spoke with the youth, following te@clusion of the group session in the
fellowship room. They appeared pleased with thesisas and offered no complaints.

However, Minister Jean’s remarks pertaining toytbeth will be taken into consideration for
future group sessions.

FIELD NOTE NUMBER 6 (YAHSHUA VS. JESUS CONTROVERSY)

Date: October 25, 2008. Day: Sabbath. Time: 14h66ation: Brooklyn. Observation. Place
where conducted: Sanctuary. Name of Church: Gidé@aghts Freedom Church of Jesus
Christ.

Controversy:

The name of Yahshua becoming the official name doubed as the Son of the Creator:
Yahshua replaces Jesus.

Discussion:

Minister Text: We were made in the image of Go#e lia child. Is Jesus not from the
beginning?

Elder Card: Yahshua was there at creation. Hebwas of a woman and that made Him
human. He was conceived of a woman and a man. Hewith His Father from the
beginning. The Trinity is blasphemy.

Pastor: Yahshua is the first creation.

Elder Card: | do not pray to God.

Pastor: You don’t use the name God?

Elder Blue: | find myself using Jesus. This is laknow. | am being real. For years at the
other church, | used the name of Jesus. | don’asgthing wrong with it.

Elder Card: Do not embrace the thought. His nanm@issod
Researcher: A few weeks ago, | went to preach atthBr Jones’ church on Sunday. | told the
pastor | meant no disrespect, but could | preacthénname of Yahshua and Yahweh? The

pastor gave his approval. | went to the First Diayrch and told them that | kept the Sabbath.
| told them Emperor Constantine changed the Sabisaunday and instituted Christmas,
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which we do not keep. When | was finished preachiing pastor said he should have visited
my Black Hebrew Pentecostal church earlier.
Elder Blue: Maybe | have problems with the language

Elder Card: It is not the language, Minister Gerfvisu are not listening to me. | am not
being difficult; | want to go higher in Yahweh.

Minister Jean: | don’t think you go higher by usitng name Yahshua. | looked up the name
of Jesus. It is just another name for Yahshuaonftdhink saying Jesus prevents you from
going higher.

Elder Card: You don't believe!

Minister Jean: | do believe!

Elder Card: You believe in the name of Jesus?

Pastor: You have to understand. The names Yahsimdiarahweh have to be put in your
heart. When 1 first came to Gideon, | could not Hagse names either. | got down on my
knees and told Yahweh. He has to put it in my heart

Minister Jean: Are you saying, | see the devilhe hame of Jesus, it blinds me, and maybe
that is why | can’t believe in the name of Yahshuaaw my pastor, Mother Williams, heal
people in the name of Jesus.

Minister Germs: People cannot accept the name bEMaa by coercion. They need to know
the founder of this church used the name of JeBhis. is going to cause trouble in the
church, if we are going to say Yahshua all the time

Pastor: Let Minister Germs talk.

Elder Card: Let’s have a little order.

Deacon Tyre: Will | have a problem calling on eithame? | am having a problem.

Pastor: Wait, no disrespect Elder Card. But we et this right now. Whatever you feel
comfortable with, you say. Using the name of Yalasshas to come from the heart. | say
Jesus, and the sacred name of Yahshua. We gdieofiath; we need to get back on.

Elder Blue: For some people, this is an intellelctunal emotional argument.

Pastor: | got down on my knees and said to Yahwahthe name in my heart. People have
to accept the sacred names. If you want it, geyaur knees and pray. There is power in a

name.

Minister Germs: We tarried in the name of Jesus.
Elder Card: So did I!

Minister Germs: We cannot throw away Jesus.
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Elder Card: Pastor said study. Yahshua gave te®laWe can say the same, or we can
grow. We are not condemning anyone.

Mother Red: Smyrna’s church only uses Yahshua aatdwéh and they have power.

Researcher: | saw a minister in Smyrna’s churclgiren the name of Yahshua and stop the
traffic on the outside.

Note: Mother Red begins to shake in spirit. Sha tgeaks in the spirit with her eyes closed:
Pastor blesses her. Mother Red stomps and stgntgsglory!

The young female minister: | was saved in a Surataych. But when | learned the truth, |
moved.

Elder Card: | was saved in a Sunday church. | tsdove to eat hog mows and chitlins. But
when | found it was junk food, | did not eat thmo#l anymore. Brother, you did not hear
where the Scripture came from Elder Blue, Philippi&:6. Give that verse to the new Sister
Buckles. Yahshua’'s name is above all others. Tienmeo contradiction. Yahshua saves;
Yahweh saves. It is not about there is going tamebolishing of the name of Jesus, and
somebody is trying to change me. That is not thetpo

Minister Germs: I'm just saying in prior conversatj it came up and now we are putting
down the name of Jesus. You said something abeuBitiie earlier, | missed it. | don't feel
Yahshua should be shoved down our throats. I'mhénrtame of Jesus. I'm saying, | agree
with the pastor. We should say what we are comtetaaying.

Sister Buckles: | understand the pastor, the Sav@®dy Adventist and the First Day
worshipper, because | have experienced all of thgum. | believe what the pastor is saying,
makes sense. You use the name you're comfortaltke iiyou like Jesus, use that name. If
you like Yahshua, use that name. But when the keoodcks through us, it will not matter.

There should be no argument. Some of us have t gleis point.

Pastor: This is a faith journey

Minister Jean: After having spoken to Yahweh alibig issue, | am not convinced yet. | still

have a problem. | want to use the higher namesabinéh and Yahshua, but | still recognize
the power in the name of Jesus. When we got savetis church, | saw the power of

Yahweh and Yahshua bring us closer and make usggron Him.

Elder Card: We are the generation that got saveéslall about the life | was preaching about.
There is a call to power. We understand Jesus sBuésYahshua is His holy name. Yahweh
is not equal to the name God. Yahweh is above it.

Pastor: Don’'t get caught up into one thing. We hvee obedient to Yahweh at all time.
You must obey your pastor. Say what is in your thé¢dow many of you are comfortable in

your heart, saying Yahweh and Yahshua? Raise yanuaidi

Note: Members differ.

Mother Cook: | don’t say Jesus.
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Minister Doolittle: | know the name of Yahshua, Butall on the name of Jesus. | ask the
Lord to put the name of Yahshua in my heart. Bid ftard for me.

Elder Card: Satan wants the holy names out of tnpt8re.

Pastor: Mother Williams talked about the sacred emmhen | came to the church. But she
used to go back and forth with the names of Jesdsrahshua. Mother Williams told us this
is His Hebrew name.

Deacon Tyre: How will people receive Yahweh and &fala when they walk through the
door? Some of them may be First Day people. Walytbe comfortable with Yahshua and
Yahweh?

Elder Card: At the park service | used the sacrauias. After | finished talking, a person
followed me and asked me about the holy names.

Pastor: Let’s talk about this another time. If ygant to say Yahweh and Yashua, ask Him to
put it in your heart.

Aftermath following the discussion:

In the main afternoon service, Minister Germs, diegotional leader, sang songs using the
name of Jesus. Elder Card would not sing along datus. The pastor got up to speak and
addressed the issue that some were singing thes smngg Jesus and some using Yahshua.
She disapproved and wanted unity. One member gandpwalked out of the church. The
pastor sang a song hallelujah, so everyone coyl®ah. She then asked who felt the Spirit
of Yahweh when singing hallelujah. Some memberd saj they did not feel the Spirit. The
pastor admonished them and said she wanted an@d@edperation. Later the research
bishop spoke to the congregation, in support of dbeeision of the pastor, that when a
devotional leader says Jesus, say Jesus. Whendhe says Yahshua, all must say Yahshua.
Elder Card raised his hand and said that he coatlditter the word Jesus out of his mouth.
This was blasphemy. Nothing was resolved and tsbop advised the pastor to end the
discussion and leave the matter in the hands oWwéah

FIELD NOTE NUMBER 7

Date: October 25, 2008. Day: Sabbath. Time: 18h®@ation: Brooklyn. Event: Focus
Group. Place where conducted: Dining-room. Namede@ Knights Freedom Church of
Jesus Christ. Male/Female Adults: Three males lareetfemales.

QUESTIONS & RESPONSES

Researcher: What is spirituality?

Minister Doolittle: Spirituality is being with Yaheh on the same page. It is being one, alive
like Christ and having a relationship with the Feaith

Minister Jean: Connecting with Jesus the Christfamiing a relationship is important. It is
seeking Christ at a time of trouble when He cormgxtour spirituality.
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Minister Germs: There are all kinds of spiritu@gi They differ between the spirituality of
salvation and other kinds and degrees of spiritudli depends on what type of spirituality
you are talking about. But, whatever spirit you ad® make sure you choose the right one.

Brother Anthony: It is like a higher power beyoredfs| believe it is not just God, but it is the
mind of God. It is where you believe Him as youurse that gives you inspiration to
yourself. Once this happens you are able to pass tib others that they may feel the power.
It is feeling the power beyond self.

Deacon Tyre: Pray to connect and be with God. lld/dike to say Christ and God, but | can
have other spiritualities.

Mother Red: It is the awesome connection with tathér.
Researcher: What does Jesus mean to you?
Mother Red: He is light. He died for me and the ldior

The young female minister: To me, He is my wayhe Father, an example of how we
should be on earth and a path and a guide to cotm#we Father.

Brother Anthony: In the flesh, He is God walking tkarth. He is the highest of any power of
God on high in the sky. He is the Power to guide save us from our sins in the flesh. He
died to take on the sins of the world, and to triof isin.

Minister Germs: He is the key to salvation. Thered other way to the Father, but through
the Son. He is the Word. In the Bible our faithbislt on Him. He is the key to my direction.
He fulfills the Scripture of the Messiah coming bagain.

Minister Jean: Out there being on the cross, Heddige a person. He is all human and feels
like us, but He has the upper hand. He knows Hipgae and He has less worries. | cannot
connect fully with Jesus because He knows His me&pHe is not like us. He is not searching
for His purpose. Jesus knows His reason for beangénted. There is no question He must
die. But what is my purpose in life? Jesus haspgper hand.

Minister Doolittle: Jesus is the light of the warlde is our example of life and a Savior of
help through storms and problems of this world.i¢ithe higher power in places where He
will always be.

Researcher: Describe Yahweh or God.

Minister: | have mixed emotions. He is a fair mairitually, but at the same time, he has a
violent temper. His thoughts are on destroyingwield. He made the nation of Israel suffer
for 40 years. He made people go through wildernBsat is down-right unfair. But, He has a
better place for us when life is over.

Minister Germs: God is all adjectives. He is awesphbut confusing, unknown. | don’t know

if I understand God’s reason for what he does. étars to be not logical at times. | would
like to speak to Him. He has an agenda, and wet #aow His reasoning. He is confusing.
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Brother Anthony: He feels my pain. But, like MirestGerms, He can be a bit confusing.
Like issues that come up, | basically get direcfimm Him by praying. This way, | get to
know Him.

Minister Germs: You mentioned getting to know Hifdaw do you get to know Him?

Brother Anthony: Interesting question, Minister @er If that confuses you, you pray to
Jesus. God is a high power and the highest poweers lthe perfect justifier. Everything done
in the flesh, He understands, and God justifiedlitHe is higher. There is none other. He
can't be explained. He is the Chairman of the baddirectors.

The young female minister: | cannot describe Hindoh't know Him well enough to
describe Him. But spiritually, He is a mystery ahd Creator. That is mostly what | know
about Him.

Researcher: How do you know He created the world?

The young female minister: The evidence shows tsough His Spirituality and healing
power, He does many miracles. Through Christ miyr faitimately centers on Him being the
Creator. He is the One no higher Spirit can eveagin.

Researcher: Who created evil?
Young female minister: | believe God created evil.

Researcher: How do you feel about that?

Young female minister: He is just in His righteoess. We don’t know everything about
Him. We cannot know all of His ways. He created and it seems unfair, but He gives us a
way to deal with it. He sent the Comforter Christaaguide. He promises if we pray, do
things His way, we will be just and blessed. Wd ba able to deal with evil.

Mother Red: We can’t describe the Higher Being.eLik says in Genesis: The world and
everything in it, He is the creator and the higlpester.

Researcher: So what does that mean to you him lieénigighest power?

Mother Red: | think it is great.

Researcher: How does that effect your life, Hirngehe highest power?

Researcher: Describe the Holy Spirit?

Mother Red: It is something within you. It is givemus. It is given to us by God, It means, |

can get to Him, through the outpouring of His Spiri

Young female minister: He is my Spirit of power ahd manifestation of power. All comes
from the head. It is a gift of God’s power.

Brother Anthony: | don’t understand too well. IMeato base it on the word and those who
seem to have a connection between God and Jesusri po
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Minister Germs: There is a lot of controversy othex Father, Son and Holy Ghost, the triune
God. There are different aspects of the Holy Spintiewed the Holy Spirit as a Spirit of
God, of Christ that goes throughout the earth ts¢hwho are open to receive it. That dwells
within the people. The Holy Spirit is the Spiritathis there to help us take in His action that is
that reformation and final touch of an individu@ince it is embraced, it can change someone
from one thing to another. It is powerful to fighie enemy. There is the spirit of the devil.
There are two kinds of spirits. Let's be honesg, devil has a spirit that rules the earth and
Jesus has His Spirit. You need that Spirit for ggbon. You need that Holy Spirit for
direction. You need it for the right place to gtneTHoly Spirit is definitely something that
everyone has. It is in the earth and it is theraufoto embrace, to compose ourselves that we
may be able to walk in the way in this earth.

Researcher: Minister Germs, who is the Holy Sparityou? Does it consist of the Father and
the Son, the Father and not the Son, or the Somatnithe Father?

Minister Germs: | always thought about that. To Intkink it is whatever the situation you
are in. It consists of both, the Father and the. $drelieve it has been this way from the
beginning. There is Jesus and there is the HolyitSjiis just a Spirit of the Father and the
Son. It's a Spirit that comes down from heavers. ét'Spirit that they send down. It's between
the two of them. If God decides to send it, thétis. It's a case of Them deciding which One
will send down the Holy Spirit. They send it dowhemever they feel it needs to be done. It
just comes whenever we ask for it. | don’t thinktthwant to get too involved because then,
it becomes too complicated and you may take yoluoselof the whole thing. I just think the
Holy Spirit is a characteristic of the Father ahd Son. The Lord decides to send it down
within us. It has to dwell in us.

Minister Jean: To me, | never thought about thdéé&matthe Son and the Holy Ghost. For me
it is more of a spiritual consciousness. Once yavehaccepted Christ, you grow deeper into
Christ. It is like something that is within you. &Holy Spirit is like a clamp that comes
inside you and tells you which way to walk in yagpiritual life. You are going in one
direction, and the Holy Spirit tells you no, that mot correct. It is like your spiritual
consciousness, right next to you. It's that littieice that is inside of you that guides and
directs you. It is easy. It can go, if you decia®i ylon't want to be with Christ. | think it is a
gift once you have received it from Christ, Chisstwith you. The Holy Spirit carries you
through, once you are walking the walk. Once youehdeparted from the walk, you are
confused because your gift is gone.

Minister Doolittle: | think everyone has it in theand the deeper your relationship with
Christ and God, the more it comes out and the rHeravill lead you and help you and guide
you to make good decisions and bad decisions. Aththk the spirit that is in us leaves us
when we die and goes for judgment, because thi¢ ispgrart of us.

Researcher: What unigue experiences have you hhdviahweh?

Minister Doolittle: |1 had two dreams once. It magvie been a hallucination. I'm not sure.
The Father spoke to me and told me | was goingatee ta son and | have to name my son
Daniel. In the second dream, | was sleeping in doedl then | woke up. | saw Jesus on the
wall. There was a big bright light of Jesus. | knbsaw Jesus. | then went back to sleep. |
didn’t get a message. No words came to me, onlyntlage of Christ in the bright light. Jesus
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was dressed in old-fashioned clothes. | guesssiahmeaning that will come later in my life.
(Note: his son’s name is Daniel.)

Minister Jean: | keep asking God for the whole eigmee and | still have not gotten it yet. |

even said in bed, “Jesus come to me, come to ma.itRlidn’t happen. | guess for me, it

didn’t really happen. | guess | can say maybe shgus a way | have a spiritual connection
with some type of something, not much. | also hatfemm. | was going to have a daughter
and name this daughter Shiloh. | guess that isteltl. Other than that, | have no idea.

Note: the daughter named Shiloh was stillborn.

Minister Germs: As experience, | guess, are yddrtglabout that Damascus experience like
Paul or just an illuminating experience, in a dreanhowever the Lord reveals Himself to
me? In many ways, | think the Lord has given meah#ity to understand that by praying
and tarrying, | can get closer. | have to say gngnmup in the Gideon Knights Freedom
Church of Jesus Christ, and being under the lehiged Mother Williams, was a great
experience. There are many questions that go ont how we can make changes in the
church. But | can say, she was a very spirit-fileoiman, and she manifested her gifts of the
Spirit in herself often. | was very impressionabka young child, and it is was part of my
foundation watching her and watching people combketofor healing and prayer, and how
we were once on one accord. The church worked hegetnd people came off the street,
drunk or whatever, or just sick and the pastor wad forth and pray for them. Those were
illuminating experiences of tarrying and prayingorknow those experiences people talk
about; | could almost see tHghekinah Gloryin the temple, like a cloud or something,
standing over the rostrum. The lights looked ddfer It really was an accompanying
presence. Growing up in that environment, | calviben there is the presence of God in the
room and when there is not, and when things godoiwi am glad He gave me the ability to
be able to detect the presence of God. | haveathitity to identify the presence of God.
Being witness of God is another way of detecting pliesence and Power. You may not be
able to do the same thing, but to witness the Pasveascinating. This is the kind of thing
that | have gotten through illumination and alsmgenspired by testimonies.

Brother Anthony: | don’t have anything clear thatah really express. | just can add on what
the previous talker was saying manifesting theiSpirophecy is one of the greatest things in
our lives. Things prophesied over the families #ndgs to come that we saw come to pass.
One day probably when | was in my early teens, $ v@arying and | vividly remember one
time our former pastor and her husband, whom wed#&oppa, took his hand and touched
me. His hand had such power in it that | caughtSpe&it and | rejoiced, jumping up and
down. That was the only time that | can really safelt the power and was convicted. |
vividly remember that. That was back in my earlgn® Other than that, | just know that we
had these different prophesies, we saw throughaulives. We heard the prophesies and we
saw the power of God being manifested that way.

The young female minister: I've had some experien@ne of them, | have spoken about. |
almost died, and | believe | felt | was leaving bgdy. | prayed and | believe God brought
me back. That is one of the experiences | had. Werahing is | am a dreamer. | don't talk
about it, but | have been on both sides of the.dbie had dreams about demons, and | also
have had dreams where | believe God was giving mmessage. Sometimes | really don'’t
understand the dreams, but one of them | knowuoe, ghat God was telling me | can’t save
my mother. But she has to go through the blood.t Tim& | was able to decipher and |
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understood that one very clearly. There are otheards that | have had. There is a very
weird dream that | am really not going into. Bug,ateenager, | had a dream of something
that didn’t happen until years later in my aduie.lil don’t talk about it because if | said it,
people might think that I'm crazy.

Researcher: Can you share something with us?
The young female minister: | can’t.
Researcher: You can’'t? Why not?

Young female minister: Because it involves somebloee. | can’t talk about it. It was like
one of them self-troubling things that | experiethck is a dream | forgot about, but when the
thing happened it came back to me. It just brisgsiés just talking about it, so | don’t want
to share it. | am a dreamer. | have dreams.

Mother Red: To my knowledge, | haven't had any lafse experiences. Mother Williams
always said you ought to learn. The Lord is tryingalk to you. | think sometimes, God is
trying to show me this, and show me that. But ldrélvseen anything.

Researcher: How can you get closer to Yahweh?
Mother Red: Have an opened mind. Pray! Fast!
Researcher: How do you see your relationship with'H

Mother Red: | am not where | want to be. Not evalh bf where | want to be. | believe. | am
a firm believer. I'm still not where | want to be.

Researcher: How do you feel you can get where yamt o be?

Mother Red: Read His Word more. That is my problefmave to read. If you read, you get
closer to Him.

Researcher: How can you get closer?

Young female minister: | believe | should read manel not just for the Bible study or Bible
class, but more. Be more passionate about read@Bible. |1 used to read my Bible a lot and
| enjoyed it. | don’t spend as much time reading Bible. | could also say, | should pray
more. | could dedicate more quality time to prayihdo pray. That's it, spend more quality
time praying. Like they say, just go into the cloard sit there and pray. | guess that pretty
much is it: praying, reading, giving up some thinigguess | could give up some things, like
the TV. | do enjoy watching bad things. But | guesisthe time | am watching TV | could be
reading my Bible. | could use that time for theHeat and also fasting more, fasting. | could
encourage others. | could minister to others mohat’s it. That is all | can think of right
now.

Brother Anthony: | would say getting closer to Gogould say meditating more, and being

more Godly minded. | think reading, fasting, commeating with those who are spiritual.
Many times, our environment plays a large role. Mged to be around positive people who
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can encourage and give you that lift for your ssifeem. That is your spiritual self-esteem. A
lot of times, in the church, I'm not calling on ame in particular, but we are living in the
day when people are not as strong or as Godlyhey tised to be. There is something
obvious and noticeable of strength, courage and krffering that need to be reinforced
within all of our bodies, including myself. | ne&abe around people who are strong. | mean
spiritually strong. We need to be in a healthytreteship of feeling good about God. What
we need to do is fast and feel good about whatevardl know our purpose. | need to know
what my purpose in God is or what my mission isotice that | have spiritualized and
observed people who know what their mission is, aathing stops them. And | know |
might be slow getting there, but as far as my rarssn the spiritual realm, and as far as
being Godly, my energy and my spiritual energy Wwdlmuch stronger when | get there.

Minister Germs: | think it fluctuates and goes wmg @own. Like the story in the Bible, where
Elijah tried to curse the fig tree. He did it oraoed he tried to come back and do it again. And
God told him, he was not in that place. Sometinmsrg in that place and sometimes you're
not in that place. Sometimes you’re not. We are dnuand there is a lot of drifting going on.
He had to come back and curse the fig tree thensettme because he could not do it the first
time. He spoke and it did not happen because he'tiwaghat place. It doesn’'t mean that he
wasn’'t anointed. It doesn’t mean he wasn't callgd@od. It means when you are in that
place the Lord can use you. | think when you canally go forward and get closer, things
happen. Things happen when you get support. Ifdanit get support, it's hard. The object
of preaching is not just scolding. You need supp@eople are going through things. You
have to encourage people. The message Mario Lewss Igst Sabbath was in the Word. Do
you know how many people here felt fulfilled becatisey heard that Word? It was like they
were hearing the Word for the first time. When yoaun build people and encourage people
this is good. Iron sharpens iron. We are not herpull each other down. We are here to
uplift each other. The more support you have fromrinistry, the stronger you will be. The
devil gets together. They gather together and gdubs. They support each other in what
they do. People try to say there is no need fortango to church. But why do you go to
church? You go to church because you reinforcé e#tter. You constantly do that. | don’t
know pastor. | want to give you something, pastor.

Note: At this point, Minister Germs handed in hisnister's license to the researcher/
bishop, resigning from the ministry. He had notegivany prior notice. He never gave an
explanation for his action.

| don’t know. | feel that to actually fulfill certa things, you want support, and you want to
be in a place were you can feel there is love. Kioaw when you say things, and it falls on
deaf ears, you can’t sustain yourself. It is alymut sustaining your spirituality. Iron sharpens
iron. It is not always about throwing down yourtlend. Sometimes, you got to sit down
and figure out what is going on. You need to prag get support to help sustain yourself
where you are Minister Jean: What is the questiyain®

Researcher: How do you feel you can get closerad?G

Minister Jean: | have to of course read the Bibleran My husband and | get on board
together with what we consider is important. | néedigure out who | am and the whole
ministry. | need to understand why | am doing wham doing. | know it seems very
juvenile. Shouldn’t you already know who you ard¢®@&dn’t you know what you are doing?
| feel sometimes it is better to be the person whimes into Christ from the street, rather
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than a person who was brought up in Christ. | kiogounds crazy. The one brought up in
Christ is kind of forced to do it. They do it besauit is supposed to be done. Whereas,
people who come from the street know what theylyeshnted to do, and they know they
really wanted to do it. Someone told them aboutisthand they really wanted to change.
Sometimes | have a hard time separating the two.l Roow what my convictions are and
what | feel in my heart. | need to study the Bilslere and get my whole family on board. |
need to get more out of church as well. | know Itaymg to find out how I can get more out
of church when | am here. Even some of the mesddgear all the time. | don’t think | am
being built up at all. There is a small confusiand | think | am more confused when | go
out of church than anything else.

Researcher: Minister Doolittle, how do you feel yaan get closer to God?

Minister Doolittle: There are several ways. But dwld say the first way is by reading and
understanding His philosophy and seeing how He geegs, and try to see things the way
he sees things. Then maybe you can live yourhié way, and you can be on the same page
when it comes to things that are for you, or notyflou. You will know. | think if you open
your heart, this becomes possible. You have goptn your heart up and let Him come in.
That is the only way. He guides you to the way Hmts you to go. Let Him make decision,
even if they are good or bad decisions, you havactept them. You have to accept them,
even though some decisions He makes for you malentite best ones. But He is in control.
You must have faith and believe that He is in aanif your life. That He can guide, lead
and protect you in all of your life.

Researcher: Minister Doolittle, how did you gethts church?

Minister Doolittle: 1 came through my wife, who & member of this church. She was the
person as we talked who believed that we shoulé kalues, the same beliefs, the same faith
and we should worship God in the same place. Isuaseptible to a relationship with God. |
didn’t know where it was going to go, but | wase#ible to it. | knew the relationship with
my wife was what | wanted. This was something shated and | was willing to try it out
because, | knew it would make the relationshipdoett

Researcher: Well, Mother Red, how did you get i® ¢thurch?

Mother Red: | guess my sister was going to thisdhuwhen we lived on Gates Avenue, |
used to always take my daughter and leave her @nedtego do my own thing. One day, |
decided, | need to go for myself. My husband, hatwe church all the time. He read the
Bible, through and through. He used to go to chaitthe time. | was not really going. I just
dropped Donna off and left her. Every Sunday msblamd would go to church. But | wasn’t
going. One day | said, | got to go for myself, ahdt was all. | just made up in my mind |
would come, and | finally came.

Researcher: How did you get here?

Young female minister: | guess when | was littlstdrted coming. But | really don’t know
how | was introduced to the church. | really da@tmember not being here. But, as | got
older, and my mother did not make me come, | stdpmaning. With my Cousin Valerie,
Poppa would pick us up and bring us to the chuHghwould drop us off at the church. |
don’t know how old | was when | started coming. Whay mother stopped forcing me, |
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stopped coming. But, as | got older, with my owmilg, | wanted the family to be in church.
So we came back.

Researcher: Minister Germs, in your daily walk withhweh, what implications do you have
that you are being set apart by Him?

Minister Germs: | have always been different siheeas a kid, and | knew that | was set
apart by Him and by the things that | went throagid | am still going through now. | was
not always accepted by people. | was always difteirem kids in my school. | never had the
same desires and tastes that they had. When heeggs tthat are wrong, and it disrupts my
spirit, | am quick to speak out, no matter whegem, or who I'm talking to, even if it is on
the job. | speak out to people about their wayselieve it is something the Lord has given
me. When | used to hang out with friends in highost, and in my first year of college, |
hung out with them and | don’t think any of themnivéo church. They called me Kurt
Franklin because they knew | went to church. | wiena party or two with them, but they
knew | didn’t do the things they did, but they ajwavanted me around. | don’t drink and |
don‘t smoke. We used to go to restaurants. Thegdaske if | was coming. They always
wanted me around. | would go with them, and theulddave their little liquors, but | would
never drink. They would all know it. If they see @ something wrong, they would say, you
ain’t supposed to do that. People always assumeadwrthat | was different from them. If
they saw me do something they would do, they waldhys remind me of it or always
challenge me for something | did. | could not wireg/body, and | always knew that | had
this way about me. | always wanted to do the rightg, and | always looked to do the right
thing. Yeah, | think that this was something thasvalways in me, and God has set me apart.
Mother Williams used to tell me that | was set &pand that | had a calling in my life and
the Lord had a gift for me and work for me to déelt this was something, and | accepted it.

Minister Jean: What is the question again?
Researcher: How do you feel God has set you apart?

Minister Jean: | am set apart because | have altedlydifferent, strange and weird. | felt no
one understood you as a kid. The only people Iviiac my siblings who knew how | was
feeling. It was different being Jewish sort of onmething like that. It was confusing. You
only had your siblings to share those pains witiiways felt different. But now as an adult |
feel different and | don’t care. | wear my skirtsdaeveryone knows it in school. The kids
know that | am different and my assistant princip@bws that | am different, and she loves
it. 1 am happy being different and now it makesstrenger. God has set me apart, and am
really happy not being like anyone else. | am wagkout my life with the Holy Spirit and |
am fine.
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CHAPTER 5 RELATED SPIRITUALITIES

In chapter five we take a closer look at variougritsplities such as, the Lemba,
communities, African spirituality, African Americarspirituality, and Pentecostal &
Charismatic spirituality and then there is a cosidn. We do this in order to determine a

relationship of all of the spiritualities.

5.1 LEMBA COMMUNITIES

The purpose of this section is to demonstrate hotheé course of developing the research
project on the spirituality of Black Hebrew Pentstad a new direction had to be taken. The
original plan was to compare the Lemba tribe, paldirly the Buba clan, of the Republic of
South Africa with that of a Black Hebrew Pentecbstanmunity in America. However, the
researcher faced difficulties that were critical the integrity of researching spirituality.

Therefore, we shall discuss some of the problemsieriered with the Lemba tribe.

For the researcher observing the communities ofLtraba tribe in the Republic of South
Africa is critical to the study of its spiritualityrhe spirituality of the Lemba communities had
originally underscored the basis of this thesisweleer, the spirituality of these communities
has become problematic to this research projea.rébearcher finds difficulty in observing
and experiencing the Lemba communities’ spirityalithe dilemma occurs in an effort to
understand their culture that involves religiousrig@l practices that are foreign to the
researcher’s religious cultural background. This igritical issue in an attempt to study the
spirituality of the Lemba communities. The Lembiddris part of the continent of Africa.
The cultural background of the researcher is emdntEuro-centric or Westernized
American. Because of the cultural differences betwthe Lemba tribe and the researcher
critical problems ensued. The insurmountable caltproblems became a stumbling block in
moving forward in the study of the spirituality thfe Lemba communities. As a result of the
insurmountable cultural issue of the Lemba comnmesyithe researcher had to abandon the
study of their spirituality and redirect his fodosthe United States of America.

The abandonment of the study of the spiritualityhedf Lemba communities is the result of

discovering some inconsistencies in the Lemba tokieg Black Hebrews. Problems were
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encountered in trying to determine whether or hetltemba tribe and particularly the Buba
clan understood the reality of being Hebrews. Orablem focused on the Lemba tribe’s
understanding of themselves to be Hebrews in oglath Christianity. The research project
moved forward under the assumption that membetiseoLemba tribe, particularly the Buba
clan, were Black Hebrew Christians. This conclusisrthe result of the work done by
research scholars who viewed the Limba tribe aseteients of ancient Israel. The Lemba
tribe communities are Christians because they accabshua as the Son of Yahweh who
died and rose from the dead. The South African slevildoard of Deputies met with the
Lemba Cultural Association headed by Professor Mais to discuss the issue of the Lemba

tribe being Jewish (Online Fein 1).

The dialogue partly resulted in “genetic testshie tUnited States, revealing Lemba males
carry a DNA sequence distinctive to Cohen” (Onk&n 1). These genetic tests suggested a
direct lineage to the priesthood of Aaron the amicheégh priest of Israel and the brother of
Moses (Online dangoor.com 2). Today some Jewishroamties accept the Lemba tribe as
having emigrated from San’a Yemen over 2,500 ya@s to what is now South Africa.
However, the majority of the Jewish community i tRepublic of South Africa does not
accept the Lemba tribe community as authentic Jeasause many of their religious
practices are not orthodox enough to be declared brédes (Online
Wikipedia.org/wiki/History of the Jews in South Afa 2009:1).

Dr. Rudo Mathivha, (Online wikipedia.org/wiki/Lem!2907:1) purported that many beliefs
and practices are “linked to Judaism.” The Lembappeare monotheistic and call their God
Nwali. The Lemba tribe worship one day a week they congmde holy. They don't eat

pork and nor any foods forbidden by the Old Testameghey say grace before feasting and
their form of slaughter resembles Jewish Shechi&aba practice male circumcision. They
use tombstones with a Star of David on them. Theskic practices lend support to the
Lemba tribe being Black Hebrews. These Hebrew [mestare synthesized with Christian

forms of worship making them presumably Black Heb@hristians.

Further examination of resources by the reseamtiselosed that the Buba clan is the priestly
amongst the Lemba tribe: The Y chromosome knownthas Cohen modal haplotype
suggested an ancestral link to the Jewish populat@nline wikipedia.org/wiki/Lemba

2007:2). The Buba clan’s spirituality became theeegcher’s original focus. An organized
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plan to visit the Buba clan informally was the nei¢p. To calculate such a visit required
careful and discreet planning. The Buba would r®tapproached for a formal interview.
This was part of the original plan. The first enctanr was observational and less formal.
After meeting the Lemba tribe there is a questisncawhether or not they comprehend the
practices of Judaism? In reality, in order to bédebrew-Christian there has to be an
adherence to some of the religious practices di Batlaism and Christianity. Followers of
the Hebrew-Christian faith should have a basic Kadge of Judaism and Christianity and
understand the demarcation of both doctrines. $oddbes not support the belief in Yahshua
as the Messiah. The researcher in a lengthy coamv@nswith a high official of the Lemba
Cultural Association (2008. Interview with Lembdicfl, Venda, RSA) discovered that the
man was unaware of the teachings of Judaism that thee divinity of the Messiah. The
Lemba official was under the impression Judaism @hdstianity shared similar beliefs. He
identified as a Jew. The high official considerehgelf a Jew because of the DNA tests

proving that the Lemba tribe possessed the Cohee. ge

The Lemba official knew about the British researcheParfitt, (Online
wikipedia.org/wiki/Lemba Parfitt (2002:2) spent gpmonths inkraals in Zimbabwe and
Vendaland in the South African listening to the lberoral traditions that connected them
with ancient Israel. The researcher discoveredhtgk official and other Lemba members
ware familiar with Parfitt's work. The Lemba marcited some of the oral traditions that had
their roots in ancient Israel. He identified witfetoral tradition. Yet he lacked awareness of
the connection between ancient Israel and Judaisthe responsibility practicing Jewish

rituals.

In the absence of Judaic Talmud knowledge, theareker questions is it possible to observe
and practice certain Hebraic rituals. The high Larofficial was not an isolated case in his
dearth of Judaic Talmud knowledge. This was indieabf the many people within the
Lemba communities. The people had known for some f their Black Jewish tradition.
This revelation had been reinforced as a resulthefwriting of Parfitt (2002), Le Roux,
(2003) and many other writers. One Lemba man refddhat Jewish youths came from Israel

to teach the young Lemba children religion.

With regard to the vital question relating to thelrhic reality of the Lemba communities the

answer conceivably lies in Judaism. There is atgquesf the Lemba tribe being Hebrew if
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they do not follow some of the Judaic teachingscokding to O’Collins and Farrugia: “The
religious and cultural identity of Judaism has be®intained through the Jewish Bible, the
Sabbath, circumcision, and faithful observancehefMosaic Law and traditional teachings”
(O'Collins & Farrugia 2000:128). In Judaism the Bath is referred to as thd Day of the

week.

The foundation of Judaism is reflected in the haad soul of Israel is the observance of the
7" Day Sabbathlt is a holy day in JudaisrMcKim 1996:244). The 7 Day Sabbath is a
sign between Israel and Yahweh. To break th@@y Sabbath is to eradicate the sign that
Yahweh established between Him and His chosen eeoplr. Mathivha (Online
wikipedia.org/wiki/Lemba 2007:1) said that the Learffworship one day per week in which
this day is considered holy. On this day they gr&isvaliand thank him for looking after the
Lemba’ Dr. Mathivha failed to name a specific day ofettweek on which special
thanksgiving is given to the Creator. Yet she atitkioLemba members argue there are
beliefs and practices that link them to JudaisniuFato give the special day an appellation

and an acknowledgement.

The researcher visited various regions in the noftthe Republic of South Africa, such as
Polokwane, Jane Furse, Messina, Sekhukhune lanmtjavand Monsterlus. People in the
Lemba tribe did not observe th& Day Sabbath (Saturday). They shopped at superitsarke
and cooked. They did not attend church on the & abbath, nor were they familiar with
the Holy Days. One Lemba man belonged to the Ziactisirch which holds services on
Saturday. The researcher did observe this churchuse many of their practices run contrary
to traditional Christian beliefs. The Zionist chiarpractices polygamy. The researcher
became aware of this practice in an interview vaitie of the Elder's of the church. Some
traditional Christian churches consider the Zioolstirches to be non-Christian. On Sunday
several members of the Lemba tribe attend Cath8aptist, Pentecostal, Lutheran, and
Methodist churches following the religion of thedmn missionaries who taught them. The

Lemba tribe does not have its own church.

In the two short visits the researcher made tonibkthern part of the Republic of South
Africa he encountered some similar experienceseafaux (2003:24). She writes that the
Lemba tribe has specific oral traditions that thayne by boat to Africa. When the researcher

visited Messina he met an official of the Lembat@mal Association. The researcher listened
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at length as an elder Lemba senior official (20@8erview with senior official. Messina,
RSA). In a conversation with an official of the LibenCounsel Association Venda he recited
the history of the Lemba tribe’s travel by boatAfvica as the seed of Abraham. The author
(Le Roux 2003:25) reports that the Lemba tribe® lwith people in southern Africa,
Sekhukhuneland, Venda and the southern part of &imvk. The researcher visited with a
king in Sekhukhuneland who spoke about the Lembiityi and religious practices. He also

admitted in not being aware of the Hebrew Holy Days

According to Le Roux, (2003:25) the Lemba tribe ghés with the people of the land and
Lemba speak their languages. The researcher vigitdda prince of the Lemba tribe in

Monsterlus, Republic of South Africa who explaindgwt the Lemba people speak Zulu,
Sepedi, Ndebele and Pedi. Le Roux (2003:25) founad the people of Lemba tribe are
willing to adapt to their surroundings but preferremain separate from other people. They
consider themselves “an offshoot of the Yemenitesdehat are from the seed of Abraham.
Perhaps the Lemba tribe desires to remain sepaeatause of their unique culture that

connects them to ancient Israel.

In conclusion, the researcher acknowledges that émeba tribe persons he spoke with all
believe and are aware of their Hebraic identityisTknowledge comes from their contact
with such writers as Le Roux, Parfitt and otherbey were unaware of it before the
researchers told them. What is problematic forésearcher is that he found the Lemba tribe
did not observe traditional Hebraic practices sashworshipping on the"™7Day Sabbath.
Therefore, the researcher decided not use thedsl@ecomparison in this project. Instead, the
researcher opted to study the spirituality of twadR Hebrew Pentecostal communities in
America were studied. However, the researcher wpuaksibly like to study the spirituality

of the Lemba tribe, particularly the priestly Bullan, at some time in the future.

Fein (Online 1) encountered a similar problemnalgzing the Hebraic nature of the Lemba
tribe, and particularly the Buba clan. She spoki Witavha who headed the pediatric care
unit at one of Johannesburg’s largest hospitalughoceptance of the Jewish heritage of the
Lemba tribe. He, president of the Lemba Associatitwhd Fein that the Board of Deputies in

Johannesburg rejected the Lemba’s story of beiiggnat Jews. The evidence of the Cohen
model haptotype sequence of genes found in 53 peof¢he Buba clan is disregarded. Fein

says the Lemba tribe is not accepted by the lagrish White community because the
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Lemba tribe do not observe Hebrew practices acegrth Jewish orthodox practices. Thus

they lack knowledge of how to be a Hebrew.

Little is said about the Lemba tribe’s spiritualignd at times could appear judgmental. There
is a reason for this. We did not undertake a stfdfe spirituality of the Lemba tribe. We
only had brief encounters with their culture thefleccted it being non Hebraic. We did not
we find any published scholarly work. Thus thera idearth of scholarly information on the
spirituality of the Lemba tribe. Their spiritualitgquires future research.

5.2 AFRICAN SPIRITUALITY

In an attempt to understand African spiritualityeohas to seriously first approach this
undertaking by possessing a firm knowledge of tliecan religion. African religion has
many facets. One of the most critical facets or éesence of the African religion is the
concept of annvisible world such as the ancestral communithis impacts the spirituality
of the African people. The belief of the invisibile the African religion juxtaposes the

religious belief of the Black Hebrew Pentecostal.

Kalilombe (1994:128) looks at the content of Afncapirituality. To do this Kalilombe
recommends examining the prayers of the Africanfse &uthor says that survival is a
common thread throughout prayer. Daily prayer idekia request for more children so the
community will grow. There are prayers for rain gootect against drought and famine,
abundant food, success in hunting or gathering dikipaes, protection or healing from
sickness. And there are prayers for protection frewl (witchcraft, sorcery, adultery,

breaking of taboos, curses) and its defeats.

The author argues there are complications for Afrispirituality, such as their preoccupation
with a spirit world. Complications consist of thdieliefs, attitudes and practices that
“animate” their lives. The impact on the beliefdtitades and practices encourages the
Africans to seek for the spiritual realities. Kafilbe argues that these spiritual realities
formulate a belief in the community that living olves a dramatic struggle between life and
death. This belief is a vital aspect of Africanrgpality because it presents a dilemma in
their lives. The success or the failure in solvihg problem will depend on how well the

people in the community solicit the help of theisilvle world. This is also central to the
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African spirituality. The “invisible world” adds tohe complexity of African spirituality.
Kalilombe (1994:128) argues two elements at worldirican spirituality. There is a belief
that life is worth living, and awareness that éviever present. What makes life worth living
is the awareness on the part of the people thhisealways present. Because evil is always

present the people of the community realize howal viitis to rely on the invisible world.

The Africans do not perceive the struggle for lite be an individual endeavor; it is a
community battle. In fact the author states Africgpirituality relies on the spirit of the
community, and cooperation among people is veryontamt. A competitive and hoarding of
individual wealth is selfish and unacceptable. Bigain the community is a virtue and helps
to define African spirituality. The depiction offamily is community. There is a kinship
motif. Members of the community expect unconditicshaties from both adults and children.
This type of kinship orients communities to buijol @ sense of security within the group. The
sense of identity-building and belonging to a largeup affects African spirituality and
builds a sense of identity and belonging. Predioadf the good life finds sustenance in the
successful operation of the community. The Africdredieve if they do not maintain

relationships in the community death will comehe group.

Kalilombe (129) talks about a spirituality of joat is evidenced in singing, dancing and
celebration. However, the author warns, do not takse phenomena to be the frivolities of
child people. Be cautious in taking their dancesang to mean they are unfamiliar with the
struggles and challenges of this world. The lifehef African mirrors a tragic event. Despite

the misery and strife, the African exhibits a gpaility of joy.

Kalilombe says an exhibition of a spirituality adyj is not the case for everyone. Some
Africans do not have the ability for suffering matily, without rebellion or desperation.
Africans experience heart attacks. Africans haweaes breakdowns from the stressfulness
of life. Some Africans even commit suicide. The saran be said of any community. The
author adds (1994:128): “this kind of resignatierbasically a weakness: it prevents people
from organizing a real struggle for improvement.hee groups of Africans do not

experience a spirituality of joy as part of theirguality.

Kalilombe looks at the group of Africans who demioai® the various weaknesses previously

mentioned as part of their spirituality. He criies them highly in relation to their
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spirituality. Kalilombe (1994:128) argues they havéfailure to be assertive; the too-ready
acceptance of events as they are inevitable, tlhetamce . . . of individualistic ambition,
aggressiveness . . . all this adds up to a rempeedsy defeat in the face of determined
aggression.” According to the author African spaiity with its weaknesses helped to
explain how the Africans became slaves to foreigwers. Yet as Kalilombe points out

African spirituality still retains a certain mysgower, beauty and realism of humanity.

Kalilombe (1994:132) looks at how modernity impadtaditional African spirituality.
Neocolonialism has brought Africans in contact witie outside world, exposing them to
alternative spiritualities that may reject the \eswand priorities of African spirituality, such
as a community spirit to one of individuality. Whims happens the African becomes aware
of a new alternative spirituality. This alternatigpirituality brings with it its own set of
values and priorities contrary to African spirittial The author says neocolonialism
spirituality offers new ways to view the world, arsdseen as more powerful and imposing.

This can take on the form of becoming more maitstiel

According to Kalilombe one of the central tenetdhef modern spirituality is the supremacy
of the value of acquiring, possessing, multiplyingnd enjoying material goods by
individuals. This is a materialistic spiritualitfyhe major problem with modern spirituality is
its emphasis on the individual and not the comnyumit African spirituality, the community
seeks to form a relationship with the invisible ldpmot the individual. Modernity with its
new spirituality emphasizing the virtue of the widual precludes the African from forming

a relationship with the invisible world.

Zahan (2000:20) offers some reflections on Afrispirituality that differ slightly from that
of Kalilombe. Zahan blends African spirituality Wwithe notion of African mysticism. The
author says comprehension of African mysticismngpassible from the perspective of a
Christian viewpoint because of the influence of @teistian cultural background that differs
from an African cultural background. African myssim concerns itself with the experience
of the invisible world. From the perspective of #fgican spirituality the invisible world is
distinct from the visible world. Traditional als@a$ a visible world of the living and an
invisible work of the deceased, God and the HolyiSg\frican religion has a visible world
of the living and an invisible world of the decedissd god. However, African religion make

oblation to their dead and communicate with themrisEians do not. But the author adds the
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one is not more cognitive or emotional than theentiHowever, the mystical life of the
African centers more on the cognitive experienahah (2000:20) asserts an African “is not
born a mystic.” This is critical to understandirigp tspirituality of the African. The African
grows into mysticism. Zahan says this is made ptess$hrough initiatory methods, such as

initiation schools for boys.

Zahan (2000:20-21) argues through the initiatoryho@s we can see the human body as the
starting point of religious mystical feeling. Stagi how this is the starting point is
problematic because initiatory methods generally secretive. The awareness of the
influence of the initiatory methods on the humanyan relation to a religious mystical
feeling will give us a deeper understanding of &feican spirituality. Zahan (2000:21)
contends the human body “becomes, in a way, theeatit symbol of the elevation of the
human being to the heights of spirituality.” Thishances the mysticism in the African
religion that connects the human being with theheaven after death. This is effectual by

the unique and vital nature of agriculture.

The phenomena of connecting the African with theheand living on it indefinitely focuses
on pastoral or agricultural typology. Zahan sayes phactices of the agricultural rites show
the deep tendencies of spiritual life. Agriculturges transform the human being. The
transformation of the human demonstrates symbadizah the image of a seed. Placing a
seed in the earth, the seed dies for the purpod®iofy reborn into an infinite variety of
forms. The symbolism of the human body becomingeadsis reflective of African

spirituality. The symbolism of the seed is the heathe agricultural rites.

Zahan asserts the permutation of human flesh amdseled (or the cultivated plant) is an
example of an initiation process for an African.ridg the initiation ceremony the neophyte
symbolically becomes a seed. This is one form itiitron rite. An initiation rite is within the
context of the mystical life. Asceticism and imnadityy are the principal ideas of the African
mystic. From this we develop more of an insighAfacan spirituality. An understanding of

this is helpful when looking at initiation rites.

The author (2000:23-24) argues African spiritualignsists of two types of initiations:
epispanic and allotactic. He says: “when speakingfocan spirituality and mysticism, the

relationship between the believer and the Invisibleis seemingly very different for each of
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the two initiatory processes.” In the epispanidiation rite, the believer attracts the divinity
to him or herself. In the allotactic rite the bebe goes toward the divinity with the
expectation of uniting with the Being. The authlarifies the believer never looses his or her
own identity. Zahan (2000:25) concludes by saymgase of the allotactic rite, the believer
cares for the values endowed by the Invisible. ohding to Zahan, the believer is “the object
of spiritual mutations.” In the case of the epigparite, the believer is the “subject” of

spiritual mutations.

Kalu, (2000:54) says that Africans’ preoccupatioithvancestral spirits is pervasive in their
religious environment. This belief leads #@mcestral covenantsHe cites a poem by
Senegalese poet Birago Diop that demonstrates hewedad influence the living.

Those who are dead are never gone:
they are there in the darkeningisha
The dead are not under the earth:
they are in the tree that rustles,
they are in the wood that groans;
Those who are dead are never gone
they are in the breast of a woman,
they are in the child who is wailing
and in the firebrand that flames.
The dead are not under the earth:
they are in the forest,
they are in the house.
The dead are not dead.

Kalu (2000:54) states that for Africans death ignation from the human world to the spirit
world. Kalu says, “In many African societies thecastor occupies more devotional attention

than God/Supreme BeirigHe (2000:55) says some African communities pay ualbicc

attention to divinities while other African commtias pay great cultic attention to divinities.

Wicker (2000:198) looks at African religion and rpiality and compares them to Western
religions. Wicker begins by asserting that thewe distinguishing features and a uniqueness
about the African cultures and their religions asmritualities. Wicker declares what is
unique about the African cultures, their religicared spiritual traditions, is the ability to be
adaptable, flexible, tolerant and open. The autwomtrasts these characteristics to Western
religions that require its followers to accept aticalated set of beliefs posited as absolute
truths Wicker says African religion, conversely, uphold netigious tenets, but co-exist with
life.
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Karecki, Kourie and Kretzschmar (2005:92) argud thare is no one African spirituality.
This is the result of the many diverse religionagiiced on the continent of Africa: African
traditional religions, Christianity, Hinduism, Budidm, Judaism, and Islam. The African
Initiated Churches (AICs) have over 6,000 denonmmat in the Republic of South Africa.
The largest of this group is the Zion Christian i African spirituality can be more
indigenous to the continent. African spiritualityaynnot conform to Western norms. The
authors contend that in the African traditionalrpality their prayers are grounded on the
belief that the invisible world influences the Wil world. Karecki, Kourie and Kretzschmar
(2005:93) observed that in African spirituality theare debates about the role of ancestors.
the authors (2005:92) conclude that African spality is alive and influential in the lives of
the Black Africans today.

After having clearly looked at some of the aspettthe African religion and how it impacts
on the spirituality of the African people, we cay $hat there is a distinct difference between
the African religion and how it impacts their spiality of the African people and the
Pentecostal religion of the Black Hebrews and hiampacts there spirituality. Keep in mind
the African religion and the Pentecostal religioa awo distinct and diverse religions. Thus
the impact both religions will have on its followewill juxtapose one another. Also,
Pentecostalism is basically a Christian religion.

Jennings (1997:145) argues that Mbiti assertstti@tAfrican is basically a spiritual being.
Individuals who are naturally gifted with Africarpigtuality are more susceptible to the
Gospel of Jesus Christ. This inherent charactergdtthe African spirituality enables him or
her to extract from the European Christian spitity@and transform it into African Christian

spirituality. The synthesis is of Western Chrisitiaand African spirituality.

Kasambala (2005:300) is concerned with Africanigmlity and African cosmology as it
relates to the “God-Image in Africa.” The contekat comprises his interest in African
spiritually and African cosmology centers on PreadtiTheology and Pastoral Ministry.
Kasambala argues a serious study of these disegptiannot take place until one has a clear
grasp of African spirituality and African cosmologdfrican spirituality is the way Africans

understand God, life, and human relationship. Aflicosmology looks at how Africans are
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influenced by and understand the cosmic life-fothe, living dead (ancestors, and ancestral

spirits).

Kasambala asserts that African spirituality is cwmusly rooted in relationships. Kasambala
says that Lartey (2003:1123) picks up this thent @mtends that “spirituality can actually
be defined by a characteristic style of relatingaitey defends his position by categorizing
African spirituality into five dimensions: (1) Redanship with transcendence; (2) Intra-
personal (relationship with self); (3) Interpersofielationship with another); Corporate

(relationship among people); Special (relationshiih place and things).

Du Toit (1998:37) is concerned with the waning tddeattitude toward African spirituality.

He focuses his attention on the importance of @hrstheologies encountering and
interacting with African spirituality. Du Toit sayhis is critical in order to maintain an
attitude of liberality to African spirituality. Theroblem is a willingness of mainline
Christianity to interact with traditional Africareligion and African spirituality. The author
argues it is impossible to study African spirittyalwithout considering and sympathizing

with traditional African religion: the two are imtevined.

Finding commonalities between African Spiritualignd Black Hebrew Pentecostal
spirituality is challenging, even though Africani®pality synthesizes African traditional
religion with Christianity. Commonalities betwedrettwo religions pose a problem because
of the ancestral worship nature of the Africangieln, along with other religious rites. Black
Hebrew Pentecostal spirituality rejects African ripality that looks softly at traditional
African religion that may include the spirit world

5.3 AFRICAN AMERICAN SPIRITUALITY

To begin to understand African American spirityalit is necessary to comprehend social
oppression from the perspective of African Amergaparticularly how they exist within a
racial environment in America. One means of suingjgs with the non-verbal language of a
smile or a gesture. But for Black Hebrew Pentedestee best way of dealing with adversity
is connecting with the love of Christ through tlaetment of the Holy Spirit. We shall look
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at how reliance on God through His Son Jesus imptet spirituality of the African-

American that has an influence on his or her sanl@ gesture.

The African American smile and gesture symbolizeirtipersonhood. The smile and the
gesture relate to the African American’s experieotdeliverance. The African American’s
experience of deliverance comes through Yahweh.Afhhean American experiences racism
daily within his or her spirituality. Through thgmhmic of Yahweh their deliverance reflects
in the smile and in the gesture. Both the smilethedyesture are in relation to racism. Just as
racism impacts the spirituality of the African Aritam the smile with the gesture counteracts

racism. The smile and gesture impact the spiritpali the African American.

The smile and gesture impact of the spiritualitytle# African American symbolize love,

compassion and understanding. Love, compassion uaurstanding impact upon the
spirituality of the African American; love, compéass and understanding are indicative of
the nature of the African American’s Creator who Yiahweh. Love, compassion and
understanding define the African American’s faiththe Son of Yahweh who is Yahshua.
The Son of Yahweh is the maker of the smile. Tleeeeno written sources to confirm the
symbolization of the smile as love, compassion amderstanding. The source lies within the

body language of the African American.

The smile symbolizes deliverance in the life of iédn Americans in their experience of
racism. Here lies a paradox of the African Amerisarile and racism. In the presence of the
smile symbolizing deliverance there is racism, sglzing enslavement. Deliverance and
racism at times exist in the same space and tine African American’s smile of
deliverance rejects racist oppression. The smil®ebbkvious to the racist. The smile of

deliverance brings freedom to the African Amerif@m racism.

Racism has its spiritual nature. And as such racssoapable of impacting the spirituality of
the human beinglrhe spiritual nature of racism is hate, murder arate. Racism seeks to
devastate the spirit of its victim. The historystavery and oppression in the United States
reveals how racism adversely affected the spiityuaf African Americans. Racism, with its
devious intents, sought the aid of the Holy Bildestibjugate Black people who came to the
shores of America through the middle passage frioendontinent of Africa. Upon their
arrival, racist Whites used the Holy Scripture ttaegk the spirituality of Black Africans.

196



These people were not given the status of Ameraitzens. Some people used Calvin to
justify slavery — saying that the evidence thawvedawere damned is because they were
slaves. Paris (1995:11) states: “the United Statesnot a sufficient cause for the admission
of African peoples into full citizenship.” The atta on their spirituality stripped Black
Africans through the attack on their spiritualityigoed them of their personhood as a nation

of people with a culture.

However, Paris (1995:33) adds: “deep structureafo€an spirituality survived throughout
African diasporas even though they assumed margreift expressive forms.” Some racist
American religious leaders employed the use oBlbée in an attempt to denigrate the Black
African to a state of inhumanity. Paris (1995:6)uees: “Christians espoused a universal
doctrine that all humans were created by God their refusal to acknowledge the full
humanity of African peoples implied the absencamf moral issue with respect to slavery.”
Racists in America wanted to demonstrate to thdized world that Blacks from Africa
possessed no soul so that slavery would be jusigfisSome Christian slave traders even
named their ships and slave warehouses 3égus Chris.Karis, 1995:63). According to this
racist mindset, Africans were devoid of spiritualiSpirituality was only for Whites. To

defend their distorted reasoning, adherents ofnacesorted to the Bible.

The Holy Scripture gave American racists their tgstjustification for inhuman treatment of
the Blacks taken from the shores of Africa. Thepgbemf Africa were to serve as chattel in
America. The American racists found justificatiorthe story gaffe of Ham the son of Noah:

And Noah begao bea farmer, and he planted a vineyard.

Then he drank of the wine and as drun#, & became uncovered in his tent.
And Ham, the father of Canaan, saw thedaess of his father and told his two
brothers outside.

But Shem and Japheth took a garmeutjtlan both their shoulders, and went
backward and covered the nakednesbteaffather. Their facesereturned
away,

and they did not see their father’s wiess.

So Noah awoke from his wine, and knevatits younger son had done to him.
Then he said:

CursdeCanaan,;

A servant of servants.(Gen 9:20-25).

He shall be to his brethren (Gn 9:20NKGIV).
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Adherents of racism in American identify the Bladkom Africa to be the descendants of
Ham. American racists concluded African Americagteived their consignment from God

to be perpetual servants to non-Blacks.

Because African Americans experienced the racistrgits to rob them of their humanity,
and ultimately deprive them of their spiritualityely vigorously campaign against such effort.
African Americans struggle to regain recognitiord aatceptance of their humanity. This is
the foundation of Black consciousness which haslyred notable Black intellectuals like
James Cone (1970), the father of Black Theologycofding to O’Collins and Farrugia,

Cone was part of a North American theological sthigveloped by black Christians in the
aftermath of Martin Luther King's (1929-68) civiights movement. “It has opposed racist
and exclusively white interpretations of the Chaistfaith, supported further struggles for
social rights,” (O’Collins & Farrugia 2000:27).” &tk theology addresses itself with the

issue of the humanity of Black people.

Through black consciousness, the spirituality ohynAfrican Americans was reborn. Black
consciousness impacts the spirituality of the AinicAmerican. The new identitgf the
African American through the effort of Black conmgsness is vital to his or her spirituality.
For within this spirituality, thé\frican American views him/herself as a human, rdigss of
the acceptance of White people. In this new iderdftspirituality, they neither solicit nor
desire the sanction of others. Yahweh created themd. it is He that makes the African
Americans equal to all other human beings uporetireéh. The understanding of being made
equal to all others by the Creator impacts vitallyon the spirituality of the African
American. Equality by virtue of the creator enhantiee smile of the African American that

leads to duality.

Duality in the daily life of the African Americanoasists of two realities of existence: the
smile in conjunction with the gesture, such as d onbthe head in recognition of being
human, and the experience of racism. The dualitghee two phenomena impacts the

spirituality of African Americans.

According to Hayes, (2005:94) Africans came to Aigeelin diverse ways. Some came as
slaves, indentured servants from the Caribbeandslaf Santo Domingo, Cuba. A few came

as free Africans. The one thing they share in comrand is a spirituality that does not
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distinguish between the sacred and secular woHldgies goes on to say that African
American spirituality is a result of a relationshyfith God. This relationship is not built on
faith, but on the experience of having been susthlty God through more than 400 years of
systematic oppression and dehumanization from 1265.

Hayes (2005:94) adds the spirituality of African émeans rests in the belief that Yahweh
sees them as human and that they are made in tgeiof Him. The African American
spirituality goes even further as they see a claserelation between ancient Israel who
prayed for a deliverer to free them from the bormdafyPharaoh in Egypt. Today Jesus is the
Liberator for African Americans in a racialized Anman society. The author remarks that
African American spirituality is joyful, holisticcontemplative and communitarian. African
American spirituality is “grounded in a devotionttee Holy Spirit and her ability to create
possibility in the face of denial” said Hayes (2. The Holy Spirit is the sustainer of the

African American that impacts his or her spirittali

WuUIff (s.a. 2) in his articlé&pirituality of African American Pastorompares the spirituality
of African American pastors to the spirituality \@hite pastors in the Presbyterian Church in
America. The African American pastors comprise albipercentage of the pastors in the
Presbyterian Church. The author was asked to @bralsurvey of the spirituality of the
African American pastors and compare the resultis thie White pastors. The pastors of both
groups were asked when they pray whether theytiieepresence of God. The results: 53%
of African American pastors as compared to 33% Whdstors pray and feel the presence of
God. How many pastors receive a definitive answetheir prayers? Approximately 41%
African American pastors compared to 19% White quast The results: 50% African
American pastors as compared to 37% White pastdosv many of them felt divinely
inspired or led by God to perform some specificaani The results: 43% African Americans
as compared to 21% White pastors. Wulff concluded African American pastors have a
more active prayer life than White pastors, who #re majority of the clergy in the
Presbyterian Church (U.S.A.). Thus there is a dbfiee in the spirituality of the two groups

of pastors.

Orlando (2006:1) discusses the African Americamitsgaility in relation to the healing power
of God through His Son Jesus. Orlando says Afrisarericans perceive God as a Healer.

Orlando argues African American Christian spiriityathelps the believers to accept suffering
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while continuing to believe Jesus can deliver tHesnause of being oppressed. The author
gives examples of how extensive the African Amerigaspiritual belief is in the healing
power of Christ. When a member of an African Amanicommunity is ill he or she may
keep a Bible by the bedside. A loved one can bienhospital terminally ill and he or she
will receive visitors praying for God to heal. For the African American Christian

spirituality, “God is the Healer.”

Brown (Online 1995:1 in his articl€;0d’s gonna trouble the water: the essence of Afric
American spirituality” states that African American spirituality can beedéed in this hymn
This hymn is useful not only for African Americabsat for any of group people in times of
trouble. Joseph interprets the song as saying:evbatour problems, get in the middle of it
because some of your troubles come from God. Theoauemarks that the originators of
these verses are like sophisticated as theologidaqOnline 1995:1) argues you have the
“water imagery of danger, liberation, healing, slgavexiles and cripples.” If all of these

phenomena get in the water that God has touchedtaretl up, then healing shall take place.

Cone (1986:481-482) argues when Black people gether for prayer and worship they are
not contemplating the value of Luther's ninety-fitieeses or Calvin’dnstitutes. Cone
emphatically says these issues are not importanihentradition of Black folks. Luther’s
ninety-five theses and Calvinlastitutesdo not impact the spirituality of Africa-Americans.

They are not part of the African American’s religgoexperience.

Smith (1999:45) defines African American spirittylas a “wellsprings of hope” rooted in
the belief of Jesus Christ and God. The Creatdntdiggainst the evil in the community and
spirituality leads Black people to believe thatrgyome is a child of God. Smith says African
American spirituality is founded on a shared exgrare of “suffering in song and word, the
work of love, justice, freedom . . . .” The authgiates African American spirituality is
communal in nature. There are similarities with ikatAmericans, Feminists, Jews, some

Roman Catholics, Celtic and others.
The Bible plays a critical role in African Americapirituality. Dash & Rasor (2002:120)

argue that this began when Africans were enslaveétmerica. The Bible was often the only

means of learning to read: sometimes to the dettimethe learned slave who risked bodily
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harm if exposed. Still, slaves found solace in Biele and continues to impact African

American spirituality.

Porter (2006-2007:105) observes that Christianitgplr healing defines the African
American spirituality. Christian spiritual healing simply faith in God (106). This comes
through the revelation of the Holy Spirit in JesGérist which heals physical and
psychological diseases. Porter argues Christiartisgity in the life of African American

spirituality is a gift from God. It is biblical fth for African American spirituality that is an

“appropriation of spiritual resources.”

In summary, there are recurring themes in Africanefican spirituality such as suffering
from an oppressor. What is unique about the Afridganerican spirituality is that they

respond to the oppressor with the love of Chrigtufjh a smile and a gesture. The African
American spirituality is imbedded in the belief tl@od is their deliverer. He shall deliver
them out of all their troubles. This is the mostavitheme of the African American’s

spirituality.

5.4 PENTECOSTAL & CHARISMATIC SPIRITUALITY

In this section we shall discuss the similaritiesl #he differences between Pentecostal and
Charismatic Spiritualities. Pentecostals rely otopious amount of Scriptures because they
are often defensive about their worshipping prastidhey rely on the Bible to defend their
beliefs. In discussing the similarities and thefedtdnces of Pentecostal and Charismatic
spirituality we shall view the works of Land, Kééhken Paris, Van Schaijik and Anderson

and comments by other writers.

Pentecostal Spirituality is founded on the baptigrithe Holy Spirit that is evidenced by the
speaking in tongues (Land 1989:482). Pentecostalitigity impacts heavily on the
spirituality of the Black Hebrew Pentecostal cheshThe wayPentecostal Spirituality
impacts the Black Hebrew Pentecostals brings aboigiueness in how they experience this
phenomenon. This is a critical issue because sesaihe question of how the Black Hebrew

Pentecostal churches experience Pentecostal @fitgitwithin the Pentecostal movement. In
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essence there is little difference. However, tol@epthis matter would require some time

and more extensive research than this paper.

Tongues as the evidence of the baptism of the Iglyit is divided between two vital
entities: speaking and evidence. Speaking comes avitbright light” (Ac 9:3,5 NKJV).
Before words are spoken comes the “Bright Lightattlshines around the receiver from
heaven. Speech comes after the Damascus expenetineelife of the seeker. The primordial
Speaker of the “Bright Light” identifies Himselfam Jesus.

The “Bright Light” fulfills a promise to the belier Ac 1:4). The “Bright Light” impacts the
spirituality of the Pentecostal believer. When taeeiver experiences the “Bright Light” in
Pentecostal Spirituality he or she speaks. Thewdmespeaks is theecundaespeaker. What
is spoken is vital to Pentecostal Spirituality. Bpeaker and receiver of the Holy Spirit utter
words inaudible to the human ear: only the “Brigight” hears. There is communication
between the speaker and the hedfeiCor 14:28 NKJV). Only the “Bright Light” can
exegete the intent of the speaker (Ac 9:6 KJV).uasiion ofLord what wilt thou have me to

dofollows the conversation.

This question is critical in the spiritual life tientecostals. One of the vital words in the
query is “do.” Doing is vital to the ministry of Yigshua and crucial to Pentecostal spirituality
(Ac 1:8; Mk 16:17-18 NKJV). Doing is important the ministry of Pentecostal Spirituality
because it results in action. It is the actiontd tBright Light” that wants the believer to

“do” after he or she receives Holy Spirit.

In Pentecostal Spirituality the “Bright Light” pagipates in the giving of the Holy Spii(Ac
1:4). In the process of receiving the Holy Sptinié recipient through the road to Damascus
experience becomes a “little light.” The Americaedxo spiritual arranged by Blackman
(SDA Hymnal 1985:580) in some ways depicts Pentat&pirituality experiencethis little
light of mine, I'm going to let it shine, (shin&very where | go, I'm going to let it shine,
(shine). All through the night, I'm, going to léshine, Let it shine, let it shine, let it shile,

it shine. The “Bright Light” completes its purpose in ouvds by challenging us to go
throughout the world shining our “little lights.his helps to define Pentecostal Spirituality.
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The other phenomenon that helps to define Penac®girituality is the evidence of tongues.
Speaking in tongues is incomprehensible to the Imueaa. In the experience of the baptized
believer of the Holy Spirit the evidence of tongueswudible. The evidence of tongues is a
sign receiving the Holy spirifMk 16:17). Yahshua rejoins the believer shall &peanew

tongues.

Paul is critical of tonguegl Cor 14:27-28). He takes a formal approach toetidence of
tongues. Paul's approach to speaking in tonguesomdrary to the belief of Pentecostal
Spirituality. However, Paul's approach is more umé with the beliefs of the Charismatic

Spirituality.

With regard to Charismatic Spirituality and speakin tongues Land (1989:483) writes that
in the Charismatic Spirituality those who receive tbaptism of the Holy Spirit remain
members of their respective denominations or clegcihey do not leave their faith and go
to another church. These Charismatic Spiritualélydvers demonstrate the gifts of the Spirit,
but see tongues as optional or not as significarPentecostals. Here lies a divide between
Charismatic Spirituality and Pentecostal Spiritiyalieven though both faith traditions
emphasize Spirit baptism and the gifts of the §piri

The spiritualities differ, however, with regardttee importance of speaking in tongues. Two
critical issues are significant in an attempt talenstand Charismatic Spirituality’s view of
speaking in tongues as optional: exegesis of spgakitongues and the accompanying gifts
of the Spirit.

Followers of Charismatic Spirituality acknowleddmat that speaking in tongues is biblical.
Many of the Charismatic Spirituality who remaintifdiul to their respective denominations or
churches are for the most part Bible readers. Rrably not everyone within the Charismatic
spirituality movement is an avid Bible reader. Regss, reading the Holy Word retains
great emphasis in the Charismatic movement. Betewé the Charismatic movement are
aware of the importance that Pentecostal Spirtudilowers place on speaking in speaking
as evidence of the reception of the baptism ofHloéy Spirit. Nevertheless, Charismatic
Spirituality practitioners claim to experience thaptism of the Holy Spirit without the

evidence of speaking in tongues.
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Scripture reading is prominent within the Charigma$Spirituality movement. It is
conceivable examining Scriptures relating to spggkin tongues receive attention. One
critical Scripture is | Corinthians 14:27-28. ThébB commentator (NKJV) writes, “The
exercise of the gift of tongues was not to be fddkn in the early church (v. 39), but this
exercise was strictly circumscribed by certain subaitlined in vv. 27-40.” The Scripture of
verse referred to i€l Cor 14:27-28) the contention of speaking in twgyjas evidence of
receiving the Holy Spirit. For the adherents to @&matic Spirituality this is a vital verse in
the formulation of their belief.

The followers of Charismatic Spirituality can argsigccessfully they too receive the Holy
Spirit by exhibiting the spiritual gifts (Rm 12:5MKJV). If the members of the Charismatic
Spirituality movement experience signs and wondard healing power, it brings into
guestion how valid is speaking in tongues as ewdesf receiving the Holy Spirit because

the results are the same?

Members of the Pentecostal and Charismatic Splitgjuanovements are aware of the
arguments put forth by Charismatic Spiritualityldaers arguing that speaking in tongues is
optional. Pentecostal Spirituality believers araagally familiar with the writing of Paul in |
Corinthians 14:27-28. But more critical to the Reostal Spirituality movement are the
words of Yahshua spoken in Mark 16:17. There araynsagns the Son of Yahweh utters.
The adherents of the Pentecostal Spirituality margnexamine closely the first sentence of
verse 17. Yahshua emphatically asstrese signsYahshua groups all of the signs together;
namely, casting out demons, taking up serpentakidig anything deadly, laying hands on
the sick, and they will recover, and of course Kp®gin new tongues.

All the other signs are obvious. Speaking in nemgtees remain the most mysterious and the
controversial of the signs because it is at tinresxplicable. There are several biblical
references to tongues for Pentecostals. Land (48&9writes one reference is found in the
tower of Babel where diversity of tongues comes® ibeing (Gn 11:7). What was a new
Babel to some was to others a new Pentecost —lamdn@ the divisions in the church and
among the nation8ut for Pentecostal Spirituality follower speakimgnew tongues touches

his or her spirituality because it is a sign. Tdign is a sign of theophany.
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The Pentecostal Spirituality believer views thensafj speaking in new tongues as a personal
confirmation that the baptized believer has entenéal a state of communication with the
Master. The sign of speaking in new tongues isangigjn for others. The sign of speaking in
new tongues places the speaker in contact with ¥ahvwhe Apostle Paul in | Corinthians

14:28 conveys a sense of the speaker enteringipasonal relationship with Yahweh.

When the followers of the Pentecostal Spiritualitpvement speak to Yahweh through the
sign of new tongues, the Master speaks back. Inilegue Yahweh sends a clear message
that helps explain the value of speaking in nevwgtms as a sign. For example, one believer
experienced being transformed while in conversatitth Yahweh. The message Yahweh
brings to the follower of the Pentecostal Spirittyals the assurance of being one with the
Father and the Son (Jn 17:5,6,11 KJV).

Speaking in new tongues, as one of the signs Yahstakes reference to, is a mystery to
some believers. The words of Yahshua, speakingewm tongues, may be an interpretative
mystery to the Charismatic movement. The exegddiBeosign of speaking in new tongues
might intentionally be a mystery for some Chrissiagaven those with the baptism of the Holy
Spirit. Perhaps the evidence of speaking in nevgues as a sign plays a double role of

oneness with the Father and Son and a sign ofisgdigrowth.

In contrast to the importance of speaking in torsguand (1989:489) writes: “The earliest
Pentecostals spoke of being saved, sanctifiedfiked with the Holy Spirit and in this way
signaled their subjectively entering into justitiom, sanctification, and Spirit baptism.”
Being saved, sanctified, and filled with the Holpir8@ is indicative of the essence of

Pentecostal Spirituality.

A more defining term for “being saved, sanctifiadd filled with the Holy Spirit” is steps to
the “quickening Power.” For traditional churchestime Pentecostal Spirituality movement
the quickening power embodies the Holy Spirit. Huéckening power symbolizes the Holy
Spirit. The quickening power quickens the humanybotanging it from mortal to immortal.
This prepares the believer for tparousia.At that time, the believer will be carried away
with the Messiah when He returns for His bride: ¢herch. For the Pentecostal Spirituality
movement speaking in tongues is evidence of rewgithe quickening power, and assurance

of immortal life.
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Members of the Pentecostal movement are adamainthibheHoly Spirit is evident by the

speaking in tongues because there is a three stepss in the life of a sinner: “being saved,
sanctified, and filled with the Holy Spirit” (Quieking power). The first step for the sinner in
the Pentecostal Spirituality church requires tinaei to go to the altar. At the altar the sinner
kneels. An older, head Mother in the church wilhgelly instruct the newcomer to close his
or her eyes and clap his or her hands. While dtigy the sinner must recite repeatedly,
“save me Lord” or “glory, glory, glory.” As Land §B9:484) argues, “There is a high degree
of psychomotor activity visible, bodily evidence tife Spirit's presence in Pentecostal
liturgy.” All eyes in the congregation are focused on tharalwhere the tarrying person is

studied. The members observe every motion of énegm tarrying to receive salvation. This
is vital to Pentecostal Spirituality. If there are tears of repentance, gyration of the body,
regurgitating, or physical rolling on the floor ashuman barrel, the congregation will

interpret this to mean that the sinner has notwedtb the Messiah to come into his or her

heart. Often, this first step is repeated many silmefore success is achieved.

Step two follows the entering of the Messiah ifite heart of a repentant sinner. The brother
or sister returns to the altar and kneels, genesadlithe next service. The Mothers instruct
him or her to close his or her eyes, clap handsdunaoht “sanctify me Lord, sanctify me
Lord.” The reason for seeking sanctification iseafthe Messiah comes into the heart of
sinners, they must pray to Yahweh to take away thimked habits. Self sanctification is a
critical process. This is a spiritual cleansingt ttmaust happen before seeking the Holy Spirit
that completes the process of salvation with Cluaeshing fully into the heart of the sinner:
And say unto the people Sanctify yourse(ira 11:18 KJV) Abstain from all appearance of
evil. And the very God of peace sanctify you liblyfh 5:22-23). The same visibility of the

first step must take place in the second step.

The third and final step is an arduous missionkisgeto receive the Holy Spirit. The
finalization of this process normally requires yarg at the altar. However, unlike the
previous steps the saint tarrying does not nedgss¢eve to demonstrate bodily motions
because the congregation listens for the speaKitmngues, a sign of the quickening power.
Tarrying for the Holy Spirit may happen the firgné, but can require many repetitions.
Some people may tarry several times at the altawé®eks, months, a year or more. Some

people grow impatient, suspicious or skeptical wépeated tarrying. Those with the Holy
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Spirit may question the sincerity of the one targyi The tarrying person may become
frustrated or desperate. Hopefully the person itagryvill not fake it and struggle to grow in

the Lord by fasting. In Pentecostal Spiritualityuothes there are members who are still
waiting for the baptism of the Holy Spirit. This kes those members with the Holy Spirit

wonder if the tarrying person has surrendered cetalyl to Christ.

Several years ago, in the researcher’'s determmaticexperience the baptism of the Holy
Spirit, with the evidence of speaking in tonguesfdmsted three days a week without water or
food in order to grow closer to Yahweh. He contohte work as a firefighter. The researcher
tarried week after week at the church seeking tbly Bpirit.. He prayed and read the Bible
for nearly a month. The researcher received theidmapof the Holy Spirit having seen a
bright light with the accompaniment of the evidence of speakingpngues after making
Yahweh a promise. The researcher did this in di@eChrist to send the Holy Spirit sooner.
He promised Yahweh upon receiving the Holy Spieittould follow the Messiah’s example
of fasting forty days and forty nights without water food (Mt 4:2). In addition, the
researcher promised he would continue to work atfile house. The researcher fasted the
first three days and nights without water or fobié. fasted the following 30 days with one
glass of water a day. He worked the first 28 dagistihg fires before contracting a cold. On
the thirty-third day Mother Williams, the propheteand pastor of the Gideon Knights
Freedom Church of Jesus Christ, telephoned thenmdse. She gave him a message that

Yahweh wanted the researcher to break the fast.

When the researcher experienggossolaliait impacted his spiritualityln this new identity
the researcher spoke in an unknown tongue onhflyari€hanting in various languages
followed. Today, at times the researcher sits aogas his hands under the unction of the
Holy Spirit. Sometimes through the experience of tHoly Spirit working within the
researcher, he transcends to the land of Israelente experiences a warm and comfortable
feeling. There he sees the chanter; the reseaggperiences theophany

Parris (2005:484) argues Pentecostal spirituatiju$es on “divine imminence” that has its
essence in the Acts of the Apostles. Parris sa@dassical Pentecostalism spirituality
emphasizes the receiving of the gifts of the Spihen a believer is baptized with the Holy

Spirit. The gifts of the Spirit . . . serve as thenchmark of its overall spirituality” (2005:
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485). This makes the Pentecostal movement unique diiferent from other Christian

liturgies.

Parris (2005:485) notes that like the parousia vleimphasizes the second coming of Christ,
Spirit baptism also emphasizes coming — the corofrige Holy Spirit. This, Parris argues, is

an ongoing event in the Pentecostal spirituality.(B005:485) adds that Spirit baptism is an
empowering experience in the spirituality of thenfeeostal because it brings forth the gifts
of the Spirit. In addition for the Pentecostal ®yairit baptism generally is accompanied by
speaking in tongues. However, Parris makes a aritgtatement. “Although many

Pentecostals may expect the sign of tongues tonguamoy this experience, they do not

reduce Spirit baptism to glossalalia.”

In considering definitively the sign of speakingtamgues as evidence of the presence of the
Holy Spirit, the emphasis is ngtossolalia Speaking in tongues can provide the possessor of
the Holy Spirit with an extra spiritual experien@ Cor 2-4). The speaker of new tongues
may encounter an “outer body experience.” Thisigssum total of the Spirit baptism.

Karkkainen (2002:68) begins his discussion of thent€costalism Spirituality and the
Charismatic Spirituality by taking note of the bistal differences and similarities of the two
movements: Pentecostalism and Charismatic Ren@&@ealtecostalism began by Parham, at
his Bethel Bible School in Topeka, Kansas on Jan@arn901. Later an African American,
Seymour, popularized the Pentecostal movemeneantetings of the Azusa Street Mission
in Los Angeles, California. News of the outpourioigthe Holy Spirit from these meetings

spread throughout the world.

Karkkéainen (2002:69) contends that some 50 yedes tae renewal of the experience of the
Holy Spirit came into the older churches with a newiom called the “Charismatic
renewal/movement” that rejects the notion of spagkn tongues as evidence of receiving
the Holy Spirit. This movement began in the Uniftdtes and spread throughout America.
This was due largely to the efforts of Bennett,Egumiscopal rector in Van Nuys, California.
Bennett. In 1967, A Charismatic prayer group cetmsy of faculty members and students at
Duquesne University (Pittsburgh) began the Charienr@newal in the Roman Catholic
Church?
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The author (2002:76) examines the distinctive festlof the Pentecostal and Charismatic
movements. They share basic commonalities. Howéxetakes note of the differences. He
determines that the Charismatic theologies alwaag d closer tie to their church tradition

whereas Pentecostals do not. The author givesampe that the Catholic Charismatic has a
stronger attachment to the Catholic Church thattods to any type of spiritual experience
because of its close association. Conversely, Pestaism maintains a low view of history

and tradition because of its independent naturekk&#nen (2002:72) argues Pentecostalism
has more of an attitude of “prophethood of all &edrs” that can be transposed into the
“priesthood of all believers.” The author adds tRantecostalism emphasizes a lived Holy

Spirit spirituality “rather than a discursive theg\.”

Tate suggests that Charismatic spirituality shdagdeliminated from the liturgies at the

Franciscan University. Van Schaijik (Online 1997#dsponds to Tate’s statement. Van
Schaijik argues that the Charismatic renewal isanptivate spirituality whose purpose is to
demonstrate one’s faith. On the contrary, it iseaperience God has given the church in
order to renew it. And with this renewal, spiritugits often accompany it as on the Day of
Pentecost in the book of Acts. Therefore, Van Sigh&Dnline 1997:2) concludes that

Charismatic spirituality should be retained in Mass at Franciscan University. She says “

gifts from God should be carefully cherished.”

Anderson (2004:1) discusses the controversy ovee thontextualization of
Pentecostal/Charismatic spirituality in a Europesmvironment. The author argues that a
liberal and pluralistic theology in Europe is atdedvith Pentecostal/Charismatic spirituality
that is more conservative. Anderson cites Thomas avgues that Pentecostal theology in the
21st century needs to be contextualized becauaenaidre pluralistic world. Thomas diverse
Pentecostal voices in the world should speak iir thevn theological languages,” no matter
how difficult this may appear. This enhances difeetion. Anderson (2004:1) contends
that contextualization tends to lead to “indigetiza’ that opts for tailoring the Christian

message to traditional cultures and this is mderdilly acceptable.

Anderson refers to South African Reformed musicsioBosch who says all theologies are
contextual theologies. Yet, Anderson cautions thatshould not neglect to understand the
essential and universal aspect of the Christiansatgs irrespective of “local, contextual

ones” (Anderson 2004:2). Therefore, Anderson agies that Pentecostal and Charismatic
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spirituality should totally depend on the Spirit ddod and not influenced by
contextualization. In addition the Pentecostal/@maatic experience in any part of the world

should carry the same message of Christ regardfesmtextualization.

Pentecostal spirituality preceded Charismatic wality by a few years. Yet, both
spiritualities share a commonality of Holy Spirégnewal for the Christian religion. Still,
Pentecostal spirituality teaches the receiving hid baptism of the Holy Spirit must be
accompanied by the speaking in tongues and postielyreceiving of the spiritual gifts.
Charismatic spirituality teaches the baptism of Hhely Spirit without the evidence of
speaking in tongues or the receiving of the spfiyifts. Pentecostal spirituality has less in
common with Christian history and traditions tha¢ anore structured. Thus, it has less
appeal to traditional Christianity. Because ChaasmSpirituality has more in common with
Christian history and traditions, it appeals mardraditional Christian churches such as the

Roman Catholic Church and others.

Pentecostal & Charismatic Spirituality share mutltommon, the main difference between
them is the interpretation of speaking in tong@ssevidence of receiving the baptism of the
Holy Spirit. However, what brings them in closeiasktion with each other is that upon

receiving of the Holy Spiritspiritual giftsaccompanies it (1 Cor 12:4-11 NRJV).

5.5 CONCLUSION

In examining Lemba Communities, African SpiritugliAfrican American Spirituality and
Pentecostal & Charismatic Spirituality we shall iy determine the essence and the
uniqueness of their spirituality. After doing thige shall see if there are any similarities or

differences amongst their spiritualities.

The Lemba tribe community is spread out in varinaghern parts of the Republic of South
Africa, such as Polokwane, Jane Furse, Messindhukékine land, Venda and Monsterlus.
With close examination of the Lemba community' srisgality appear to be ambiguous as it
relates to their religious practices. For the mpatt Christianity frames their religious
practices. However, coupled with their belief inriStianity the Lemba tribe consider

themselves to be Black Israelites, descendants fdmmaham. Though researchers have
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identified the “Cohen gene” in members of the Lenttige, culturally the Lemba do not
prescribe to Hebrew practices. Many Lemba peoplendiorecognize or practice Judaic
religious rituals or dietary laws. Nor do they otvgethe Seventh Day Sabbath and the
Hebrew Holy Days. Many attend church on Sunday,raady belong to traditional Christian
churches such as Pentecostal, Baptist, MethodidtGatholic religions. The disconnect-
between the Lemba’s Judaic identity and the absericdudaic religious practice- as

fascinating. But it made comparative research ptgeoblematic.

The essence of African Spirituality is the invisiblorld, which seems to follow Africans
who join other religions like Christianity, Islardudaism, Buddhism or other religions. The
reality of the invisible world impacts on theirtfai None of these major world religions were
completely successful in influencing the indigeno@ficans to turn away from the
traditional African religion of the spirit world.HEe African retains a strong identity to this
world because of a preoccupation with the livingdieAccording to the spirituality of many
Africans the living dead is not dead. They are pmdrta highly-regarded community of
ancestors, who influence the lives of those orheémtthis regard there is no connection with

Black Hebrew Pentecostalism.

African American Spirituality can be seen in they jand the emotional jubilation in
celebrating Jesus symbolically primarily as heatlgliverer and a sustainer through the
living Power of the Holy Spirit. As a healer, Jessiseen as the anchor of their faith and is
reverenced as such weekly in worship services afc&fi American Spirituality. As a
deliverer, Jesus emancipated their forefathers slavery. He delivers them from animosity
toward racial oppressors in America. As a sustatiesus empowers African spirituality with

the Holy Spirit to face the daily challenges.

At the heart of Pentecostal Spirituality and Chadtic Spirituality, is the baptism of the
Holy Spirit. Black Hebrew Pentecostalism grew ofiPentecostal Spirituality because of

the emotionalism and mysticism associated withethdence of speaking in tongues.

In conclusion each of these communities shed bghspiritual aspects of the Black Hebrew
Pentecostal communities. In looking at the Lembaroanity, African Spirituality, African
American Spirituality and the Pentecostal & Chaasim Spirituality we need to examine

how their spiritualities compare and differ fromathof the Black Hebrew Pentecostals’
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spirituality in an attempt to better understandgpeituality of the Black Hebrew Pentecostal

community.
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CHAPTER 6. CONCLUSION — THE UNIQUE IDENTITY OF
BLACK HEBREW PENTECOSTAL SPIRITUALIT Y

6. 1 COMPARISON OF THE TWO COMMUNITIES: COMMONALITI ES

In comparing the Gideon Knights Freedom Church edud Christ and the Temple El
Shaddai we shall examine the uniqueness of thetegtual background, distinctive forms of
spirituality, normativity & authority, distinctive theological identity, notions of
transcendence, distinctive morality, divine-humaglational dynamics and impact of
spirituality. After performing this function we dhadetermine the commonalities and

differences of the distinctive features of these Bebrew Pentecostal communities.

Temple El Shaddai is under the administration & kouse of God The Pillar and the

Ground of the Trutha Black Hebrew Pentecostal religionhe Apostle board of this

organization commissioned the elder Bishop Pyaestablish a church in South Ozone Park,
NY. This section is located in the borough of Queeehere there are well kept private homes
and a working middle class neighborhood. Mostlyidsih Americans and residents from the
Caribbean islands live in the surrounding area. fbueder sold the building and gave the
church to his son, who is a bishop and a pastae. Sdm and wife reside a few blocks from
the church. As members of the neighborhood bothptetor and his wife have a vested
interest in the continued upkeep of the communliyis consciousness and friendliness
toward their neighbors have helped the residentteeb grateful for the presence of the

Hebrew Pentecostals.

One possible explanation why the members of thenwanity so readily accept Temple El
Shaddai is because the people in the area areidawith other Black Hebrew churches.
Some of the Black Hebrew churches do not accepshad (Jesus) as the Messiah. Some of
the Black Hebrew churches in the community accephistiua as the Messiah but are not

Pentecostals. There are mixtures of Black Hebidwsches in the borough of Queens.
The Gideon Knights Freedom Church of Jesus Clsish ithe borough Brooklyn. Unlike

Temple El Shaddai the Gideon Knights Church wasded by a woman: Prophetess,

Bishop, Pastor, Mother, Williams. In addition tor lecclesiastical titles, Mother Williams
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had a divine unique gift of healing. She starteddmeirch as a prayer band in her home. As a
female pastor, Mother experienced several incidenht®ndemnation from male ministers in
the Gospel. The church was moved from her hom&toldcations before relocating to its

present place in the Brownsville section of Brookly

Brownsville consists mostly of African Americanstlibere are people from the Caribbean
islands, Latinos from various Latin American couggr a few Asians and Nigerians from
Africa. In Brownsville, like the area of Temple Ehaddai, there are well kept-priced homes.
This presents a contradictory situation. The areealassified as depressed with many
recipients receiving social assistance but the émasd vacant lots, if any can be found, sell
for a handsome price. The realty property ofterlsstr higher prices than some non

depressed areas.

While the Gideon Knights Freedom Church was locaaedall three churches Mother
Williams established the church with her Yahwehegivprophesies and gifts of healing.
Members from other religious Christian denominatiarere sent to Mother Williams by their
pastors to receive prophecy and healing. Motherheuthands on people and they became
healed. More often she gave out prescriptions fealing that became known as “holy
prescriptions.” The prescriptions were not tradiib medicines. They were natural and
unnatural foods and herbs, ice cream, cabbage,amuseed, canned milk and others for
healing. She gave out prescriptions for castinglsl®ut of our houses, such as flushing the
toilet ten times that would flush the devil dowre ttirain. She would prophesy get out of the
bed on the left side and put your left foot first the floor in order to receive a blessing for
the day. The researcher does this continuouslyyem®rning. She had unique gifts of

healing.

A young man joined this Black Hebrew Pentecostalch in the 1960s. He studied under the
later pastor and bishop Mother Williams. She apjgairhim a deacon, a local minister and
then ordained him as Elder. When Mother Williamsdmee incapacitated to administer the
church he became the pastor. He served in thisigo$or five years before being elevated to
the position of bishop, which he retains now. Winiieerim bishop he appointed his wife as
the pastor of the Gideon Knights Freedom Churchestis Christ.
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In one of thedistinctive form=f spirituality of Temple El Shaddai will find agmuzah on the
right doorpost of the temple as you enter the semgt The mezuzah is a vital symbol of
Judaism. The mezuzah is a small piece of parchinsatibed with the biblical passages of
Deuteronomy 6:4-9 and 11:13-21. The first lady hallly kisses the mezuzah as she enters
the temple. The Gideon Knights Freedom Church arawf the significance of the mezuzah

but they choose not to use one because it is thodwx.

Inside the temple of El Shaddai and the Gideon HKisigChurch there are the Ten
Commandments displayed on the wall. Temple El Shiddals Hebrew alphabets also plated
on the white wall. There are no such alphabetsegash the walls of the Gideon Knights
Church. What is also notable at both Temple El 8hadnd Gideon Knights is that men and

women sit together.

Temple El Shaddai has a young lad blowing the Shatfahe start of their services. The
Shofar is a curvature animal horn of many shapeshé 89" Convocation of the&€hurch of

Godtwo young men with prayer shawls draped around gt@ulders and yarmulkes on their
heads blew the Shofar. At the Gideon Knights ChdinehShofar is not blown. At Temple El
Shaddai a young teenager chants the She’ma weagiagnulke and dangling fringes around
his waist. At Gideon Knights Church no males yowrgold wear yarmulkes except the
bishop and no male wears dangling fringes arousdwdist. Gideon does not chant the
She’ma because of the use of the word Adonai they tlaim originates from paganism.
Temple El Shaddai and Gideon Knights Church state the East when reciting the Ten

Commandments.

Women in Temple El Shaddai are not permitted toryeats inside the temple or outside of
the temple. Women must keep their hair coveredhduall services. Women cannot wear low
cut blouses revealing their breasts. Gideon Knigbisirch has the same restrictions on
women'’s dress as Temple El Shaddai that the woimeunld not wear pants inside or outside
the temple. However, most young women wear pantsidai of the temple. At Gideon

Knights Church those who come to church with pdmiisthey are quickly covered with a

choir robes. At Gideon women are asked to covdr tleads. But most of the time, unlike
Temple El Shaddai, the women disobey and do noérctheir heads during the services.
Occasionally a woman or two will wear a low cut ude revealing the cleavage of her

breasts.
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Women at Gideon are instructed to be modest im #pgearance. This excludes the wearing
of lipstick, nail polish, designer nails, rouge,damye shadow. Enforcement proves
problematic. At Temple ElI Shaddai the researche&ndi hear such prohibitions for women.

Both Temple El Shaddai and Gideon Knights Churckehaud music accompanied with
shouting and shaking and anointing. Both churclsespraise and worship songs as part of
their liturgies. Temple El Shaddai allows praisenadag in the church. Gideon Knights
Church does not permit praise dancing to take piadbe church. Rap music — not even
Gospel rap — is not permitted in both temples. Becmusic is preached against by both

pastors.

Race does not appear to be a major issue withreitiach. Temple El Shaddai has one
adopted Italian teenager by the pastor and his Wties teenager has received a Bar Mitzvah.
Both churches give their their young lads Bar Malas and young ladies Bat Mitzvahs.
Temple ElI Shaddai also has one American Indianlyamithe temple. Race is not a major

issue in the temple for Gideon Knights Church,@ltgih they have no White members.

Gideon Knights Freedom Church of Jesus Christ raadsrecites the church’s doctrine four
times a year during the taking of communion. Thaswot observed at Temple El Shaddai.
Besides, Temple El Shaddai partakes of the Lordipp8r but once a year during the

Passover season.

All the seven Feasts of the Lord (Holy Days) arsesbed by both Temple ElI Shaddai and

the Gideon Knights Church. During thd Day Sabbath and all the Holy Day Sabbath

members are forbidden to go to their place of lssnshop at stores, cook, wash clothes or
perform housework at home. In addition both chusctemch the Jewish dietary laws that

prohibits include no pork or fish without scales.

Temple El Shaddai and other churches within the ddoaf God have the Twenty-four
Principles to assist them in their normativity.reiple number two is the keeping of the Ten
Commandments. This is systemic to both the faith laglief of Temple ElI Shaddai and the
Gideon Knights Church doctrine.
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The Bible plays a vital role in the normativity bbth Black Hebrew Pentecostal churches.
Second Corinthians verse six is universal to theeeRentecostal movement. Another unique
normativity for both Temple El Shaddai and Gideamdtits Church is the use of water for

Holy Communion.

The pastor retains ecclesiastical authority ovengle ElI Shaddai. This is given to him by
the House of God. The pastor has control over ithen€ial matters of Temple El Shaddai
and pays all of the bills. The pastor has to makeaacial report once a year to the House of
God. The first lady of Temple ElI Shaddai is verfjuantial in administrative matters of the
church. She holds a PhD and is a principal of ya sthool.This is unlike Gideon Knights
Church that has an active trustee board that tedesof all the church expenses and upkeep
of the building. The pastor does not have to becamelved in financial matters. She
discusses ecclesiastical matters with the oversberis the bishop. The pastor of the Gideon
Knights Freedom Church of Jesus Christ makes raméial reports to bishoprithe Order of

the Gideon Knights of Yahshua Messiah.

Thepastor of the Gideon Knights Church appoints nesalloninisters, but the bishop retains
the authority to ordain local ministers. The bisheluates the rituals of the church. The
bishop declared a normativity that youth who haserbgiven a Bar Mitzvah or Bar Mitzvah,
may partake of the Lord’s Supper. A norm for Gidesrieet washing on the communion
during the Passover. The bishop changed a normeafand women washing one another’s
feet: men wash men’s feet and women wash womeats @ne critical normative in Gideon
is the use of both the Greek names Jesus and GbdhanHebrew names Yahweh and
Yahshua. Another present norm is the use of varBibée versions in the temple. The
researcher observed in Temple ElI Shaddai an engpbagthe use of the Kings James version
of the Bible.

In notions of transcendendbe pastor of Temple El Shaddai remarked that phetacally
Yahweh is beyond measure. He said Yahweh commusicaith us through the Word and
through people. The pastor also believes that Yahsind Yahweh are One. This belief
juxtaposes the belief of Gideon Knights Church wbatends that Yahweh and Yahshua are
separate. The pastor of Temple El Shaddai commé&tishua metaphorically is his second
chance to get it right. Yahshua forgives him ofka#i sins. To the members of Temple El

Shaddai the Holy Spirit symbolizes life becausgives life. The Scripture helps to describe
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the critical role of the Holy Spirit for the entiRRentecostal movement. To the members of
Temple El Shaddai the Holy Spirit is a doctor wheals. This is true also for the Gideon
Knights Church. Symbolic as a doctor the Holy $pgia Healer when called on. For both
Temple El Shaddai and Gideon Knights Church theyH®pirit anoints the olive oll
transforming it into a healing agent for the sidke Holy Spirit is a baptizer. Temple El
Shaddai and Gideon Knights Church believe wherHiblg Spirit baptizes, the believer will
speak in tongueass the Spirit gave them utteran@e 2:4 KJV).

One member describes Yahshua as having the uppdrbdezause He knew His purpose on
earth. The Gideon Knights Church has several imajegahweh: He is confusing and
unknowing, He is a violent temper and He is a @redthere are other remarks such as He is

indiscernible.

A unique feature about both the Gideon Knights Chuand Temple ElI Shaddai is that they
both use the Greek names God and Jesus as wied# &febrew names Yahweh and Yahshua.
The Gideon Knights Church views the Holy Spiritagift from Yahweh that is resides

within you. To one the Holy Spirit is a given imagjea spiritual consciousness.

In distinctive moralityTemple El Shaddai and Gideon Knights Church haeserm common
because they are connected to the general Pergeoosvement. Both teach that eternal
peace and everlasting life are achieved throughtea@isness. The pastor at EI Shaddai
teaches his congregation the virtue of honestyhWhis virtue goes the importance of
obeying the Ten Commandments. The church membersaght the virtue of integrity, and
with this they are required to follow the TwentyfdPrinciples of their religious body.

Gideon Knights Church do not have the Twenty-Faumndiples but they do have a creed that
all members are instructed to obey. Both Black EHebcommunities strongly teach against
the practice of homosexuality. Pre-marital sexnsiramoral act for which justification is

found in Scripture. Both churches teach that saieteive blessings by paying tithes and

offerings.

Gideon Knights Church and Temple El Shaddai, farltiee drinking of wine, liquor or beer.
Gideon Knights teaches against chewing tobacco,ksmoor indulging in controlled

substances. The church does not look kindly onrdevut it is tolerated such as accepting
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divorcees as full members and in the ministry. Gid&nights Church stresses more the
abstinence from vices than the rewards of virthasa result, some members feel since there
is too much emphasis on the vices and not enougit expended in developing ways to
encourage members to do better. For example, ditiaa to applying the Scripture
theologically against women wearing pants, theasshwould be discussed openly and solicit

their view point.

The divine-human relational dynamicsperates with life-changing force in the lives of
members of Temple El Shaddai first. A divine-humelationship is a very private with the
Creator and unique to a person’s needs. For examjitbael was the son of the pastor and
his wife who miraculously rose up from his confingdeel chair and shouted and danced the
holy dance hours before he died. Another memberaxaack addict. After hearing the voice
of God the member was saved and has been cleasobrdfor several years. Another asked
for sign while grieving the killing of a teenageeftd. God showed her a sign of bright lights
in the heavens at night. She interpreted to meatngibd had given her a sign,

One member of the Gideon Knights Church had a mtipkiream of a plane crashing into a
building days before terrorists flew planes in th&in Towers. This was prior to the
destruction of the Twin Towers by two planes flolynterrorists. This same member dreamt
of a couple sitting in the front row of a funer&l/eeks later the mother experienced a
stillbirth of a daughter. A male minister had ampesience with the divine telling him he
would have a son and he would be named Daniel.r theemember was awakened in the
middle of the night and he saw an image of Jesub®mvall. No words were exchanged but
the member felt a deep sense of completion. A fenmainister reported a near-death
experience. She had when dying but saw Jesus &ad B$m to send her back to this world.

Jesus answered her prayer.

The adagen the world but not of the worlonpacts the spirituality of Temple ElI Shaddai,
Gideon Knights Church and the entire Pentecostatement. For Pentecostals this adage
infers that the world has a physical and a spiriadure. The world also denotes sinners. For
the Pentecostals living a double reality of a ptsisiand spiritual world creates a
psychological trauma that impacts their spirityailit trying to be in the world but not of the
world. This leads to a fear of spiritual contamioatfrom the world. To defend against

contamination Pentecostals, as well as other @mistlenominations, may separate
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themselves from others. Basically, functioning witthe society also involves such matters
as economics and politics. This conflict enters iRentecostal relationship with money and
politics. Concerns about money drives the overwhednmajority of religions in America,
and Black Hebrew Pentecostals are no exceptiormitikat verse for Pentecostals defending
the virtue of money is Luke 10:7: “. . . . for tlaorer is worthy of his wages” (NKJV). This
verse leads to a temptation of hording money byaigée Bible. It should be noted that a
distinctive spirituality of the Black Hebrew Pentstals is not being active in politics,
although they are not prohibited from such involean

The lives Gideon Knights Church members impactrthpirituality in different ways. One

member said spirituality to him is to be one withe tFather. He said this because
symbolically spirituality brings him on the sameypawith the Creator; a mystical union, or
living in step with Jesus. A female minister exp&d spirituality is a connection to Jesus.
One male minister argued there are all types ofitsplity. He further states there is a
difference between spirituality and salvation. Ehare similarities between Temple El

Shaddai and the Gideon Knights Church rereading@oacs and politics.

When we consider all of the differences and theroomalities between Temple El Shaddai
and the Gideon Knights Freedom Church of JesussCline commonalities between tfeo
Black Hebrew communities strongly outweigh the etiéinces. Therefore, the spirituality of

the two communities seems to reflect that of thecBIHebrew Pentecostals.

6.2 USE OF TYPOLOGIES IN SPIRITUALITY

We started this thesis by studying the unique tsjaility of the Gideon Knights Freedom
Church of Jesus Christ and Temple El Shaddai. Afearing done so we have come to a
place in the research project where the typologyheir distinct spirituality needs to be
explored. Categorizing the spirituality of the tBtack Hebrew communities helps to have a
clearer understanding of their spirituality as tkeeearch project progresses. In looking at
typologies in spirituality we shall examine the Wwaf several authors in order to determine
whether or not the Gideon Knights Church and TenfpleShaddaifit into any of the
spirituality typologies
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Wainwright discusses spiritual typologies that én@drist Against Culture, The Christ of
Culture, Christ Above Culture, Christ and CultuneHaradox and Christ the Transformer of
Culture. Wilson writes about A Typology of Sectsrglation to spirituality. Watson and
Morris’s interest in typology in spirituality leadhem to explore Spiritual Experience and
Identity: Relationships with Religious OrientatioRgligious Interest, and Intolerance of
Ambiguity. These areas are researched by WatsorMamds through the use of a Spiritual
Experience Index and looking at the spiritual tggyl of a religious majority. The Ware-
Homes model is another tool for determining a tggglin spirituality. Ware develops her
model by use of focus groups. Focus groups weligadiwith the Gideon Knights Church
and Temple El Shaddai to assess spirituality. Siweere looking at various typologies in
spirituality, Waaijman’s article on Basic Waaijmanarticle Forms of Spirituality an

Overview shows a close relationship between fomastgpes.

(a) Wainwright

Wainwright (1992:592) establishes a thematic tygglin the relation between Christ and
culture. He bases his developmental thesis baseH.oRichard Niebuhr’s five types of
spirituality. Wainwright argues that Niebuhr is thee has a centraéheocraticbelief that all
history and movements of men are under the goveenahan absolute God. Therefore, as a
result of this we have five types of spiritualitgtlveen Christ and culture.

In the Christ Against Culturespirituality type Wainwright (593) adds that Nidiouefers to
this spirituality as relationship to a naughty wdo/s such it is conceivable a church placed
in this category finds its Christian spirituality opposition to its cultural surroundings. This
leads to a feeling of wanting to escape culture.tHa Christ Against Culture mode
Wainwright includes some historically significanformation. The author contends that with
Constantine’s supposedly accepting Christianityotlanartyrdom gave way to white

martyrdom This is equal to monasticism: cultural escapism.

In Christ Against Culture Wainwrigh695) rejoins Pentecostalism is another non-monasti
example of a world-renouncing spiritual movemengifWright determines Pentecostalism
to be a world-renouncing spiritual movement becaiggossolaliaHe interprets glossolalia
by Pentecostals as a counter-cultural protest apaime rationalistic and materialistic

language of Western Christendom
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Since Wainwright considers the Pentecostal forrwarfship a world-renouncing movement
because of glossolalia, we need to look at botltkBlebrew Pentecostal communities. The
Gideon Knights Freedom Church of Jesus Christ aechple EI Shaddai are Pentecostal
practitioners who emphasize the importance of Spgahk tongues. In addition, generally the
Pentecostal movement teaches its followers, weirarthe world but not of the world.
Psychologically this medium of consciousness waualdceivablyplace both Black Hebrew
communities into a typology in spirituality of C$triAgainst Culture.

Wainwright (596) see3he Christ of Cultureas an affirmation of the world. The author
asserts that Niebuhr looks on this spiritualityetyas the least favorable of all of them.
Wainwright looks back to religious history and asguthat Emperor Constantine’s
institutionalization of Christianity produces a aé&ge effect on the faith. Constantine
brought to Christianity political and social re@g. In the process he reduces Christ to a
cultural hero. Wainwright (597) warns of an inhdrdanger: a civil religion detracts from
Christianity. A civil religion precipitates a fatdaw of the Christ-of-cultureResulting from
this Wainwright contends there can be a secularization of esclygtolblowever, he
concludes both the Christ of culture and the Cianstagainst culture lack a clear
eschatological awareness. The Christ of culturelogy in spirituality does not reflect that of
the two Black Hebrew communities.

The type of spirituality Christ Above Culture (59B) the synthetic viewlt looks at the
positivity of human nature and culture in need einly purified. As such grace plays a vital
role in purifying human nature and culture. Grageciitical to the Pentecostal movement.
And Pentecostals exist for the eschatological eveéltierefore, the spirituality type Ghrist
above culturecould typify the spiritual typologgf the Gideon Knights Freedom Church of
Jesus Christ and Temple EI Shaddai.

Christ and Culture in Paradois a dualistic type of spirituality (599). Wainwhigremarks it

stands on the world-negating side of center bubttas extreme as Christ against culture.
Wainwright (599-600) intellectualizes that Niebuhterprets Lutheranism resonating to be
polarities of law, the Gospel, and wrath. The Luting are an example of Christ and Culture
in paradox. The paradox refers to conflicting kiogg of God. One kingdom is the rule of

God's left handHere God judges and protects humanity from theceffef sin. The other
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kingdom is the rule of God's right hand where Gedaems and saves. Wainwright points
out that corresponding to the Christ and Cultureagax is conflicted spirituality. He is
adamant that Lutheranism best represents Christ Guiture in Paradox. The author
illustrates this succinctly by discussing Bonhoesfeparticipation in the conspiracy to
execute Hitler. Wainwright is perhaps correct irseang Lutheranism best reflects the
spirituality type of Christ and culture in paradokis typology in spirituality would not
depict the spirituality type of the two Black Helareommunities.

In Christ the Transformer of Cultur@/ainwright (603) states Niebuhr leans extensively o
Augustine: “He who made us without ourselves wilk save us without ourselves.” The
author adds this transforming view rests on a p@sioctrine of creation and incarnation.
However, Wainwright rejoins corruption of humanisyalways present. Corruption for the
author is the perversion of the good, not intrireid. In Christ the transformer of culture
there are conversion and rebirth in which we becdesal to sin and alive in Christ. In Christ
transformation begins because our religious fasttpart of culture. When we experience
transformation culture Christ becomes the benefa@bhbrist transforms culture through His
believers. The spirituality type @hrist the transformer of culture can accuratelysdebe
the spiritual typology of Gideon Knights Church amdmple ElI ShaddaiThis becomes
clearer if we look at the words of Augustine: “H&avmade us without ourselves will not
save us without ourselves.” In this there is a sesfsGod working with the spirituality of

humans.

(b) Wilson

Wilson (1969:362) discusses typology of sects tfifrs categories of spirituality types. He
begins by asserting that sociologfyreligion must study comparatively the social dtions
and development of religious movements. Howevee, dlathor adds, we cannot always
distinguish between social and religious thinkiktpwever, he analyze§ects;these are
ideological movements that defend their positiohe Wway to apply typology to religious
movements is to examine the sect’s response twaohiel (363). Wilson (364) contends that
change can take place in the sect without spechimnges taking place to the doctrine.
Wilson intimates certain relationships betweenedéht sects at different stages of cultural

development. He offers seven-fold classificatiorse€ts in response to the world. These are
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typical theological positions in Christian sectsilsdh views how the sects interpret the
Bible.

The nversionistis a typical sect of evangelical, fundamentalisti§€tanity that sees the

world as corrupt because people are corrupt. Togdhdhe world one must change people.
Individuals are responsible for their actions (363his sect rejects the notion that
environment influence behavior. The Conversiongsit $loes not go from door to door but
prefers mass preaching. They want to convert pedplis group has a dominant emotional
nature. Doctrine is less important than a persoektionship with the Savior. Scripture

interpreted literally. In some ways Gideon Kniglisurch and Temple El Shaddai would fit
into this sect, but not entirely. At Gideon membeeteve that changing people will improve
the world. They use preaching as a tool for conearsThe issue of being responsible for his
or her action is in some ways ambiguous. They wstded that behavior cn be directed by
spirits who are in control. The actions of a mamevoman might depend on what spirit is in

control over his or her life.

With regard to the literal interpretation of theb® Temple El Shaddai believes the Scripture
is errorless. This juxtaposes the Gideon Knightsir€liis teaching that the Bible contains
errors. Therefore, the spirituality type of the wersionist generally does not apply to
Pentecostal groups such as Gideon Knights Churdhrample El Shaddai. However, there

are some qualities such as corrupted man, conggrgople, mass preaching and others that

do apply.

The Revolutionary Typeof spirituality is found in the eschatological neowents of the
Christian tradition (365). The type reacts to tlhesmle world with a desire to get rid of the
present social order when the time avails itselfdrge and violence. This group is awaiting
a new order under God'’s direction. On one end efgpectrum this group is hostile to the
world; on the other, it is a bastion of social refo They want instantaneous conversion. The
revolutionary sect sees the fate of individualspes-determined. They are more Calvinist
than Armenian (365). This sect holds unemotionaktings and they see God as a divine
autocratic leader a dictator. The revolutionaryetgect does not emphasize direct relation to
God.Both Gideon Knights Church and Temple El Shaddaibmexcluded.
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The Introversionist typeof spirituality is the pietissect. Instead of wanting to convert or
overturn the outside world, they choose to retnmmf the world to enjoy the security of
personal holiness (366). This sect is indifferensacial reforms, individual conversion, and
social revolutions. They have a disdain for thasihg holiness and they have no desire to
introduce others to their faith. This sect placesagemphasis on the Bible. They prefer to
live apart form the world. (367). Neither the Gidd¢énights Church nor Temple El Shaddai
fit into the Introversionist type of spirituality.

The Manipulationist typeof spirituality sect Wilson previously called Ghiosbecause of its
emphasis on knowledge. People react to the outsidiel by accepting its goals. They do not
reject society but are interested in its spirizeion and culture. This sect is sometimes
called a cult. They generally do not involve thelwse in conversion. The divinity is
understood. This sect lacks emotion, and has roesitin eschatology. Their concern is with
the results of this world. We will not find Gide#&mights Church and Temple ElI Shaddai in
the Manipulationist type of spirituality.

The Thaumaturgical typ®f spirituality sects argues that it is possilde ihen to experience
the extraordinary effect of the supernatural in dues ((368). Wilson says the main
representatives of this group are the “SpiritualisThey receive messages from spirits;
perform cures, transformation and miracles. Thedee\ers reject the ageing process and
death (369). In the end their compensation fosqaal losses is their quest for cultural goals.
Wilson contends their religion is not far removedni magic. The thaumaturgical sect has
séances where they connect with lost relatives moftem than with GodNo true Pentecostal
believer would be found connected with the thaurngatal type of spiritualitysects because

of one of their vital practices.

Wilson (369) makes a comment that clearly explavhy no Pentecostal believer can be a
member of this spiritual group: “Their most chaeaistic activity is the séance or public

demonstration.” Mckim (1996:251) adds: “Séance isneeting at which a medium or

spiritualist attempts to communicate with the dédds form of activity has been rejected by
the Christian church (see 1 Sam. 28:7ff.).”

Wilson (369) states theeformist sectsseem to constitute a separate case. He offers an

explanation. Transformation was this group’s eaglgction to the outside world. Originally
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the reformist sect had a revolutionary attitudetet.@ changed to an introversionist attitude
and then to a reformist position. This group hagdrang sense of identity. They study the
world in order to involve themselves in the worldraugh their good deeds. Social
consciousness is the core of this group. Theirepisen the world but they do not partake of
the world’s sins. The reformist sect’s favoritettexfaith without deeds is vain. They have a
humanitarian orientation reformist attitude towénd world. Researchers take an interest in
the reformist sects because of their concern witmdnity. The reformist sect's type of
spirituality may not depict all of the members b&tGideon Knights Freedom Church of
Jesus Christ or Temple ElI Shaddai but it does septethe attitude of some of the
congregants. Many members see themselves as refdype of spirituality because they do

not believe in the partaking of the sin in the wlorl

Wilson classifies thé&Jtopia sect as the most complex type. The reaction toti&de world

is a partial withdrawal, and a partial wish thatdauld be better (370). This sect is more
radical than reformist. They are potentially legslent than the revolutionary sect and more
constructive on a social level than the converstoriihey view the world along community
lines and enjoy proposing measures for social olhampeir favorite text is Acts, but they
may not have a clear conception of divinity. Thieugp may be suspicious of candidates for
conversion. The utopia sect does completely descifite spirituality for either Gideon
Knights Church or Temple El Shaddai. However, gidck Hebrew communities do have a

clear conception of the divinity. Their members éawvclear concept of the divinity.

(c) Watson & Morris

Watson & Morris (2005:371) deal with the effort comprehend the spiritual typology of
opened minded religious maturitfhey argue that attempting to understand openededin
religious maturity is challenging to the researchwio works with believers. The authors
differentiated between intrinsic and extrinsic mations for being religiously opened
minded. Examining the difference between intrinaimd extrinsic motivations for being
religiously opened minded will assist in evaluatirgigious maturity Watson & Morris
contend that intrinsic orientation religiously helpp motivate the believer who earnestly
desires to live and practice his or her faith. Tihiguxtaposed to extrinsic orientation where

religious commitments are used for more selfistsend
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The authors (2005:371) use Quest Scales to defeid position for intrinsic orientation
leading to a more opened minded religious matufliye authors (372) discovered the
Spiritual Experience Indexs more accurate than Quest Scales for measuritijsic
motivation and opened minded religious maturity.t$a and Morris argue that the Spiritual
Experience Index’s Spiritual Openness subscaleespaonds with Quest but it opposes The
Intolerance of Ambiguity Scale. The authors ardueg this scale was also used to measure
opened minded religious maturity. What these scd@monstrate in relation to an opened
minded religious maturity is an intrinsic religiounotivation. The Spiritual Openness
illustrates a belief that “ideas from faiths difet from my own may increase my
understanding of spiritual truth” (372). This staent alone exemplifies typology in

spirituality of religious maturity.

Religious maturity with regard to spiritual opensi@sd tolerance of others differ within the
two Black Hebrew communities. The spiritual opersnasd tolerance of others impact the
spirituality of both Gideon Knights Freedom Chunfhlesus Christ and Temple El Shaddai.
The critical issue: is how does spiritual opennasd tolerance impact the spirituality of
Temple El Shaddai and Gideon Knights Church? hitech, how do all of these impact on

their religious maturity?

Gideon Knights Freedom Church of Jesus Christ appeabe spiritually divided on the
guestion of openness and tolerance of others. S¢ess to be true particularly with three
major issues: the™Day Sabbath, the using name Jesus or Yahshua adcGYahweh.
There are members of Gideon Knights Church wheebelthat First Day (Sunday) observers
are not true worshippers of the Messiah. Some memdfeGideon Knights Church believe
that in order to be saved we must call directlytlom name of either Yahshua or Jesus and
that calling on the name of Yahweh or God aloné mokt bring salvation. Other members
will argue that using the Greek names of God armislés calling on pagan gods. Gideon
Knights Freedom Church of Jesus Christ does noeapfo fit into Watson and Morris’
spiritual categorization of openness and toleraotethers. ThereforeGideon Knights

Church seems to be outside the spiritual typoldgglmious maturity.

The Notions of Transcendence expressed by membefermple EI Shaddai reflect an
openness and tolerance of others. Temple El Shaldat particularly judgmental about the

First Day worshippers observing Sunday as theicigpelay of worship, even though they
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prefer the First Day churches to come into tfieDay Sabbath. Temple El Shaddai believes
that Yahweh and Yahshua are One. As a result of flemple El Shaddai will argue that
when you call on the name of Yahweh you are simelbasly calling on Yahshua. They
accept using Greek or Hebrew to refer to the Falmethey her and His. In this wagmple

El Shaddai can fit into spiritual typology of rabgs maturity.
(d) Waaijman

In order to identify what type of spirituality Gidem and El Shaddai fit into we look to who
identifies different forms. Waaijman (2006:5) idées forms of spirituality that he claims
are distinguishable: schools of spirituality; primi@al spiritualities that includes lay
spirituality, indigenous spirituality, and spirilitg in secular contexts; counter-movements.
We shall briefly examine some of these spirituaijtyes to determine circumstances. These
historical events are foundational to the goals wades of the school. Schools do mission
work, provide for education and tend to the neddthe sick. The Gideon Knights Church
maintains a college scholarship fund for any yaléhiring to go to college. The student must
maintain a “B” average. The church does monthlysioizary work at the Covenant House
that is run by the Catholic Church. Members visi¢ tsick. Gideon has some spiritual
typologies of the schools. Even though Temple Edslai does not have an educational fund
for its youth, it does have some spiritual typoé&sgof the school by caring for the infirmed.

Primordial spirituality, says Waaijman (7), doed belong to a school of well-established
traditions. It is independent with a close affinitylife and its markers such as birth death,
education, work and others. Waaijman (8) lists auasi sub-forms of the primordial
spirituality. Lay spirituality is one of them. This everyday spirituality closely tied to the
family. Indigenous spiritualities have not beenluehced by mainline religious traditions.
Secular spirituality is diametrically opposed tbgien. Conclusively neither Gideon Knights
nor Temple El Shaddai fit into one of these sulpA®of spirituality.

The Gideon Knights Church and Temple El Shaddaifidoto the Waaijman’s counter-
movement spirituality (Wainwright 1992:595). Waagimrefers to Turner’'s three forms of
antistructure: liminality, inferiority, and margihty. Waaijman (11) says liminal spirituality

has three phases: separation from the social gtejcoutside the social structure, and
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reintegration into society. This seems to desdtigeadage of both Hebrew communities “in

the word but not of the world.”

Inferior spirituality relates to those persons wimad themselves on the underside of the
social pyramid or even in the cellar of humankintiis does not describe either Hebrew
community. Marginal spirituality would apply to Tehe El Shaddai and Gideon Knughts
Church. Waaijman (12) says marginal spiritualityaéie a double loyalty. In this position
both Black Hebrew Pentecostal communities can foféalical criticism of the structures

from the inside.”

(e) Ware

Ware says studying spirituality types is seeingelves the way we are spiritually To assesss
this Ware adapts Holmes model, and designs a Hellraes model. (1995:7). Here a wheel,
called the circle of sensibility, is divided intour quadrants (6). The wheel is called the
circle of sensibility. Each quadrant represents fdistinct spirituality types. They are as
follows: in the first quadrant there is the SpetiuKataphatic (Holmes’ designation) - A
Head Spirituality/Intellectual (Ware’s designatipni) quadrant two Affective/kataphatic
(Holmes’ designation) - A Heart Spirituality/ImagitGod as Revealed/Emotionalism
(Ware’s designation); in quadrant three Affectivedphatic (Holmes' designation) - A
Mystic Spirituality/Reclusivity (Ware’s designatipn in guadrant four
Speculative/Appohatic/ (Holmes’ designation) - Angdom Spirituality/Mystery/God as
Spirit/Moralism (Ware’s designation) (8, 37-43).

Ware (6) says the purpose of the Spirituality Whgieks people a spiritual portrait of
themselves and their churches. Ware administerslexter test utilizing two Spirituality
wheels. One wheel is labeled congregation stylethadther one is labeled personal style
(48). Quadrants are numbered one to four repregprfour distinct spirituality types.
Participants taking the Spirituality Wheel seleestt must answer questions from twelve

categories consisting of four questions for eatbgay.

As per Ware’s suggestion, the Spirituality Wheekwesed in focus groups at both Black
Hebrew Pentecostal communities. At Temple El Shatthdamembers taking the test seemed

anxious because it it was about 20h00 on a Satwedaying and the members wanted to go
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home after spending the entire afternoon in theptenThe results for the Spirituality Wheel
selector test for Congregational Style places Temipl Shaddai in spirituality type-1:
Intellectual (Mind). In Personal Style the majority of membésl into type-1: Intellectual
(Mind).

In the Gideon Knights Freedom Church of Jesus €hmembers were more patient and
excited. This test was given at the same time tmbees who had been in service since the
early afternoon. The Spirituality Wheel selectosttéor Congregational Style places the
Gideon Knights Church in type-2: Imaging/God isealed. The Spirituality Wheel selector
test for Personal Style places the Gideon Kniglmsr€h in type-2: Imaging/God is revealed.

Both Temple El Shaddai and the Gideon Knights Feee@hurch of Jesus Christ fit into
similar categories. They both fit into into the GhAgainst Culture Spirituality topology; the
Christ Above Culture Spirituality topology and Gltrihe Transformer of Culture.

6.3 CONCLUSION: UNIQUE IDENTITY

Research Question

The research examined distinct features of thétsgiity of the Black Hebrew Pentecostal.
Hypothesis

Hypothetically, the distinctive features in the &taHebrew Pentecostal community are the
observance of the Seventh Day Sabbath and sevashJelwly Days. The Black Hebrews
follow the Jewish dietary laws. They believe theg the original Israelite descendants from

Abraham, and that White Jews are Edomites, desa&nhdE€Esau.

After researching the spirituality of the Black Helw Pentecostal community at length, my

hypothesis has been confirmed of the unique splriyuof this community.

Research Process
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The research process was conducted based on thecaimgsearch method, specifically the
gualitative method. Chapter One lays out the ambrda studying spirituality of religious

communities.

The problems that | encountered centered uponistaese on the part of subjects. Often
guestions were met with suspicion and distrust. éoer of the Black Hebrew Pentecostal
Community, | was sometimes viewed as a defectoapety the confidentiality of the Black

Hebrew community. These accusations, spoken angolies, caused me duress during the

project.

Distinct Identity

A clear distinct identity of the spirituality of Btk Hebrew Pentecostals emerges when

comparing their spirituality to mainline Christiani

Major Elements

Because the Black Hebrew Pentecostals perceivestiees as Black people to be the
original Israelites, they interpret believe thagsukeis Black. In addition, they understand that
all 12 apostles were Black including Simon the Gaita (Mt 10:4). In the Black Hebrew

Pentecostal community the boys are given a Barudiizat age thirteen and the girls a Bat
Mitzvah at age twelve. This community believe tlhatcause they keep all of the Ten
Commandments, particularly the fourth Commandmieait is the observance of the Seventh
Day Sabbath, they shall be callgtkat in the Kingdom heavdivit 5:10). This juxtaposes

those Christian denominations that only keep nirtb@Ten Commandments.

The Black Hebrew Pentecostals argue that sinceCtirestian religion was established in
Jerusalem in the East it is an Eastern religiorfatn, some Black Hebrew Pentecostals do
not classify themselves as Christians becauseeofithlent history of Christianity. What is
vital to the Black Hebrew Pentecostals is the jpraodf religion within the confines of the

Holy Spirit and with the Bible in its shadow.
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Sabbath

The Sabbath is very important to the Black Hebremmunity because it has to do with
Yahweh (God) establishing it and sanctifying it. Hen “restetl (Gn 2:3). The Black
Hebrew Pentecostal community doesseovile work(Ex 20:8) on the Seventh Day Sabbath.
Black Hebrew Pentecostals defend the establishmietiie Seventh Day Sabbath against
attackers who claim observance of the Sabbath tisirwkeeping of the Mosaic Law. The
Mosaic Law codifies the Sabbath but does not astalitl. This took place at the time that
Yahweh created the world. Black Hebrew Pentecostehmunity’s spirituality can be

categorized ag Sabbath spirituality

Names

The name&’ahweh(Hebrew) for God (Greek) andahshuaHebrew) for Jesus (Greek) is a
highly contestable issue within the Black Hebrewnomunity. One minister surrendered his
license, and a member walked out of the churchusecaf its hot contention. And it remains
until today an unresolved issue. Some Black Heli?femtecostal churches use the names God
and Jesus only. Others, who believe it's an abatoimato use Greek names, only use
Yahweh and Yahshua. Some Black Hebrew Pentecdutiaties use the Hebrew and Greek

names.

God

Black Hebrew Pentecostals understand Yahweh tooleP He calls on a dominant God to
deliver him from his enemies. Black Hebrew Pentedesdwell in a racialized American
society. Sometimes they interpret White Americagshe enemy. Therefore, they call on

Yahweh to use His delivering power just as He ditth\&@ncient Israel against Pharaoh.

Jesus

Yahshua has two distinct natures: divine and hurB&atk Hebrew Pentecostals worship the
divine nature of Yahshua, and attempt to mimic klisnan nature. In this way, He is no
longer on the cross but in their hearts. This feséepersonal and emotional relationship with

Yahshua who by virtue of His humanity truly feelee tinfirmities of the Black Hebrew
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Pentecostal community. Yahshua's humanity enablét kb experience the pain and
suffering of Black Hebrew Pentecostals. And so tusmmunity looks to the Savior when
they experience pain and suffering: mental and iphisTherefore, Jesus is symbolic of a
healer of the Black Hebrew Pentecostal community. Jesudis double nature is nearer to
them than God.

The Bible

Each Black Hebrew Pentecostal community decidesiwhversion of the Bible to use.

Differences of opinion exist amongst churches aiittiivcongregations. A major point of

contention is whether there are errors in the Klagnes Version. The pastor of Temple El
Shaddai says no. The bishop of the Gideon Knigtmsr¢h informed the members that the
New York Theological Seminary claims there are dwer hundred errors in the King James
Bible. The seminary will not permit its studentsréference the Kings James Bible. Within
the Black Hebrew Pentecostal community the HolyriSmkes precedence over the Bible
Reading of different versions of the Bible can aqual the emotional experience of feeling

the Holy Spirit. Black Hebrew Pentecostal commurstyniquely a spiritual feeling religion.

Trinity

The issue of the Trinity is a highly controversisdue that centers around the name of the
divine called on in prayer. For example, if God dedus are one, when one calls on God is
he or she calling on Jesus? One Black Hebrew Rest@aeligious official, who believes
God and Jesus are one, argues that when a Buaddigislim prays to God he or she prays
to Jesus because they are one. Another Black HeBestecostal pastor who believes God
and Jesus are separate, argues that one musbpeagtin the name of His Son Jesus for the
prayer to be acceptable by the Creator. Jesusisntbrcessor who carries prayers to His
Father.

Typologies

Black Hebrew Pentecostal communities draw muchheir tspirituality fromboth Christian
and Hebraic rituals They observe the Seventh Day Sabbath, as doeSdtenth Day

Adventist Church, which is a Christian group thaesl not consider themselves Hebrew.
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Black Hebrew Pentecostals adhere to many of thetipes of the Pentecostal movement,

such as the baptism of the Holy Spirit, as welHabraic practices.

The Gideon Knights Freedom Church of Jesus ChndtTemple El Shaddai fit into several
typologies.

Christian

Are Black Hebrew Pentecostals Christians? Absofutatcording to the Black Hebrew

Pentecostal community they are followers of the $¥s Every Black Hebrew Pentecostal
draws inspiration from the second chapter of Atts: day the Holy Spirit fell. It fell on a

group of people from the seed of Abraham and pybsel These people, including the
Apostle Paul, were classified as Jews who wereovi@ls of Christ. They observed the
Seventh Day Sabbath, the seven Holy Days. BlackrddebPentecostals continue in the
tradition of these Jewish followers of Christ, wheere later classified as Christians.
Therefore, in terms of the broad religious traditiBlack Hebrew Pentecostals are more
followers of Christ than mainline Christians beaatisey continue to keep all of Yahweh'’s
Commandments, Statues and Laws. Furthermore, Btidirew Pentecostals argue that

Christianity is a Jewish religion.

The tradition of Black Hebrew Pentecostals’ spaiity differs from many other religions
with Hebrew-Christian identifications, particulatiye Lemba tribe in the Republic of South
Africa. This tribe is recognized as having the Goheodal haplotype gene that makes them
blood Hebrews from the seed of Abraham. Geneyichl Lemba consider themselves to be
Hebrew. However, their religious traditional praes are diametrically opposed to the Black
Hebrew Pentecostals’ traditional religious pradideemba tribe members do not observe the
Seventh Day Sabbath. They do not observe or evew kbout the Jewish Holy Days. They
worship in mainline First Day (Sunday) Christianuathes such as Baptist, Methodist,

Pentecostal and other religions.

Mixture

The Black Hebrew Pentecostal community considsrseiigious faith to be a unique blend

of Jewish, Christian and Pentecostal faiths. Thinotlgpse varied religious practices, Black
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Hebrew Pentecostal community experience their ticadiand spirituality as coherent and
integrated. What adds to this experience is thea@vess of being unique and not subject to
the acceptance or approval of others. This distincimpacts the spirituality of the Black

Hebrew Pentecostal.

Reaction tradition: Race and Politics?

Black Hebrew Pentecostal spirituality is partlyeaction tradition to racial marginalization.
Mainline churches find common ground with the Blatdbrew Pentecostal churches through
the belief in the life, death and resurrection @hghua the Messiah. Marginalization plays a
vital role in Black Hebrew Pentecostal spiritualifyhey are aware that the underlying factor
of racism in America is the dehumanization of Blagsople. The struggle for equality is
fueled by the struggle for Blacks to regain theimfanity. Black Hebrew Pentecostalism

returns to them their humanity through Christ.

Politics is not very important to Black Hebrew Redstals community because it can
distract from their religious faith. Like other Bles in their neighborhood, their lack of
interest in politics shows up in their poor votiregords. Race takes on another issue because
of its oppressive nature, particularly in the Aman society. The scars of racism in America
are too deep and wounds are still in the procedsaling. The only healing balm is Black
Hebrew Pentecostal spirituality with its roots e tMessiah, who symbolically is the Balm

of Gilead (Jr 8:22). Therefore, | contend that gpeituality of Black Hebrew Pentecostals is,

in part, a reaction to social oppression and econdeprivation.

Impact/affect/transform

Whether members of a Black Hebrew Pentecostal bhvecome involved in the community
is dependent on the direction set forth by the deadf the church. If a pastor decides to
commit his or her church in combating the ills ofigty it shall be done. Pastors in the Black
Hebrew Pentecostal community have ultimate authanid make final decisions as to the
direction of the church even matters outside thiksved their churches. However, several of
the Black Hebrew Pentecostal churches are activeiglved in transforming the lives of

other people by hosting community projects.
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Spiritual maturity

Spiritual maturity can be defined by the power leé Holy Spirit as it impacts individuals.

Maturity is judged by how well one possesses thegomf the Holy Spirit to sing and make

the congregation jump and shout. How much powes doenan or a woman have when
preaching the Gospel? Are the preachers able t@ hekcongregation react by loud amens,
hand clapping and feet stomping? The absenceofé¢hition shows that there was no power
in the sermon and it was void of the Holy Spiris the preacher matures he or she will gain
more power in his or her sermon to move the emstmnthe parishioners. A preacher that
fails to move the congregation is considered tanbef the power of maturity through the

Holy Spirit. Last but certainly not least in spual maturity for the Black Hebrew Pentecostal
believer is having the power of the Holy Spiritlay hands on the sick so that they shall

recover. All members should have access to thisspow

Education/theological study

Today as more pastors have formal theologicaliitrgiand hold various undergraduate and
post-graduate degrees, education has become minedvd&ducation is not only warmly
embraced but is reinforced as a necessity in therfsan society for economic survival.
There is a realization that the more economicadlguse members are, the more the church
can flourish through tithes and offerings. Thisnist necessarily true of the theological
studies. Theological studies do not seem to bengfsagnificant material or practical value
because they question too much about God. One Blabkew Pentecostal pastor succinctly
remarked the books in theological studies are thiei@ans of men and of a questionable
nature. Therefore, theological studies have vdtle lvalue to the spirituality of the Black

Hebrew Pentecostal community.

Social issues

Black Hebrew Pentecostal churches establish contgnpragrams to combat social ills. The
spirituality of Black Hebrew Pentecostal churchasses people to care about the poor and

the destitute. Churches run food programs to féedhungry, deliver food to homeless

shelters in New York City, donate clothing to peopt need. One church makes monthly
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visits to a covenant house for runaway teenagengy Tinvite teenagers to services and

counsel them.

Future changes/areas of growth

Black Hebrew Pentecostals have grown over the yeassrd an emphasis on formal
education. Thirty years ago few members had a foedacation and little interest. Later
generations obtained more education with a greaterest. Areas of growth in formal
education changed attitudes in a relationship Wahweh. Members began to question their

relationship with Yahweh and see Him as less tkreag and more loving.

Ecumenical

Black Hebrew Pentecostal churches retain an ecwalespirituality. They relate well to
other denominations such as the Baptist, Method®sgsbyterian and other Christian
denominations. These churches exchange pulpits Blabk Hebrew Pentecostal churches
with invitations for both men and women to preattowever, this cannot be said of
Jehovah’s Witnesses who do not visit a church detsif their belief. Ministers from the
Seventh Day Adventist church speak at Black HelPentecostal churches. Generally, the
Seventh Day Adventist ministers do not reciprooatdh an invitation to Black Hebrew
preachers to speak at their church. It is a comielef amongst the Black Hebrew
Pentecostal community that the Seventh Day Advieohsrches only permit ministers of

their faith to speak on their pulpits.

Membership

Becoming a member of the Black Hebrew Pentecoaitll fs two-tiered process. A person
who joins a temple is placed on the membership fidie new member is traditionally given
what is known as the “right hand of fellowship.”&hthe member begins the arduous task of
qualifying for full membership in the spiritualitjyembership group. This takes place when
receiving the baptism of the Holy Spirit with theidence of speaking in tongues. In some
Black Pentecostal churches to get the Holy Spnet tnember must first tarry to be saved,

sanctified and then filled with the Holy Spirit. iShphenomenon can take days, months or
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years. Thus some worshippers in the Black Pentaicadturches only have partial

membership lacking the baptism of the Holy Spirit.

Holy Spirit/energizing power

The Holy Spirit has a distinct energizing power thoe believer who receives it. This power is
vital to the salvation of the saifA member might be saved but he or she may not have
received the energizing power that the Holy Spapenses to all who qualify by tarring and
speaking in tongues. This energizing power of tlodyI$pirit is callecthe quickening power

It quickens the mortal body of the redeemed an@givim or her power to go back with

Yahshua when He returns for the church.

Tongues

Speaking in tongues is vital to the entire Pentatasovement as both a message to the
church and a personal transformation. One bish@eréeances two types of transformation
when tongues descend upon him. This is unusual.siigs and chants in various
recognizable foreign languages. He is transformeah fAmerica to Israel where he hears and

sees a chanter perched on a high tower. Peoptiaaoing in a circle.

In the world but not of the world

This adage speaks metaphorically of the spiritpalitthe entire Pentecostal movement. This
maxim is both spoken and unconsciously understdad.because the aphorism in the world
but not of the world resides in the unconscioussatnetimes induces trauma on the
psychology of the Pentecostal believers in tryimdjvte “in the world but not of the world.”
Black Hebrew Pentecostals endure a dualist typspoftuality, struggling to balance two
distinct worlds: physical and spiritual. This poseproblem because these are two different
worlds. What is also psychological traumatic fag Black Hebrew Pentecostal community is
feelings of alienation combined with desire tairiito the physical world. The Black Hebrew
Pentecostal is physically in this world but spaity in the kingdom of God on earth (Lk
11:2). Black Hebrew Pentecostals struggle with ioes relating to the adage “in the world

but not of the world.”
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“In the life of prayer”

As Black people “in the life of payer” (Arraj198%2) depicts the unique spirituality of the
Gideon Knights Church Freedom Church of Jesus €Chnsl Temple El Shaddai. Black
children are taught at an early the value of a grrdije. The Black individual in the life of
prayer experiences a distinct spirituality. Pragestains a Black race of people by giving
them hope. The life blood of prayer is intertwing@dh the oppression of a Black people
acquainted with grief in a racialized American stgi The life of prayer delivered Black
people out of formal slavery by getting Yahweh igteln to their cries of agony. Prayer
continues to deliver them from oppression by askargrahweh’s protection. Thus, the life
of prayer greatly impacts the spirituality of bdhlie Gideon Knights Church and Temple El
Shaddai.

Further research

Aspects of Black Hebrew Pentecostalism offer ferground for future research. This
surprisingly became a pressing issue at the fimgk df the field work with Temple El
Shaddai during a gathering on a Holy Day. A fenmdstor who calls herself a prophetess
interrupted the lecturer to ask the members inctirggregation who was a real Jew. No one
stood up to declare themselves a true Hebrew frhenséed of Abraham. Only the researcher
stood before the congregation and admitted to baingal Hebrew. He gave an account of
how he discovered his true identity as a Hebrews Tdentification and practice warrants
further study. Why do Black Hebrew Pentecostal menmbnvho keep the Seventh Day
Sabbath and observe all seven Jewish Holy Daystdbelr ties to the original Israelites
from the seed of Abraham? How do they reconcile réjection of their Jewish root to

belonging to a Black Hebrew Pentecostal religion?
Contributions
This contribution to the discipline of spiritualitpade by this thesis is the examination of a

unique Christian organization. This is the firsadst of Black Hebrew Pentecostals of its
kind. Therefore, this work breaks new ground anskegauestions for further exploration.
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Black Hebrew Pentecostals were skeptical about thisvstudy would benefit its religious
community. One pastor asked, “Will this cause samet get saved?” Others wanted to

know why this work was being done. In light of taesoncerns, this thesis will be received

with mixed feeling in the faith community.
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